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GARY BRANA-SHUTE

SOCIAL CONFLICT AND RITUAL
RESTORATION:
A CASE OF LOWER CLASS CREOLE
MATING IN DISEQUILIBRIUM

The data upon which this paper is based were gathered over a two year
period in Paramaribo, the capital city of Surinam (Dutch Guiana).1

The general thrust of the research was to investigate the social organi-
zation of a lower class Creole (Afro-American) neighborhood. Specific-
ally, however, I wanted to approach household structure and process
by using males as my point of departure. This idea was stimulated by
a statement from R. T. Smith (1966: 33) who pointed out that ". : . the
concentration . . . upon the household as the functioning unit of child
care and economie organization has tended to divert attention from
other networks of relationships linking households to each other."

Almost all prior studies of lower class West Indian society have been
biased by a methodological and analytical concentration on women and
children. Females and children are obviously by their occupation of a
residental structure tied to a point in space and thus have been relatively
easy to locate and define. Persons not regularly appearing within the
parameters of four walls and a roof are summarily overlooked or cast
off as "absent participants", "streetcorner men", and the like.

There has been a corresponding neglect in the study of males, thus
portraying black society as one populated solely by women and children,
with adult males depicted as "somewhat shadowy figures who drift in
and out of the lives of family members" (Liebow, 1967: 6). Correspon-
dingly, "matrifocality" itself has become an object of study without full
reference to extra-household developmental cycles; larger, on-going
connections with kindred and friends; or all male groups engaging in ac-
tivities apart from, but related to, family, household, and domestic groups.

The study of sedentary women and children does not illuminate all
the links tying dispersed households together nor the nature and variety
1 I would like to thank the Foreign Area Fellowship Program (grant 71-9) and

the National Science Foundation (grant GS-31215) for their generous support
of my research.
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3 4 GARY BRANA-SHUTE

of male bonding to these female-headed groups. In the study of lower
class Creole social organization, the household as unit of observation —
as object and sample — is both inaccurate and misleading if the mating
behavior, residential arrangements, and support networks of males are
to be incorporated into the analysis.2

The mating system of lower class Creoles,3 which sanctions multiple
and simultaneous extra-residential and concubinal sexual relationships,
breeds inter-sex hostility, most of the time latent, but many times flaring
up overtly, between men and women. For men, whose relationships span
many households as conjugals and consanguines, the discharge of rights,
responsibilities, and obligations becomes confusing, conflicting, and
many times impossible to satisfy. Men are placed in positions in which
potential discord and conflict between households devolves upon them.
Men are regularly caught between groups of women competing for
their resources.

One thing emerges from looking at the behavior of these men. They
have, for a variety of reasons, refused to make a full time commitment
of time, goods, and services to any one household, conjugal or con-
sanguineal. Their relationships span many households dispersed over
space and articulated by different time schedules. Frequently absent
from full time participation in any one group, the men are marginal
to all the families, households, and domestic groups with which they
have connections.

When not working, sleeping, eating, or involved in some domestic
chore that devolves upon him in the sexual division of labor, lower class
Creole males in Paramaribo can be found most regularly at the street-
corner winkel (shop or pub).4 The winkel is the one neutral and
accessible point in space where men, sharing similar mating and
residential arrangements, can regularly and recurrently congregate. Jobs
can be shifting, temporary, and erratic, as can household and mating
relationships. In many ways, the men who gather at the winkel have
no place else to go.

This paper is a description of one man's domestic, household, and
mating problems. For reasons which will emerge, the major character,

2 I have.expanded upon this elsewherë (Brana-Shute, 1974).
3 For discussions of lower class West Indian mating systems and household

structure see M. G. Smith, 1962; R. T. Smith, 1956; Clarke, 1957; Gonzales,
1969; and Freilich, 1961.

