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The idea of this book goes back to a conference on the The Learning and 
Teaching of Arabic in Early Modern Europe held on 16 November 2013 at the 
National Museum of Antiquities (Rijksmuseum van Oudheden, RMO), in 
Leiden. This conference celebrated the beginning of an international collab-
orative research project Encounters with the Orient in Early Modern European 
Scholarship, funded by the Humanities in the European Research Area (HERA) 
joint research program ‘Cultural Encounters’. The conference also inaugurated 
an exhibition on 400 years of Arabic studies in the Netherlands at the National 
Museum of Antiquities in Leiden. The exhibition was organised by Dr Arnoud 
Vrolijk, who also co-authored a book on the same subject.1 For this volume the 
papers we heard during the one-day event have been complemented by a 
number of additional contributions and we are very happy to be able to pres-
ent a wide-ranging panorama of this significant episode in the history of 
scholarship.

The research project Encounters with the Orient in Early Modern Europe has 
grown out of the activities and ideas supported by the Centre for the History of 
Arabic Studies in Europe, at the Warburg Institute. The essays in this volume 
shed light on how, for what purposes, and to what extent the Arabic language 
was taught and studied by European scholars, theologians, merchants, diplo-
mats and prisoners, covering a wide geographical area from the Levant to 
northern and southern Europe.

The essays are not entering uncharted waters. In recent times, the history of 
European interest in the Arab world has attracted an ever growing attention 
from students of the history of early modern scholarship. Since Johann Fück’s 
pioneering and still useful survey of the history of Arabic studies in Europe of 
19552 a number of monographs and shorter studies by Peter M. Holt, Robert 
Jones, Alastair Hamilton, Mordechai Feingold, Gerald J. Toomer and others 
have uncovered new details about the material and institutional conditions, 

1 A. Vrolijk and R. v. Leeuwen, Voortreffelijk en Waardig: 400 jaar Arabische studies in Nederland, 
Leiden, 2012. An English translation by A. Hamilton was published under the title Arabic 
Studies in the Netherlands: A Short History in Portraits, 1580–1950, Leiden et al., 2014. For more 
information about the conference, the exhibition and these publications please visit the 
project website <http://www.kent.ac.uk/ewto/>.

2 J. Fück, Die arabischen Studien in Europa bis in den Anfang des 20. Jahrhunderts, Leipzig, 1955.

© loop, 2017 | doi 10.1163/9789004338623_002
This is an open access chapter distributed under the terms of the cc-by-nc License. Jan Loop - 9789004338623

Downloaded from Brill.com05/19/2023 07:10:05PM
via free access

https://creativecommons.org/licenses/by-nc/4.0/


2 Loop

the scholarly and ideological objectives, as well as the technical qualities of 
Arabic studies in Europe from the sixteenth century onwards.

One of the most valuable contributions of the essays collected in this book, 
however, is that they look beyond the institutional history of Arabic studies and 
consider the importance of alternative ways in which the study and teaching 
of Arabic was pursued. In his essay Learning Arabic in Early Modern England 
Mordechai Feingold makes a convincing case for the importance of ‘mutual 
support groups’, private instruction and solitary study for the acquisition of 
the language in England, even after the establishment of Arabic professorships 
in Oxford and Cambridge in the 1630s. His search for traces of Arabic teach-
ing and learning on the margins of the academic world suggests that there 
was a far greater range of opportunities to learn this language than has previ-
ously been assumed. A point in case is the life of the famous itinerant scholar 
Solomon Negri from Damascus, who taught Arabic all over Europe to scholars 
such as Louis Picques, Frederick Rostgaard, Christian Benedikt Michaelis, and 
Johann Heinrich Callenberg. In his pioneering essay on the life and work of this 
fascinating figure John-Paul Ghobrial confirms the significance of the private 
and bespoke teaching of Arabic. By following Negri on his life journey from 
Damascus to Paris, Rome, London, Istanbul and Halle, Ghobrial also sounds 
out the many different modes and practices of teaching and learning Arabic 
that existed at different places and in different spaces of learning. Not only 
does the life and teaching of this native speaker highlight the tension between 
institutionalised and private teaching, but it also illustrates the discrepancy 
between ‘classical’ and vernacular Arabic. Often overlooked, the differences 
between the many written and spoken registers of the Arabic language and the 
ways these differences were ignored, misunderstood or incorporated into the 
teaching of Arabic in early modern Europe are treated in many essays in this 
collection.

