
CHAPTER THREE

DISCRIMINATION AGAINST JESUITS OF 
JEWISH LINEAGE (1573–93)

Th ose from the circumcision subverted the entire house of the Society.
Paul Hoff aeus, S.J., 1589/90

Th e death of Superior General Francisco de Borja in 1572 marks a 
turning point in the history of converso Jesuits, whose infl uence—aft er 
thirty years of holding high posts of responsibility in the Jesuit adminis-
tration—began to fade. As aft er the deaths of Borja’s two predecessors, 
Loyola and Laínez, the anti-converso Jesuits seized the momentum 
of political transition by campaigning against the converso presence 
in the central administration, with the support of external lay and 
ecclesiastical offi  cials. Th is time the scheme was successful—the anti-
converso Italo-Portuguese lobby managed to block the election to the 
generalate of the converso Juan Alfonso de Polanco and—conspiring 
with the pope—managed to elect a candidate who was neither converso 
nor pro-converso. From the very start of his tenure, the newly elected 
superior general, Everard Mercurian, began to “cleanse the house”: he 
deprived all converso Jesuits of governmental posts in Rome, Italy, 
and possibly in other parts of Europe. Consequently, the period of 
the converso political sway ended, shift ing the approach of the Jesuit 
administration in Rome away from both candidates and members of 
Jewish ancestry, a shift  which under Mercurian’s successor, Claudio 
Acquaviva, would eventually result in the discriminatory legislation of 
1593. It offi  cially barred conversos from joining the Society of Jesus 
and dismissed those who were not yet full members of the Order. Th is 
chapter explores the raison d’être of the anti-converso policy under 
Mercurian and Acquaviva between 1573 and 1593.

When, as elected vicar general, he convoked the Th ird General 
Congregation to meet on 12 April 1573,1 the converso Juan Alfonso 

1 “On October 1, 1572, aft er Saint Francis Borgia had been taken to his blessed 
immortality, the professed present in Rome chose Father Juan de Polanco in his place, 
with the power of vicar” (Padberg, For Matters of Greater Moment, p. 135).
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de Polanco was the most prominent fi gure in the Society of Jesus—he 
had been a senior administrator in the general curia in Rome since 
his appointment by Loyola in 1547 as the Society’s secretary. Because 
the previous two vicars general, Laínez and Borja, had been elected 
superiors general at the subsequent general congregations, Polanco 
was considered the most probable candidate for this highest post in 
the Society. Aft er all—to the dismay of Benedetto Palmio and the 
Portuguese—the Spanish electors dominated the Congregation. Th ey 
governed all but one Italian province (the only Italian provincial was 
Francesco Adorno from Lombardy): Alonso Ruiz administered the 
Roman province, Alfonso Salmerón the province of Naples, and Juan 
Jerónimo Doménech the province of Sicily (we should keep in mind, 
though, that Naples and Sicily were politically under Spanish rule in 
the sixteenth century). Additionally, the province of Portugal was in 
the hands of Spaniards—Borja named the Valencian Diego Miró vice-
provincial of Portugal in 1563 and assistant general for that province 
during his entire generalate (1565–72).2

In addition to these offi  cials, there were nineteen other Spaniards 
present at General Congregation 3 (nine from Spanish provinces, six 
from non-Spanish provinces, three from the general curia in Rome, and 
one for reasons of seniority): Diego Avellaneda (representing Austria), 
Pedro Bernal (Andalusia), Nicolás Bobadilla (as the co-founder of the 
Society), Antonio Cordeses (Aragon), Miguel Gobierno (Toledo), Luis 
de Guzmán (Toledo), Cristóbal de Madrid (general curia), Gregorio de 
Mata (Andalusia), Juan de Montoya (Sicily), Jerónimo Nadal (general 
curia), Baltasar Piñas (Aragon), Alfonso de Pisa (Upper Germany), 
Juan de la Plaza (Andalusia), Antonio Ramírez (Naples), Pedro de 
Ribadeneyra (general curia), Juan Suárez (Castile), Miguel de Torres 
(Portugal), Dionisio Vázquez (Naples), and Pedro Villalba (Aragon).3

Among these participants of the congregation were many converso or 
pro-converso electors who could counter-balance the Italo-Portuguese 
anti-converso connivance: not only Madrid, Nadal, Ribadeneyra, and 
Salmerón but also Manuel López, Baltasar Piñas, Alfonso de Pisa, 

2 Aft er the crisis with the fi rst provincial of Portugal, Simão Rodrigues, the next 
superior provincial appointed by Loyola in 1552 was the Spaniard Miguel de Torres 
(1509–93), who was then reappointed for the additional two terms 1555–61. Later he 
was also rector in Lisbon, where he was the queen’s confessor (see DHCJ 4:3824). On 
Portuguese-Spanish tensions fueled by the patriotism of the former, see Nuno da Silva 
Gonçalves, “Jesuits in Portugal,” in McCoog, Mercurian Project, pp. 719–20.

3 See Padberg, For Matters of Greater Moment, p. 715. 
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Antonio Possevino, Alonso Ruiz, Dionisio Vázquez (and perhaps 
Diego Avellaneda, Diego Miró, Juan de Montoya, Juan de la Plaza, 
Antonio Ramírez, and Pedro Bernal whose possible converso ties are 
still to be examined).4

Most of the converso delegates were prominent Jesuits. Manuel 
López, brother of Enrique Enríquez, was already mentioned in the 
previous chapter as an elector for General Congregation 2, as were 
Alonso Ruiz and Dionisio Vázquez. Baltasar Piñas (1528–1611) from 
Sanahuja (Lérida) was admitted to the solemn profession in Rome by 
Laínez; he introduced the “Padri di Jesù”—as they were called there—
in the Aragonese Sardinia (1559) and organized the fi rst Jesuit schools 
on the island: in Sassari (1563) and Cagliari (1565).5

Alfonso de Pisa was born in 1528 in Toledo to the uncle of Cardinal 
Cisneros’s physician, Dr. Gonzalo de Pisa from Almagro, and Elvira 
de Palma. He entered the Society in 1552 in Alcalá, where he studied 
philosophy and mathematics aft er his studies of physics, mathemat-
ics, and medicine in Salamanca and Toledo. Like many other con-
verso candidates, Nadal took him from Spain to Rome, where aft er his 
prompt ordination in 1555, Pisa taught cases of conscience at Loreto 
(1556–8) and metaphysics at the Roman College (1558–9). On Nadal’s 
request, Pisa’s notes on Martin Chemnitz’s Th eologiae Jesuitarum 
praecipua capita (Cologne, 1562) were made available to a theologian 
from Coímbra, Diogo Paiva de Andrade (1528–75), in his confutation 
of the Melanchtonian disciple.6 Aft er earning his doctorate in theology 
in Rome, Pisa taught in Dilingen and Halle, where he prepared a criti-
cal edition of the Council of Nicaea’s legislation (1572), whose Arabic 
parts were later translated by the Italian Jew-turned-Jesuit, Giovanni 
Battista Eliano.7 In 1573 he represented together with Peter Canisius 
the Jesuit Province of Upper Germany at General Congregation 3. In 

4 Juan de la Plaza was close to Teresa of Ávila; as novice master he admitted many 
converso disciples of Juan de Ávila, and his socius was the converso Alonso Ruiz (men-
tioned in Palmio’s memorial); aft er the election of Mercurian he was sent to distant 
Peru (see DHCJ 3153–4). Juan de Montoya was visitor and provincial in Sicily under 
Borja and, like Plaza, was sent to Peru, where he died in 1592 (see Scaduto, Catalogo, 
p. 102). Palmio harshly criticized him in his autobiography. For the Inquisition’s 
investigation of Avellaneda’s genealogy, see AHN, Inquisición, lib. 580, f. 150v and 
lib. 583, ff . 168v, 211r; and that of Bernal, ibidem, f. 236r.

5 See Astrain, Historia, 2:57–8; and Scaduto, Azione, pp. 338–42.
6 See Scaduto, Governo, pp. 604–11; and José Carlos Coupeau, “Los diálogos de 

Nadal. Contexto histórico-literario y hecho retórico,” Ignaziana 3 (2007): 17–25.
7 See ARSI, Germ. 135, ff . 374–5 and 416–7.
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1575 he would be destined to open a Jesuit mission in Transylvania, 
but Pisa encountered a strong opposition to this appointment: the 
anti-converso Superior Provincial Lorenzo Maggio accused him of 
being an Averroist,8 and another confrere argued that, among other 
reasons, Pisa was too fat.9 Whatever argument prevailed, Alfonso de 
Pisa was diverted to Poznań (Posen), from where he transferred to the 
ancient city of Kalisz in Poland, where he died in 1598.

Born into a family of goldsmiths that moved from Piedmont to Mantua 
via Milan and changed their name from Ca(g)liani, Antonio Possevino 
(1533–1611) entered the Society in 1559, lured by the preaching of his 
future enemy, Benedetto Palmio. Borja sent him with Mercurian to 
visit the Jesuit provinces of France and Aquitaine, which—aft er Borja’s 
death—he represented at General Congregation 3, where he was elected 
secretary to the new Superior General Mercurian. Following his engage-
ment in the mission to Roman Jews aft er General Congregation 3, as 
we have seen in the previous chapter, he infl uenced Pope Gregory XIII’s 
decision to create a college of neophytes that would train preachers to 
convert Jews in Italy and the Levant.10 He was one of the most pro-
lifi c Jesuit writers, authoring close to forty books. Th e most famous of 
them was the Bibliotheca selecta, part of which was dedicated to the 
conversion of Jews. Th rough this and other writings, Possevino would 
become one of the fi ercest opponents of purity-of-blood legislation in 
the Society, as we shall see in the next chapter.

In spite of this signifi cant pro-converso presence at General 
Congregation 3, the close-knit Italo-Portuguese lobby gained ground 
in the assembly and was craft y enough to successfully conspire against 
Polanco’s election and his pro-converso supporters.

Italo-Portuguese anti-converso lobby at General Congregation 3

Th e Portuguese delegation led by Leão Henriques11 secretly carried 
to Rome a letter that Henriques’s penitent, Cardinal Infant Henry of 

 8 See ARSI, Germ. 138, ff . 340–1 and 352; and Scaduto, Azione, p. 283. On the 
association of Averroism with conversos, see Roth, Conversos, Inquisition, pp. 321–2.

 9 See the letter of Francisco Antonio to Mercurian in ARSI, Germ. 136, ff . 199–200 
(208).

10 Donnelly, “Antonio Possevino,” pp. 5–6.
11 Th e Portuguese Jesuits attending the Congregation were Pedro da Fonseca and 

Inácio Martins. Leão Henriques was a substitute for the sick provincial Jorge Serrão
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Portugal (1512–80), had written to Pope Gregory XIII on 22 January 
1573. In it, the Grand Inquisitor of Portugal and future king (1578–80) 
demanded that neither a converso nor a pro-converso candidate be 
elected superior general of the Society of Jesus, and he warned that 
if no measure against the converso evil is taken, the Society would 
risk destruction.12 Ribadeneyra, in his unpublished Historia de la 
Compañía de Jesús de las provincias de España y parte de las del Peru 
y Nueva España y Philipinas13 reported that a similar letter, which the 
Portuguese Jesuits brought to the pope and which asked to impede the 
election of Polanco, had been written by the young King Sebastian,14 
whose tutor and confessor was the Jesuit Gonçalves da Câmara, known 
for his anti-converso stance. Not accidentally, Câmara was related by 
blood to Leão Henriques.

Pope Gregory XIII disclosed his support for a non-Spanish alter-
native to Polanco, who, in turn, asked the pope to exclude his name 
but refused to prohibit other Spanish candidates from being elected 
superior general. Aft er the congregation opened, several members, 
including Polanco, went, according to custom, to ask the pope for his 
blessing.15 Aft er imparting it, Gregory XIII inquired about the procedures 

(see Francisco Rodrigues, S.J., Historia de la Companhia de Jesus na Assistência de 
Portugal. 7 vols. (Porto: Real Academia de la Historia, 1931–50), 2/1:307). Th e latter’s 
right to participate in the congregation was questioned, for he was appointed rather 
than elected as delegate (see Padberg, “Th e Th ird General Congregation,” pp. 51–2; 
and idem, For Matters of Greater Moment, p. 135).

12 “Illud etiam obnixe peto a Sanctitate Vestra, ut suo maximo iudicio provideat, 
ne quis ex natione novorum Christianorum, vel alius qui eis favere iudicatur, eliga-
tur Generalis, nec in Societate recipiantur huius nationis homines, aut in ea prelati 
sint. Si enim remedium non adhibeatur oportunum, timendum ac verendum est, ne 
Societas ista periclitetur et destruatur, quia si incipiat relaxari (cum id sit proprium 
novorum Christianorum) defi ciente ea vitae perfectione et integritate, quae eam debet 
comistari, statim consepulta iacebit. Quapropter a Sanctitate Vestra vehementer peto 
maximaque animi contentione ut huic tanto malo medicinam adhibere velit” (ARSI, 
Inst. 184–II, ff . 373v–374r). 

13 See ARSI, Hisp. 94, ff . 112–3. See also Baroja, Judíos en la España, p. 235; and 
Fois, “Everard Mercurian,” pp. 21–5.

14 King Sebastian I of Portugal (1554–78). One wonders whether he advised 
Sebastian to write that letter, for Câmara’s aversion towards conversos was well known 
(see Rodrigues, História 2/1:334–5). On the alleged homosexual relation between the 
two, see Harold B. Johnson’s article, “A Pedophile in the Palace” (<http://people.vir-
ginia.edu/~hbj8n/pedophile.pdf>).

15 “Father Vicar asked when and in whose company he should seek the customary 
blessing of the Supreme Pontiff . Th e decision was that it should be sought as soon as 
possible, and that Father Vicar with Father Salmerón and others whom Father Vicar 
would choose from among the several nations to accompany him should proceed in
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of the congregation, about the number of Spaniards among the voters, 
and about the national background of the previous superiors general. 
Gregory remarked that somebody should be chosen from a nation 
other than Spain, and, in spite of Polanco’s protest against limiting 
freedom of conscience of the electors, the pope specifi cally suggested 
the name of the Walloon Everard Mercurian, then dismissed the del-
egation with his blessing.16

Consequently, while Antonio Possevino was addressing the congre-
gation with an opening discourse, Cardinal Gallio of Como17 arrived 
and informed the congregation that he was representing the pope’s 
will to prevent the election of any Spanish candidate.

Prepared to obey, [the Jesuits], nonetheless, off ered reasons for their 
request. Th e papal order contravened the Jesuit Constitutions in an 
extremely important provision. It would be diffi  cult for the delegates to 
fulfi ll their oath to choose the person best suited to be general under the 
papal restriction. It could open the way to ambitious scheming for the 
offi  ce. Th e person elected would be in the diffi  cult situation of knowing 
that he had been named, as it were, by force, and the members would 
fi nd it equally diffi  cult to obey someone imposed on the by outside pres-
sure. It would seem as if the Pope favored some nations and turned 
away from others. Friendship and concord within the Society could be 
supplanted by disagreements and national hatreds. Th e faithful could be 
scandalized by the exclusion from the generalate of a nation to which 
the Society owed so much. Heretics would rejoice to hear of divisions in 
the Society. On the other hand, Catholic princes would attempt to take 
this opportunity to split the Society, removing their subjects from obedi-
ence to the general judging that their nation was discriminated against 
because of such exclusions. Gregory was reluctant to rescind his own 
order, but fi nally told the delegation that the congregation was free to 
elect whomever they chose, but that it remained his personal desire that 
he be a non-Spaniard. If, nonetheless, they elected a Spaniard, he wanted 
to be informed before any public announcement.18

Th e next day, on 23 April 1573, the assembly chose Everard Mercurian 
as the next superior general on the fi rst ballot by a majority of twenty-
seven votes.

the name of the congregation to request the blessing” (Padberg, For Matters of Greater 
Moment, p. 135). 

16 Astrain, Historia, 3:9sq.
17 Bartolomeo Gallio (1527–1607) was the Cardinal Secretary of State 1572–85. He 

was born near Como and hence was called “cardinal of Como” (see Th e Cardinals of 
the Holy Roman Church: http://www.fi u.edu/~mirandas/bios1565.htm).