4 I choose to use the Dutch word winkel rather that the English tavern, pub,
or bar. An urban winkel is none of these and can be distinguished socially
(what goes on there) as well as materially (size, use of space, items sold, etc) .
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SOCIAL CONFLICT AND RITUAL RESTORATION 35

Marcell, had to resort to rituaJ therapy to cope with and solve his
dilemma. A magician (bonoeman), a marginal man and outsider to the
neighborhood with no roots and commitments (he was a Saramaka Bush
Negro), was called in to assist Marcell and re-establish normal con-
ditions in the neighborhood. Marcell was engaging in both foolhardy
and dangerous behavior. Things could not go on as they were; the men
of the winkel and the neighborhood women made this quite clear in
their gossip, admonishments, and blunt suggestions. The main problem
was Marceli's, stemming directly from his mating patterns; it was also
the neighborhood's worry and they, with the ritual expertise of the
magician as accelerator, were instrumental in solving it and returning
things to as they should be.

This series of rituals, keeping in mind that ritual is a process, had
a definite beginning and end. During this period the social relationships
of the various characters, particularly those surrounding the winkel and
the households, were thrown into sharp relief. The ritual process en-
capsulated Marcell's life, shed irrelevant matters to reveal the critical
supernatural issue, and, in short, gave an intense statement of a complex
process. Marcell's story outlines clearly, midst the magical goings on,
the structural realities of lower class Creole kinship, domesticity, mating
in all its forms, household structure and shifting boundaries, use of time,
space, and other cultural instrumentalities, neighborhood social organi-
zation, and winkel life.

Marcell has intimately known a large number of women, some for
only moments, one for more than four years. He has provided for all
of them and in return for their services has never reneged on his
responsibility to contribute to their support. Even after the active phase
of a mating relationship has ceased, he was always willing to contribute
something if he heard an ex-lover had fallen on hard times.

Seven years before this story, when he was 23 years old, Marcell lived
with his paternal aunt Sissy. Sissy's daughter Sadie and her 10 children
resided in the house as well, and Marcell slept in a small corner of the
attic separated by a hanging sheet from the piles of children on the
floor. He had a well-paying job with a local industry and enjoyed
visiting relationships with a number of women.

About this time, Marcell's father moved from his back yard cottage
a few blocks away to a new house on the other side of town. Marcell
quickly rented the vacated house for Sf 16 5 per month and used it as

The currency unit in Surinam is the Surinam Florin (Sf), or, as it is more
generally known, the Guilder. One Sf equals Fifty-seven U.S. dollar cents.
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36 GARY BRANA-SHUTE

his dorose oso (outside house),6 a place he could bring his girlfriends
for privacy. He visited this house two or three times a week, occasion-
ally spending the night. Everyone in the neighborhood knew what he was
doing, and would gossip among themselves over MarcelPs latest affair.

Marcell maintained his residence at Sissy's. He slept there, ate there,
stored all his possessions there, had his laundry and mending done there,
and contributed heavily to the upkeep of the household and its in-
habitants. At this time Sadie did not have a man and the responsibility
of maintaining everyone feil in good part on Marcell.

Marcell's dorose oso was furnished sparsely. There was nothing in
the kitchen save two cups, a plate, a few forks and spoons. A bucket
to retrieve water from an outside pump stood on a rickety wooden table.
There was no refrigerator or stove and the shelves were empty. The
sitting room contained one chair and a mattress. The attic was empty,
the floors were uncovered, there were no curtains, and the house was
filthy. However, it served Marcell just fine.

Marcell has a f uil brother three years younger than he. This brother
was born when Marcell's mother and father were splitting up. Unlike
Marcell, he was never legally recognized by the father. The brother
bears his mother's name and carries a grudge against Marcell and his
father. Marcell and his brother do not speak; Marcell had publicly
denounced him as a vagrant. However, they resided in contiguous neigh-
borhoods and, although they did not travel in the same circles, saw each
other frequently. When especially pressed the brother often begged
money from Marcell.

