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BAWEAN MIGRATIONS

SOME PRELIMINARY NOTES 1

The anthropologist who makes the acquaintance of the people of
Bawean will soon be struck by the dominant place occupied

in their culture pattern by three elements, viz.:

1. The inclination to migrate, merantau, which may almost be called
a cultural ideal 2

2. Islam as the religion of the Bawean, and their frame of reference
par excellence,

3. Magic.
In this article we shall only discuss the migrations, and limit our-

selves to a few aspects only. Our conclusions are tentative, and based
on observations in a Bawean group comprising the inhabitants of eight

' pondok3. Before considering the Bawean migrations themselves, it
\may be useful first to give a brief description of the island and its
inhabitants by way of background information.

The Island of Bawean

The not very extensive literature on the islands and its dwellers,
mostly dating from before 1900, describes situations and phenomena
one may still encounter on Bawean today. They may well be doomed
to disappear in a few more years, however, as a result both of the
rapid social change Indonesia is at present undergoing, and of the
political independence of South-East Asian countries, which threatens
to close the entry of the Bawean to their traditional migration areas.4

1 I was enabled to carry out this study by a grant from the Netherlands Orga-
nization for Pure Research, 2.W.O.

2 We use the word ..migration" in the meaning of: every permanent change of
domicile. The Bawean themselves speak of merantau by which they designate
their travels which disperse them over the Indonesian-Malayan archipelago.
Migration was a latent function of this merantau.

3 The term pondok will be explained later on in this article.
4 Of these Singapore came first, and Malaya next.
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110 JACOB VREDENBREGT.

The island of Bawean lies northwest of Madura; it measures 199
sq. km., and is surrounded by a coral reef, 500 to 1000 meters wide,
which is a menace to shipping and demands the utmost even of such
skilled navigators as the Madurese, Makassarese, and Bugis, who
regularly visit Bawean.

Politically, the island is a part of the Kabupaten (regency) of Sura-
baya. It is administered by a wedana (district officer), assisted by two
tjamat (sub-district officers). The two sub-districts each cover one
half of the island: Sangkapura in the south, where the island's capital
town of the same name is also situated, and Tambak in the north.

Both sub-districts are again divided into 17 and 13 kelnrahan res-
pectively (a kelurahan being an administrative unit comprising one
village, desa, which consists of a number of hamlets, kampong —
usually four or five). Each kelurahan is headed by an elected village
chief, or lurah. The lurah selects his own representatives for each
kampong in his territory. All other officers, from the tjainat upwards,
are appointed by government.

A motorable main road follows the coast right round the island, but
there are few cars on the island and one usually goes from one desa'to
the other on foot. The younger generation is increasingly using bicycles.

Houses are usually made of wood and plaited bamboo; prosperous
inhabitants have brick houses. There is no electricity; oil lamps are
used for lighting purposes. In the chief town, Sangkapura, there is a
little building where film shows are held from time to time, as are
performances of Javanese - Madurese popular [dramas; the- actors in
these plays generally visit the island on festive occasions.

Sailing craft maintain regular connections with the eastern Javanese
ports of Gresik and Tuban, and carry passengers as !w.ell as freight.
A government vessel regularly plies between Bawean .and Surabaya.
At present there is no direct connection between Bawean and other
Indonesian islands, so one has either to use sailing ships, or to travel
via Java. Before the war the K.P.M. shipping company ran a regular
service between Bawean and the principal . Indonesian islands; in
addition it maintained a fortnightly service between Bawean and Singa-
pore, which was a factor influencing the migrations of the Bawean
population.

Apart from the low-lying coastal strip the island is hilly, the highest
point being Gunung Besar (656 m.) in central Bawean. The inhabitants
ascribe supernatural powers to the crater lake Telaga Kastoba at the
summit of this hill, and it figures in many legends.
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BAWEAN MIGRATIONS. I l l

Means of subsistence

The principal means of subsistence are agriculture and fishing.
Agriculture is practised both on irrigated and on non-irrigated land,
while slash-and-burn cultivation still prevails on the forested hills
around Gunung Besar. It is not an intensive agriculture, however, nor
do the Bawean devote much care to their rice-fields. The reasonable
yields per acre are to be attributed to the fertile soil of the island.
In 1920, 58 % of the geographical surface of the island had been put
to agricultural use. Over 26 % of the agricultural land, with an area
of 3082 hectares, was irrigated rice-fields, sawah, the remainder, 8417
hectares, being unirrigated fields, called tegalan. However, only 55 %
of the sawah area was actually being cultivated, while the unirrigated
fields were almost entirely unused in the same period (1916-1920).5

The result of this situation was, and is, that rice production is in-
sufficient for meeting the needs of the population, the deficit being
imported from Java. Before 1942, the inhabitants of the desa Dipangga
in northern Bawean went to the island of Sumbawa to trade pandan
mats for rice.6

Fish are plentiful in the waters round the islands, which are visited
not only by fishermen of Bawean, but also by Madurese and Bugis.
Fishing occurs as principal livelihood, as well as in combination with
agriculture, as a source of money income and a supplement to the diet.
The fisheries' main importance lies in the pindang industry.7 This fish
preserve is shipped to Java in earthenware jars and then commercially
distributed. It constitutes a very considerable source of income for the
islanders.

Of secondary importance are the pandan mats, which are being
exported to Java in increasing numbers. The area planted with pandan,
however, has been greatly reduced by measures the Japanese took
during their period of occupation.8 The Bawean cloths, once so
renowned, are no longer made nowadays.

5 Landbouwatlas van Java en Madoera. Mededeelingen van het Centraal Bureau
voor de Statistiek, Weltevreden, 1926.

6 Before the war the inhabitants of desa Dipangga used to buy up a consider-
able portion of the pandan mats. Once a year, around the Muslim fasting
month, they equipped an expedition bound for the island of Sumbawa, where
the mats were bartered for padi (rice on the stalk). The padi was again
traded on the island of Bawean.

7 Fish which is first boiled in a special way and then salted; this preserves it
for some time.

8 The Japanese forced the population to plant food crops instead of pandan.
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Population

The inhabitants of Bawean, who call themselves orang Babidn, and
are known in Singapore as orang Boyan or "Boyanese" 9 are of Madu-
rese origin and speak a language intelligible to Madurese.10 Although
in the course of centuries a specifically Bawean culture has developed,
and the Bawean do not consider themselves as Madurese, intermarriage
witli Madurese settled on Bawean is frequent.

The inhabitants of Tambak have intermarried with Bugis fishermen
who visited the island and married Bawean women, and the population
of desa Dipangga is of Javanese origin. Traces of this are still to be
found in their idiom: children of a Madurese father address him as
emak; a Bugis father is addressed as wak; in Dipangga children address
their father as rama, while children of a Bawean father use the term
pak — sometimes, however, the Javanese rama is employed.