18 Th ese are the congregation minutes (ARSI, Congr. 20b, f. 210r) paraphrased in 
Padberg, “Th e Th ird General Congregation,” pp. 54–5).
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freedom of conscience of the electors, the pope specifi cally suggested 
the name of the Walloon Everard Mercurian, then dismissed the del-
egation with his blessing.16

Consequently, while Antonio Possevino was addressing the congre-
gation with an opening discourse, Cardinal Gallio of Como17 arrived 
and informed the congregation that he was representing the pope’s 
will to prevent the election of any Spanish candidate.

Prepared to obey, [the Jesuits], nonetheless, off ered reasons for their 
request. Th e papal order contravened the Jesuit Constitutions in an 
extremely important provision. It would be diffi  cult for the delegates to 
fulfi ll their oath to choose the person best suited to be general under the 
papal restriction. It could open the way to ambitious scheming for the 
offi  ce. Th e person elected would be in the diffi  cult situation of knowing 
that he had been named, as it were, by force, and the members would 
fi nd it equally diffi  cult to obey someone imposed on the by outside pres-
sure. It would seem as if the Pope favored some nations and turned 
away from others. Friendship and concord within the Society could be 
supplanted by disagreements and national hatreds. Th e faithful could be 
scandalized by the exclusion from the generalate of a nation to which 
the Society owed so much. Heretics would rejoice to hear of divisions in 
the Society. On the other hand, Catholic princes would attempt to take 
this opportunity to split the Society, removing their subjects from obedi-
ence to the general judging that their nation was discriminated against 
because of such exclusions. Gregory was reluctant to rescind his own 
order, but fi nally told the delegation that the congregation was free to 
elect whomever they chose, but that it remained his personal desire that 
he be a non-Spaniard. If, nonetheless, they elected a Spaniard, he wanted 
to be informed before any public announcement.18

Th e next day, on 23 April 1573, the assembly chose Everard Mercurian 
as the next superior general on the fi rst ballot by a majority of twenty-
seven votes.

the name of the congregation to request the blessing” (Padberg, For Matters of Greater 
Moment, p. 135). 

16 Astrain, Historia, 3:9sq.
17 Bartolomeo Gallio (1527–1607) was the Cardinal Secretary of State 1572–85. He 

was born near Como and hence was called “cardinal of Como” (see Th e Cardinals of 
the Holy Roman Church: http://www.fi u.edu/~mirandas/bios1565.htm).

18 Th ese are the congregation minutes (ARSI, Congr. 20b, f. 210r) paraphrased in 
Padberg, “Th e Th ird General Congregation,” pp. 54–5).
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Everard Mercurian’s “house cleansing”

In spite of the death of the anti-converso royal minister, Ruy Gómez 
de Silva, and his Jesuit protégé, Antonio Araoz, in 1573, the anti-
converso lobby found eager support in the newly elected superior gen-
eral, Mercurian (general 1573–80). From the very fi rst years of his 
offi  ce he proceeded to “cleanse the house”: he removed from Rome 
(and possibly from Italy or even Europe) many converso Jesuits, in 
spite of their undisputable contributions and merits.19 Polanco, aft er 
almost three decades in offi  ce, was moved away from Rome and sent 
to Sicily, a measure that seemed too harsh even to his major enemy, 
Benedetto Palmio.20 Ironically, Mercurian replaced Polanco as secre-
tary with Antonio Possevino (most probably a closet-converso), who 
four years later (1577) was sent with a diplomatic mission to convert 
the king of Sweden.21 Aft er the mission’s failure, he engaged in diplo-
macy with the Russian czar, the Polish king, and the Austrian emperor. 
Jerónimo Nadal, who aft er the election of Mercurian absconded into 
the bucolic Jesuit villa of Tivoli at the outskirts of Rome, eventually 
“fl ed” to Austria.22 Pedro de Ribadeneyra, aft er thirty years of hold-
ing major administrative offi  ces in Italy, was sent back to his native 
Toledo.23 He was accompanied there by his close converso friend, 
Hernando de Solier. Alonso Ruiz was sent fi rst to Granada and few 
years later to Peru, where he died in 1599. Baltasar Piñas also ended 
up in Peru. Alfonso de Pisa, as we have seen, was sent to Great Poland, 
where he passed the rest of his life. Gaspar de Loarte was moved 
away to Valencia, in spite of his advanced age of eighty, where he 
still engaged in the mission to Moriscos. Dionisio Vázquez, Borja’s 
protégé, was sent back to Spain, where he organized a rebel move-
ment against the central government in Rome, known as memorial-
istas. Pedro de Parra and Manuel de Sá were sent to Milan. Cristóbal 

19 See Palmio’s autobiography (ARSI, Vitae 164, ff . 42–5). 
20 Palmio’s autobiography (ARSI, Vitae 164, f. 45): “Benché fui di diverso parere, io 

solo giudicando si dovesse mandare [Polanco] a visitare la Spagna, cosa che si doveva 
a Polanco et saria stato di grande consolatione a quelle provintie, ma il generale non 
volse, dubitando che si saria per questo troppo inalzato, et così lo mandò in Sicilia 
per rimuoverlo da Roma. Dipoi mandò Giulio Fatio per Provinciale con commissione 
perché disfacesse quanto haveva fatto Polanco, del che [egli] molto si contristò, e con 
ragione.”

21 See Donnelly, “Antonio Possevino,” pp. 323–49.
22 See Palmio’s autobiography (ARSI, Vitae 164, f. 45).
23 Mon Rib. 1:782.
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Rodríguez ended up in Flanders, from where he was further sent to 
Peru. Gaspar Hernández, in spite of Salmerón’s strong support, was 
dismissed, as were Rodrigo Mena24 and Juan Gurrea.25 Even the co-
founder of the Jesuits, Salmerón, was replaced by the thirty-two-year-
old Acquaviva and sent to Madrid in 1575.

Ironically, Mercurian’s segregation policy created new opportunities 
for some converso or pro-converso Jesuits who had occupied high-
ranking positions in the Jesuit administration: they were able to rein-
vent themselves as prolifi c writers. Th ree clear examples are Polanco, 
who spent the last years of his life composing the fi rst multi-volume 
chronicle of the Society;26 Nadal, who produced his monumental 
Evangelicae Historiae Imagines that contained 153 superb engravings 
by Passeri, Vos, and Wierix (Plantin: Antwerp 1593); and especially 
Ribadeneyra, who between 1574 and 1611 composed an impressive 
number of writings on history, historiography, asceticism, and pol-
itics, many of which went through many editions and translations, 
assigning him a foremost place among the writers of the Spanish Siglo 
de Oro. Among other works, he composed Vida del Padre Ignacio de 
Loyola, Fundador de la Religión de la Compañía de Jesús (Madrid, 
1583, the Castilian rendition of the Latin original from 1572); Historia 
eclesiástica del Cisma del reino de Inglaterra (Madrid, 1588); Tratado 
de la tribulación (Madrid, 1589); Vida del Padre Francisco de Borja, 
tercer General de la Compañía de Jesús (Madrid, 1592); Vida del Padre 
Maestro Diego Laínez, uno de los primeros compañeros de San Ignacio 
y segundo Prepósito General (Madrid, 1594); Vida del Padre Maestro 
Alfonso de Salmerón (Madrid, 1594); Tratado de las virtudes, intitu-
lado “Paraíso del Alma” compuesto por Alberto Magno (Madrid, 1594); 
Libro de meditaciones, soliloquios y manual del glorioso Doctor de la 
Iglesia San Agustín (Madrid, 1594); Tratado de la religión y virtudes 

24 Rodrigo Mena: *1525 near Palencia; SJ 1558; priest in 1561. He was dismissed in 
1574 in Rome (see Scaduto, Catalogo, p. 97).

25 Juan Gurrea: *1533 Saragossa; SJ 1554; professed in 1554; priest in 1559. He 
was rector of the College in Modena and Parma when Palmio was the provincial of 
Lombardy. Before General Congregation 2 he was elected procurator of Lombardy 
and as such participated in the congregation that elected Borja. Gurrea was dismissed 
in December 1580 (see Scaduto, Catalogo, p. 72). Curious is an episode from other 
manuscript sources, reporting that Palmio requested that Gurrea stop wearing his 
ermine hats and chamois boots (Ital. 116, f. 116).

26 Vita Ignatii Loiolae et rerum Societatis Iesu historia auctore Joanne Alphonso 
de Polanco [Chronicon], 6 vols. Edited by J.M. Velez and V. Agustí, S.J. (Madrid, 
1894–8).
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que debe tener el príncipe cristiano (Madrid, 1595); Confesiones del glo-
rioso Doctor de la Iglesia San Agustín (Madrid, 1598); Flos Sanctorum 
o Libro de las vidas de los santos (Madrid, 1599); Illustrium scriptorum 
Societatis Iesu cathalogus (1602); Tratado en el cual se da razón del 
Instituto de la Religión la Compañía de Jesús (Madrid, 1605); Manual 
de oraciones para el uso y aprovechamiento de la gente devota (Madrid, 
1605); Relación de lo que ha sucedido en el negocio de la canonización 
del Bienaventurado Padre Ignacio de Loyola (Madrid, 1609); and 
Vida de doña Estefanía Manrique Castilla, fundadora con don Pedro 
Manrique, su hermano, de la casa profesa de Toledo (Madrid, 1880). 
Some of his works remain unpublished yet today (for example, the 
copious Historia de la Compañía de Jesús de las provincias de España 
y parte de las del Perú y nueva España y Philipinas (ARSI, Hisp. 94); 
other minor writings were published in the Jesuit series of Monumenta 
Historica, among them Tratado del gobierno del nostro santo Padre 
Ignacio [que] tenía (Mon Ign. 1:441–91) and De no impedir la entrada 
en la Compañía a descendentes de judíos (Mon Rib. 2:374–84).

Th e latter writing deals with the persecution of conversos in the Society 
and will be analyzed in detail in the next chapter. One of the issues dis-
cussed in this text was the participation of conversos in the revolt of 
some Spanish Jesuits against their central government in Rome.

Memorialistas’ revolt against Rome

Arguably, the discriminatory policy of Mercurian—one that was sub-
sequently endorsed also by Acquaviva—and the defeat of the converso 
lobby during General Congregation 3 triggered the anti-Roman move-
ment by Iberian Jesuits known as memorialistas.27 Contrary to what 
the closet-converso Ribadeneyra, and aft er him numerous historians, 
argued in an attempt to minimize the participation of his fellow con-
verso Jesuits in this movement,28 it must be admitted that many of 
its members, if not the majority, were of converso background. In 
alleged plots against their superior general in Rome, Mercurian, and 
especially against his successor, Acquaviva, who was accused of anti-
Spanish authoritarianism, the memorialistas sent secret memorials to 

27 See DHCJ 3:2615–6.
28 See Mon Rib. 2:191.
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the Spanish court and Inquisition, and the Holy See, asking for the 
reform of the Jesuit Institute and, especially, for the autonomy of the 
Spanish Jesuit provinces.29 Among these memorialistas were many of 
the Jesuits mentioned earlier in this book.

As we shall see below, Benedetto Palmio in his memorial ascribes 
the leading role in the movement to the converso Dionisio Vázquez, 
who—as we have mentioned—was a protégé of Francisco de Borja and 
was deprived of his administrative offi  ce in Naples by Borja’s succes-
sor, Mercurian, and sent away to Spain in 1574. One could argue that 
Vázquez’s active role in the memorialistas movement was a sort of 
revenge for the discriminatory policy of Mercurian and Acquaviva.30 
Th e Spanish historian Antonio Astrain, whose account of these events 
certainly needs a less biased revision, assigns responsibility for the 
separatist agenda of the movement not only to Vázquez but also to 
the converso Henrique Henríquez, mentioned earlier in this book, 
and two other Jesuits, Francisco Abreo and Gonzalo González.31 Little 
is known about the latter,32 but the former’s Jesuit career must have 
been the subject of much chatting among his confreres, as we shall 
see in Ribadeneyra’s memorial. Born in 1530 in the town of Fuente 
Guinaldo near Ciudad Rodrigo, Abreo studied law in Salamanca and 
subsequently taught there and in Oviedo. Mercurian refused to admit 
him to the profession of solemn vows, and Acquaviva dismissed him 
in 1592.33

His career, birthplace, and name suggest converso origin,34 as do 
those of other memorialistas, such as Juan Bautista Carrillo,35 Diego 

29 For the interpretation of this movement through the lens of the crisis of the “par-
tido castellano” and the transformation of the Spanish monarchy, see José Martínez 
Millán, “La crisis del ‘partido castellano’ y la transformación de la Monarquía Hispana,” 
Cuadernos de Historia Moderna 2003 (Anejo 2): 15–7. 

30 See DHCJ 4:3911.
31 See Astrain, Historia, 3:372. See also AHN, Inquisición, lib. 361, ff . 470r-v and lib. 

581, ff . 111v–112r, 114r, 116r-v, 119r–120v, 153r, 156v, 159v, 185r. 
32 See Astrain, Historia, 3:364–70.
33 See Astrain, Historia, 3:364–70, 554–6.
34 See M.F. García Casar, Fontes Iudaeorum Regni Castellae, vol. 6: “El pasado judío 

de Ciudad Rodrigo” (Salamanca: Universidad Pontifi cia de Salamanca, 1992).
35 Juan Bautista Carrillo: priest in 1586; dismissed in 1591. For his gloomy por-

trayal, see Astrain, Historia, 3:521–7. See also AHN, Inquisición, lib. 581, ff . 340v, 361r, 
366r and lib. 582, f. 21v. 
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Millán, “La crisis del ‘partido castellano’ y la transformación de la Monarquía Hispana,” 
Cuadernos de Historia Moderna 2003 (Anejo 2): 15–7. 

30 See DHCJ 4:3911.
31 See Astrain, Historia, 3:372. See also AHN, Inquisición, lib. 361, ff . 470r-v and lib. 

581, ff . 111v–112r, 114r, 116r-v, 119r–120v, 153r, 156v, 159v, 185r. 
32 See Astrain, Historia, 3:364–70.
33 See Astrain, Historia, 3:364–70, 554–6.
34 See M.F. García Casar, Fontes Iudaeorum Regni Castellae, vol. 6: “El pasado judío 

de Ciudad Rodrigo” (Salamanca: Universidad Pontifi cia de Salamanca, 1992).
35 Juan Bautista Carrillo: priest in 1586; dismissed in 1591. For his gloomy por-

trayal, see Astrain, Historia, 3:521–7. See also AHN, Inquisición, lib. 581, ff . 340v, 361r, 
366r and lib. 582, f. 21v. 
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de Santa Cruz,36 Fernando de Mendoza González,37 Juan Bautista 
Pacheco,38 Gaspar Sánchez,39 and Gaspar de Valpedrosa.40 Jewish 
ancestry is unquestionable, however, in the case of other members 
of the movement: Jerónimo de Acosta (brother of José), Jerónimo 
(Romano) de la Higuera,41 Gaspar López,42 Manuel López,43 and Alonso 
de Polanco (nephew of Juan Alfonso de Polanco: AHN, Inquisición. 
lib. 581, ff . 53r, 245r, 295v.

36 Diego de Santa Cruz: *1518 Granada, SJ 1550 Coímbra; †1594; priest 1543. He 
was a disciple of Juan de Ávila (see Jurado, “San Juan de Ávila,” p. 158).

37 Fernando de Mendoza González: Born in Calahorra, he was a friend of Juan 
Bautista Carrillo. Mendoza asked to be dismissed from the Society in 1591, but 
Acquaviva did not grant his request. Befriended by the Count of Lemos, Fernando 
Ruiz de Castro, and his wife, Catalina de Zúñiga, he accompanied them to Naples, 
where Fernando was appointed viceroy. Acquaviva’s eventual attempts to dismiss him 
led to Pope Paul V’s solution of appointing Mendoza bishop of Cuzco in Peru (1608), 
where he eventually died in 1617. Astrain dedicates a long paragraph to a disapprov-
ing portrayal of him (see Astrain, Historia, 3:652–77).

38 Juan Bautista Pacheco: *c. 1550 Uclés (Cuenca, Spain); SJ 1572; †1614 Madrid; 
priest in 1618; professed in 1590. He was known for his proposal to found jesui-
tas descalzos, characterized by poverty and dedicated to the apostolate of moriscos. 
Acquaviva put him into prison. Francisco de Borja Medina suggested his Judeo-
Christian ancestry, based on his surname and provenience (DHCJ 3:2941), but also, 
his fi rst name was one of the most common among conversos. For Astrain’s judgment 
on his “semi-comic” attempt to found the descalzos Jesuits, see his Historia, 3:643.