One Saturday night, a few years ago, Marcell went to the movies and
noticed a young Javanese woman.7 After Creole women, Creole men
mate most frequently with Javanese women. They say, "Javanese live
like we do and we get along." 8 Marcell made inquiries and found that

6 Though Dutch is the formal language of Surinam, Sranan Tongo (Taki-taki
or Surinamese), a Creole language, is used more widely by lower class Creoles
(and many nationalists).

7 In discussing Marcell's relationship with this woman, I do not call her by
name, but rather refer to her as the "Javanese", "the woman", or the "Javanese
woman". I am recounting the story through Creole eyes, and never once did
Marcell, the winkel men, nor the neighborhood women call the woman by
her name (nor did they care to learn it). When on good terms with the
woman Marcell would occassionally refer to her as "my child" (mi pikin).
The woman was a non-person to the Creoles except on two ritual occassions.
This is explained in the text.

8 For a discussion of the different ethnic groups residing in Surinam see
Van Lier, 1971.
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SOCIAL CONFLICT AND RITUAL RESTORATION 37

she lived on the other side of town, came from a very poor family where
she lived with her blind mother, two sisters, and their men, and that
she came often to the movies.

Further inquiries informed Marcell that she was a waka-waka oema
(a walking woman — sexually approachable). Marcell pursued her
and, although" he never escorted her anywhere, supplied her with
money which she used to buy clothes for herself and food for her
family. For more than a year they visited in Marceli's dorose oso. They
would spend a few hours or the night and when finished would both
return to their respective "permanent" residences. At this time Marcell
was also visiting other women but feit, because he was supplying her
with gifts, that she was not to see any other men.

During his meetings with the Javanese woman, he feit moments of
intense hostility. Drunk, he would admonish her for her past loose
reputation. After treating her deplorably, which occasionally took the
form of beatings, he feit guilty, but this emotion quickly evaporated
when he leaxned she was seeing other men behind his back. Her behavior
led to further beatings and more guilt. The relationship continued on
in this fashion for four years: short visits at the house; hostility and
distance; gifts and contributions; and relationships with other men and
women, all set in the context of three overlapping households and the
larger context of the neighborhood.

Marcell's brother soon entered the picture. Unknown to Marcell he
was one of the men sleeping with the Javanese while she was steadily
visiting Marcell. The brother often profited from the gifts Marcell
gave her. Hostility between Marcell and the brother increased when
Marcell discovered that the woman had moved in with the brother
while continuing to visit Marcell.

Her situation worsened as the brother, a scoundrel by everyone's
definition, denied her support and money in addition to mishandling
her. To make ends meet she occasionally approached Marcell at the
winkel to ask for money. He soon began to blame himself for her plight,
feeling he drove her to these terrible circumstances.

After two more years the brother, with no remorse, threw her out.
She was temporarily homeless, without income of any sort, uneducated
and without skills, sick with TB and reverting to her old pattern of
promiscuity. Marcell feit obliged to do something. It started innocently
enough; he wanted to make up for his past behavior and clear his
conscience. As he put it, he wanted lespeki foe en srefi (self-respect).

Marcell formulated a plan and suggested it to the men at the winkel.
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3 8 GARY BRANA-SHUTE

He devised a rehabilitation program and arranged for the woman to
get a morning job as a maid and go to school in the afternoon to learn
Dutch and mathematics. He would pay her tuition and buy her books.
He made arrangements to have her TB treated. Then, after she had
completed school, he would send her to Holland to work. This would
involve buying her clothes and luggage, arranging transportation and
finding her housing and work. Friends recently returned from Holland
suggested that she might work as a nurse's aide. Marcell agreed and
estimated he would need about Sf 1600 ($820) in about six months'
time to put his scheme into operation.

The winkel men scoffed at the idea. Why should Marcell feel respon-
sible for her, especially when he would get no return on his investment.
The question of his guilt was glossed over and everyone agreed Marcell
would be foolishly wasting money. Why, he didn't even have any
children with her. The crew tried to dissuade him but soon gave up.
In his absence the men would shake their heads lamenting MarcelFs
crazy plans. Word spread throughout the neighborhood.