Clearly, the use and ultimate purpose of language acquisition often deter-
mines the register that is taught. This is visible in one of the very earliest 
contributions to the study of Arabic in early modern Europe, Pedro de Alcalá’s 
edition of an Arabic grammar and an Arabic-Spanish glossary, the Arte para 
ligeramente saber la lengua Araviga and the Vocabulista aravigo en letra castel-
lana, both published in 1505. Intended as tools for missionary work among the 
recently conquered Muslims of Granada, the two books aimed to teach the 
local Arabic dialect and not the classical literary Arabic. One of the central 
arguments of Aurélien Girard’s contribution, Teaching and Learning Arabic in 
Early Modern Rome: Shaping a Missionary Language, is that the predominantly 
missionary purpose of Arabic teaching in Rome had consequences for the 
manner in which the language was taught there. As a result of the missionary 
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orientation of Arabic teaching in 17th-century Rome, we can observe an inter-
est in the vernacular forms of Arabic very similar to the situation in 
sixteenth-century Spain. The Franciscan Domenico Germano published an 
introduction to the ‘lingua volgare arabica’ in Italian, while, in 1649, another 
Franciscan, Antonio dall’Aquila, composed a short diglossic grammar which, 
he argued, would offer an easy way to teach the ‘vernacular’ but also provide 
the means to understand and explain the written language. Remarkably, the 
‘vernacular Arabic’ that these two authors conceived was not only spoken, but 
also written, and was thus very similar to what is now known as ‘Middle Arabic’. 
Secondly, Girard also notes a clear preference among the Roman Arabists for 
Christian Arabic texts rather than Islamic ones (such as the Qur’an). A similar 
tendency to de-Islamize the Arabic language can be seen in early modern 
Spain. Throughout the sixteenth century, in an attempt to purge the country of 
all traces of its Islamic past, the crown, the local authorities and the Inquisition 
confiscated Arabic books and enacted policies designed to erase Islamic cul-
ture. However, in their essay Sacred History, Sacred Languages: The Question of 
Arabic in Early Modern Spain, Mercedes García-Arenal and Fernando Rodríguez 
Mediano point out attempts to preserve the knowledge of the Arabic language 
by way of its de-Islamization. Supported by the famous forgery known as the 
Lead Books, scholars linked the Arabic of Andalusia with the early evangeliza-
tion of Granada. As such, Arabic was separated from its recent Islamic past and 
conceived as a Christian language that could become a legitimate object of 
study. And indeed, in her contribution on The Teaching and Learning of Arabic 
in Salamanca Nuria Martínez de Castilla Muñoz shows how different universi-
ties in the Iberian Peninsula tried to institutionalize the teaching of Arabic. At 
Salamanca a trilingual chair was set up and Arabic was to be taught alongside 
Hebrew and Greek. Here, as elsewhere in Europe, however, these efforts were 
hampered by the lack of qualified teachers and of teaching material and text-
books. Tireless promoters of Arabic like Nicolas Clénard tried to remedy this 
situation, but the attempt to print one of the most popular and concise Arabic 
grammatical tracts, the Muqaddima of Ibn Ājurrūm of which Clénard pos-
sessed a manuscript, failed.