39 Gaspar Sánchez: He was born in Andalusia. His main ministry was preaching in 
the provinces of Andalusia and Toledo. He made his fi nal four vows in Seville on 19 
November 1570 (ARSI, Hisp. 1, ff . 132 and 134). Th e letter from Ignacio del Castello 
to Acquaviva on 10 February 1592 would suggest that he wrote a memorial to the 
Inquisition (see Astrain, Historia, 3:380 and 426).

40 Gaspar de Valpedrosa: On his role in the memorialistas movement, see Astrain, 
Historia, 3:430.

41 Jerónimo (Romano) de la Higuera: *1538 Lisbon; SJ 1562; †1611 Toledo; priest 
in 1561; professed in 1590. He was a descendant of the majordomo of Cardinal 
Mendoza (see Linda Martz, “Converso Families in Fift eenth- and Sixteenth-Century 
Toledo: Th e Signifi cance of Lineage,” Sefarad 48 (1998): 137) and a disciple of Juan 
de Ávila. He published a number of works on the history and geography of ancient 
Iberia (see DHCJ 2: 1923–4 and Netanyahu, Toward the Inquisition, pp. 78–80). On 
the critical analysis of these works, see a recent study by Mercedes García-Arenal and 
Fernando Rodríguez Mediano, “Jerónimo Román de la Higuera and the Lead Books 
of Sacromonte,” in Ingram, ed., Conversos and Moriscos, pp. 243–68.

42 Likely he was a brother of the converso memorialistas, Manuel López and Enrique 
Enríquez. He was a disciple of Juan de Ávila.

43 Manuel López: *1525 Oporto, SJ 1545; †1603 Álcala; priest 1579. Two of his 
brothers became Jesuits. One of them was Enrique Enríquez (see above). Th eir 
mother’s family of Bentalhado was related to the founder of the Jewish community 
in Amsterdam, whose niece was the mother of Baruch Spinoza (see DHCJ 3:2416). 
Manuel was appointed provincial of Toledo (1568–73) and, as such, participated in 
General Congregation 3 (see above). For his role in the memorialistas movement, see 
Astrain, Historia, 3:378–80.
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Other memorialistas mentioned by the Spanish historian Astrain 
were: Francisco Estrada,44 Alonso Gómez,45 Juan Landino,46 Miguel 
de Medina,47 Pedro Montano,48 Juan Osorio,49 Pedro Palto,50 Francisco 
Portocarrero,51 Pedro Ruiz,52 José San Julián,53 Francisco Trujillo,54 
Juan Valles,55 Rodrigo Vargas,56 and Miguel Vázquez.57 Even though, 
according to Melchor de Valpedrosa’s Diario of General Congregation 5, 
virtually all the memorialistas were conversos,58 which can be explained 
in terms of a sort of sociological bond among conversos as a minority 
threatened by the dominant Old Christians,59 the question of whether 
their participation in the movement gives that movement an exclu-
sively converso character needs a more comprehensive and unpreju-
diced answer that is worthy of a monograph.60

Nonetheless, Benedetto Palmio, the former assistant general to 
Borja and Mercurian, never doubted that conversos were behind the 
vindictive memorialistas movement. And he enthusiastically grabbed 
a pen to prove his point.

44 According to Astrain (Historia, 3:574), he acted in Toledo in cooperation with 
Juan de Mariana.

45 See Astrain, Historia, 3:375 and 427.
46 See Astrain, Historia, 3:432.
47 Born in Baeza; dismissed by José de Acosta (Astrain, Historia, 3:500).
48 See Astrain, Historia, 3:432.
49 See Astrain, Historia, 3:426; and DHCJ, 3:2616.
50 See Astrain, Historia, 3:432.
51 He was admitted to the profession on 20 August 1582 (ARSI, Hisp. 2, ff . 21–22). 

See Astrain, Historia, 3:428 and 431; and DHCJ, 3:2616.
52 See Astrain, Historia, 3:430–1; and DHCJ, 3:2616.
53 See AHN, Clero-Jesuitas, leg. 252, f. 579; Astrain, Historia, 3:428 and 431; and 

DHCJ, 3:2616.
54 See Astrain, Historia, 3:432.
55 See Astrain, Historia, 3:429 and 431, and DHCJ, 3:2616.
56 See Astrain, Historia, 3:432.
57 See Astrain, Historia, 3:432.
58 See Astrain, Historia, 3:610. Melchor de Valpedrosa was likely the brother of 

Gaspar, a member of the memorialistas movement (see above).
59 Gregory B. Kaplan, in his Th e Evolution of Converso Literature: Th e Writings 

of the Converted Jews of Medieval Spain (Gainesville: University Press of Florida, 
2002), p. 4, gave this kind of explanation in the context of fi ft eenth-century Castile. 
On conversos as a social group, see Antonio Domínguez Ortiz, La clase social de los 
conversos en Castilla en la edad moderna ([Madrid]: Instituto Balmes de Sociología, 
Departamento de Historia Social, Consejo Superior de Investigaciones Científi cas, 
1955), pp. 139–89.

60 See Medina, “Los precursores de Vieira,” pp. 494–7, where he criticizes Astrain’s 
biased judgment on the movement.

R. Maryks - 9789047444114
Downloaded from Brill.com05/19/2023 07:01:46PM

via free access



128 chapter three

Other memorialistas mentioned by the Spanish historian Astrain 
were: Francisco Estrada,44 Alonso Gómez,45 Juan Landino,46 Miguel 
de Medina,47 Pedro Montano,48 Juan Osorio,49 Pedro Palto,50 Francisco 
Portocarrero,51 Pedro Ruiz,52 José San Julián,53 Francisco Trujillo,54 
Juan Valles,55 Rodrigo Vargas,56 and Miguel Vázquez.57 Even though, 
according to Melchor de Valpedrosa’s Diario of General Congregation 5, 
virtually all the memorialistas were conversos,58 which can be explained 
in terms of a sort of sociological bond among conversos as a minority 
threatened by the dominant Old Christians,59 the question of whether 
their participation in the movement gives that movement an exclu-
sively converso character needs a more comprehensive and unpreju-
diced answer that is worthy of a monograph.60

Nonetheless, Benedetto Palmio, the former assistant general to 
Borja and Mercurian, never doubted that conversos were behind the 
vindictive memorialistas movement. And he enthusiastically grabbed 
a pen to prove his point.

44 According to Astrain (Historia, 3:574), he acted in Toledo in cooperation with 
Juan de Mariana.

45 See Astrain, Historia, 3:375 and 427.
46 See Astrain, Historia, 3:432.
47 Born in Baeza; dismissed by José de Acosta (Astrain, Historia, 3:500).
48 See Astrain, Historia, 3:432.
49 See Astrain, Historia, 3:426; and DHCJ, 3:2616.
50 See Astrain, Historia, 3:432.
51 He was admitted to the profession on 20 August 1582 (ARSI, Hisp. 2, ff . 21–22). 

See Astrain, Historia, 3:428 and 431; and DHCJ, 3:2616.
52 See Astrain, Historia, 3:430–1; and DHCJ, 3:2616.
53 See AHN, Clero-Jesuitas, leg. 252, f. 579; Astrain, Historia, 3:428 and 431; and 

DHCJ, 3:2616.
54 See Astrain, Historia, 3:432.
55 See Astrain, Historia, 3:429 and 431, and DHCJ, 3:2616.
56 See Astrain, Historia, 3:432.
57 See Astrain, Historia, 3:432.
58 See Astrain, Historia, 3:610. Melchor de Valpedrosa was likely the brother of 

Gaspar, a member of the memorialistas movement (see above).
59 Gregory B. Kaplan, in his Th e Evolution of Converso Literature: Th e Writings 

of the Converted Jews of Medieval Spain (Gainesville: University Press of Florida, 
2002), p. 4, gave this kind of explanation in the context of fi ft eenth-century Castile. 
On conversos as a social group, see Antonio Domínguez Ortiz, La clase social de los 
conversos en Castilla en la edad moderna ([Madrid]: Instituto Balmes de Sociología, 
Departamento de Historia Social, Consejo Superior de Investigaciones Científi cas, 
1955), pp. 139–89.

60 See Medina, “Los precursores de Vieira,” pp. 494–7, where he criticizes Astrain’s 
biased judgment on the movement.

128 chapter three

Other memorialistas mentioned by the Spanish historian Astrain 
were: Francisco Estrada,44 Alonso Gómez,45 Juan Landino,46 Miguel 
de Medina,47 Pedro Montano,48 Juan Osorio,49 Pedro Palto,50 Francisco 
Portocarrero,51 Pedro Ruiz,52 José San Julián,53 Francisco Trujillo,54 
Juan Valles,55 Rodrigo Vargas,56 and Miguel Vázquez.57 Even though, 
according to Melchor de Valpedrosa’s Diario of General Congregation 5, 
virtually all the memorialistas were conversos,58 which can be explained 
in terms of a sort of sociological bond among conversos as a minority 
threatened by the dominant Old Christians,59 the question of whether 
their participation in the movement gives that movement an exclu-
sively converso character needs a more comprehensive and unpreju-
diced answer that is worthy of a monograph.60

Nonetheless, Benedetto Palmio, the former assistant general to 
Borja and Mercurian, never doubted that conversos were behind the 
vindictive memorialistas movement. And he enthusiastically grabbed 
a pen to prove his point.

44 According to Astrain (Historia, 3:574), he acted in Toledo in cooperation with 
Juan de Mariana.

45 See Astrain, Historia, 3:375 and 427.
46 See Astrain, Historia, 3:432.
47 Born in Baeza; dismissed by José de Acosta (Astrain, Historia, 3:500).
48 See Astrain, Historia, 3:432.
49 See Astrain, Historia, 3:426; and DHCJ, 3:2616.
50 See Astrain, Historia, 3:432.
51 He was admitted to the profession on 20 August 1582 (ARSI, Hisp. 2, ff . 21–22). 

See Astrain, Historia, 3:428 and 431; and DHCJ, 3:2616.
52 See Astrain, Historia, 3:430–1; and DHCJ, 3:2616.
53 See AHN, Clero-Jesuitas, leg. 252, f. 579; Astrain, Historia, 3:428 and 431; and 

DHCJ, 3:2616.
54 See Astrain, Historia, 3:432.
55 See Astrain, Historia, 3:429 and 431, and DHCJ, 3:2616.
56 See Astrain, Historia, 3:432.
57 See Astrain, Historia, 3:432.
58 See Astrain, Historia, 3:610. Melchor de Valpedrosa was likely the brother of 

Gaspar, a member of the memorialistas movement (see above).
59 Gregory B. Kaplan, in his Th e Evolution of Converso Literature: Th e Writings 

of the Converted Jews of Medieval Spain (Gainesville: University Press of Florida, 
2002), p. 4, gave this kind of explanation in the context of fi ft eenth-century Castile. 
On conversos as a social group, see Antonio Domínguez Ortiz, La clase social de los 
conversos en Castilla en la edad moderna ([Madrid]: Instituto Balmes de Sociología, 
Departamento de Historia Social, Consejo Superior de Investigaciones Científi cas, 
1955), pp. 139–89.

60 See Medina, “Los precursores de Vieira,” pp. 494–7, where he criticizes Astrain’s 
biased judgment on the movement.

 discrimination against jesuits of jewish lineage (1573–93) 129

Benedetto Palmio’s converso-phobic memorial

Th e internal battle against those Jesuits who had Jewish ancestry that 
has been described so far is portrayed in a virtually unknown manu-
script memorial.61 Th is untitled and unsigned text is bound in the codex 
Institutum 106, ff . 92–132, of the Jesuit Archives in Rome (ARSI), 
adjacent to another manuscript by the same hand, De gubernatione 
Societatis. Th e document is undated, but some internal information 
allows us to establish the approximate time of its writing. Th e terminus 
ante quem of the text is likely the year 1589, when Dionisio Vázquez, 
who is referred to in the document as being still alive ([8]), died. Th e 
terminus post quem of the document is probably the year 1584, when 
Pope Gregory XIII inaugurated a grand new edifi ce for the Roman 
College (hence its future name of Gregorian University), an event to 
which the text seems to allude ([32]). Additionally, the overt criticism 
of Mercurian (whom Palmio conspired to replace)62 in the past tense 
([31]) might suggest that the memorial would have been addressed to 
Acquaviva aft er the latter’s election as superior general in 1581, but 
before his decision to bar converso candidates from admission into 
the Society in 1590 (still before General Congregation 5).63 Th e text 
resembles three other “memorials on union” written at Acquaviva’s 
request by his assistants general Lorenzo Maggio, Paul Hoff aeus, 
and Manuel Rodrigues in the 1580s. In its tenor, the memorial also 
bears a resemblance to the latter’s De hominibus baptizatis ex progenie 
Judaeorum, written to Acquaviva in 1584. In it, Rodrigues alludes to 
Palmio’s memorial against confesos that he would write to Acquaviva 
from Venice 12 March 1588.64 Rodrigues’s description of its content 

61 Memorial is a literary genre and means here a written statement of facts presented 
in conjunction with a petition to a royal or religious authority. Hence memorialistas—
a group of Jesuits who sent such documents to the Spanish king and Inquisition, and 
to the pope, which was discussed above.

62 See Fois, “Everard Mercurian,” p. 28.
63 Some chronological inconsistencies must be noticed, however. In the same para-

graph ([21]), Palmio states that Vázquez is still the vice-provincial of Naples and that 
he was fi red from that offi  ce.

64 “Duodecimo Martii anni 1588 Venetiis scripsit Pater Benedictus Palmius ad 
patrem generalem nostrum Claudium Aquavivam, quibus ait, post mortem Laynez 
cum esset vicarius generalis pater Franciscus Borja, quosdam patre Hispanos zelosos 
misisse ad summum pontifi cem Pium IV multa ac magna memoralia contra confesos, 
quibusque dicebat patrem Borja esse eorum fautorem atque caput, continebaturque in 
eis longus catalogus confessorum Hispanorum, inter quos numerabantur fere omnes 
patres Hispani, qui tunc Romae gubernabant. Petebant hi zelosi a summo pontifi ce ut 
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130 chapter three

strongly suggests that he alludes to the same memorial that is the sub-
ject of our text. It is possible that it also echoes a pro-converso memo-
rial composed by Antonio Possevino a decade earlier.65

A sixteenth-century amanuensis wrote it in a neat hand, but it has 
corrections and interpolations by another hand. A comparison of the 
document’s content and the author’s handwriting with other manu-
scripts of his acknowledged authorship (especially Vitae 164, ff . 118–83)66 
unambiguously reveals that those corrections and interpolations were 
made by the same hand. Th erefore, our manuscript has the value of 
an autograph. An additional piece of information about its author can 
be gathered from the text itself, for he oft en uses the fi rst person sin-
gular. Th e author states that he was one of the four consultants of 
Ignatius [of Loyola] ([11]);67 that he came back to Rome from Milan, 
where he was summoned by Cardinal Borromeo68 during his fi rst 
year of offi  ce of [general] assistant ([12]); that in this offi  ce Everard 
Mercurian was his colleague ([13]); that he was [superior] provincial 
of Lombardy ([18]); that he visited the pope in Frascati with [Peter] 
Canisius69 aft er the death of Cardinal [Otto Truchsess von Waldburg] 

provideret, ne ob tanta confessorum multitudinem succederet aliquod grave malum 
Societati, quod una iam erat divisio quae cernebatur inter patrem Araoz, impugnante 
confessos, et patre Borja, eis favente. Ex qua divisione timebantur gravia scandala. 
[. . .] auctores memoralium praetenderent pacem in Societate nihilominus pendebant 
contra partem confessorum. Pontifex volens remedium adhibere tradidit memoralia 
Cardinali Borromeo, qui agente cum ipso Benedicto Palmio, cuius conscientia multa 
considebat, et rogante huius sententiam petivit ab eo Palmius, ut sua conscientia . . . se 
daturum operam, ut remedium adhiberetur” (ARSI, Inst. 186e, ff . 340v–341r).

65 Cohen (“Nation, Lineage, and Jesuit Unity,” pp. 543–61) convincingly argues, 
following Astrain (Historia 3:7–9) and Donnelly (“Antonio Possevino,” p. 5), that 
Possevino’s memorial was criticizing Palmio’s anti-converso attitude.