Marcell intensified his visiting relationships with the woman and
promised her there would be no more beatings and that he would
indulge her. She in turn promised to go faithfully to work and school,
visit the doctor regularly, and not waka-waka anymore. She did not
address the question of going to Holland.

A week or two later he found out from orie of the winkel men that
the woman was seen downtown during her work hours. Checking with
her employer he found out she had quit. Further investigations proved
she was not attending school regularly and that she did not show up
for her TB treatments. The winkel men threw this in Marcell's face.
"You see", they said, "She is only using you and your money. Women
aren't worth it." "No", replied Marcell, "she is only dumb and ignorant
and must be trained." In Marcell's estimation she was not responsible for
her behavior.

An incident, started by the brother, aggravated the issue. The atmos-
phere of the winkel was charged with Marcell's story. One evening while
a sizable portion of the crew was assembled the brother entered. Sneering
and offensive he accused Marcell of stupidity and naiveté. If he wanted
to give his money to a worthless whore and be exploited by her that
was his business. Furthermore, who did he think he was by determining
people's destinies with his opinions and charity. The winkel crew
remained silent while outsiders added their commentary to the brother's.

When the brother called him a dumb Negro trying to play God,
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SOCIAL CONFLICT AND RITUAL RESTORATION 3 9

Marcell sprang from his seat. Grabbing a heavy glass top from an
apothocary jar on the counter he lunged at the brother and tried to
smash his head in. Fortunately, a fellow crew member was standing
between them and caught Marcell in midair. Pinning his arms back
and shouting at the brother to leave, Bunker was joined by the other
winkel men. Both shamed and infuriated, Marcell left amidst the yells
of the winkel men telling him not to seek out his brother.

Spending more time together, but not yet living in concubinage,
Marcell began contributing more to the woman's upkeep. Aside from
giving her Sf 50 every fortnight, a sizable sum, he would often be called
upon to pay new tuition installments and buy books.0 With every
paycheck he set aside money for her ticket to Holland. Everyone in the
neighborhood was watching, and men and women alike agreed Marcell
was being exploited.

Early one October afternoon, four months after the incident with
his brother Marcell stalked sullenly into the winkel clutching a knife.

He was quickly surrounded by his friends Schill, Chris, and Rijker.
Hearing the story they agreed he was about to do something very
foolish. Earlier in the day he had gone to his woman's sister's house
to try and locate his lover. A neighbor told him that the woman no
longer lived there, but further down the street in the house of another
man. Marcell went to the location and found the house empty. Looking
about, he discovered her clothing, male articles, and bills for large
expenditures. The contributions he had made to her were going in part
to support another man.

A man entered and Marcell asked if he was living with the Javanese.
Recognizing Marcell the man began pleading with Marcell not to beat
him. He admitted living with her and buying things for himself with
MarcelFs money. Marcell's wrath, however, was not for him.

Running home to his house he grabbed a small kitchen knife and
ran up the street to the winkel yelling for everyone to hear that he was
going to "cut off her arm". Although ostensibly looking for the woman
he went directly to the winkel and was easily lured inside by the winkel
men. There they tried to calm him. One cannot trust a woman anyway
so what did he expect? There are plenty of women in Paramaribo.
Marcell would be much better off if he would just go out and look
for another that would appreciate him. "Don't worry", interjected a

9 Marcell makes one of the highest salaries in the neighborhood; almost Sf 400
a month. However, the numerous people he supports and his lavish expendi-
tures on alcohol leave him virtually penniless at month's end.
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4 0 GARY BRANA-SHUTE

friend, "maybe the woman screwed you but you can get her back by
running around with every female you meet." Finally Schill reached
down, took the knife from Marcell and gave it to Chris for safe keeping.