For lack of any functional European grammar of classical Arabic scholars 
who wanted to unlock the grammatical mysteries of the Arabic language had 
to approach it via the Arabic tradition. There can be no doubt that the first 
generations of Arabists in early modern Europe owed most of their knowledge 
of the language to Arabic grammars. The tradition became known in Europe 
through a number of grammatical tracts. Apart from the Ājurrūmiyya, Clénard 
had access to other Arabic grammars, possibly to the Sharḥ al-mufaṣṣal by 
al-Zamakhsharī or to the Kitāb al-jumal fī l-naḥw, by the grammarian Abū 
l-Qāsim ʿAbd al-Raḥmān b. Isḥāq al-Zajjājī.
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Thanks to the printing activities of the Medici press in Rome, Arabic gram-
matical tracts became more easily available from 1592 on, when Giambattista 
Raimundi published the Ājurrūmiyya3 together with another grammar, the 
Kāfiya by the twelfth-century Mālikī grammarian Jamāl al-Dīn b. al-Hājib, and 
his own Alphabetum Arabicum.4 While the Alphabetum Arabicum was only a 
guide to the reading of a vocalised text, Raimondi’s publication of his edition 
and translation of al-Zanjānī’s Kitāb al-taṣrīf provided an Arabic manual for 
conjugating verbs together with a linear and a free Latin translation and addi-
tional explanatory notes.5 Although at least part of the books printed by the 
Medici press in Rome were destined for the Middle Eastern market, a number 
of these grammars found their way into the libraries of European scholars and 
were used and sometimes translated for private use. In 1610 Peter Kirsten 
edited the text of the Ājurrūmiyya together with a translation.6 In 1617, the 
same year in which he published the Sūrat Yūsuf for teaching purposes, Thomas 
Erpenius also published an annotated edition and a translation of the 
Ājurrūmiyya and of al-Jurjānī’s Miʾat al-ʿāmil.7

The essays by Nuria Martínez de Castilla Muñoz and by García-Arenal and 
Rodríguez Mediano show clearly that the institutionalized teaching and learn-
ing of the Arabic language in Spain was driven and legitimized mainly by its 
proximity to Hebrew. In the work of the sixteenth-century scholar Diego de 
Guadix, for instance, Hebrew and Arabic are perceived as almost identical and 
their linguistic proximity is explained with a historical reconstruction that we 
will find again in the work of later Protestant champions of comparative 
Oriental studies such as Samuel Bochart, Edward Pococke and Albert Schultens. 
It was also the driving force in the work of the two Swedish Orientalists Gustav 
Peringer and Olaus Celsius, who are the object of Bernd Roling’s study in this 
volume. Its intimate relatedness with the oldest language, Hebrew, and its 

3 Grammatica Arabica in compendium redacta, quae vocatur Giarrumia, Rome, 1592.
4 See R. Jones, Learning Arabic in Renaissance Europe (1505–1624), unpublished PhD thesis, 

London, SOAS, 1988, pp. 174–6, and G. Troupeau, ‘Trois traductions latines de la Muqaddima 
d’lbn Aǧurrūm’, in Études d’orientalisme dédiées à la mémoire de Lévi-Provençal, vol. 1, Paris, 
1962, pp. 359–65 (359).

5 ‘The Liber Tasriphi was not only a well researched and produced grammar book; it was also, 
from the scholarly angle, the finest publication of the Medici Press and reveals how, in proper 
circumstances and with adequate support, Raimondi was capable of producing material of 
the highest standard and suitable for Europeans.’ Jones, Learning Arabic, p. 177.

6 P. Kirsten, Grammatices arabicae liber tertius, Breslau, 1610. See Fr. Schnurrer, Bibliotheca 
Arabica, Halle, 1811, no. 45, pp. 24–5.

7 Jones, Learning Arabic, 210; another edition of the Ājurrūmiyya was published by Tommaso 
Obicini da Novara in 1631.
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alleged exegetical and theological usefulness also aroused interest in the 
Arabic language in Sweden and was responsible for the spread of the teaching 
of Arabic at many other universities and schools all over the Protestant world.