66 See the description of the manuscript in Fontes narr. 3:152–5.
67 See Chapter 32 of Palmio’s autobiography in ARSI, Vitae 164.
68 Carlo Borromeo (1538–84) was a nephew of Pope Pius IV, who appointed him 

cardinal and secretary of state in Rome. He made the Spiritual Exercises with the 
Jesuit Juan Bautista de Ribera, who subsequently became his spiritual director. Aft er 
his sacerdotal and episcopal ordination in 1563, he moved to his archdiocese of Milan, 
where the following year he founded a seminary whose direction was given to the 
Society. In 1565 he off ered to the Jesuits the college and church of San Fedele, where 
the fi rst community moved in 1567. Borromeo also called the Jesuits (1572) to teach in 
a newly established university at Brera (see DHCJ 1:496–7; and Flavio Rurale, “Carlo 
Borromeo and the Society of Jesus in the 1570s,” in McCoog, ed., Mercurian Project, 
pp. 559–605).

69 Peter Canisius *1521 Nijmegen (the Netherlands); SJ 1543; †1597 Fribourg 
(Switzerland); priest in 1546; professed in 1549. He participated in the Council of 
Trent and was among the fi rst Jesuits (with Palmio and Nadal) to open the school
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(Switzerland); priest in 1546; professed in 1549. He participated in the Council of 
Trent and was among the fi rst Jesuits (with Palmio and Nadal) to open the school
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of Augsburg70 ([28]); and that he was reappointed assistant general by 
General Congregations 2 and 3 ([28]).

All this information unquestionably points to Benedetto Palmio (or 
di Palmia) as the memorial’s author. He was born on 11 July 1523 
to the Parmesan couple Antonio di Palmia and Chiara Botini,71 who 
gave him a Christian and classical education that he continued at the 
University of Bologna (c. 1540–6).72 Under the sway of the converso 
Diego Laínez73 and Juan Jerónimo Doménech,74 Benedetto joined 
the Society of Jesus in 1546. Aft er twenty months of formation with 
Loyola in Rome,75 he was sent to Messina with Nadal and Canisius, 
among others, to open the fi rst Jesuit school, where he taught rheto-
ric.76 During his fi ve-year sojourn in Sicily, Palmio was also intensely 
engaged in preaching. In 1553 he was called to Rome, where he was 
ordained priest and for four years studied philosophy and theology 
at the Roman College. A year aft er his fi nal vows in Padua (1559), 
where he then supervised its fi rst Jesuit college, Laínez appointed 
him the fi rst superior provincial of Lombardy (1559–65). Upon the 
request of Cardinal Borromeo, Palmio resided in Milan aft er 1563. 
Subsequently, he was elected assistant general for Italy under Borja 
(1565–72) and Mercurian (1573–80). Recognized for his exquisite 
talent in preaching,77 he was appointed by Pope Pius V as the fi rst 
Jesuit concionator apostolicus. During General Congregation 4 (1581), 

in Messina (1548). In 1556 he was appointed the fi rst superior provincial of Upper 
Germany. He was beatifi ed in 1864 and canonized in 1925 (see DHCJ 1:633–5).

70 Otto Truchsess von Waldburg (1543–73) was a cardinal-bishop of Augsburg, but 
since 1568 he lived in Rome. He founded the university and seminary in Dilingen, 
which he subsequently gave to the Jesuits (1564).

71 Palmio’s father died prematurely at the age of forty-fi ve. His mother had 
been born to the noble Parmesan, Pier Antonio Botini, and the Milanese Ippolita 
Giambacorti. Benedetto had fi ve brothers; an older one, Francesco, also entered the 
Society (see Chapters 1–2 of Palmio’s autobiography in ARSI, Vitae 164; and Pietro 
Tacchi Venturi, S.J., Storia della Compagnia di Gesù In Italia, 2 vols. in 4 parts (Rome: 
La Civiltà Cattolica, 1950), vol. 2/1, p. 363).

72 See Chapters 4 and 9 of Palmio’s autobiography in ARSI, Vitae 164. Th ere he 
also studied law and philosophy.

73 See Chapters 3–4 of Palmio’s autobiography in ARSI, Vitae 164: Laínez visited 
Parma with his confrere Pierre Favre in 1540; the Palmios hosted them.

74 See the biographical note on him in Chapter Two.
75 For the detailed description of this period, see Chapters 11–19 of Palmio’s auto-

biography published in Fontes narr. 3:155–70.
76 See Chapter 21 of Palmio’s autobiography in ARSI, Vitae 164.
77 It was noted by Nadal (Mon Nadal 1:756–7) and Polanco (Chron. 1:369 and 

2:220–1, 230).
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132 chapter three

Cardinal Borromeo unsuccessfully pressured Pope Gregory XIII78 to 
suggest that his protégé be a candidate for the position of superior 
general of the Society. Consequently, aft er sixteen years, Palmio aban-
doned the Jesuit headquarters and moved to Ferrara, where he wrote 
both his autobiography and the present memorial. He died there on 
14 November 1598.79

Palmio composed his memorial in seven unequal parts, correspond-
ing to the number of causes of the above-mentioned division in the 
Society of Jesus. “Th e fi rst cause and origin of our evils has proceeded 
from the multitude and insolence of Spanish neophytes, and from the 
excessive credit and favor given them by Father Francisco de Borja” 
([12]). In this part ([1]–[12]), Palmio attempts to off er historical 
background for the presence of neophytes in the Society of Jesus, a 
presence which he describes as a pestilence and diabolical zizania:80 
New Christians originated in Spain aft er the conversion of Jews fol-
lowing the edicts of the Catholic Monarchs81 and were fought by the 
Inquisition, the Church of Toledo, and religious orders, for “where 
a New Christian was found, it was impossible to live in peace” ([3]). 
Due to the infamous character of the New Christians, Loyola had the 
Jesuit Constitutions require that a candidate be asked whether he was 
a New Christian, so that a few of them could be accepted and those 
accepted would be well known. Th is is why major Jesuit tasks in Iberia 
were given to the Old Christians Francis Xavier, Simão Rodrigues [de 
Azevedo], Nicolás de Bobadilla, and Antonio de Araoz ([4]).

Th e present troubles the Society suff ers could have been avoided 
if this initial restriction on New Christians had been perpetuated. 
However, because “those who governed in Rome were almost all neo-

78 Pope Gregory XIII (1502–85), born Ugo Boncompagni, was pope from 1572 to 
1585. Much on his role in the Society’s aff airs below.

79 See DHCJ 3:2962–3 and 2:1615. For the biography of Palmio, see also Tacchi 
Venturi, Storia della Compagnia, vol. 2/1, pp. 253–5 and vol. 2/2, pp. 41–5; Scaduto, 
Governo, pp. 313–25, 513–21); Fontes narr. 3:152–74; and Mario Scaduto, “Palmio 
Benoit,” in Dictionaire de Spiritualité (Paris: Beauchesne, 1932–95), 12:142–4.

80 Ironically, “those who sowed zizania” is a frequent expression in pro-converso 
texts, among them the bull Humani generis inimicus by Nicholas V; see also the trea-
tise Contra algunos zizañadores de la nación de los convertidos del pueblo Israel by 
Lope de Barrientos, edited by A. Getino in “Vida y obras de Fr. Lope de Barrientos,” 
Annales Salmantinos (1927): 181–204.

81 Th e wave of Jewish conversions actually began, as we have seen in Chapter One, 
a century earlier in the wake of pogroms in 1391, or even earlier.

R. Maryks - 9789047444114
Downloaded from Brill.com05/19/2023 07:01:46PM

via free access



132 chapter three

Cardinal Borromeo unsuccessfully pressured Pope Gregory XIII78 to 
suggest that his protégé be a candidate for the position of superior 
general of the Society. Consequently, aft er sixteen years, Palmio aban-
doned the Jesuit headquarters and moved to Ferrara, where he wrote 
both his autobiography and the present memorial. He died there on 
14 November 1598.79

Palmio composed his memorial in seven unequal parts, correspond-
ing to the number of causes of the above-mentioned division in the 
Society of Jesus. “Th e fi rst cause and origin of our evils has proceeded 
from the multitude and insolence of Spanish neophytes, and from the 
excessive credit and favor given them by Father Francisco de Borja” 
([12]). In this part ([1]–[12]), Palmio attempts to off er historical 
background for the presence of neophytes in the Society of Jesus, a 
presence which he describes as a pestilence and diabolical zizania:80 
New Christians originated in Spain aft er the conversion of Jews fol-
lowing the edicts of the Catholic Monarchs81 and were fought by the 
Inquisition, the Church of Toledo, and religious orders, for “where 
a New Christian was found, it was impossible to live in peace” ([3]). 
Due to the infamous character of the New Christians, Loyola had the 
Jesuit Constitutions require that a candidate be asked whether he was 
a New Christian, so that a few of them could be accepted and those 
accepted would be well known. Th is is why major Jesuit tasks in Iberia 
were given to the Old Christians Francis Xavier, Simão Rodrigues [de 
Azevedo], Nicolás de Bobadilla, and Antonio de Araoz ([4]).

Th e present troubles the Society suff ers could have been avoided 
if this initial restriction on New Christians had been perpetuated. 
However, because “those who governed in Rome were almost all neo-

78 Pope Gregory XIII (1502–85), born Ugo Boncompagni, was pope from 1572 to 
1585. Much on his role in the Society’s aff airs below.

79 See DHCJ 3:2962–3 and 2:1615. For the biography of Palmio, see also Tacchi 
Venturi, Storia della Compagnia, vol. 2/1, pp. 253–5 and vol. 2/2, pp. 41–5; Scaduto, 
Governo, pp. 313–25, 513–21); Fontes narr. 3:152–74; and Mario Scaduto, “Palmio 
Benoit,” in Dictionaire de Spiritualité (Paris: Beauchesne, 1932–95), 12:142–4.

80 Ironically, “those who sowed zizania” is a frequent expression in pro-converso 
texts, among them the bull Humani generis inimicus by Nicholas V; see also the trea-
tise Contra algunos zizañadores de la nación de los convertidos del pueblo Israel by 
Lope de Barrientos, edited by A. Getino in “Vida y obras de Fr. Lope de Barrientos,” 
Annales Salmantinos (1927): 181–204.

81 Th e wave of Jewish conversions actually began, as we have seen in Chapter One, 
a century earlier in the wake of pogroms in 1391, or even earlier.

132 chapter three

Cardinal Borromeo unsuccessfully pressured Pope Gregory XIII78 to 
suggest that his protégé be a candidate for the position of superior 
general of the Society. Consequently, aft er sixteen years, Palmio aban-
doned the Jesuit headquarters and moved to Ferrara, where he wrote 
both his autobiography and the present memorial. He died there on 
14 November 1598.79

Palmio composed his memorial in seven unequal parts, correspond-
ing to the number of causes of the above-mentioned division in the 
Society of Jesus. “Th e fi rst cause and origin of our evils has proceeded 
from the multitude and insolence of Spanish neophytes, and from the 
excessive credit and favor given them by Father Francisco de Borja” 
([12]). In this part ([1]–[12]), Palmio attempts to off er historical 
background for the presence of neophytes in the Society of Jesus, a 
presence which he describes as a pestilence and diabolical zizania:80 
New Christians originated in Spain aft er the conversion of Jews fol-
lowing the edicts of the Catholic Monarchs81 and were fought by the 
Inquisition, the Church of Toledo, and religious orders, for “where 
a New Christian was found, it was impossible to live in peace” ([3]). 
Due to the infamous character of the New Christians, Loyola had the 
Jesuit Constitutions require that a candidate be asked whether he was 
a New Christian, so that a few of them could be accepted and those 
accepted would be well known. Th is is why major Jesuit tasks in Iberia 
were given to the Old Christians Francis Xavier, Simão Rodrigues [de 
Azevedo], Nicolás de Bobadilla, and Antonio de Araoz ([4]).

Th e present troubles the Society suff ers could have been avoided 
if this initial restriction on New Christians had been perpetuated. 
However, because “those who governed in Rome were almost all neo-

78 Pope Gregory XIII (1502–85), born Ugo Boncompagni, was pope from 1572 to 
1585. Much on his role in the Society’s aff airs below.

79 See DHCJ 3:2962–3 and 2:1615. For the biography of Palmio, see also Tacchi 
Venturi, Storia della Compagnia, vol. 2/1, pp. 253–5 and vol. 2/2, pp. 41–5; Scaduto, 
Governo, pp. 313–25, 513–21); Fontes narr. 3:152–74; and Mario Scaduto, “Palmio 
Benoit,” in Dictionaire de Spiritualité (Paris: Beauchesne, 1932–95), 12:142–4.

80 Ironically, “those who sowed zizania” is a frequent expression in pro-converso 
texts, among them the bull Humani generis inimicus by Nicholas V; see also the trea-
tise Contra algunos zizañadores de la nación de los convertidos del pueblo Israel by 
Lope de Barrientos, edited by A. Getino in “Vida y obras de Fr. Lope de Barrientos,” 
Annales Salmantinos (1927): 181–204.

81 Th e wave of Jewish conversions actually began, as we have seen in Chapter One, 
a century earlier in the wake of pogroms in 1391, or even earlier.

 discrimination against jesuits of jewish lineage (1573–93) 133

phytes” ([5]), they were able to conspire against the superior provin-
cial of Spain, Araoz, and were able to make sure that their supporter, 
Francisco de Borja, was appointed commissary for Spain [so that the 
latter would supervise the former]. Borja “opened the doors so wide to 
this sort of people [New Christians] that almost no other people were 
being admitted in Spain and the Old Christians, realizing this situa-
tion, were escaping from the Society” ([5]). As a result, the Spanish 
king, Philip II, labeled the Society “a synagogue of Hebrews” ([5]).82

New Christian dominance was opposed by Loyola’s successor, Diego 
Laínez, who “was an Israelite indeed—as he admitted publicly—but in 
whom there was no deceit” ([6]). Yet the conversos were able to pur-
sue their political agenda, due to Laínez’s numerous travels outside 
Rome and his premature death ([6]). Another reason why the New 
Christians’ wickedness (in Palmio’s view) thrived under Borja’s gener-
alate was Borja’s exposure to converso monastic infl uences before his 
entrance into the Society,83 which altered the spirit of Ignatius, whose 

82 Other sources for this information are the anti-Semitic and anti-converso texts of 
the Portuguese assistant general, Manuel Rodrigues, entitled De baptizatis ex progenie 
Iudaeorum, or De gente bizcayna (ARSI, Inst. 186e, f. 338): “Replena est Hispania 
Iuda[e]is, ut feratur Regem Philippum dixisse Societatem esse synagogam Iudaeorum”; 
Lorenzo Maggio’s De unione animorum in Societate: restauranda e servanda (ARSI 
Inst. 178, f. 155v); and an anonymous petition to bar the conversos (ARSI, Inst. 184 
II, f. 356): “Quod ad bonum nomen attinet, Romae adest, qui asserit Societatem in 
Hispania apellari Marranada per congregationem Marranorum, sic enim appellant 
Iud[a]eos. Adest etiam in Romana provincia [this is Pedro de Mouria, brother of 
Cristóbal, a high royal offi  cial] quem Rex Catholicus reprehendit quid ingressus fuerit 
Societatem dicens Entrastes en una sinagoga (o relegión) de Judíos, hoc est ingres-
sus es in synagoga Iudaeorum.” Archbishop Silíceo expressed a similar fear, that his 
church would be dubbed “second Synagogue,” in his letter to the pope: “Si hunc 
seminum nostra Ecclesia susciperet in Canonicum, dabitur omnibus causa quamlibet 
turpibus hominibus obtinendi huiusmodi ecclesiasticas sedes, cui rei V.S. providerit 
brevi futura erit Ecclesia Toletana (quae princeps est in Hispania) altera Synagoga” 
(see Sicroff , Estatutos, p. 131). On the relationship between Phillip II and conversos, 
see Antonio Domínguez Ortiz, Los judeoconversos en la España moderna (Madrid: 
Mapfre, 1993), p. 61: “Parece evidente que los reyes de España nunca sintieron el 
problema converso de la forma primaria y elemental que se advierte en la mayoría de 
los españoles de su tiempo. Desconfi aban en ellos como grupo, pero apreciaban las 
cualidades de muchos y se sirvieron de ellos sin los remilgos ridículos cada vez más 
extendidos. Lo hizo Fernando el Católico, y también Felipe II sabía hacer excepciones 
a la ley de la limpieza.”