If one asks an inhabitant what ethnic groups dwell on the island of
Bawean, he will distinguish between what he calls Bawean asli and the
others. Whoever is born of Indonesian parents on Bawean, and speaks
the Bawean dialect, is considered to be Bawean asli. However, being
an orang Bawean is meaningful in particular when setting oneself in
contrast to the outer world. Amongst the Bawean themselves, the
criterion of local residence is of much greater importance. The Bawean
are greatly attached to their own desa, and call themselves according
to the kelurahan to which they belong, e.g. orang Tandal, orang Tambak,
orang Dahun, orang Dipangga, etc. The inhabitants of the last named
desa, however, whose dialect is not easily intelligible to most Bawean
on account of its many Javanese elements, call themselves orang Ponggo,
and all others orang Bawean. Their dialect seems to be mainly Javanese,
with Bawean and Indonesian admixtures.

At present the principal ethnic groups on the island besides the
Bawean are Madurese and Javanese; next, less numerous, the Bugis;
and finally smaller groups from Palembang, Makassar, and Bandjar-
masin.11 The migrations of the Madurese, the second largest group on
the island, began before World War II, but became a mass movement
after 1945. The same applies to the Javanese immigration.

9 Although this term is widely used, it is neither employed nor appreciated by
the Bawean organizations.

10 There are, however, differences in idiom and pronounciation. The Bawean
themselves say that their idiom is "coarser" than the Madurese. In writing
they generally use Djawi, i.e. Malay/Indonesian written in Arabic script.

11 I have no figures on this point.
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There is a notable absence of foreigners, and when one uses this
term in Indonesia, the Chinese are the first to come to one's mind. A
census held by the Assistant Resident Magistrate, Alting Siberg, in
1846 12 gave a population of 27.224 plus numerous foreigners. On the
other hand, Raffles 1 3 in his statistical survey does not mention one
single Chinese as living on the island of Bovian or Lubek (i.e. Bawean),
nor does this ethnic group figure in the census of 1930, and at present
(middle of 1962) too, there are no Chinese on the island. The expla-
nation I was given — which reflects a widely held opinion — was that
no orang kafir, unbeliever, can last long on Bawean, as he is bound
to fall ill, and would even die if he were to remain.

There was (and is), of course, always the possibility of culture
conflicts with this thoroughly Muslim people, but considering the
adaptability of the Chinese, it is hardly to be expected that it was fear of
such conflicts which kept them from settling on the island. Rather they
will have been withheld by economic considerations and the commercial
enterprise of the Madurese. An indication of this is to be found in the
remark quoted by Wiselius14: "On Bawean the custom of.incurring
debts by pawning is unknown, wrote the Assistant R. M., Commis-
sioner of Bawean, in 1825, as almost all Chinese had returned to Java
after the Bandarij was abolished . . . " . So it seems that after the abolish-
ment of the pawn houses, which they exploited, the Chinese did not
think it any longer profitable to stay in Bawean and left the island.

The island of Bawean, sometimes known as Pulau Wanita i.e. "Island
of Women" on account of its great preponderance of females, was long
characterized by descreasing population as the result of male emigration.
The following Table gives some figures, which also show that of late
the population has been increasing again.

We see that in the period 1900—1930 the male and the female
population both decreased, although the male decrease was both rela-
tively and nominally the greater, with the result that the number of
women on the island to every 1000 males kept on increasing. If the
figures for 1958 are correct, the most striking thing besides the overall

12 Quoted by Lekkerkerker — see bibliography.
13 Sir Thomas Stamford Raffles, The History of Java, 2nd. ed.; London

MDCCCXXX, Vol. I, General Statistics table facing p. 70.
14 J. A. B. Wiselius — see bibliography.

Dl. 120 8
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Population of Bawean Island

Year

1812—13

1846

1900

1920

1930

1958

Males

no. infor-
mation

n.i.

18613

14480

11913

18342

Females

n.i.

n.i.

23675

19855

17947

29380

6 Total

14319

27224

42286

34335

29860

47622

Females
per 1000

males

—

1272

1371

1565

1602

Males
per 1000
females

—

786
729
663
624

15

16

17

18

19

20

population gain is the increased preponderance of females.21 The
population increase is to be attributed to "natural growth", but also
largely to the immigration of Madurese and Javanese. Of recent years
attempts have been made to check the Bawean tendency to emigrate,
but success has so far been extremely limited. Emigration to the
traditional goals, Singapore and Malaya, has been stopped as a result
of the immigration rules enforced in these territories, but this has by
no means ended the migrations of the Bawean as a whole.

They now migrate elsewhere, and above all to Tandjong Pinang —
a cluster of islands belonging to Indonesia, but having the Malayan
dollar as legal tender and closely approximating Singapore, the
Bawean's favourite migration goal, in its material situation — and in
addition to Medan, where many go to work on rubber estates (as they
do on Tandjong Pinang), to Billiton and Bangka as labourers in the
tin mines, and to Djakarta and Surabaya, where many find employ as
chauffeurs, seamen, or textile goods and general traders.22

155 See note 13.
1 6 See note 12.
1 7 C. Lekkerkerker — see bibliography.
1 8 Volkstelling Nederlandsch Indie, 1920.
1 9 The same, 1930.
2 0 An unofficial figure, supplied by the office of the IVedana of Sangkapura,

which should be taken with some reserve.
2 1 According to an item from the Japanese news agency Domei, the island of

Bawean had a population of 40.000 in 1944. Quoted in Knickerbocker Weekly
— see bibliography.

2 2 No figures available.
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BAWEAN MIGRATIONS. 115

That the migration pattern has not radically changed is demonstrated
i.a. by the persistently large surplus of females on the island. This
cannot be attributed to the new immigrants on Bawean, as they usually
arrive on Bawean with their families, and no unaccompanied Javanese
or Madurese women migrate to Bawean. On the other hand, unmarried
Bawean women do emigrate — although not on a large scale — to
Sumatra and Java, there to seek new livelihood or a husband.

The Bawean migrations

The following table gives figures for the size of the Bawean ethnic
group in Singapore. If we compare it with the earlier table for the
population of Bawean itself, we see that as regards the female surplus
and female deficit respectively for the years 1900 and 1901, 1920 and
1921, 1930 and 1931, the two tables are in a sense complementary.

If we next turn to the figure for the number of females per 1000
males, we observe a continuing favourable tendency towards equal

The Bawean population in Singapore

Year

1849
1871
1881
1891
1901
1911
1921
1931
1947
1957

Males

720
1377
1504
1808
1701
3028
3765
5338
8237
11580

Females

43
257
607
869
1011
2058
2824
4075
7197
10587

Total

763
1634
2111
2677
2712
5086
6589
9413
15434
22167

Number of
females per 1000

males

60
187
404
481
594
680
750
763
874
914

Number of
Males per 1000

females

16744
5338
2478
2081
1682
1471
1333
1309
1144
1102

23

24

25

26

27

28

29

30

31

32

2 3 "Census of the Colony of Singapore, 1849", in Journal of the Indian Archipe-
lago and Eastern Asia, Vol. 4, 10.

24.28 Walter Makepeace, One Hundred Years of Singapore, London 1921, Vol. 1,
pp. 355-362.

2 9 Census Report of British Malaya, 1921.
a o C. A. Vlieland, British Alalaya, Report of the 1931 Census.
3 1 M. V. DelTufo, Malaya, Report on 1947 Census of Population.
3 2 Census of Population, Singapore 1957.
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numbers for both sexes; by 1957 this proces had been almost com-
pleted. We might also conclude from this that wanderlust as an element
in this culture has abated, and that the process of merantau has led to
migration, i.e. to permanent settlement elsewhere. We shall return to
this point presently.