The structural similarities between Semitic languages were noted very early 
on and early modern scholars could refer to a number of medieval Jewish 
Hebraists who had promoted a comparative approach to Hebrew. A first 
attempt to produce a comparative grammar of Semitic languages was made 
by Angelus Caninius (Angelo Canini) in his Institutiones linguae Syriacae, 
Assyira cae atque Thalmudicae una cum Aethiopicae atque Arabicae collatione, 
published in Paris in 1554. The obvious plan to proceed from the known to 
the unknown and to treat Arabic comparatively together with Hebrew and 
Aramaic was considered by a number of early modern Orientalists, but it never 
materialised in print. Not until 1647 do we encounter a first published attempt 
by Johann Ernst Gerhard, who supplemented Willem Schickard’s Institutiones 
linguae Hebraeae with a ‘harmonizing’ grammar of Aramaic, Syriac, Arabic, 
and Ethiopic.8 He was followed by Johann Heinrich Hottinger who, in 1659, 
handicapped by the lack of an Oriental printing press in Zurich, published his 
Grammatica Harmonica of the four languages – Hebrew, Aramaic, Syriac and 
Arabic – in Heidelberg.9

The breakthrough in European attempts to render Arabic grammar acces-
sible to students who had been educated in the Latin tradition was the work of 
Thomas Erpenius. The Grammatica Arabica, first published in Leiden by the 
Raphelengius press in the summer of 1613, was Erpenius’s true and lasting con-
tribution to the teaching and learning of Arabic in Europe. The work represents 
a watershed in the history of the study of the Arabic grammatical tradition in 
Europe.

It was more accurate and better presented than all previous attempts at 
describing the grammar of standard Arabic; it also became the single 
most influential European guide to the rudiments of Arabic down to the 
present. Certain contemporary publications, such as Raimondi’s Liber 
Tasriphi or Erpenius’s own edition of the Ājurrūmiyya cover certain top-
ics in greater detail; but as an epitome of the whole of Arabic grammar 
– and this is how Erpenius styled his work – there is little else that could 
challenge the accuracy and concision of the Grammatica Arabica. No 

8 Wilhelm Schickardi institutiones linguae Hebraeae, noviter recognitae et auctae. Accessit har-
monia perpetua aliarum linguarum orientalium […], Jena, 1647.

9 See J. Loop, Johann Heinrich Hottinger. Arabic and Islamic Studies in the Seventeenth Century 
(Oxford, 2013), 61–8.
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European publication on Arabic grammar saw so many reprints, transla-
tions, and adaptations. Only with the development of modern linguistics 
have Arabists broken away from the formulae established by Erpenius 
and looked at the language again. Such durability seems all the more 
remarkable when we realise that Erpenius had already completed his 
first draft of the work by October 1611, that is to say within three years of 
commencing his own, often solitary, study of Arabic.10

This astonishing success was due to Erpenius’ great familiarity with the works 
of Arab grammarians and his singular ability to transform and present the 
grammatical rules in a manner accessible to European students schooled in 
Latin. To this end Erpenius reduced Arabic technical terminology to a mini-
mum. He adopted European methods for certain grammatical rules and he 
often replaced some formal criteria by more practical demonstrations, giving 
examples and listing exceptions.11

Erpenius’ work did not only provide the model for scholarly grammars until 
well into the nineteenth century. In his chapter on Learning Arabic in the 
Overseas Factories, Simon Mills shows that even the grammar produced for the 
instruction of East India Company merchants in the late eighteenth century 
was still structured after the model of Erpenius’ grammar. And while the con-
fessional division affected the teaching and learning of Arabic in significant 
ways, Erpenius’ grammar transcended theological differences and was also 
appreciated in the Catholic world. Even Eusèbe Renaudot, who never shied 
away from a fight with Protestant Orientalists, recommended ‘the small 
Erpenius’ (‘la petite d’Erpenius’) as a simple and useful alternative to the more 
complicated and intricate grammars.12

Whereas Protestant successors of Erpenius were content to enhance the 
reading material provided in later editions of the grammar, however, we 
encounter a number of attempts by Catholic Arabists to improve aspects of 
Erpenius’ work according to the rules in Arabic grammatical models. Aurélien 
Girard has discussed the ‘extremely modern’ method of Francesco Martellotto 
who, in his Institutiones linguae Arabicae of 1620, retained much of the Arabic 
technical terminology while adopting a structure and presentation that suited 