83 No doubt Borja was infl uenced by Spanish monasticism—before entering the 
Society he was in close contact with Salvador de Horta, Pedro de Alcántara, and Juan 
de Tejeda who was his companion in Gandía. Th e latter’s infl uence is mentioned by 
Palmio in his autobiography (ARSI, Vitae 164, ff . 33sq). Borja did his spiritual exer-
cises with Oviedo, who was renowned in the Society for his monastic  inclinations 
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purity Borja’s assistants general (Palmio above all) were committed 
to preserve. Th ese infl uences were also represented, in Palmio’s view, 
by four New Christians who held infl uential posts in Rome: Dionisio 
Vázquez, Cristóbal Rodríguez, Alonso Ruiz, and Diego de Ledesma. 
Th e latter devised the plan of dividing the Roman College, a plan that 
Palmio vigorously opposed as assistant general for Italy ([7]–[8]).

Th e spirit of Borja stood in contrast to that of Araoz, who in Palmio’s 
eyes was “a man of sound judgment and singular virtue” ([4]). Borja’s 
spirit produced a division between New and Old Christians in Spain 
that aff ected the Society in Rome, where “in previous times not even a 
word of such a division had been heard and one lived with a simplic-
ity, union, and peace comparable only to that described in the Acts of 
the Apostles” ([9]). Th e division of the Society into two parties led by 
Araoz and Borja was so profound that before General Congregation 1 
(convoked aft er Loyola’s death), a booklet that contained the descrip-
tion of this confl ict and a long list of New Christian Jesuits was 
presented to Pope Paul IV. Th e pope, continued Palmio, appointed 
Cardinal Borromeo to investigate the crisis ([9]). Th e cardinal con-
sulted Palmio, whom he “trusted very much” ([10]), and was advised 
to let the Jesuit congregation, which was about to convene, deal with 
the problem on its own. But to Palmio’s dismay, the crisis remained 
unresolved, for under the newly elected Superior General Borja “the 
number and the authority of neophytes increased” ([10]). Th ings went 
from bad to worse and produced new scandals during the next con-
gregation, General Congregation 3 ([10]).

Th e problem of New Christians went back, Palmio pointed out, to the 
very beginning of the Society. He noticed it, being Ignatius’s advisor, 
and talked about some “troubled and tempted” New Christian Jesuits 

(see Manuel Ruiz Jurado, “Un caso de profetismo reformista en la Compañía de 
Jesús. Gandía 1547–1549,” AHSI 43 (1974): 217–66). Borja also counseled Teresa of 
Ávila in subjects of prayer methods. To General Congregation 1 (which he could not 
attend) Borja sent a memorial proposing to extend the time allowed for prayer and to 
impose as mandatory certain penances in the Society. Th is memorial did not arrive 
on time, but the newly elected Superior General Laínez refused Borja’s suggestions. 
Interestingly enough, Palmio accused for the same monastic tendencies the converso 
novice master in Rome, Alonso Ruiz, who was appointed by Borja. Th e most famous 
converso Jesuit representing monastic tendencies in the period of our consideration 
was Juan Bautista Pacheco (see above). Th ese tendencies were contrasted by a group of 
French Jesuits known as Confrères de la Voie Candide (see Fois, “Everard Mercurian,” 
p. 18).
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to Laínez, whom he considered a saint, but—as General Congregation 1 
proved—nobody wanted to listen ([11]). Th is was what led Nicolás 
Bobadilla to dismantle the New Christian “triumvirate” in Rome,84 
for many resented their rule, which they regarded as despotic—“they 
proceeded not as fathers but as masters” ([12]).85 Th is is why, when 
he came back to Rome from Milan during his fi rst year of assistancy 
[1565–6], Palmio found there only quarrels and complaints—“our pri-
meval peace and union, for which the Society had been admired, was 
now gone” ([12]).

Other causes of the troubles produced by New Christians were, 
according to Palmio, strictly related to the fi rst: the second and the 
third “roots” regard “asperity and too much inequality in the Jesuit 
government,” for “New Christians persuaded themselves that the 
Society couldn’t be governed except by Spaniards” ([13]).86 In this sec-
tion Palmio accuses the Jesuit central government, which was in New 
Christian hands, of preferring to promote Spaniards [especially those 
of Jewish origin] to the profession of four vows, and consequently 
to high administrative offi  ces.87 Palmio complains that because two 

84 To my knowledge, Palmio’s memorial is the only document that interprets the 
crisis aft er Loyola’s death in terms of the converso confl ict. On diff erent interpre-
tations of Bobadilla’s discontent, see DHCJ 1:464–5; Scaduto, Governo, pp. 45–7. 
Ironically enough, Araoz—who is portrayed in Palmio’s memorial as the head of the 
anti-converso party—claimed that Bobadilla was of Jewish origins (see Miguel Mir, 
Historia interna documentada de la Compañía de Jesús, vol. 1, p. 332).

85 Interestingly, in Bobadilla’s memorial to Pope Paul IV it was Loyola who was 
accused of authoritarianism: “Ignatio [. . .] era Padre et padrone absoluto et faceva 
quanto voleva” (Mon Nadal 4:733). Note that this accusation is similar to what Palmio 
wrote about the role of conversos during General Congregation 3: “[Polanco] si vedeva 
ritirarsi con Madrid, Natale, Ribadenera et altri Spagnuoli, il che ci dava non poco da 
pensare” ([25]). It is uncertain, thus, about which triumvirate Palmio is speaking here: 
Polanco-Nadal-Madrid or Polanco-Nadal-Laínez? Given that Palmio writes on Laínez 
in this document in a very positive way, it is more likely that he had in his mind the 
former troika. At any rate, Polanco and Nadal are the main actors of these events. 
Interestingly enough, Palmio does not reveal Nadal’s converso identity directly in his 
memorial, but he states about the triumvirate that “non si sapendo se non da pochi 
che erano neofi ti.”

86 Th is accusation suggests why Palmio could ally against the conversos with some 
Portuguese Jesuits during General Congregation 3 (see below [28]). 

87 Miriam Bodian, in her Hebrews of the Portuguese Nation. Conversos and 
Community in Early Modern Amsterdam (Bloomington: Indiana University Press, 
1997), described how the converso community of Amsterdam that converted back 
to Judaism was proud of its Spanish grandeza (p. 86), in spite of the persecutions 
infl icted on their community in Spain (see the same argument in Gerber, Th e Jews 
of Spain, pp. xiv–v). Perhaps the same kind of Spanish national pride assimilated 
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assistants general, Mercurian and himself (two others, Nadal and 
Miró, were Spaniards), were oft en out of Rome, Borja surrounded 
himself in the curia with members of the New Christian lobby, which 
had more authority than his assistants. Among these lobbyists were 
[Juan Alfonso de] Polanco, [Cristóbal Sánchez de] Madrid, Dionisio 
Vázquez, Alonso Ruiz, [Cristóbal] Rodríguez, [Hernando de] Solier, 
[Pedro de] Ribadeneyra, and also [Diego de] Ledesma, [Pedro de] 
Parra, and [Manuel de] Sá. According to Palmio, this group—led by 
Polanco, Vázquez, and Madrid—pushed to appoint Spaniards even in 
non-Spanish provinces, such as Portugal, Germany, France, Flanders, 
and Italy ([13]).

Th e author provides the details of how Spaniards sought to domi-
nate in this way in Lombardy, where Palmio had been the superior 
provincial. He accuses Polanco of taking advantage of Borja’s illness 
to promote Ribadeneyra to the offi  ce of provincial there and recounts 
how he was able successfully to convince Borja that the Italian Leonetto 
Chiavone88 was a better candidate for that position ([14]). Given that 
only the Jesuits who were admitted to the profession of four vows 
had an active voice during general congregations and could hold gov-
ernmental positions, Palmio argues that Spaniards were particularly 
eager to be admitted to that profession by meeting its main require-
ment—the study of theology for four or at least three years ([15]). Th e 
author feels off ended above all by the admission to this profession of 
New Christian candidates who were less respected than some Italian

by the Jesuit conversos fueled their pro-Spanish policy. Also Alcalá indicated “an 
inextinguishable Hispanism” as one of the fi ve reasons why a Jew might convert to 
Christianity (see Renée Levine Melammed, A Question of Identity. Iberian Conversos 
in Historical Perspective (Oxford: Oxford University Press, 2004), p. 16). Yet, we have 
to keep in mind that the preference for Spaniards was an obvious feature of the gener-
alates before Borja. Loyola admitted to the profession of four vows thirty-eight Jesuits 
(minus the fi rst companions), fourteen of whom were Spanish; only eight of whom 
were Portuguese; nine Flemish, four Italian, and three French. Under Laínez, out of 
seventy-four admitted thirty-two were Spanish, and only nineteen were Portuguese, 
eight Italian, six German, fi ve French, and three Flemish (see Mon Nadal 2:502 and 
Scaduto, Azione, p. 802). 

88 Leonetto Chiavone: *1525 Vicenza; SJ 1559; †1572 Milan; priest before 1559; 
professed in 1568. He was appointed superior provincial of Lombardy in 1570 and 
died two years later (see Scaduto, Catalogo, p. 31). His entrance into the Society was 
strongly opposed by his father, who dubbed the Jesuits as the Society “this new Society 
founded by the Jews and marranos of Spain” (ARSI, Ital. 116, f. 190).
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Jesuits. Such was the case of Luis Mendoza,89 Gaspar Hernández, and 
[Antonio] Trancoso90 vis-à-vis Fulvio Cardulo91 ([16]).

According to Palmio, the despotic rule of Spaniards was the reason 
for issuing a document during General Congregation 3 that stipulated 
that the future superior general be able to govern with a paternal and 
not a despotic spirit ([17]).92 To further support his argument, Palmio 
quotes several examples of the “bad behavior” of Spanish (or New 
Christian) Jesuits in Italy: the story of Juan Gurrea, whom Palmio 
as provincial did not allow to “stay out until six or seven o’clock in 
the morning, going to parties and watching cavaliers and ladies play” 
([18]) as he was accustomed to doing, and that of Ribadeneyra’s rela-
tive, Juan Hurtado,93 or Rodrigo Mena, both of whom left  the Society 
in the wake of many scandals. In this paragraph, Palmio depicts him-
self as a superior who treated his subjects equally, since, as he wrote, 
the Italians who “did not want to be corrected and accept paternal 
reprimands” were also dismissed ([18]).

Th e major source of scandals was Palmio’s main target, Dionisio 
Vázquez, who—as rector of the Roman College—tried to imprison two 
Jesuit students, Camillo Carga, a papal prelate’s brother,94 and a certain 

89 Luis Mendoza: *1533 Almazán (as Laínez); SJ 1554; †1595 Madrid; priest in 1559; 
professed 25 March 1568 (see Scaduto, Catalogo, p. 97; and Astrain, Historia, 3:629, 
637–8). He might be Diego Laínez’s nephew—Diego’s sister, María Coronel, who 
married Juan Hurtado de Mendoza, had two sons who entered the Society, but their 
names are obscure.

90 Antonio Trancoso: *1534 Moncon (Braga, Portugal); SJ 1550; priest in 1564. He 
was dismissed in 1568 in Barcelona (see Scaduto, Catalogo, p. 147). Contrary to what 
Palmio may have thought, he was a Portuguese and not Spanish converso.

91 Fulvio Cardulo: *1529 Narni (Terni, Italy); SJ 1546; †1591 Rome; priest in 1555; 
professed in 1566. For almost his entire Jesuit life he was a professor of rhetoric at 
the Roman College, where he promoted the reading of Terence and Erasmus. As 
a renowned Latinist, he helped Polanco correct the latter’s rendition of the Jesuit 
Constitutions into Latin. Polanco described his talents as court orator in a letter from 
1556 (Mon Ign. 12:205–12). Indeed, Cardulo was oft en called upon by popes to deliver 
orations in the Sistine Chapel. He also left  a number of unedited works on rhetoric 
(see Scaduto, Azione, pp. 295–6). He pronounced his three vows two years before 
Luis Mendoza (see above). See DHCJ 1:658; Scaduto, Governo, pp. 107 and 186; and 
Scaduto, Catalogo, p. 27. 

92 It was rather a questionnaire that was given to the electors in order to discern 
who was most apt for the offi  ce of superior general: “Is one to believe that [. . .] will 
govern the Society in a paternal manner, and not in tyrannical one, to use the words of 
Reverend Father Laínez, of holy memory, so that subjects have easy access to him and 
that they would happily in the Lord wish to open their hearts to him in confi dence” 
(Padberg, For Matters of Greater Moment, p. 136).

93 Th ere is little known about him.
94 Camillo Carga: *S. Daniele del Friuli; SJ 1564. He was dismissed in 1568 in Rome, 
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Portuguese named Roboredo ([20]–[21]). Palmio describes Vázquez 
as a “New Christian of ugly appearance, and more importantly, full 
of duplicity and deceit” ([20]). When asked by Borja why he disliked 
Vázquez, Palmio replied plainly that he was ambitious, “his face is so 
ugly that he seems to be a Moor, and he has this fearful leer when you 
look in his eyes” ([20]).95 According to Palmio, Borja, in spite of being 
a very religious and virtuous man, gave Vázquez excessive credit and 
kept promoting him: removed from Rome, he was appointed as vice-
provincial in Naples ([21]).

Palmio, however, wanted to make clear that he made an unambigu-
ous distinction between good Spaniards (Old Christians) and Spanish 
neophytes: the former “know very well that we love them from the 
bottom of our heart” ([22]). Th ey came to realize on their own, during 
General Congregations 2 and 3, that “all their and our evils proceeded 
from neophytes and especially from those who governed in Rome 
[. . .]. Th e neophytes want to dominate everywhere and this is why the 
Society is agitated by the tempest of discords and acrimonies” ([22]).

Th e inequality of nations, continues Palmio, was especially evident 
during General Congregation 3: out of forty-seven electors, twenty-
eight were Spaniards. A few weeks before the congregation, Polanco 
informed the pope that “the only candidate apt to become general 
could be chosen among Spaniards” ([23]). Th e pope, advised by some 
cardinals and the Iberian monarch, expressed his intention to impede 
the election of any Spanish candidate to generalate ([23]). But some 
cardinals (one of them consulted Palmio) wanted to investigate fur-
ther into the proceedings of the congregation and asked the pope to 
set up for this purpose a committee of two cardinals ([24]). Having 
gathered from them the information, continues Palmio, the pope sum-
moned Polanco and asked him to make sure that no Spanish candidate 
be elected general.96 Polanco’s response did not satisfy the pontiff . As 
a result, he was instructed by Cardinal Farnese to obey and to not

a fact that Palmio omits here. His brother, Giovanni, was a prelate in Pius IV’s and 
Gregory XIII’s offi  ce (segreteria). See Scaduto, Governo, p. 492; and Scaduto, Francesco 
Borgia, Index.

95 Th is portrayal of the converso Vázquez with a dark skin evokes the description 
of Shylock by Salerio in Shakespeare’s Th e Merchant of Venice (see Adelman, Blood 
Relations, pp. 84–5) and represents a diff used iconography of Jews in the period.

96 According to Fois, the pope suggested during that audience the name of 
Mercurian for the new general (see Fois, “Everard Mercurian,” p. 21). 
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make too many replies. Even then Polanco remained agitated, but he 
did not talk about the incident to other assistants general. Instead, 
relates Palmio, he was seen talking to Madrid, Nadal, Ribadeneyra, 
and other Spaniards. Th at aroused in Palmio additional suspicions 
about Polanco. In order to confi rm Polanco’s conspiracy, Palmio lists 
a number of compromising episodes ([25]).

Because of the death of the Cardinal of Augusta,97 Palmio (together 
with Canisius) happened to be received by the pope in his residence in 
Frascati. Th roughout the audience, the pope interrogated Palmio about 
the general congregation that was planned. When he was told about 
the dominance of Spaniards, the pope put his hand on Palmio’s shoul-
der and said, “It is unnecessary that one nation prevail over another” 
([26]). Palmio gave Polanco information about this audience with the 
pope, to which the latter reacted with embarrassment. Aft er Polanco 
and others went to the pope to ask his blessing for the congregation, 
the pope affi  rmed that Polanco wanted to become a general. Once 
again Palmio compiles a list of episodes that would prove it, among 
them the accusation that Polanco forced Borja, who was dying, to con-
tinue his return trip to Rome, despite his physical state ([27]).98

In the next paragraph ([27]), Palmio returns to the structure of the 
seven causes with which he began this memorial. Th e fourth cause of 
troubles that aff ected the Society was, he claims, the delegation of the 
Portuguese fathers who presented to the pope letters from the kings 
Sebastian and Philip, and the Cardinal Infant Henry, who strongly 
insisted that no New Christian candidate become the general of the 
Society, knowing that there was a risk that Polanco could be elected. 
Th is is why the pope sent the Cardinal of Como to the congregation 
with the order that no Spanish candidate be elected general.