That the Bawean migrations are of long standing is indubitable. An
indication of this is Raffle's population table for Java,33 in which he
divides the population of the island of Bawean into three groups, and
gives the following figures for the "marriageable" groups:

Young men: 869
Young women: 1616

It may be that we should not attach too much value to the figures
as such, but the discrepancy in the sex ratio of the marriageable
inhabitants can be accepted as correct, and seems to point to emigration
of the young men. However, these migrations were not so frequent as
to lead to a decrease in population. This only came about at the be-
ginning of the present century. The censuses held in Singapore give us
a picture of the size of Bawean migrations to this territory. In the census
of 1849 the Bawean for the first time occur as a separate category,
under the name of "Boyanese". We may assume that they had already
arrived in Singapore at an earlier date, but were then still so few in
numbers that they were included in a group of "others". The 1828 census
included such a group under the heading of "Bugis, Balinese, etc.". As
we saw in the previous table, there were over 22,000 Bawean in Singa-
pore by 1957.

In addition, many Bawean live in the Federation of Malaya, with
main concentrations in Penang, Selangor, and Johore. Further afield
we encounter Bawean settlements in Saigon, Bangkok, Phnom Penh
(Cambodia), and on Christmas Island, at present an Australian depen-
dency. In the present essay we shall confine ourselves to the Bawean
migrations to Singapore.

The process of emigration
While the migration to Singapore of Chinese and Indians was prin-

cipally provoked by powerful economic causes such as scarcity of land
and famine, the economic motives of the Bawean for leaving their

3 3 See note 13.
34 See note 14.
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BAWEAN MIGRATIONS. 117

native island were of a different order: neither lack of land nor hunger
forced them to seek their livelihood elsewhere. We already mentioned
the fact that an important share of the sawah land and almost all the
dry rice fields were left uncultivated- in the period just after World

,War I. This phenomenon, in fact, goes back even further in time. In
1871, Wiselius speaks of large tracts of arable land being left unused,
and of the scant attention paid to agriculture;34 and to the present
day the agricultural land is.by no means intensively used. The non-
utilization of agricultural land is caused mainly by the absence of a
large part of the male population, who prefer other than agricultural
pursuits elsewhere, and particularly in Singapore.

It may prove impossible ever to reconstruct the beginnings of this
process of 'emigration. The Bawean are not traditionally a seafaring
people. Possibly the first migrants were pilgrims who put into Singa-
pore on their way to Mekka, and staid on there working for enough
money to enable them to continue their voyage to the holy land, as
related by Snouck Hurgonje.35

The pilgrimage to Mekka, a duty incumbent on the Muslim, had an
emancipating function 3 6 : it broke through the island's isolation, and
may have had a stimulating effect. However, this is speculation which
cannot at present be put to test. In any case, given the presence of a
Bawean colony in Singapore, this colony will have tended to recruit
new members through the communication maintained between migrants
and mother country. The community feeling of the Bawean, especially
where the desa community is concerned, and family ties with emi-
grants in Singapore, were (and are) factors which stimulate further
emigration. The contrast between the life of peasant and fisherman on
Bawean and the opportunities in Singapore, which were brought to
the attention of the stay-at-homes, also led to merantau and thus to
migration. This undermined a sense of the inevitability of living on
Bawean, and brought about a feeling of unease, which is such an
important psychological condition for emigrating.

A sample of 172 Bawean from 8 different pondok (dwelling houses),
who had settled in Singapore before 1942/gave the following motives
for their migration 3 7 :

35 C. Snouck Hurgronje, Ambtelijke Adviezen, Deel 2, pp. 1416 and 1442.
38 See Jacob Vredenbregt, "The Haddj, Some of its Features and Functions in

Indonesia", Bijdragen tot de Taal-, Land- en Volkenkunde, Deel 118, I, 1962.
37 These data were obtained by an oral interview with "open-ended" questions,

i.e. questions with unstructured answers.
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(1) to gain experience : over 4 %
mentjari pengalaman

(2) dislike of agricultural work
di Bawean hanja ada pekerdjaan tjangkol : over 19 %

(3) attempt to "better oneself", plus motive (2 ) : over 47 %
tjari kelebihan

(4) merantau together with parents relatives : over 25 %

(5) other motives : over 3 %

As for the first motive, i.e. gaining new experience; adventurousness
will certainly have played a role in deciding to merantau to Singapore,
as will the variety of experiences offered by this cosmopolitan city,
which offers many opportunities beyond the monotony of fishing and
labour on the land. This last motive applied a fortiori to all who rejected
agricultural life altogether. The largest category consists of those who
combine an aversion to agriculture with hope of better conditions. For
all these three groups the motivation can be reduced to dissatisfaction
with life on the island as a result of the demonstration effect brought
about by desa-mates who temporarily return from Singapore. The
following account, which has many parellels in similar stories by inter-
viewees, illustrates this clearly:

"When we were living on Bawean as peasants and fishermen, we
at best had one single sarong to wear, and if we could change clothes
once a week, we felt ourselves to be privileged. You may be sure we
did not go to Singapore because we were hungry on Bawean; to the
contrary, our sawah's production was sufficient, and in addition we
could go fishing after the rice harvest and then make extra money.
Still, this never gave us the same income as our village-mates, who
returned from Singapore. They wear splendid clothes, and they also
bring back presents for their relatives, such as we would never manage
to do on Bawean. Is it not reasonable that we too prefer going to
Singapore to find work there, rather than continue toiling on the
sawah ?"

Bringing back presents for relatives and friends on returning from
a long (not necessarily foreign) journey is a general Indonesian,
tradition, and one feels main (ashamed) if one fails to do so. This
implies that the returning emigrants were mainly those who could
afford this luxury, thereby giving the stay-at-homes a false impression
of the situation in Singapore. Also, many migrants by living very
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economically manage to save money in Singapore. This "living eco-
nomically" was again a function of the role expectation of the migrant
returning to Bawean. This role expectation was "the succesful migrant",
who returns to his island laden with clothes and oleh-oleh (presents).
The man from Bawean who buys a chest as soon as he arrives in
Singapore and gradually fills it with clothing, to return to Bawean as
soon as the chest is full, is almost a stock figure.

This picture is reinforced when we analyse the length of stay of
those who return (temporarily) to Bawean, and the sums of money
they bring back with them. The first data refer to the years before
World War II.

37 % of all who returned to Bawean stayed there for a year or
longer with an average of 1.8 years (mode: one year). 63 % of those
who returned stayed there for an average \l/i months (mode: 6 months).

After World War II the period of stay on Bawean was much
shorter, due to immigration rulings, and the average stay was 3 months
(mode: 3 months).

If we now analyse the character of the stay, we find: 35.1 % of
those who returned to Bawean (principally the category which stayed
there for over a year) went to work again there, and of these 62 %
worked as peasants, 25 % as fishermen, and somewhat more than 12 %
in trade. The remainder, i.e. 64.1 % considered their stay as a holiday
which they terminated as soon as their money was finished.