10 Jones, Learning Arabic, 197–8.
11 Ibid., p. 203 et passim.
12 A. Girard, ‘Les manuels de langue arabe en usage en France à la fin de l’Ancien Régime,’ 

in Manuels d’Arabe d’hier et d’aujourd’hui, France et Maghreb, XIXe–XXIe siècle, eds S. Lar-
zul and A. Messaoudi, Paris, 2013, pp. 12–26 (11).
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the needs of European students.13 Martellotto’s grammar was improved by 
his student Filippo Guadagnoli, who also followed the Arabic grammatical 
tradition by adding one of the earliest discussions of Arabic metrics ever to 
appear in Europe. It is discussed in my essay on Arabic Poetry in Early Modern 
Grammars and Textbooks.

From an early stage teachers of the Arabic language in Europe illustrated 
the grammatical rules with selections of texts for students to practice their 
newly acquired knowledge. The choice of texts and genres, as well as the meth-
ods of translation and grammatical annotations, reflect not only the progress 
of Arabic studies in Europe, but are also indicative of the purposes for which 
Arabic was learned and taught. In accordance with the aforesaid tendencies to 
‘Christianize’ the Arabic language, seventeenth-century students in the Iberian 
Peninsula and Rome practised their Arabic mainly with Christian texts, such as 
the Lord’s Prayer, the Psalms or the Apostles’ Creed. Protestant textbooks, on 
the other hand, tended to follow the Arabic grammatical tradition which took 
as its linguistic criterion the Qur’an and archaic poetry, and we there frequently 
find examples from classical Arabic poetry and belles lettres, as well as from 
the Qur’an.

My own article examines the use of Arabic poetry in early modern text-
books and grammars, where we also find the first attempts to come to grips 
with the system of Arabic prosody. Remarkably, it is on the periphery of the 
Republic of Letters, in Rostock, that the German Johann Fabricius published a 
first sketchy account of the Arabic metrical system. The reconstruction of this 
achievement sheds further light on the early modern network of Oriental 
scholars and on the transfer of knowledge from centres like Leiden, where 
Fabricius studied with Jacobus Golius, to the periphery of the Protestant world. 
It also gives an indication of the various stages of the knowledge of Arabic and 
how they depended not only on the general development of the field but also 
on the institutional and material conditions in any one particular place.

That Arabic studies were more widespread in early modern Europe than is 
commonly assumed is also illustrated by Asaph Ben-Tov’s contribution on 
Johann Zechendorff (1580–1662) and Arabic Studies in Zwickau’s Latin School. 
Ben-Tov reminds us that occasional instructions in Arabic were offered at 
numerous Latin schools in the Holy Roman Empire during the seventeenth 
century. The dedication with which Zwickau’s headmaster Johann Zechendorff 

13 Ibid., pp. 14–6 and A. Girard, ‘Des manuels de langue entre mission et érudition orientali-
ste au XVIIe siècle: les grammaires de l’arabe des Carracciolini’ in L’Ordine dei Chierici 
Regolari Minori (Caracciolini): religione e cultura in età postridentina, special issue of Studi 
medievali e moderni, eds I. Fosi and G. Pizzorusso, 14–1, 2010, pp. 279–96.
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promoted the language is exceptional, but it raised the same problems as simi-
lar endeavours on the periphery of the Republic of Letters. Not only was the 
teaching of Arabic completely dependent on the efforts of a single scholar and 
ceased with his departure, but it was hampered by the lack of an Arabic print-
ing press and text material with which to practise the language. For Zechendorff, 
as for other Protestant scholars, the most important text for the purposes of 
practice was the Qur’an.14 ‘How are our teachers to teach the Arabic language, 
other than from Arabic books? No book is better suited to untrained students 
than the Qur’an’ claims Bibliander in the preface to his Qur’an edition, and this 
view was widely shared.15

That excerpts from the Qur’an play an important role in teaching and prac-
tising Arabic is confirmed by Alastair Hamilton’s essay in this collection. He 
presents a comprehensive panorama of the use of Qur’an excerpts in early 
modern chrestomathies, from Thomas Erpenius’ edition of the Sūrat Yūsuf in 
1617, to Filippo Guadagnoli’s Breves arabicae linguae institutiones in which 
Qur’anic verses are used to illustrate certain Arabic metres, and to a number of 
German and Dutch grammars in the late seventeenth and early eighteenth 
centuries.