Before narrating what he labeled the “success” of General Congre-
gation 3, Palmio provides information about its preliminary events 
([28]), focusing again on Polanco, who undermined the order of 
the pope conveyed by Cardinal of Como by asking the congregation 
whether they had to obey. Polanco sent a delegation to the pope to 
ask to be free in the election. Among the chosen electors were Leão 

97 Otto Truchsess von Waldburg (see above).
98 Th is accusation, which was also suggested by the Portuguese assistant general, 

Manuel Rodrigues, in his De hominibus baptizatis ex progenie Jud[a]eorum (ARSI, 
Inst. 184/II, f. 365) seems groundless, as we have seen in Chapter Two.

R. Maryks - 9789047444114
Downloaded from Brill.com05/19/2023 07:01:46PM

via free access



140 chapter three

Henriques, who brought the aforementioned letters from Portugal.99 
Th e pope, continues Palmio, acceded to the request, but only on con-
dition that, if a Spanish candidate was elected, he would be informed 
before the candidate’s confi rmation, for “to be honest, his intention 
and that of the kings and the congregation was not to prevent the elec-
tion of a Spanish candidate, but to prevent the generalate from ending 
up in hands of a New Christian” ([28]). Th e day aft er, the congregation 
elected the Walloon Everard Mercurian, who had already been assis-
tant general under Borja. Additionally, four assistants general were 
elected, among them Palmio.

Palmio attributes the fi ft h cause of the Society’s troubles to Polanco’s 
claim that the election of Mercurian was orchestrated ([29]). Further-
more, the New Christians promoted a decree that prohibited any 
future exclusion of a New Christian candidate from the generalate.100 
Th e Portuguese lobby produced an opposing decree, which would 
exclude any New Christian from becoming superior general. Th e New 
Christian party, continues Palmio, conspired with the help of a car-
dinal to put pressure on the pope to approve their plan. Moreover, 
they complained that the elections of Mercurian and of the assistant 
general for Portugal were suspicious. To inquire into these allegations, 
Mercurian set up a fi ve-member committee.101 Th e committee’s inve-
stigation confi rmed the legitimacy of the elections. Th e Congregation 
consequently asked Mercurian to accept neither decree, so that “peace 
and union be maintained” ([29]). In his failure to obtain the aforemen-
tioned decree, Palmio sees the cause of the New Christians’ subsequent 
opposition to Rome, seeking, with the help of the Spanish king, “the

 99 Along with Leão Henriques there were Paul Hoff aeus, Lorenzo Maggio, Oliver 
Mannaerts, and Peter Canisius, but not Palmio.

100 In his autobiography (ARSI, Vitae 164, f. 90r), Palmio argued that to promote 
this decree would be to “canonizzare i nuovi Cristiani.” From another paragraph 
(f. 98) it looks like this decree was suggested by Salmerón: “il Padre Salmerón in cam-
era mi fece grande instanza che subito io facessi un decreto per il quale si determinasse 
che in posterum non si potesse raggionare de genere et che si facesse scommunicare 
a chi facesse il contrario et che subito l’altro giorno lo publicasse in congregatione 
sotto l’autorità di Sua Santità.” Palmio opposed the decree, because in his view it 
was against the pope’s mind. Th is account fi lls the gap in the Congregation’s min-
utes. Only Sacchini’s Historiae Societatis Iesu (written a half-century aft er General 
Congregation 3) narrated the discussion on the two anti- and pro-converso bills (see 
Padberg, “Th e Th ird General Congregation,” p. 56).

101 Fois lists only four names: Salmerón, Francesco Adorno, Claude Matthieu, and 
Miguel de Torres (see Fois, “Everard Mercurian,” p. 24). 
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Figure 13. Alfonso Salmerón (1515–85), an infl uential opponent of the con-
verso discrimination

Alfonso Salmerón from Olías (Toledo) was a close friend of Laínez from ado-
lescence, with whom he studied in Sigüenza, Alcalá, and Paris and participated 
in the Council of Trent. According to Ribadeneyra, Salmerón would have writ-
ten against the discrimination of conversos, but no such text has been found. 
He unsuccessfully suggested that Loyola remove from the Jesuit Constitutions 
the question about the converso background of the Jesuit candidates. He also 

opposed the anti-converso lobbying during General Congregation 3.

Source: Alfred Hamy, Galerie Illustrée de la Compagnie de Jésus (Paris, 1893), #15. 
Courtesy of John J. Burns Library at Boston College.
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separation of Spain from the General’s obedience.” Th e “main author 
of this evil enterprise” was Dionisio Vázquez ([30]).

Palmio assigns the penultimate and sixth cause of the Society’s 
troubles to a “great misdeed” of Mercurian, which included, fi rst, 
his defense of the insolence of Giulio Mazarino102 towards Cardinal 
Borromeo; and second, his persecution of two Jesuit fathers who com-
plained to the pope about his demeanor. Th ese acts left  Mercurian 
unable to react against the memorials that were written against him 
and the Society to the king of Spain ([31]). Th e fi nal and seventh cause 
“where our evils were born” was, in Palmio’s view, the wrong way in 
which the Roman College was subsidized ([30]–[31]).

Th e unbalanced structure of the memorial, in which fi ve of the seven 
reasons for the Society’s problems are attributed to conversos, clearly 
reveals Palmio’s intent to ridicule the converso Jesuits in the eyes of 
Superior General Acquaviva and to blame them for many of the trou-
bles the Society was experiencing at that time. In blaming the con-
versos, Palmio employs a brilliantly biased language. New Christians, 
who to Palmio are still Jews,103 are overly ambitious, insolent, Janus-
faced, pretentious, despotic, astute, terrible, greedy for power, and 
infamous. Some of these features can be seen, according to Palmio, in 
their ugly physiognomy, as is the case with Dionisio Vázquez ([20]). 
To describe the converso group, the author oft en uses the disparag-
ing expression, “this sort of people” ([3]–[5], [8]). Th eir presence in 
the Society is a story of conspiracy and deceit. For Palmio, the only 
good Spaniards are Old Christians ([22]). Employing the rhetoric of 
aurea prima aetas—the Ovidian nostalgia for better old times—Palmio 
accuses the conversos of banishing the simplicity, peace, and union 
that characterized early Jesuit life in Italy. To give authority to his 
argument, Palmio oft en quotes biblical passages, mostly from the New

102 Giulio Mazarino: *1544 Palermo (Italy); SJ 1559; †1621 Bologna; priest in 1572; 
professed in 1578. Borromeo invited him to preach in the cathedral of Milan (1579), 
where he scandalized some with his harsh language and criticism of the cardinal that 
sparked a painful confl ict between the two, to which Palmio refers here (see DHCJ 
3:2589). For the documentation of his process, see ARSI, Hist. Soc. 164; and Rurale, 
“Carlo Borromeo,” pp. 559–605.

103 It can be deduced from Palmio’s description of the converso superior general, 
Laínez: “Erat enim vir iste ex fi liis Abraam non secundum carnem, sed secundum 
spiritum et verus Israelita in quo dolus non erat” ([6]). And the family of Laínez had 
been Christian already for four generations.
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Testament Epistles of Paul, which is paradoxical, given that the author 
of these letters was the most infl uential Jewish convert in the history 
of Christianity. Ironically enough, Palmio quotes those parts of Paul’s 
epistolary that declare the unimportance of ethnicity in Christian com-
munities (Galatians 3:28 and Colossians 3:11).

Arguably, the suggestion that Palmio desires to transmit to Acquaviva 
is as follows: if the conversos are the root of the major troubles that the 
Society is currently experiencing, the Jesuits must follow the example 
of the Church of Toledo, the Inquisition, and older religious orders in 
Spain ([3]) and must introduce purity-of-blood legislation.

Superior General Claudio Acquaviva would respond eagerly to 
Palmio’s suggestion, instigated by his assistants general.

Acquaviva’s discriminatory measures

Aft er the election of Acquaviva in 1581, the alleged converso character 
of the memorialistas movement was further accentuated by the anti-
converso lobby, which now also included such high-ranking offi  cials 
in the Jesuit Curia of Rome as Paul Hoff aeus, Lorenzo Maggio, and 
Manuel Rodrigues.

Paul Hoff aeus was born in 1530 in Münster (Rhineland) and entered 
the Society in Rome at the age of twenty-fi ve. Aft er his ordination 
and doctorate in theology (1557), and last vows (1561), he held many 
important administrative offi  ces in the Society, starting as rector of the 
Jesuit colleges in Prague and Munich. He was subsequently appointed 
successor to Peter Canisius as superior of the German Province for a 
long period of twelve years (1569–81). General Congregation 4 elected 
him assistant general for German assistance and admonitor to the 
newly elected Superior General Acquaviva. Hoff aeus held this post for 
ten years, but Acquaviva eventually fi red him due to some disagree-
ments they had on government. Nevertheless, a few years later (1594–7), 
Acquaviva appointed him as his visitor in the German provinces. 
Hoff aeus died in 1608 in Ingolstadt.104

As Hoff aeus neared the end of his tenure as assistant general, 
Acquaviva requested from him (as he did from Palmio, Rodrigues, 

104 See Gilmont, Écrits, pp. 281–2.
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and Maggio) a memorial on the union of spirits in the Society.105 Far 
from focusing exclusively on Jesuits of Jewish ancestry, as did Palmio 
or Rodrigues, Hoff aeus nevertheless claims that one of the categories 
of people who compromise the Order’s unity are so-called confesos, 
who are “either suspicious or hateful,” a prejudice that he had already 
applied in Austria in his dealings with Alfonso de Pisa and Francisco 
de Toledo,106 as we shall see below. Given how many troubles they had 
provoked ( perturbatores) and surely will provoke, he suggests a rem-
edy: the barring of such subjects from admission and discrimination 
against those who had been already admitted—they must hold in the 
Order only “more humble posts,” such as those of teachers, without 
the possibility of promotion in the government. Although Hoff aeus 
warns that debarring the noblemen of Jewish stock would produce 
off ense to their families (which Acquaviva would take into consider-
ation in his secret instruction that we shall analyze below), he con-
cludes that other important princes and noblemen might feel off ended 
by the very presence of Jews, so barring them from the Society would 
be worth the risk. In his letter, Hoff aeus dubbed the Society a “syna-
gogue of the Jews.”107

105 See the critical edition of the text in Burkhart Schneider, “Die Denkschrift  des 
Paul Hoff aeus S. I. De unione animorum in Societate,” AHSI 29 (1960): 85–98.

106 See ARSI, Germ. 137, f. 63 (123).
107 “Tertia hominum conditio est illorum quos vocant confesos, qui solent passim 

esse vel suspecti vel etiam odiosi, quique iccirco [sic] diffi  culter cum veteribus chris-
tianis possunt ad unionem coalescere. Remedium esset tales amplius non admittere, 
admissos vero in humilioribus offi  ciis et in scholarum functionibus tantum continere, 
ad nullam vero gubernationem promovere. Si serio quaerimus solidam in Societate 
unionem, certe isti confessi admittendi aliisque praefi ciendi non sunt, cum nimirum 
constet, quantopere hactenus Societatem perturbaverint et vix ullo dubio in posterum 
tanto amplius perturbaturi sint, quanto erunt plures et potentiores quantove magis 
senserint se Praeposito Generali esse terrori. Sunt sane multa alia quae nocent nostrae 
unioni: quid ergo iuvat etiam confessos ad augenda mala nostra adhibere, praesertim 
cum istis hominibus non indigeamus nec pro Societatis corpore augendo vel conser-
vando, nec pro ullo uffi  cio gubernationis? Solet obiici nobiles confessos reiici non 
posse, quod timendum sit ne ipsorum parentes graviter ob iniustam infamiam off en-
dantur. At cur non potius timemus, ne universae Societati noceamus et tam multos 
bonos patres off endamus et contristemur ob pauculorum confessorum nobilium cav-
endam off ensionem? Et cur non timemus ne off endamus multo plures nobiles, immo 
etiam principes, qui ob hoc hominum genus nobis non obscure off ensi, nostram 
Societatem cum nota infamia vocant synagogam iudaeorum? Igitur si non est alia 
ratio quae magis movet, haec sane non est suffi  ciens? Ego unicum video impedimen-
tum quo solo Vestra Paternitas impeditur, caeteras omnes diffi  cultates facile superaret, 
ut mihi certe persuadeo. Hactenus de illis malis quae etiam inter mundanos pertur-
bant unionem nobisque cum ipsis sunt communia” (Schneider, “Denkschrift  des Paul 
Hoff aeus,” p. 93).
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Hoff aeus’s colleague in the Roman Jesuit Curia, Assistant General 
Lorenzo Maggio (or Maggi) wrote in 1586 on Acquaviva’s request 
the same kind of memorial on how to achieve unity in the Society of 
Jesus. He entitled it De unione animorum in Societate: restauranda et 
servanda, and it remains unpublished.108 Maggio was born in Brescia 
(Italy) in 1531 and entered the Society the same year as Hoff aeus and 
Rodrigues (1555). A few years aft er his ordination (1556), Laínez 
appointed him rector of the College in Naples and, aft er his profession 
in 1563, rector of the College in Vienna (1563–6) and superior of the 
Austrian Province (1566–78). As such, he laid the foundation for the 
new Jesuit province in Poland. General Congregation 4 (1581) elected 
him the successor of Benedetto Palmio as assistant general, an offi  ce he 
held until 1594. Subsequently, he was visitor in Austria (1594–6), pro-
vincial of Venice (1596–8), and visitor in France (1599–1604), where 
he had been a spiritual guide to the future Cardinal Pierre de Bérulle 
(1575–1629). He died in 1605 in Rome.

In his memorial on unity, he painted Jesuits of Jewish ancestry as 
troublemakers just as we have seen Hoff aeus do: “Th ose from the cir-
cumcision subverted the entire house of the Society. As sons of this 
world who are shrewd in dealing with their own [Luke 16:8] and avid 
of new things, they easily excite disorders and destroy the unity of 
souls and their bond with the government.”109

Th e third assistant general, whose prejudiced views on conversos 
created a hostile atmosphere surrounding Jesuits of Jewish ancestry in 
the 1580s, was Manuel Rodrigues. He was born in 1534 in Monsanto 
(Castelo Branco, Portugal) and entered the Society in Coímbra. Like 
Hoff aeus and Maggio, during his entire Jesuit career he held important 
governmental posts: rector of the College in Oporto (1566–70), vice-
rector of the University in Évora (1570–2) and of the Colégio das Artes 
(1572–4), superior of the Portuguese Province (1574–80), and fi nally 
assistant general (1581–94). He died in Évora in 1596.

Rodrigues’s eye-popping bias against those who “by nature are con-
trary to the true and sincere spirit of religion and thus  harmful”110 

108 ARSI, Instit. 178, ff . 154–61.
109 “Qui de circumcisione sunt universam Societatis domum subvertere. Cum sint 

fi lii huius saeculi et super modum sui amantes, ac rerum novarum cupidi, facile turbas 
excitant et unionem animorum ac gubernationis subnexionem dirrumpunt” (Instit. 
178, f. 154v).
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echoes Bishop Simancas’s Defensio and exceeds even that of Palmio, 
with whose memorial to Acquaviva he was familiar. Th e Jesuit 
Archives in Rome (ARSI) preserve at least four manuscripts by his 
hand, which are exclusively dedicated to the converso question: De 
baptizandis ex progenie Judaeorum (Instit. 184 II, ff . 360–4), De gente 
bizcayna (Instit. 186e, ff . 327–351v), De unione animorum (Instit. 178, 
ff . 162–4), and an untitled postulate to General Congregation 5. Th is 
last manuscript recommended that candidates who proceed from “the 
blood of Jews” be precluded from admission to the Society, for their 
admission “contradicts the good name of the Society, the reality itself, 
and the Constitutions.”111 Th e petition refl ected well Rodrigues’s bias, 
expressed elsewhere:

Being children of this world, pompous, cunning, fake, self-seeking, etc., 
it is certain that they fi t religious life very badly and that it is impossible 
to maintain union with them. If those of this blood are made superiors, 
they employ almost all their government in external things: they pro-
mote genuine mortifi cation and solid virtues very little and seem to be 
merchants, seeking fi rst seats and being called rabbis; they are hardly 
eager to seek perfection that is described in the parts 5 and 6 of the 
Constitutions; and readily admit others of the same blood who are very 
unworthy.112

Th e decade-long intense discriminatory campaign of the three assistants 
general eff ectively led to gradual restrictions in the admission into the 
Society of candidates of Jewish ancestry. In April 1590 Acquaviva sent 
out a secret instruction to Spanish provincials, in which he explained 
that he had to accede to the will of the infl uential lay and ecclesiastical 
offi  cials in Spain, who felt off ended by the Society’s openness towards 
confesos:

maxime Societati nostrae, tum in realitate ipsa, tum in bono nomine plurimum et 
nocuisse et nocere et nociturum” (ARSI, Instit. 184 II, f. 360).