The average sum they brought back with them was Straits $ 156.—
(this refers to pre-World War II) . The return to Bawean was not only
motivated by an emotional desire to visit the land of origin. Besides
other relevant compassionate grounds, like illness of relatives, etc.,
many returned to Bawean to find a wife, then to make their way to
Singapore once more as married men.

The pre-war migrants' journey to Singapore was generally made by
the regular K.P.M. service. This bi-monthly service has undoubtedly
stimulated Bawean migrations. It made the decision to venture to
Singapore or Malaya easier for many, not in the last place by the
realization that a speedy return was always possible. After the second
World War this changed, and sailing craft — Madurese and Bugis
trading vessels — became the customary means of transport. A few
make a complicated journey by first travelling to Java, then taking a
steamer at Tandjong Priok for Tandjong Pinang, and then crossing
to Singapore by sailing ship — all to avoid sail as much possible. The
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120 JACOB VREDENBREGT.

sailing ship may have become the most common Bawean means of
transport through force of necessity, it is also the most disliked. Also,
the vicissitudes of winds and currents make the journey by sailing boat
feasible during a few months of the year only. The most modern means
of transport, the plane, is also used by the Bawean: they travel to
Djakarta, and then fly to Singapore.

Before we analyse the emigrants' age and the type of migration
(collective or individual) it may be useful to discuss briefly one or
two aspects of the social structures and the Bawean child rearing
pattern.

Now, as formerly, the Bawean child and youth is brought up mainly
outside the home environment. From his sixth year approximately, he
visits the madrasah 3 8 and only returns home for meals. At night he
sleeps in the surau.39 On Bawean, a suran has not only the function of
house of worship and sleepingplace for the young people; it is also the
place where strangers pass the night, where guests are received, and
where the young men also spend a great part of the day, when they
are not at work. When a Bawean youth is about 12 years old, or even
sooner, and his parents' finances permit, he goes to Java and enters a
pesantren.40 The stay in the pesantren may last for many years, often
ten to fifteen. In this period he studies the Kur'an and the Kitab, and
it is not uncommon for him to move after several years to another
pesantren in order to be taught by a guru who is notably well versed
in canon law and mysticism. One of the pesantren most favoured by
the Bawean is Pondok Tebuireng, at Djombang.41

If his financial position does not permit a youth to visit a pesantren,
he will help his parents, guardians, or relatives in working the sawah
or fishing; the nights he will spend in the surau. This sleeping in the
surau is unquestioningly held to be the normal procedure, and a form
of social control applied to anyone who might prefer the parental
dwelling usually takes the stereotyped form of: Wah, ia belum lepas
dari susu ibunja! (he is not yet weaned from his mother's breast). The
stay in the surau is not terminated by reaching any specific age, but

38 A religious school where the chief subject taught is religion, i.e. the doctrines
of Islam.

38 A house of prayer which is used particularly for reciting and learning to'
recite the Kur'an; this is called mengadji.

40 A religious boarding school.
4X On this pondok, see Mahmud Junus, Sedjarah Pendidikan Islam di Indonesia,

' Djakarta 1957, p. 204-208.
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only by marriage. On marriage, the husband goes to live in his wife's
housed

The above outlines the traditional pre-war educational pattern, viz.
the sekolah madrasah followed by the optional training in the pesantren.
It is true there was one primary school on Bawean before the war, but
the Bawean were almost totally disinclined to send their children to
this school, not in the last place because they suspected it to be attempt
to undermine Islam. After World War II and the independence of
Indonesia this has changed, and at present there are 25 well-attended
Sekolah Rakjat (primary schools) on the island. In addition the Bawean
pupils of these schools get religious instruction in the afternoons or
evenings at the above-mentioned madrasah. Again depending on the
financial position of their parents, children who complete the Sekolah
Rakjat may go to Java for secondary schooling. For them a. pond ok has
been founded at Gresik, headed by a lurah, and serving as a boarding-
school. Youngsters with relatives in Java will rather stay with these.
In the traditional as well as in the modern pattern we see that the boys
are separated from their parents or guardians at an early age, and it
seems likely that this practice — whichever form it assumes — is
functional in the context of the Bawean merantau. We may conclude
that the young Bawean's primary loyalty is distributed over various
groups, viz. his parents or guardians, his surau companions, and pos-
sibly later on his companions in a Javanese pesantren or the pondok
of Gresik. In addition, the nuclear family on Bawean is often incom-
plete. The father is frequently living outside Bawean in one of the
traditional migration centres, while the mother stays behind on Bawean.
Sometimes both parents live outside Bawean, arid then the child will
be left in the care of relatives, usually the grandparents or a fellow-
villager. The institution of guardianship and the absence or incom-
pleteness of the nuclear family has indubitably resulted in weakening
the emotional ties between the migrants and the stay-at-homes, and
this in turn facilitates the decision to merantau.

We should also bear in mind that living abroad does not mean
severing the ties with one's desa. Often the better living conditions
abroad — or at least the conditions he subjectively evaluated as better
— induced the Bawean to leave his island with the hopes i.a. of being
better able to support the stay-at-homes. To the present day this type

42 Among the Bawean, the form of residence of a married couple is matrilocal.
This principle is very liberally applied, however.
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of assistance is practised, both individually and collectively. We shall
return to this subject presently. It is no exception for parents 01
guardians, who have many young dependents to care for and are too
old to work, to encourage their children to seek their fortune elsewhere
and thus assist their elders.

Finally we should note that merantau is not limited to marginal
individuals, but is a general Bawean tradition. The figures we quoted
to illustrate the numerical discrepancy between the sexes serve to prove
this. Also, in our sample 86 % of the parents of those Bawean who
are at present living in Singapore but were born on Bawean, had them-
selves at some time visited Singapore.

The decision to merantau is often made in the surau, after the pros-
pective migrants have discussed it at length among themselves. For the
majority of them, merantau is in fact a communal action.

In our sample, the figures for the types of migration are as follows:

More than 64 % emigrated with friends and surau companions
„ „ 29 % „ „ parents or relatives

, , 6 % „ alone.

This also implies that emigration begins at an early age; the following
figures confirm this:

70 % of the Bawean in our sample emigrated below the age of
20 yrs.43

30 % migrated between the ages of 20 and 30 yrs.

Not one single Bawean in our sample undertook his first merantau over
the age of 30 yrs.

If we now make a preliminary analysis of the immigration process,
we shall see that living in Singapore does not mean a breach with the
institutions the Bawean was familiar with on his native island: to some
extent these institutions are perpetuated by the pondok system, with
which we shall deal presently.44

4 3 We purposely took comprehensive age groups, as it is not possible to establish
the precise age of the Bawean. It goes without saying that in determining a
person's age we took important historical events as our starting point and
tried to calculate the age by working backwards or forwards from these
events. Even so one has to use widely-spaced age groups, in order to minimize
the disadvantage of approximation and to avoid pseudo-exactitude.