The surveys presented by Hamilton and myself not only show the various 
stages of technical understanding of the Qur’an and of poetry. The editions 
and presentations of Arabic poetry and Qur’anic excerpts in textbooks and 
chrestomathies also mirror the ‘material’ conditions of Arabic studies, for 
example the lack of a practicable dictionary until the appearance of Golius’ 
Lexicon Arabico-Latinum in 1653. Erpenius and others, consequently, gave 
interlinear word-by-word translations and often compiled indices of Latin 
words at the end of their textbooks which could be used as basic Latin-Arabic 
dictionaries. We also find this system in Jean-Baptiste Duval’s Dictionarium 
Latino-Arabicum Davidis Regis, published in Paris in 1632. This ‘dictionary’ was 
in fact a ‘pedagogical tool’ for the student and presents a concordance of the 
Arabic Psalms. Referring to Savary de Brèves’ bilingual Arabic-Latin edition of 
1614, Duval lists all the Latin words of the Psalms in alphabetical order, together 
with the Psalm and the verse number in which the word occurs. The idea was 
to enable the student to write his own Arabic texts with the help of this 

14 Roberto Tottoli’s recent discovery of Zechendorff’s translation of the entire Qur’an is 
additional proof of the great interest which Zechendorff had in the Islamic revelation. See 
R. Tottoli, ‘The Latin Translation of the Qurʾān by Johann Zechendorff (1580–1662), Dis-
covered in Cairo Dār al-Kutub’ in Oriente Moderno 95, 2015, pp. 5–31.

15 Th. Bibliander, Machumetis Sarracenorum principis vita ac doctrina omnis, quae et Isma-
helitarum lex et Alcoranum dicitur, [Basel], 1543, sig. ßIr.
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concordance, as we see from the two fictitious Arabic letters between David 
and Bathsheba at the beginning of the book.16

Compared with grammars and textbooks the field of lexicography posed 
different, but no less considerable, difficulties to early modern European stu-
dents of Arabic. The legendary abundance of the Arabic vocabulary, which 
stretched over vast fields of literature, probably posed the major challenge to 
the lexicographers of Arabic. The other difficulty lay in choosing a practicable 
ordering system of these countless entries. As with Arabic grammars, progress 
in the field of Arabic lexicography depended largely on the availability and use 
of sources from the East. It was not until the beginning of the seventeenth 
century that European Arabists started exploiting such sources. Before that 
they relied on Arabic books and manuscripts and, again, on Pedro de Alcalá’s 
pioneering work. Like his grammar, the lexicon covered the spoken Arabic of 
the region rather than classical Arabic. As Alastair Hamilton has shown in his 
article on Franciscus Raphelengius’ Lexicon Arabico-Latinum, Pedro’s wordlist 
was used and exploited by Postel, Scaliger and, particularly, by Raphelengius, 
whose lexicon was edited over fifteen years after his death in 1613 and was the 
first Arabic-Latin lexicon to be printed in Europe.17 Other scholars, among 
them Scaliger,18 Isaac Casaubon,19 Abraham Ecchellensis,20 William Bedwell,21 
Solomon Negri22 but also travellers, diplomats, and missionaries, compiled 
their own glossaries which were never printed. In Paris and Munich Sonja 
Brentjes has discovered a number of such dictionaries, ranging from an early 
Arabic-Latin wordlist from Andalusia to an anonymous French-Italian-Arabic 
dictionary and an extensive French-Latin-Arabic dictionary compiled by 

16 See G. Duverdier, ‘L’apport des Libanais à l’étude des langues arabe et syriaque en 
Europe,’ in Le livre et le Liban jusqu’à 1900, ed. C. Aboussouan, Paris, 1982, pp. 197–206 
(204–5) and Schnurrer, Bibliotheca Arabica, no. 65, pp. 41–2.