111 “Petitur a Congregatione ut decretum confi ciat, quo statuatur ut confessi (id 
est homines qui ex Iudaeorum sanguine emanant) in Societatem admitti non possint. 
Quam insta haec petitio sit, constare ex eo potest quod confessorum admissio pugnat 
cum bono Societatis nomine, cum realitate ista atque cum Constitutionibus” (ARSI, 
Inst. 184/II, f. 356).

112 “Siendo tan hijos de este siglo, elatos, astutos, fi ngidos, seipsos quaerentes, etc., 
cierto es que irá con ellos muy mal la vida religiosa y que no podrá en ella aver unión 
[. . .]. Si a los de esta sangre hacen superiores, quasi todo el gobierno emplean en cosas 
exteriores: promoven poco a la verdadera mortifi cación y virtudes sólidas, parecen 
mercantes o tractantes, volunt primas cathedras et vocari Rabi, son poco zelosos de 
executarse con perfección la 5.a y 6.a partes de las Constituciones y admiten fácilmente 
otros de la misma sangre muy indignos” (ARSI, Inst. 184/II, ff . 360–4).
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In some provinces at various times, and particularly now, the important 
people who desire the well-being of the Society very much, have told 
various [Jesuit] superiors that they felt off ended by the fact that many 
of those who are known to be of the race of confesos are being admitted 
into the Society and are there visible. Th is complaint compromises the 
name of the Society itself and the fruit it would bring, if this situation 
were more regulated. Th erefore, I have decided not to procrastinate any-
more and announce what many days ago I had already contemplated to 
write.

It is to be known that regarding those who had been already recei-
ved, neither small or big diff erence should be made between them and 
others in the Order in what concerns giving grades and other privileges, 
which should be based on the talents the Lord communicated them and 
the virtue they have, according to our Constitutions and [papal] bulls. 
Otherwise, it could produce in them anger and too much of distress and 
we would fail to give them proof of charity that we owe.

In regards to the offi  ces of government, we should be careful not to 
give them to these people in certain key places, especially where there 
is the Inquisition, or in other circumstances that may off end the eyes of 
those who watch us, in order to avoid off ense, particularly to the illu-
strious inquisitors and ministers of the King [of Spain] who clearly are 
concerned about this issue.

In what regards the admission of this people in order not to give occa-
sion of bitterness to many in the Society, we have judged to be inappro-
priate to prohibit universally the admission of those who somehow have 
this defect. It is necessary to use more selectivity and diligence in the 
admission, keeping in mind two things. Th e fi rst is that in no way are 
to be admitted those who have been clearly suspected [notados] by the 
Inquisition. As to the people whose suspicion is not so well known or 
unclear, especially if they come from afar, and if their relatives are noble 
and employed and honored by the King and his ministers, it would be 
very hateful and harsh to exclude them, and it would become subject to 
a number of drawbacks. Th e second is not to use the same kind of dili-
gence in examining the candidate as in case of somebody destined for an 
offi  ce of the Inquisition in Toledo. Otherwise, this would mean looking 
for genealogies and collecting information about lineages of noblemen, 
which would become dangerous. At any rate, this investigation should 
be done quietly and when somebody has to be excluded, it would be 
convenient to give some other apparent causes and reasons for his dis-
missal, so that it could not be understood or affi  rmed with certainty that 
a person is barred from admission because of his lineage.

Th is measure appeared to me necessary, because if we want to look 
at the edifi cation and authority of our ministries and a good credit that 
the Society should have, we have to condescend to the view of people 
who are not only principal, but have their hands in the government. Not 
without reason our Father Ignatius asked to inquire the candidate about 
his lineage in order to make a good decision for the major greater glory 
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of God, considered all the circumstances, even though we do know that 
God does not limit the communication of his grace and virtues to blood 
or lineages, but gives them abundantly to everybody.113

Th e documents of Acquaviva and his three assistants general that we 
have quoted thus far undoubtedly reveal that legislating discrimina-

113 “Pax Christi. Porqué en algunas provincias en diversos tiempos, y particular-
mente en este, personajes muy principales que mucho desean el bien de la Compañía, 
han dicho a diversos superiores que [. . .] los con confesos, porque se ofenden muchos 
de que se reciban y se vean en ella tantos que se sabe tienen raza de confesos, lo cual 
redunda en perjuicio y lengua de la misma Compañía y del fruto que haría si en esto 
fuese más rectada, me ha parecido no diferir más, avisar lo que muchos días ha estaba 
determinado se escribiese. Conviene a saber que con los que están recibidos, ni ha de 
haber, ni mostrarse señal chico, ni grande de diferencia entre ellos, y los demás en 
cuanto toca a dar los grados y otras prerrogativas en la Religión a cada uno según los 
talentos que el Señor les ha comunicado, y la virtud que tuvieren, conforme a nuestras 
bulas y Constituciones, porque lo contrario sería irritarlos y afl igirlos supra modum, 
y dejar de darles la muestra de caridad que debemos. Aunque en el darles gobiernos 
para evitar la ofensión particularmente de los Ilustres Inquisidores y de Ministros del 
Rey que claramente tratan desto, conviene que tengamos cuidado y miramiento de no 
darles cargo en ciertos puestos principales, y particularmente donde hay Inquisición 
o otras circunstancias que pueden ofender los ojos de los que nos están mirando. 
Mas cuanto al recibir de nuevo semejantes, aunque por no dar ocasión de amargura 
a muchos de la Compañía non hemos juzgado por cosa conveniente el prohibir uni-
versalmente que de cualquier manera que tal defecto les toque no se puedan recibir. 
Con todo eso es necesario usar mucho delecto y diligencia en el recibirlos, guardando 
dos cosas. La primera que en ninguna manera se reciban los que tuvieron nota clara 
y que desconvenga de manera que comúnmente en el concreto de los de fuera sean 
tenidos y notados portales. Mas cuanto fuesen personas que tuviesen poca nota y de 
lejos, o no tan clara, y que sus parientes especialmente si son personas nobles, fuesen 
honrados y empleados por el Rey, y por sus ministros, el excluirlos sería cosa [347v] 
muy odiosa, dura y sujeta a varios inconvenientes. La segunda es que en recibirlos no 
se haga la exquisita diligencia que se haría por ventura para una [. . .] de Toledo, o para 
ocuparlos en el Santo Ofi cio. Porque esto es de andar buscando genealogías, y haci-
endo informaciones de linajes de otros especialmente de gente honrada, sería cosa de 
mucho peligro, mas hágase por los nuestros en los lugares donde esto se puede saber, 
la moral diligencia que sin ruido basta para tener noticia de la opinión en que están 
en esta parte en sus tierras; y cuando alguno se hubiese de excluir, se busquen algunas 
otras causas y razones aparentes para que no se pueda entender, o a lo menos, afi rmar 
con certidumbre que se deja alguno de recibir por esta causa. Esto nos ha parecido 
ser necesario pues que se ve que a la edifi cación y autoridad de nuestros ministerios 
y buen crédito de la Compañía conviene que se condescienda con la opinión de per-
sonas que no solo son tan principales, mas juntamente tienen mano en el gobierno, 
que no sin causa la bendita memoria de N[uestro] P[adre] Ignacio aviso que se les 
preguntase deste punto, para que entendidas todas las circunstancias, se pudiese hacer 
la consideración que conviene a mayor gloria Divina. Aunque por otra parte sabemos 
que Dios N[uestro] S[eñor] no limita la comunicación de sus gracias y virtudes a san-
gre o linajes, sed tribuit omnibus abundanter. En las oraciones y santos sacrifi cios de 
V[uestra] R[everencia] mucho me encomiendo. De Roma, 18 de April 1590” (ARSI, 
Inst. 184/II, ff . 347, 366–7).
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tion against Christians of Jewish lineage during General Congregation 5 
(1593)—which ironically was forced to convene under pressure from 
the converso Jesuits José de Acosta114 and Francisco de Toledo—was 
orchestrated as a punishment for the alleged participation of conver-
sos in the revolt against the way in which Acquaviva and his assistants 
general governed the Society. Violating Loyola’s will as expressed in 
the Jesuit Constitutions, and contradicting the practice of the fi rst three 
generalates, this new law proclaimed Jewish (and Muslim) ancestry, 
no matter how distant, an insurmountable impediment for admission 
to the Society. Moreover, conversos who had not yet made their fi nal 
vows had to be dismissed. “Suited to the greater glory of God,” the 
anti-converso decree was deemed a fait accompli, and even the supe-
rior general was forbidden to grant exemptions:

Th ose, however, who are descendants from parents who are recent 
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is to say, one of Hebrew or Saracen stock, be admitted to the Society 
in the future. And if by error any such person is admitted, he should 
be dismissed as soon as the impediment is revealed, at whatever time 
before profession this occurs, aft er fi rst notifying the superior general 
and awaiting his reply. [. . .] It is more suited to the greater glory of God 
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poses to itself that it possess workers who are very acceptable to other 
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114 See AHN, Inquisición, lib. 582, f. 333r; and Donnelly, “Antonio Possevino,” 
pp. 7–8. 

115 See AHN, Clero-Jesuitas, leg. 252, doc. 192; AHSI, Baet. 3-I, ff . 179, 202, 417; 
Padberg, For Matters of Greater Moment, p. 204; and Institutum Societatis Iesu 
(Florence: Ex Typographia a SS. Conceptione, 1892–3), 2:278–9, d. 52.

116 See Astrain, Historia, 3:610. Also, Antonio Possevino confi rms this information 
(see ARSI, Congr. 20b, f. 309r).

Francisco Arias de Párraga: *c. 1534 Seville; SJ 1561; †1605 Seville; priest before 
1561; professed 1572 (DHCJ 1:231–2). 
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legislation of 1449 had been condemned by at least three archbish-
ops of Toledo—Alonso Carrillo de Acuña (1413–82), Pedro González 
de Mendoza (1428–95), and Francisco Jiménez de Cisneros (1436–
1517)—so did Cardinal Archbishop of Toledo and Inquisitor General, 
Gaspar de Quiroga (1507–94) affi  rm, against Acquaviva’s decree, that 
the Society dishonored itself by promulgating such a law.117 Indeed, 
Quiroga—who held the reins of the Spanish Inquisition between 1573 
and 1594, exactly in the period of the most intense Jesuit anti-converso 
off ensive—restricted the implementation of purity-of-blood laws, a 
policy that refl ected a shift  in approach to the converso problem by 
King Philip II’s Council.118

Renée Levine Melammed’s recent description of the consequences 
of purity-of-blood laws in Spain could be applied very well to the sit-
uation in which the Jesuit conversos found themselves the morning 
aft er they learned of the decree.119 Th ey were denied full membership 
in the Society on the basis of ethnic discrimination. Even the most 
sincere convert was denied equal rights and opportunities. Only by 
forging documents or by paying for forgeries could he perhaps man-
age to circumvent these limitations. Consequently, the purity-of-blood 
statutes created a culture of opinion rather than law.120 Some conver-
sos tried by these means or others to be accepted surreptitiously into 
the Society, but they knew that they would eventually be condemned 
to second-class citizenship. Conversely, those who desired to get rid 
of political enemies disseminated rumors or manipulated their oppo-
nents’ genealogical documents in order to taint their required “ethnic 
purity.” Th e Society of Jesus might teach Gospel-inspired brotherhood 
and equality, but life had a diff erent lesson in store. A converso who 
had never experienced a day in his life as a Jew, who even might know 
absolutely nothing about his converso background, was still refused 

117 See ARSI, Inst. 186e, f. 358r: “En lugar de ganar honra, se ha la Compañía 
deshonrado con este tal deceto.”

118 Brodrick, Progress of the Jesuits, p. 119; and Kamen, “Una crisis de concien-
cia,” pp. 322–56. See also Staff ord Poole, “Th e Politics of limpieza de sangre: Juan de 
Ovando and His Circle in the Reign of Philip II,” Th e Americas 55 (1999): 359–89, 
where he shows that many conversos held the highest positions in Philip’s administra-
tion. On Quiroga’s relationship with Philip II, see especially Henar Pizarro Llorente, 
Un gran patrón en la corte de Felipe II: Don Gaspar de Quiroga (Madrid: Universidad 
Pontifi cia Comillas, 2004).

119 Melammed, A Question of Identity, p. 19.
120 See Juan Hernández Franco, Cultura y limpieza de sangre en la España moderna. 

Puritate sanguinis (Murcia: Universidad de Murcia, 1996), p. iv.
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Puritate sanguinis (Murcia: Universidad de Murcia, 1996), p. iv.
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entry into the Society, and little or nothing could be done to alter this 
situation.

Indeed, as Guzmán pointed out to Ribadeneyra, many infl uential 
and valued converso Jesuits left  the Society.121 Th e number of admis-
sions in Iberia and the Indies dramatically decreased.122 Despite his safe 
status as a professed Jesuit, Ribadeneyra never disclosed his converso 
identity and, to the Jesuit historian Sacchini’s dismay, omitted Laínez’s 
in his biography of him, as we have seen in the previous chapter. 
When the Inquisition tried Juan Jerónimo123 because, in his popular 
preaching in Toledo in 1593–4, he supported the so-called confession 
in absentia (defended by the converso Jesuit jurist, Francisco Suárez), 
he was reminded by the Toledan inquisitors that the same tribunal had 
also sentenced his Jewish grandfather and that, thus, “the fi re was very 
close to scorch him.”124

When Alexandre de Rhodes entered the Society in Rome in 1612, 
he must have hidden the fact that his grandparents had escaped the 
Iberian persecutions and, changing their name from Rueda, had settled 
in Avignon.125 His surreptitious admission was probably due to the fact 
that his wealthy family had donated 3,000 librarum to the Jesuit College 
in Avignon (which was founded by Antonio Possevino, who most likely 
was also a closet-converso),126 but it was also benefi cial to the Society: 
armed with his exceptional linguistic acumen, Alexandre—aft er his 
sojourn in Goa, Macau, and Japan—founded the fi rst Jesuit mission in 
present-day Vietnam, co-authored the Vietnamese-Portuguese-Latin 

121 “Después que hay este decreto se han retirado muchos sujetos que tienen partes 
muy esentiales y de grande estimación y que fueran muy estimados y de gran fruto en 
la Compañía” (ARSI, Inst. 186e, f. 355v).

122 See Medina, “Los precursores de Vieira,” p. 501.
123 Juan Jerónimo: *8 July 1545 Cabra (Cordoba); SJ 1562; priest in 1570; professed 

in 1578; †1 July 1605 Rome. He was born to the converso Francisco de Méndez and 
Leonor Arias. Was he, then, related to Francisco Arias de Párraga from Seville? He 
studied law at Salamanca before joining the Society with the desire to become a mis-
sionary in the Indies, but he eventually taught theology in various colleges in Spain 
and engaged in controversial preaching (see DHCJ 3:2146). See AHN, Inquisición, lib. 
581, f. 244v and lib. 582, ff . 177v, 180v, 203v, 227v, 271v, 295r, 333r.

124 See ARSI, Hisp. 138, f. 65.
125 Alexandre de Rhodes: *c. 1583 Avignon; SJ 1612; †1660 Isfahan (Iran); priest in 

1618 (see DHCJ 4:3342). In 1487, a priest named Juan Martínez de Rueda, in whose 
possession anti-Christian books in Hebrew were found, was burned in Saragossa; and 
in 1492, his relative, the widow of Antonio de Rueda of Catalayud, who had kept the 
Sabbath and had regularly eaten “hamyn” [ham], was also burned there. Alexandre’s 
ancestors were probably related to these Iberian conversos.