44 Not all Bawean came to dwell in pondok. Many went straight on to their
employer, after arrival in Singapore, where housing was made available for
them. This was the case with rubber tappers, among others. The data on these
groups have not been used in the present article.
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The process of immigration: the Bawean community in Singapore

In the foregoing pages we briefly touched on the merantau character
of the Bawean migrations. In our sample of Bawean living in Singa-
pore since 1942 or earlier years, there proved to be not one who had
left his native island with the purpose of migrating, i.e. of permanently
settling in Singapore. The fact that nevertheless merantau finally be-
came migration in the above sense can probably be explained in terms
of the latent function of merantau. A number of factors come into play
here. We already observed that in principle the only migrants to return
to Bawean are those who are financially able to do so in accordance
with the role-expectation on Bawean island. This means that many stay
on in Singapore in spite of their original intention to return (although
even they may at times give financial aid to the relatives they left
behind on Bawean). If we study the "frequency of return" of migrants
born on Bawean in our sample groups, we find that 47 % never returned
to their native island.

Frequency of return — up to the middle of 1962 — of Bawean living
in Singapore in a sample group taken from eight pondok.

Born
on Bawean in Singapore

N = 172 N = 128

returned at least once to Bawean: more than 58 % more than 41 %
„ „ twice „ „ : „ „ 3 3 % „ „ 2 2 %

„ „ three „ „ : „ „ 1 3 % „ , , 9 %
times

„ „ four „ „ : „ , , 7 % „ , , 9 %

times

„ „ five „ „ : „ 3 % „ 3 %
times

We may also conclude from the above figures that the desire to visit
Bawean is slighter among the groups born in Singapore/Malaya than
it is among the Bawean-born, but still remains quite strong.

We shall now give some figures for the duration of the Bawean's
stay in Singapore during their first merantau, and the age at which
they return to Bawean.
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Return to Bawean in relation to duration of stay in Singapore and age

(N = 172)

in % of 20 yrs
total and 21-30 31-40 41 yrs total

returns younger yrs yrs older

Within 5 yrs
after
first merantau 45 % 48 % 52 % — — 100 %

Within 6-10 yrs
after
first merantau 26% 12% 25% 62% — 100%

Within 11-15 yrs
after
first merantau 20% — 16% 66% 16% 100%

More than 15 yrs
after
first m e r a n t a u . 7 % — 2 5 % 5 0 % 2 5 % 100%

Almost one half — 45 % — returned to Bawean within 5 years of
their first merantau. This entire group was younger than 30 yrs. On
making the return voyage, 71 % returned to Bawean, within 10 years,
and 91 % returned within 15 years after leaving Bawean. Only 7 %
made the return journey to Bawean after a stay of more than 15 years
in Singapore.

The Bawean pondok in Singapore

When the Bawean went to Singapore in great numbers to find work,
they reacted to their new environment in a manner resembling that1

of the Chinese, who established their kongsi; the Bawean organized
themselves in pondokA5 A Bawean pondok in Singapore consists of one
or more houses in which the Bawean from one common desa live
together. The pondok bears the name of the Bawean desa, and is headed
by a lurah. The pondok contains many little rooms where the married
Bawean man lives with his wife and small children, and where he
spends the night. Each pondok has a serambi, a kind of front verandah

4 3 See note 44.
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where visitors are received and the unmarried Bawean males live; it
fulfills the same functions as the surau on Bawean itself. In many
respects the Singapore pondok is a microcosmic reflection of the Bawean
desa.

By tradition the lurah pondok is the man who makes his living by
running the pondok. He is the richest inmate, and is able to rent a
house, or several houses, which he turns into pondok. The Bawean
living in the pondok pay him rent in proportion to the living space they
occupy and the facilities like running water, electricity etc. they enjoy.
The lurah uses this income to defray his own expenses, such as house
rent, taxes, etc., and usually manages to keep a handsome sum for
himself as well. The profession of lurah is a profitable one, and passes
from father to son.46

Since the second world war this system has undergone a change:
nowadays many lurah are annually elected by the inmates of the pondok
out of their midst, and often this means that the father-to-son tradition
is disrupted. The old system also still survives, however, be it that the
lurah's profits have been curtailed, due mainly to a change in the
pondok's functions. This has also led to the profession of lurah declining
to a merely part-time occupation.47 Since the aftermath of World
War II, conflict and revolution, has also affected the Bawean of Singa-
pore, the younger men (pemuda) in particular have turned against all
they consider to be at variance with the spirit of a free Indonesia —
the principal frame of reference even of the Singapore born. The
Bawean societies founded after the war have fostered this attitude in
particular.48 The result was that in many pondok the member (ahli
pondok) decided to pay a rent that was commensurate only with actual
running expenses, plus a margin for public activities benefitting the
pondok community as a whole.

There are a few rare cases of a pondok also housing non-Bawean
Muslims; in practice this means Malays and Madurese, who applied

4 0 In the Bawean desa, the son usually succeeds the father as lurah. Although
the lurah is elected by the villagers, they mostly vote for the son of the
previous lurah.

4 7 Before the war, too, the lurah had other work besides his headmanship, viz.
as a trader in textile goods. His customers were only to be found among the
inhabitants of his own pondok.

4 8 La. the Persatuan Bawean Singapura (P.B.S.). This organization has mem-
bers all over the island. In addition there are numerous other Bawean orga-
nizations with a membership only in ^particular quarters of the city, where
concentrations of Bawean occur.
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for admittance. This state of affairs is exceptional, as is the admittance
of others than fellow-villagers. This occurs when the latter are so few
in number in Singapore that they are unable to set up a pondok of
their own.

An employee who is housed by his employer leaves the pondok, but
does not sever all ties with it. He remains an ahli pondok and pays
a small monthly fee which gives him certain rights.

Although a number of the functions of the pondok have remained
the same, new ones have developed since the war. The chief function
of the pre-war pondok was to serve as a temporary dwelling for Bawean
people who were passing through. The newcomer lodged in the pondok
until he had found employment and his employer had found permanent
quarters for him. A man who was returning from a visit to Bawean also
stayed there for a few days before leaving for his place of employment.
Before a visit to Bawean, a man who, usually on financial grounds, was
unable to take his family with him, also left them behind in the pondok.
A Bawean who was dismissed by his employer, or was unable to work
because of ill health, also turned to a pondok for lodging.

Since the war, the pondok has more and more become a permanent
home for the Bawean. The principal cause is that employers much less
frequently supplied housing to their Bawean employees. A pre-war
pondok was a temporary guest house, and generally not fully occupied.
Besides the lurah, the only inhabitants were Bawean looking for
employment or passing through on their way to or from Bawean. The
post-war pondok is mostly overcrowded.

Every pondok has a concentration of one particular profession, but
not in the sense that all inhabitants are employed in one profession only;
there is always a certain variety. Bawean men from the same home
desa have a tendency to prefer one single type of work. In this way the
majority of inhabitants of the desa Sukalela, Pagerbong, Kelombang
Gubuk, Telok Dalam, Tampilung — in brief, the group known on
Bawean as orang dedje gunung, i.e. "people north of the mountain" 4 9

are employed as chauffeurs. The majority of inhabitants of desa Dahun
work on the water-boats, i.e. tankers which supply ocean-going ships
with fresh water. The inhabitants of pondok Tambak — from the
Bawean desa of the same name — mostly work in the Harbour Board
area. Bawean from desa Dipangga are often cabin boys on big ships.