17 A. Hamilton, ‘ “Nam Tirones Sumus” Franciscus Raphelengius’ Lexicon Arabico-Latinum 
(Leiden 1613)’, in De Gulden Passer 66–67 (1988–1989), pp. 557–89 (570); see also the dis-
cussion of all the other sources used by Raphelengius in this article.

18 On Scaliger’s Thesaurus see the entry by Jan Justus Witkam in ‘All my Books in Foreign 
Tongues’. Scaliger’s Oriental Legacy in Leiden, 1609–2009, eds A. Vrolijk and K. van Ommen, 
Leiden, 2009, pp. 61–3.

19 See A. Hamilton, ‘Isaac Casaubon the Arabist: “Video longum esse iter” in Journal of the 
Warburg and Courtauld Institutes 72, 2009, pp. 143–68.

20 A. Hamilton, ‘Abraham Ecchellensis et son Nomenclator arabico-latinus’ in, Orientalisme, 
science et controverse: Abraham Ecchellensis (1605–1664), ed. B. Heyberger, Turnhout, 2010, 
pp. 89–98.

21 A. Hamilton, William Bedwell the Arabist 1563–1632, Leiden 1985, pp. 12, 53, 91–4.
22 See John-Paul Ghobrial’s essay in this book.
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François Pétis de la Croix at the end of the seventeenth century. The form of 
these compilations and the word selections they make can often give quite 
precise information about the purposes for which they were intended.

One of the outstanding features of Raphelengius’ dictionary is that it catered 
for the needs not only of philologists but also of natural scientists and geogra-
phers as well as merchants and navigators. Jacobus Golius’ lexicon on the other 
hand, was designed for the almost exclusive use as a dictionary of classical 
Arabic. For this purpose it was unmatched until the nineteenth century when 
Georg Wilhelm Friedrich Freytag, and above all Edward Lane, improved on it.

Like Antonius Giggeius, whose Thesaurus Linguae Arabicae appeared in four 
volumes in 1632, Golius too had based himself on lexicographical models from 
the Arab world. However, in contrast with Giggeius, who aimed at comprehen-
siveness and relied mainly on al-Qāmūs al-muḥīṭ by Fīrūzābādī, Golius chose 
an older, more selective source text, the Tāj al-lugha wa-ṣaḥāḥ al-ʿArabiyya 
– known under its short form al-Ṣaḥāḥ – written by a scholar of Persian ori-
gin, Ismāʿīl b. Ḥammād al-Jawharī. He also had recourse to the Qāmūs and a 
number of other monolingual Arabic dictionaries, among them the Mujmal 
al-lugha by Ahmad b. Fāris and the Aṣās al-balāgha by Zamakhsharī, a lexi-
con often referred to as the first to arrange the roots in full alphabetical order. 
Golius used too Arabic-Persian and Arabic-Turkish dictionaries, as well as a 
number of historical, religious and geographical texts from his manuscript col-
lections which provided instances of word use.23 As a result of these choices 
Golius’s dictionary was solely of classical Arabic, with no attempt to include 
current or dialectal forms. Invaluable for readers, particularly of poetry and 
early Islamic texts, it was of little use to merchants or travellers who needed to 
speak the language of the streets.

Nevertheless, the most ingenious aspect of Golius’ work, and certainly the 
main reason for its enormous popularity and longevity, is its organisation. 
While the Arabic lexicographical tradition was a useful provider of word mate-
rial, it was, Golius says, of not much use for ordering this material. So Golius 
devised his own system, which was later followed by all the succeeding 
European lexicons of Arabic including the one by Edward William Lane and 
the most commonly used modern Arabic-English and Arabic-German diction-
aries by Hans Wehr. Golius arranged his lexicon alphabetically according to the 
root, with the perfect verb at the beginning of each entry, followed by the 
meanings of the different verb forms (if applicable) and with an alphabetically 
ordered list of all the derivate nouns and adjectives.

