
CONCLUSION

Just as I was concluding writing this book in December 2008, Th e 
American Society of Human Genetics published an important article 
entitled “Th e Genetic Legacy of Religious Diversity and Intolerance: 
Paternal Lineages of Christians, Jews, and Muslims in the Iberian 
Peninsula.”1 It presented a study by a group of international geneti-
cists that analyzed Y chromosome haplotypes in 1,140 males from the 
Iberian Peninsula and Balearic Islands. Th eir admixture analysis indi-
cated a high mean proportion of ancestry from North African (10.6%) 
and Sephardic Jewish (19.8%) sources. “Despite alternative possible 
sources for lineages ascribed a Sephardic Jewish origin, these propor-
tions attest to a high level of religious conversion (whether volun-
tary or enforced), driven by historical episodes of social and religious 
intolerance, that ultimately led to the integration of descendants. In 
agreement with the historical record, analysis of haplotype sharing 
and diversity within specifi c haplogroups suggests that the Sephardic 
Jewish component is more ancient” (p. 725).

Th ese scientifi c results should not be surprising to the reader of 
this book. It has testifi ed to the signifi cant presence of a minority of 
Jewish people on the Iberian Peninsula and Balearic Islands before 
711 CE (estimated in the article at 100,000, which constituted about 
1.25% of the projected Iberian population of 7–8 million) and to the 
 creation of a no less considerable new social group of their descen-
dants ( conversos), especially aft er the massive conversions of 1391, 
which did not diminish the presence of Jews themselves (who are 
estimated in the article at 400,000 by the time of the 1492 Expulsion). 
When Ignatius of Loyola and many of the fi rst Jesuits were born 
between the end of the fi ft eenth century and the beginning of the 
sixteenth, approximately 240,000 Jews decided to stay in Iberia (and 
therefore convert to Christianity). If we add the latter number to 
the number of conversos who multiplied in the one hundred years 
 between 1391 and 1492, it is not unexpected to fi nd that the converso 

1 Susan M. Adams et al., Th e American Journal of Human Genetics 83 (December 12, 
2008): 725–36.
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group was highly infl uential in both civic and ecclesiastical society, 
especially if we consider the mostly urban middle-class provenience 
of the Jewish converts.

Given the surprisingly high values in the proportions of Sephardic 
Jewish ancestry that the quoted genetic study has established, historians 
studying almost any aspect of the early modern Iberian world cannot 
neglect the role of conversos. If the Jesuits were founded by a group 
whose majority descended from Iberia, it is absolutely logical that they 
had to face the problem of converso presence in their ranks, as Chapter 
Two has shown. Th e fi rst Jesuits brought to their Order the multifaceted 
experience of Spanish, Portuguese, and Balearic conversos.

As we have observed, the second superior general of the Society 
of Jesus, Diego Laínez, was a descendant of Castilian Jews who had 
converted to Christianity in the wake of the 1391 pogroms. Th e par-
ticipation of Diego’s family in the Catholic life was astonishing—his 
numerous relatives who entered the religious orders included his two 
brothers and two nephews who entered the Society of Jesus itself. 
Converso siblings joining the Jesuits can be seen as a pattern. Baltasar 
Loarte followed his older brother Gaspar; Baltasar Suárez entered 
aft er his older brother Francisco; and José de Acosta’s other four sib-
lings, Jerónimo, Diego, Bernardino, and Cristóbal, became Jesuits. 
Th e Acosta and Loarte families came from the same Castilian town of 
Medina del Campo, where other converso Jesuits—Baltasar de Torres 
and José de San Julián, as well as Pedro Cuadrado, who fi nancially 
supported Loyola during his studies in Paris—were also born.

Th e fi nancial aid that many converso families who off ered their sons to 
the Jesuit Order gave to the order refl ects their social and economic status 
in society. Melchor del Alcázar and Ana de la Sal Hurtado de Mendoza, 
parents of the famous Jesuit Luis del Alcázar, contributed fi nancially to 
the foundation of the Jesuit San Hermenegildo College in Seville; the 
family of the Jesuit Alexandre de Rhodes donated 3,000 librarum to the 
Jesuit College in Avignon; and the list continues.

Th e infl uential position of the Jesuit converso families can be also seen 
in their high governmental posts. Hernando Ortiz de Cisneros, the great 
grandfather of Pedro de Ribadeneyra, was Queen Isabella’s page and later 
governor of Toledo. Gregorio de Polanco, the father of the long-time 
secretary of the Society, Juan Alfonso de Polanco, was the regidor of the 
city of Burgos. Alonso de Toledo, the  grandfather of Francisco Suárez, 
was the majordomo of the Catholic kings, with whom he moved to 
the re-conquered Granada from his native Toledo. Th e Toledan con-
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verso family of Suárez de Toledo was  related to Álvarez de Toledo, the 
Archbishop-Cardinal of Burgos; don Francisco de Toledo, Viceroy of 
Peru; and the prominent Jesuits Cipriano Sóarez and Juan de Mariana. 
Th e latter was born as an illegitimate son of a priest, as was the Jesuit 
martyr Ignacio de Azevedo, grandchild of the converso João Gomes de 
Abreu, famous Portuguese poet and navigator.

Suffi  ce the reiterated invocation of these few names to confi rm the 
magnitude of the role that Christians of Jewish ancestry played in the 
foundation and development of the Society of Jesus—from their initial 
infl uence to eventual debarment from membership—that this book has 
sought to explain. Th e relevance of the subject matter of this work lies in 
analyzing the correlation of two important historical topics that hope-
fully will continue to attract considerable scholarly attention: the origins 
and the adoption of the Iberian laws of limpieza; and the foundation of 
one of the most infl uential Catholic movements, the Society of Jesus, 
whose founder and most of its members came from Iberia, where the 
limpieza mania originated a century before the Order was founded.
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