126 See ARSI, Fondo Gesuitico, NN 10/1368 (envelope 12).
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dictionary Dictionarium Annamiticum Lusitanum et Latinum, and 
wrote a bi-lingual catechism, Catechismus pro iis qui volunt suspicere 
baptismum in octo dies divisus, both of which works were published in 
Rome in 1651 by the Sacra Congregatio de Propaganda Fide.

Andrés Pinto (1595–1654) needed royal support to enable him to 
remain in the Society, aft er his Jewish lineage was discovered, even 
though Superior General Vitelleschi (general 1615–45) requested his 
dismissal in a letter to the Spanish Superior Provincial Villalba:

I have received information about the lineage of Brother Pinto, signed 
by [Fernaõ Martins Mascarenhas] Lord Inquisitor General of Portugal. 
(Your Reverence should not tell this to anyone.) He says that not only 
Pinto’s father but also his mother is a descendant of Jews, but aft er their 
conversion his parents have never committed a crime, nor have been 
punished by the Inquisition. And as they were trying to appoint Pinto’s 
father physician to the king, there was opposition due to his well-known 
lineage, but since his family was never suspected, they did him a favor and 

Source: Alexandre de Rhodes, Tunchinensis Historiae Libri (Lyon, 1652), p. [15] map. 
Courtesy of John J. Burns Library at Boston College.

Figure 14. Map of seventeenth-century Vietnam
Th is map was printed in the fi rst history of the present-day Vietnam by the 

Jesuit Alexandre de Rhodes (1583–1660).
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appointed him anyway at the request of the king. Yet Brother Pinto cannot 
remain in the Society and I order Your Reverence to dismiss him imme-
diately. I am sorry about this, but nothing else can be done in this case. 127

Upon his request to join the Society in Saragossa, the lineage of Baltasar 
[Jerónimo] Gracián y Morales (1601–58), from Belmonte (Calatayud) 
near Saragossa, resulted in suspicion but apparently did not prevent 
his admission. It seems that the suspicion centered on the name of 
Gracián and his father’s profession.128 Indeed, the name (in Hebrew 
Hen) was associated with the Jewish descendants of Judah ben Barzilai, 
who had lived in Barcelona in the thirteenth century. One of them, 
Salomón ben Moses (d. 1307), a renowned Talmudist from Barcelona, 
sometimes signed himself as Hen, sometimes Gracián. Other notori-
ous members of the Gracián family were Shealtiel Gracián, or Hen, a 
rabbi of Barcelona and Alcalá, and Zerahiah ben Isaac ben Shealtiel 
Gracián (Hen), philosopher and translator, both of whom lived in the 
thirteenth century (Th e Encyclopedia Judaica has fourteen biographies 
of family members).129 Th ere were other well-known Graciáns who 
lived closer to our Baltasar Gracián’s time: the Carmelite Jerónimo 
Gracián (1545–1614), son of Diego Gracián de Alderete, who was 
one of the converso St. Teresa of Ávila’s closest associates;130 and Juan 

127 “Ya llegó la información del linaje del H[ermano] Pinto, la cual viene fi rmada del 
Señor Inquisidor General de Portugal (esto último no lo diga V[uestra] R[everencia] 
a ninguno). Por ella consta que el dicho hermano por parte no solo de su padre sino 
también de su madre es descendiente de Judíos, pero después que sus progenitores se 
convirtieron nunca han delinquido, ni sido castigados por la Inquisición y así cuando 
se trató de hacer médico del rey a su padre del dicho hermano, le opusieron la falta de 
su linaje y aunque constó de ella notoriamente por no haber delinquido sus pasados 
después que se convirtieron, se le hizo gracia de admitirlo por medio del rey, con-
forme a lo dicho bien ve VR que no podemos retener al dicho Hermano Pinto en la 
Compañía y así encargo apretadamente que luego lo despide; harto lo siento pero no 
es materia esta en que se puede hacer otra cosa” (ARSI, Cast. 9, f. 57). See also Medina, 
“Los precursores de Vieira,” p. 514.

128 See Miguel Batllori, “La vida alternante de Baltasar Gracián en la Compañía de 
Jesús,” AHSI 18 (1949): 7. 

129 See Arturo del Hoyo, Baltasar Gracián y Morales. Obras completas (Madrid: 
Aguilar, 1967), p. ccxxxix; and Roth, Conversos. Inquisition, p. 60.

130 See Francisco Javier Martín Gil y Jesús Martín Gil, “Sobre las contribuciones 
científi cas del erudito y polígrafo vallisoletano Jerónimo Gracián de la Madre de Dios 
(1545–1614),” in Estudios sobre historia de la ciencia y de la técnica. IV Congreso 
de la Sociedad Española de Historia de las Ciencias y de las Técnicas. Valladolid, 
22–27 de Septiembre de 1986 (1988), pp. 829–32. He was the son of Diego Gracián de 
Alderete who studied with Luis Vives in Leuven and later became a famous translator 
of Plutarch (see Enciclopedia Universal Ilustrada, vol. 26, p. 895). Th e family name of 
Baltasar Gracián’s grandmother would have been Torrella, a distinguished converso 
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Gracián, who was a prominent book publisher in Alcalá de Henares. 
Th e relationship of these two men to Baltasar Gracián y Morales still 
needs to be examined.

Th e latter was the son of a physician from Sabiñán, Francisco 
Gracián Garcés (born in 1564 to Antonio Gracián, a descendant of 
Miguel Gracián de Borja, and Isabel Garcés), and Ángela Morales 
Torrellas, an illiterate daughter of a tailor from Calatayud (their tomb 
is located in the chapel San Cosme at San Andrés in Belmonte). He had 
eight siblings: Manuel, Magdalena, Francisco, Felipe, Pedro, Ángela, 
Raymundo, and Lorenzo (whose name Gracián used as a pseudonym 
to publish almost all his books).131

As in the case of many converso families, those of Laínez, Súarez, 
and Ribadeneyra included, most of Gracián’s siblings became monks 
or nuns. He was baptized by Domingo Pascual, and his godfathers 
were Martín Carrasco and María Fabián. He spent his childhood in 
Toledo with his uncle, Antonio Gracián, who was a priest at the chapel 
of San Pedro de los Reyes.

Aft er years of Jesuit formation, Baltasar Gracián taught cases of con-
science in Lérida and philosophy and theology in Gandía and Huesca, 
where he met his future maecenas, Vincencio Juan de Lastanosa 
(1607–81). Transferred to Saragossa in 1639, he became confessor of 
the viceroy of Aragón, Francesco Maria Carraff a e Carraff a (r. 1639–40). 
In 1642 he was appointed vice-rector in Tarragona and later dean 
of philosophy at the University of Gandía, a post that he lost aft er 
the publication of his Criticón (Huesca, 1651; Huesca, 1653; Madrid, 
1657). He was then transferred to Graus and ordered to fast on bread 
and water. Consequently, he asked to be dismissed from the Society, 
but his request was denied. During Aragon’s war with Catalonia and 
France, Gracián enrolled as chaplain in the army (1646). Aft er 1649, 
he taught Scripture in Saragossa, where he befriended the poet Andrés 
de Uztarroz (1606–53). Gracián is considered one of the major writers 
of the European Baroque. He was admired by, among others, Arthur 
Schopenhauer (1788–1860), who translated his works into German 

name in Aragón, associated with that of Almazán, Ferrer, and Almenara (see El Libro 
verde de Aragón, in AHN, Inquisición, lib. 1282, ff . 41v and 56r-v). 

131 See Gracián’s El héroe (1637, Th e Hero); El político Don Fernando el Católico 
(1640, Th e Politician); Arte de ingenio (1642) or Agudeza y arte de ingenio (1648); El 
discreto (1646, Th e Complete Gentleman); Oráculo manual y arte de prudencia (1647, 
Th e Art of Worldly Wisdom); and El Criticón (1651–7, Th e Critic).
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(1640, Th e Politician); Arte de ingenio (1642) or Agudeza y arte de ingenio (1648); El 
discreto (1646, Th e Complete Gentleman); Oráculo manual y arte de prudencia (1647, 
Th e Art of Worldly Wisdom); and El Criticón (1651–7, Th e Critic).
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Gracián, who was a prominent book publisher in Alcalá de Henares. 
Th e relationship of these two men to Baltasar Gracián y Morales still 
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Miguel Gracián de Borja, and Isabel Garcés), and Ángela Morales 
Torrellas, an illiterate daughter of a tailor from Calatayud (their tomb 
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eight siblings: Manuel, Magdalena, Francisco, Felipe, Pedro, Ángela, 
Raymundo, and Lorenzo (whose name Gracián used as a pseudonym 
to publish almost all his books).131

As in the case of many converso families, those of Laínez, Súarez, 
and Ribadeneyra included, most of Gracián’s siblings became monks 
or nuns. He was baptized by Domingo Pascual, and his godfathers 
were Martín Carrasco and María Fabián. He spent his childhood in 
Toledo with his uncle, Antonio Gracián, who was a priest at the chapel 
of San Pedro de los Reyes.

Aft er years of Jesuit formation, Baltasar Gracián taught cases of con-
science in Lérida and philosophy and theology in Gandía and Huesca, 
where he met his future maecenas, Vincencio Juan de Lastanosa 
(1607–81). Transferred to Saragossa in 1639, he became confessor of 
the viceroy of Aragón, Francesco Maria Carraff a e Carraff a (r. 1639–40). 
In 1642 he was appointed vice-rector in Tarragona and later dean 
of philosophy at the University of Gandía, a post that he lost aft er 
the publication of his Criticón (Huesca, 1651; Huesca, 1653; Madrid, 
1657). He was then transferred to Graus and ordered to fast on bread 
and water. Consequently, he asked to be dismissed from the Society, 
but his request was denied. During Aragon’s war with Catalonia and 
France, Gracián enrolled as chaplain in the army (1646). Aft er 1649, 
he taught Scripture in Saragossa, where he befriended the poet Andrés 
de Uztarroz (1606–53). Gracián is considered one of the major writers 
of the European Baroque. He was admired by, among others, Arthur 
Schopenhauer (1788–1860), who translated his works into German 
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(1861). Some of his books are being still translated, and there are 
numerous websites dedicated to him.132

It is noteworthy that some other converso Jesuits, who had not yet 
pronounced their fi nal vows before Acquaviva restricted the admission 
of converso candidates in the late 1580s, were actually able to do so. Th at 
was the story of, for example, the famous biblicist Luis del Alcázar,133 
whose portrait was made by the celebrated painter, Francisco Pacheco 
(1564–1644).134 As in the case of Alexandre de Rhodes, the authorities 
perhaps acknowledged that his parents, Melchor del Alcázar and Ana 
de la Sal Hurtado de Mendoza, contributed fi nancially to the founda-
tion of the Jesuit college San Hermenegildo in Seville, and also that 

132 See DHCJ 2:1796–7. Th e bibliography on Gracián is infi nite. Th e following selected 
bibliography highlights the geographical and chronological span of scholarly interest in 
Gracián’s works. Karl Borinski, Baltasar Gracián und die Hofl itteratur in Deutschland 
([Niederwalluf b. Wiesbaden]: M. Sändig, 1971); Benedetto Croce, I trattatisti italiani 
del “Concettismo” e Baltasar Gracian: Memoria letta all’accademia Pontaniana nella 
tornata del 18 giugno 1899 (Naples: Stab. tipografi co nella R. Università di A. Tessitore 
e fi glio, 1899); Narciso José Lin y Heredia, Baltasar Gracian, 1601–1658 (Madrid: 
Impr. del Asilo de Huérfanos, 1902); Aubrey Bell, Baltasar Gracian ([Oxford]: Oxford 
University Press, H. Milford, 1921); Victor Bouillier, Baltasar Gracián et Nietzsche 
(Paris: H. Champion, 1926); Miguel Batllori, Gracián y el barroco (Rome: Edizioni 
di Storia e Letteratura, 1958); Evaristo Correa Calderón, Baltasar Gracián: Su vida y 
su obra (Madrid: Gredos, 1961); Monroe Z. Haft er, Gracián and Perfection; Spanish 
Moralists of the Seventeenth Century (Cambridge, Mass.: Harvard University Press, 
1966); Virginia R. Foster, Baltasar Gracián (Boston: Twayne Publishers, 1975); 
Th eodore L. Kassier, Th e Truth Disguised: Allegorical Structure and Technique in 
Gracian’s “Criticon” (London: Tamesis, 1976); Jorge M. Ayala, Gracián: Vida, estilo, y 
refl exión (Madrid: Cincel, 1987); Luciano Anceschi, La poetica di Gracián in Europa 
(Naples: Istituto Suor Orsola Benincasa, 1989); Julio O. Chiappini, Borges y Baltasar 
Gracián (Rosario, Prov. Santa Fe, República Argentina: Zeus Editora, 1994); Arturo 
Zorate Ruis, Gracian, Wit, and the Baroque Age (New York: P. Lang, 1996); Nicholas 
Spadaccini and Jenaro Talens, eds, Rhetoric and Politics: Baltasar Gracian and the 
New World Order (Minneapolis: University of Minnesota Press, 1997); Ronald H. 
McKinney, “Th e Baroque Casuistry of Baltasar Gracian,” Th e Modern Schoolman 81/2 
(2004): 79–95; http://www.uv.es/BaltasarGracian; http://www.balthasargracian.com; 
and http://des.emory.edu/mfp/Gracian.

133 Luis del Alcázar: *1554 Seville; SJ 1568; †1613 Rome; priest 1578; professed 1589. 
His uncle, Baltasar del Alcázar, was a famous poet. He studied at the colleges of Seville, 
Cordova, and Salamanca. He was erroneously considered the author of the Discurso 
acerca de los estatutos de limpieza de sangre, which was written by his Dominican 
friend, Agustín Salucio (AHN, Inquisición, lib. 583, f. 339v; and DHCJ 1:41). See the 
opposite view in Ruth Pike, Linajudos and Conversos in Seville: Greed and Prejudice in 
Sixteenth- and Seventeenth-Century Spain (New York: Peter Lang, 2000), p. 127.

134 See Manuela Águeda García Garrido, “La imagen predicada. La virtud como 
camino hacia la salvación en los retratos de Francisco Pacheco (1564–1644),” Etiópicas 
2 (2006): 185; see Alázar’s portrait in Francisco Pacheco, Libro de descripción de ver-
daderos retratos de illustres y memorables varones (Seville: Imp. de E. Rasco, 1886). 
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the candidate was a very gift ed man. His commentaries on the book of 
the Apocalypse were so famous that the nineteenth-century theologian 
Wilhelm Bousset (1865–1920) attributed the scientifi c study of that 
book to his infl uence.135 

Th ese and other cases deserve more attention, but no in-depth 
study on this subject has been ever done,136 in spite of the fact that 
the exceptional role of Jesuits of Jewish ancestry had been constantly 
underscored in the vanguard Jesuit pro-converso writings of Antonio 
Possevino, Pedro de Ribadeneyra, Diego de Guzmán, García Girón de 
Alarcón, and Juan de Mariana.

We turn our attention to these writings in the next chapter, now that 
we have examined in the present one the shift  in the Jesuit approaches 
to the issue of limpieza de sangre aft er the death of Superior General 
Francisco de Borja in 1572. We have seen how and why as a result 
of the anti-converso policy of his two successors, Mercurian and 
Acquaviva, the Jesuits of Jewish lineage went, in fewer than fi ft y years, 
from having a leading role in the foundation and development of the 
Society of Jesus to being prohibited from membership in it.

135 Ruth Pike, Aristocrats and Traders. Sevillian Society in the Sixteenth Century 
(Ithaca, N.Y.: Cornell University Press, 1972), pp. 67–8.

136 For a concise treatment of this subject in the period 1594–1632, see Medina, 
“Los precursores de Vieira,” pp. 501–19.
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Figure 15. Engravings from the Vestigatio arcani sensus in Apocalypsi (Antwerp, 
1614) by Luis del Alcázar (1554–1613)

Source: Luis del Alcázar, Commentary to the Vestigatio arcani sensus in Apocalypsi (Lyon, 
1618), pp. xxi–xxiii. Courtesy of John J. Burns Library at Boston College.
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