23 The main sources are all listed in the preface to his Lexicon Arabico-Latinum.
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Jacobus Golius’ lexicon is a masterpiece of Arabic scholarship and the art of 
Arabic printing and it confirmed, on all levels, the pre-eminence of the Leiden 
school of Arabic in the seventeenth century. Arnoud Vrolijk has documented 
the achievements of the many outstanding scholars this school has produced 
and the interest and knowledge they spread over the Low Countries and the 
rest of the continent in a number of contributions in recent years.24 His essay 
in this collection is a critical consideration of the religious and political ide-
ologies and non-academic motives that have constantly driven and shaped 
the teaching and learning of Arabic in the Netherlands over the last 400 years. 
Yet, it seems to be a commonly accepted observation that, at least in the 17th 
century, only little effort was put into instructing diplomats and merchants in 
the linguistic skills necessary to live and work in the Arabic-speaking world. 
Occasionally, conversation booklets tell us about attempts of travellers and 
European residents in the Near East to acquire the necessary language skills 
for communicating in the Arabic speaking world. Hiob Ludolf ’s archive in 
Frankfurt preserves a glossary of colloquial phrases for everyday use – for 
example ‘Marcheba’ for ‘Bien venido’ (‘welcome’); ‘Tekkallem bishuai bishuai!’ 
for ‘Loquere lente!’ (‘Speak slowly’); or ‘Min ein enta’ for ‘Unde venis?’ (‘Where 
are you from?’) – in a similar way to an average modern conversation guide for 
tourists.25 However, Simon Mills convincingly argues in his essay that until the 
eighteenth century, when the East India Company actively promoted practical 
training in Arabic for its colonial and political administrators, English mer-
chants and diplomats seemed to rely on interpreters or on Italian as the lingua 
franca of the Eastern Mediterranean. This does not of course mean that inter-
est in Arabic and other Oriental languages was completely absent in trading 
factories and embassies in the Middle East. On the contrary, Edward Pococke, 
Jacobus Golius and other figures in the history of the academic study of Arabic 
improved their language skills and assembled their manuscript collections 
while residing at commercial and diplomatic establishments. This is also the 
case for figures such as the English chaplain Robert Frampton or the chaplain 
to the Dutch consul at Izmir, Johannes Heyman, who is the topic of Maurits 
van den Boogert’s essay Learning Oriental Languages in the Ottoman Empire: 

24 Among the many relevant articles, essays and books I would just like to pick out his bril-
liant assessment of Thomas Erpenius’s Arabic scholarship in ‘The Prince of Arabists and 
His Many Errors. Thomas Erpenius’s Image of Joseph Scaliger and the Edition of the Pro-
verbia Arabica (1614)’, Journal of the Warburg and Courtauld Institutes 73 (2010), pp. 297–
325.

25 University Library Johann Christian Senckenberg, Frankfurt am Main, MS Ff. H. Ludolf II 
34.
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12 Loop

Johannes Heyman (1667–1737) between Izmir and Damascus. Heyman, like other 
European chaplains in the Levant, used his period in the diplomatic service 
to acquire the linguistic proficiency which his employers at the University 
of Leiden expected in order for him to take up the professorship of Oriental 
languages.

Leiden, the stellar centre of early modern Arabic Studies has been a wor-
thy place to inaugurate our research project Encounters with the Orient in 
Early Modern European Scholarship. The National Museum of Antiquities 
(Rijksmuseum van Oudheden, RMO) was a most appropriate venue of our con-
ference and of the exhibition 400 years of Arabic studies in the Netherlands and 
we are very grateful to its director, Dr Wim Weijland and his staff, for their 
support and hospitality. We would also like to thank the Warburg Institute, 
London, and its former director, Peter Mack, for hosting and supporting our 
research project and a number of conferences and workshops dedicated to the 
history of Oriental scholarship in Europe. A special thanks goes to Zac Powell 
for meticulously copy-editing the essays in this volume.
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