48 This refers to the area north of Gunung Besar, in central Bawean.
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Those known among the Bawean as orang pegunungan, i.e. mountain
people,50 were, and are, generally employed as rubber tappers.

With the increasing industrialization of Singapore, this type of work
is doomed to disappear from Singapore island, as rubber estates make
way for industrial developments.51 The men from desa Tandal are
carpenters. The employees of the Singapore Turf Club are practically
always given housing by their employers. They hail from many different
desa of Bawean, although a few villages predominate. In addition, all
through the city, mostly in wooden houses situated in Malay kampong,
one may come across Bawean who • maintain their contacts with a
pondok. Their economic status is usually not very different from that
of the pondok dwellers. Usually it is a retirement pension that enables
them to buy a kampong house; their (married) children often come to
live with them.

From the beginning the pondok was an institution which gave the
Bawean a sense of social and moral security. It granted them, fervid
Muslims as they are, a place where they could perform their religious
duties unhindered, and its organization and atmosphere was adapted to
this end. In a wider context, too, the pondok was the familiar Bawean
community in a microcosm. The society to which they migrated was
not hostile, but the merantau character of these migrations, and the
way of life of the vast majority of Singapore's population — utterly
different from the Bawean way — might easily have led to manifest
culture conflicts if interaction had been more frequent. The pondok
was an effective solution to this problem.

We saw that the Bawean man who is given a dwelling by his
employer remains a member of his pondok against payment of a
small fee. This gives him certain rights, i.a. to turn to the pondok in
case of illness or dismissal. The lurah will then house him and his
family, and supply him with essentials such as meals, etc., if he cannot
pay this himself. Gotong rojong, i.e. mutual aid, is mentioned by the
Bawean to the present day as a characteristic feature of the pondok
community. This does not imply that the romanticized view of a hypo-
thetical social structure designated as Gemeinschajt by Tonnies is
confirmed by the pondok system.52 The unemployed or sick Bawean

5 0 This refers to the mountains Besar, Waringin, Sumber, and Tinggi, in central
Bawean.

5 1 Particularly in Jurong district, the south-western part of Singapore island.
52 Ferdinand Tonnies, Gemeinschaft und Gesellschajt, 1887, and many subsequent

reprints.
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who returns to the pondok is given aid as an advance payment in kind,
which he must repay as soon as he is able.

All the same, the pondok does show some gemeinschaftliche traits.
In some pondok, for example, the inhabitants pay a fixed rate for
lighting, water, rent, etc., whatever the size of their families. Again, in
some pondok the unemployed inmate gets housing free, and not as an
advance against future payment. In a number of pondok where car
drivers predominate, all inhabitants contribute towards the payment

. of fines for traffic offences imposed on any single member; only in
such cases the beneficiary has to be known as somebody who is not a
habitual offender. Circumcisions, weddings, and funerals are affairs
which concern the entire pondok community. All inmates contribute
both financially and by lending a helping hand. Reciprocity is however
well to the foreground in these cases (as is, in fact, implied in the term
gotong rojong, which means mutual aid). It is part of the role expec-
tation of the pondok inhabitant to render such assistance. If he fails
to do so, or if his contribution falls short of expectations, he will receive
proportionate treatment when his turn comes.

Economic junction

These functions have already been touched on above. The merantau
character of the Bawean migrations through the Malay-Indonesian
archipelago means that the place to which the Bawean travelled in his
search for employment had to give him as cheap a lodging as possible,
in accordance with the Bawean migrant's aim: to make money and then
return to Bawean. The goal of his migration was, above all, Singapore.
This is expressed in a Bawean saying (which may also be known
elsewhere) : kalau mau makan enak2 pergi keDjawa; kalau mau dikubur
keMalaya; tetapi kalau mau tjari uang dan pakaian keSingapura; that
is to say: "If you want good food, go to Java; if you want to be buried,
go to Malaya (referring to the Malayan Malays exceptional piety and
respect for the dead), but if you want to make money and buy clothes,
go to Singapore." This merantau aspect is freely expressed by the
Bawean in conversation: "We have not come to Singapore like the
Chinese, to settle and grow rich, but only to earn money and buy
clothes, and once we are old, to return to Bawean for good."

We already mentioned a factor which sometimes prevents the car-
rying out of this plan, and shall return to this subject later on. The
pondok was an institution which was completely adapted to the Bawean
who went merantau. The rent paid by an inmate is lower than any
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other institution charges; it is also much less than the normal rent for
a low-cost house in Singapore. The fees which the inhabitants pay their
lurah'as rent, etc. vary from Mai. $ 4.— to about Mai. $ 12.— p. m.
The (economic) function of the pondok is relevant if we judge it against
the background of the economic position of the Bawean in Singapore.

We shall give some data on the incomes of Bawean and non-Bawean
inhabitants of Singapore. The figures for the Bawean group are based
on a sample of 208 individuals from eight pondok. They refer to the
situation in the middle of 1962. The other figures are taken from a
social survey carried out in Singapore in 1953-54 53 which was limited
to "households in which no earner has an income of M $ 400.— or more
living within the city limits of Singapore". Our Bawean also meet with
that condition. It is regrettable we have no figures for 1962. If we

Distribution of household incomes in the different communities

Monthly pe r cen t ages
household

Income W
CO
W

e I a i i s . E I :| %
-° 8 Sou •& >. &>•. -0 o we M 2 tr

MS M M II Ji II II { ?S I
-74 11 15 4 8 4 7 2 12 7

75-99 10 7 11 19 12 17 2 10 9
100-124 12 13 13 30 16 22 6 14 31
125-149 10 14 15 13 18 18 6 14 21
150-174 12 13 15 7 2 12 4 13 11
175-199 8 9 11 6 7 6 6 8 11
200-224 8 7 7 5 8 4 10 7 3
225-249 4 4 5 3 6 2 4 4 4
250-299 8 6 7 4 11 5 18 7 4
300-349 6 4 5 3 5 3 18 4 —
350-399 3 2 2 1 2 2 4 2 —
400+ 6 3 3 2 5 1 18 3 —
Unknown 3 3 1 1 4 1 2 2 —

Total 100 100 100 100 100 100 100 100 100

53 Goh Keng Swee, Urban Incomes and Housing, A Report on the Social Survey
of Singapore 1953-54, Singapore 1956, p. 99, table 5-6.

Dl. 120 9
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nevertheless try to compare the economic situation of the Bawean in
our sample group with that of the non-Bawean, we must bear in mind
that wages have risen somewhat in Singapore of recent years; this
implies that the non-Bawean incomes will be slightly higher than the
given figures today

We find that 68% of the Bawean in our sample group earn less
than $ 150.— p. m., a percentage only surpassed by the "immigrant
Malaysians" by 2 % (70%). The comparable figure for immigrant
Indians is 64 %, followed by the local born Chinese with 53 %, local
born Indians with 50 %, and local born Malaysians with 43 %, while
the figure for all communities is exactly 50 % earning less than $ 150.—
p. m. So the Bawean from our eight pondok, together with the immi-
grant Malaysians (the group to which they in fact belong), are among
the poor of Singapore.

The figures also show up the economic importance of the pondok
system, and these inhabitants of the pondok are justifiably proud of
the fact that their pondok organization protects them against humili-
ations resulting from unemployment and poverty. There are no beggars
among the Bawean: "Go and have a look for yourself around the Masjid
Sultan 5 4 ; you will find many beggars there on Fridays, but not a
single Bawean!" is an argument often used to justify the pondok com-
munity against all who deride it with the stereotypes "dirty", "anti-
foreign" or "hotbeds of black magic". Of course we should not forget
that a very considerable number of Bawean live outside the pondok,
although their economic situations is in general not much better than
that of the pondok dwellers.

Appreciation of the pondok by its inhabitants

In the above pages two functions — there are more — of the pondok
system were discussed. It is now worth while considering how the
inhabitants themselves appreciate their housing system, and hearing
their reactions when a hypothetical alternative is offered them.

The question: "Do you find life in the pondok agreeable, not so
agreeable, or disagreeable?" was answered as follows (N = 214) :

86 % agreeable
12.4 % not so agreeable
1.5 % disagreeable

54 Masjid Sultan is the large mosque in North Bridge Road, near Arab Street
— the centre of Malay trade. Many Muslim beggars assemble there on Fridays.
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Asked after the less agreeable aspects of pondok living, 84 % mentioned
overcrowding as a negative factor — a typically post-war feature, as
we saw. Asked after the positive aspects, the main advantages mentioned
were: cheapness, gotong rojong, and living amongst countrymen.

Nevertheless, preference for a home of one's own is general; this
does not imply that on acquiring one's own house one would break the
ties with the pondok.

84 % of respondents said they would prefer a house of their own if
they could afford it (this also takes in renting a house). The remaining
16 % would still prefer to live in a pondok, even if they had more
money. Only 1.8 % would give up pondok membership if they left
the pondok. These figures show that the first-mentioned 84 %, who
positively evaluated pondok life, would yet leave the pondok if oppor-
tunity offered. We should therefore be cautious about this figure, and
consider it rather as marking a reaction of defence towards the above-
mentioned groups who reject the pondok system.

Important sources of income

The Bawean in Singapore have the reputation of being car-drivers
above all. This is only partly true. It is undeniable that this occupation
was very attractive to the Bawean, and that the young Bawean man
who for the first time set foot on Singapore soil began the process of
adaptation by learning to drive a car. In this respect they followed the
profession of many of their predecessors in Singapore, who were
coachmen. When in the early years of this century carriages were more
and more replaced by cars, the Bawean kept up with this change and
became drivers.

We have already mentioned the occupations in which the great
majority of the Bawean of Singapore find employment. We should add
that many others are active in various other fields outside these few
specializations, mainly in those which can be called unskilled or half-
skilled. The once generally favoured occupation of driver is no longer
preferred by the younger generation: they prefer white collar or quasi
white collar jobs like clerk, office boy, messenger, etc.

A very small minority rise above this and work in the Malayan film
industry, in show business as cabaret singers, as teachers, or in govern-
ment posts. They constitute less than 1/10 % of the Bawean community.
Some of them tend to lose their Bawean identity and to break their ties
with the pondok. They identify themselves with the Malay community
in Singapore.
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Contacts with the Bawean homeland

The contacts between the Bawean of Singapore and Bawean island
are not limited to the group who at irregular intervals revisit their
native island. There is an intensive communication between the pondok
of Singapore and their associated desa on Bawean, namely between the
respective lurah, and also between pondok dwellers and their relatives
at home. We saw that merdntau to Singapore was undertaken with the
aim of making enough money to support the stay-at-homes. This type
of financial aid persists to the present day. It assumes two forms:
individual aid by sending money or goods to relatives on Bawean, and
collective aid by a pondok community in Singapore to its eponymous
desa on Bawean. As for the latter type of aid: a very considerable
number of mosques, religious schools, and surau — every Bawean desa
has at least one mosque, several madrasah and many surau — were
founded on Bawean with the money and material sent over by the
pondok community in Singapore. When repairs to a mosque or school
have to be carried out, and the means on Bawean are insufficient, the
lurah of the Bawean desa asks the assistance of his Singaporean col-
league. The latter then calls a meeting of pondok members and informs
them of the Bawean lurah's request. Generally the request is favourably
received, and one starts discussing how much one can send to the desa
in question.

Shortly after the second world war, when the effects of the Japanese
occupation and the Indonesian struggle for independence made them-
selves felt on Bawean, various pondok communities in Singapore
equipped expeditions to help their home villages. Money was collected
with which one bought clothing, etc., that was shipped to Bawean by
sailing vessels.

Integrative factors: from merantau to migration

The potential developments since World War II, in casu the newly
gained independence of the countries of South East Asia, has resulted
for the Bawean i.a. in the cessation of merantau to Singapore and
Malaya because of many new immigration regulations. Furthermore,
the Bawean community in Singapore had to make a choice in the
matter of citizenships. Many opted for Singapore citizenship — under-
standably, as they had their work in this city. It meant that on return
to Bawean, they could not stay there for longer than three months.
To many of them this was a rude shock. This political factor will cer-
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tainly result in an increasing tendency of Bawean in Singapore to settle
there, and to lose their contacts with their native island.

One of the prime factors making for permanent Bawean settlement
in Singapore, is the Bawean household in that city. During and after
the war years a Bawean generation grew up which does not know the
island, which goes to school, finds employment, and marries in Singa--
pore, and wants to stay there. These children in Singapore who do not
long for a return to Bawean, are the factor which decides many parents
to make their permanent home in Singapore or Malaya.

We should add that economic advancement, coupled with a dwelling
outside the pondok, greatly increases the likelihood of intermarriage
with the Malay population, and is a factor which promotes lasting
settlement in the Malayan regions. It is also likely that leaving the
pondok, and therefore no longer living in a Bawean community, and
attending Malay schools, results in a change of reference groups, which
again leads to greater identification with the Malay community.

If we now consider some figures which refer to the abovementioned
processes, we find that our question "Do you long- for a return to
Bawean?" (N = 238) was answered as follows:

More than 86 % answered in the affirmative
More than 13 % answered in the negative.

Our next question was: "If so, would you wish to return for good, or
only on a visit; or would you like to return to Bawean for good once
you are too old to work here in Singapore ?"

More than 14 % answered that they wished to return for good as
soon as the opportunity offered (i.e. as soon as they had saved enough
money);

More than 70 % would only like to return to Bawean to look round
and visit relatives, and then return to Singapore;

More than 15 %.wished to return once they were too old to work.
That is to say, more than 70 % of our sample considered Singapore

as their permanent abode. The others had children on Bawean and
wanted to rejoin their families some time in the future; there were a
few in this group without children, but with property on Bawean (e.g.
a house and rice fields), who for that reason hoped to return to the
island. An interviewee of this group expressed himself as follows: "Once
we are old, we can lease rice-fields on Bawean to Madurese and Java-
nese against a share of the rice crop; and we can go fishing. But what
can we do here in Singapore in our old age? We have no children, and
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who shall look after us? In the pondok we shall always have enough
to eat, but it is unpleasant not to be able to reciprocate". This last
remark incidentally confirms that the do ut des relationship prevails in
the pondok.

As to the demographic position of the Bawean in Singapore, the
following tables show that in 1957 they constituted about \l/i% of the
total population. The decrease of 0.1 % in the period 1947 -1957 is to
be attributed to the fact that in spite of their 43 % increase they yet
lagged behind the total population increase of Singapore, which was
54 %. As to sex ratio, the Bawean with a ratio of 914 come out well,
being second only to the Chinese with more favourable sex ratio of
963, and surpassing the Malaysian group with its sex ratio of 907.55

Population of Singapore according to ethnic communities, 1957

Chinese
Malaysians

Indians &
Pakistanis
Bawean
Others

Men

555.663
91.669

I 85.988

11.580
17.860

Women

534.932
83.224

38.096

10.587
16.330

Total

1.090.595
174.893

124.084

22.167
34.190

% of total
population

75,4
12,1

8,6

1,5
2,4

sex
ratio

963
907

443

914
914

Population
increase

1947=100

149
167

179

• 143
132

Total 762.760 683.169 1.445.929 100,- 896 154

1947

Chinese
Malaysians
Indians &
Pakistanis
Bawean
Others

Total

387.373
54.027

j 51.715

8.237
13.611

514.963

342.100
44.342

17.252

7.197
12.290

423.181

729.473
98.369

68.967

15.434
25.901

938.144

77,8
10,5

7,4

1,6
2,8

100-

883
820

334

873
903

822

55 There is a fairly considerable migration of Malays coming from the Federation
of Malaya to Singapore in search of employment.
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This favourable sex ratio may also be taken as an indication of the
permanent settling of the Bawean in Singapore.56

Note: Calculated on the basis of Census of Population, Singapore 1947
and 1957. In the Singapore population statistics, "Malaysians"
means "Malays and the various indigenous races of Indonesia
and North Borneo". The Bawean of course belong to this
category, but for the purposes of the present paper I have
entered them under a separate heading, and substracted-^theirr'
numbers from the total of the Malaysian grout:

Turning now to the percentage o£-Bawean_born outside Singapore
and the Federation of Malaya^y^'egnd-that on the grounds of a sensus
I carried out57 in Wppndok (N'= 2568), this figure comes very close

Inhabitants oj Singapore born outside Singapore and Malaya
^i^V (figures stand for percentages per ethnic group)

Total
Males
Females

Singapore

27
29,8^
23,9

Chinese

26,6
27,2
26,3

Malaysians

10,6 .;-
12,5
8,5

Indians &
Pakistanis

- 54,3
66,5
26,8

Bawean

27,2
23,2
25,4

Others

37,9
40,5
35,1

58 The extremely unfavourable sex ratio of Indians and-Pakistanis-—334 in-1947
and 443 in 1957 — combined with the 79 % increase of this community — the
highest increase figure for any ethnic group — seems paradoxical. In view of
the strict immigration control, the increase cannot be ascribed to immigrations
and the cause has to be sought in natural increase. The sex ratio only gives a
figure for the numerical proportion of the sexes in one and the same ethnic
community, and does not take intercommunal mixed marriages into account.
Now, many Indian and Pakistani Muslims marry Malay women. This hardly
applies to the Bawean. In a random sample (N=247) we got the following
figures:
More than 91% of Bawean men had a Bawean wife.

„ „ 3% „ „ „ „ an Indonesian, non-Bawean wife.
„ „ 4% „ „ „ „ a Malay wife.
„ „ l/i% „ „ „ „ a Chinese wife, who was converted to

Islam.
67 Results of a census in 11 pondok plus the Bawean in the employ of the

Singapore Turf Club, total 2.568 individuals. The sample does not yet comprise
a sufficient number of pondok, or Bawean swelling outside a pondok, to allow
us to state it is representative for the entire Bawean population of Singapore.
However, our figure of 72% Singapore or Malaya born Bawean is unlikely
to be greatly modified.

Downloaded from Brill.com05/19/2023 07:09:07PM
via free access



136 JACOB VREDENBREGT.

to the average total for all ethnic groups in Singapore. The figure itself
indicates that the vast majority, viz. more than 72 %, of the Bawean
community was born in Singapore or the Federation of Malaya.

Note: Calculated on the basis of Census of Population, Singapore,
1957, Preliminary Release No. 7, table 4.

Functions of the Bawean migrations for the agriculture and the com-
population of Bawean island

^ effect of the migrations on the demographic
structure of Bawean^ island.: a most unfavourable sex ratio and an
ever worsening population' detrcase^After the second world war this
process was halted, although the riumericSi^iisparity between the sexes
persisted. It is readily understandable that irî ctco^ely populated areas
like Java and Madura, with their great lack of arableland, the fact that
agricultural land of acknowledged fertility was lying wasre'ou Bawean
constituted a powerful pull factor for the land-hungry peasants of>those
two islands. From' the beginning of the present century, Madurese arfck
Javanese evinced some — at first slight — interest in Bawean. Some
came as fishermen and built themselves houses on the Bawean coast.
Others asked and were granted permission to-clear land for agriculture
in the forested areas, or, in some cases, worked the land of absent
Bawean landowners against money payment and/or a share of the crop.
The self-contained character of the Bawean desa community seldom or

"never ..allo.wed-them-to.settle in these villages or become members of
that community. They-remained strangers and lived on their holdings
at the edge of thidesa or in houses by the shore. Gradually this changed,
for intermarriage could hardly be avoided on an island with a great
surplus of women. The change was abetted by war and revolution in
Indonesia, when (particularly in the years of revolution) the criterion,
of being.an Indonesian began to prevail over specifically communal
criteria.

Madurese and Javanese came in increasing numbers to settle in
Bawean desa. They no longer confined themselves to working Bawean
rice-fields as wage-earners or sharecroppers, but also started buying
sawah from such Bawean as had found employment off the island.

This process will continue as long as the tendency of the Bawean
to merantau persists, and the arable land of Bawean is for a large
part allowed to lie waste.

JACOB VREDENBREGT
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APPENDIX

Inhabitants of a specimen pondok, with data on family structure,
duration of stay, place of birth, etc.

LEGEND

Male: ZX- fem8'6: O

Deceased: _£^ _ 0 _

Born on Bawean: / \ Q

Bom In the pondok: jfa, 0

Born In another desa: j^^ 0

Marriage: L- "-. divorce: • j - •'

Living in house supplied by employer: i_ _ .

Uvlng tn privately owned or rented house; J_

Living on Bawean: • •

Children below schootgoing age: ——

Dates indicate year of settlement In pondok.

HARBOUR SHIPPING / ^ - ^

i ~\

HARBOUR SHIPPING
HARBOUR SHIPPING SEAMAN

SEKOLAH ARAB =

RELIGIOUS SCHOOL

UNEMPLOYED

0 | A _ SEAMAN

RELIGIOUS SCHOOL MALAY SCHOOL

MALAY SCHOOL

PENSIONER

SEAMAN

MALAY SCHOOL

SEAMAN

MALAY SCHOOL
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ENGLISH SCHOOL MALAY SCHOOL

I
CAPTAIN OF COASTER

TRADES WOMAN

EXPELLED FROM PONDOK (
FOR ADULTERY

A.

SEAMAN SEAMAN SEAMAN MALAY
SCHOOL

MALAY SCHOOL MALAY SCHOOL

MALAY SCHOOL
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