A lot of people knew of Marcell's plight. Although it angered him
that his name was bantered about he used these networks to spread
news of his intentions, and in this case, to force people to intercede and
stop him from doing something that would have had extra-neighborhood
consequences (e.g., the police and state legal machinery). The neigh-
borhood was alive with stories. Everyone thought that Marcell should
drop the woman immediately. Marcell was adamant. Cooling off, he
decided that the woman did not know what she was doing and it was
his obligation to care for her. She must be sent to Holland immediately,
whether she had a job, the requisite skills or not. The men rose in a
clamor. Marcell was beyond help.

He took the next morning off from work, gathered her birth registry
book and papers, and went to get her a passport. At the government
office everything went smoothly until he was questioned about her
health. He lied about any contagious illness but a suspicious government
official checked with the Health Office and found that she was still
undergoing treatment. Marcell was denied the passport.

Marcell decided that he must keep the woman in his care. This time
he exacted a promise that she would live with her sister, stop visiting
the man with whom she had been living, and visit no other man except
Marcell. This most recent male interloper was not heard from again.

From the knife incident in October until mid-December, Marcell
frequently and regularly visited the Javanese woman in the dorose oso.
He continued to make his contributions. All proceeded without mishap.

Early in December the woman told Marcell that her sister had been
evicted and forced to move into a smaller house. There was no room
for her to stay on with her sister. She begged Marcell if she could stay,
just for a short time, in his dorose oso house. Realizing the implications
of this move, Marcell agreed. Shortly thereafter she moved in all her
possessions and set up residence. Marcell contined to live at his aunt's
house.

During that month the house took on more and more of a woman's
touch. In fact she became a model homemaker, much unlike her former
self. She was settling in. Curtains appeared and a gas bomb stove was
bought. The mattress was brought up to the attic and placed on a bed
frame and kitchen utensils appeared in the cooking area. For Marcell,
these items would keep her at home and away from the "bad influences"
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SOCIAL CONFLICT AND RITUAL RESTORATION 4 1

of Paramaribo. There was talk of Holland, but the plans became more
diffuse. She did not want to go.

In early January Sissy's granddaughter Mabel feil 111. It was uncertain
whether it was a datra siekie (physical illness responsive to a western
physician's care) or a nengre siekie (a spiritual illness caused by super-
natural agents). She needed care (and was treated by both doctors and
local curers) and was brought downstairs and placed on the large
doublé bed in the sitting room. Four children were forced to sleep in
the attic. There was no room left for Marcell in the small house. He
moved out and in with the Javanese woman.

From January to July he lived out his normal routine in the neigh-
borhood. Only his place of residence had changed. He still contributed
regularly (though not as much) to Sissy's house and took occasional
meals there. Over the course of the next few months he gradually
moved more of his possessions to his house. His winkel attendance feil
off slightly as he began to spend more intimate time with his lover;
however, he still was a full time winkel participant.

One July evening Marcell, before leaving to go out for a drink, gave
the woman Sf 5 for her to go to the movies alone. He told her to be
home early and not to talk to anyone.

The next morning found hun at the winkel. Instead of going to work,
he was sitting there livid with rage. When he had come home at
1 o'clock the night before he found the house open with no one there.
Arising late the next morning he found the woman still not back. He
asked neighbors if she had gone out early and they all replied that they
had not seen her. Intuition and experience suggested he look for her at
her sister's house.

Entering the sister's yard he heard a shout warning of his presence.
Before he was able to phrase a question the sister ran toward him,
blocked the doorway and told him his woman was not there. Pushing
her aside he marched into the three-room cottage and saw a man in
his underwear lying on the bed with his back turned. His woman was
huddled in the corner wearing only aman 's undershirt. Thinking the
Creole man on the mat was the sister's man he paid no attention and
merely was irritated with the woman for not coming home.

A closer look at the man exposed him as MarcelFs brother. Realizing
what had happened he threatened the brother with a beating if he ever
interfered in his affairs again. Turning to the woman he ordered her
to retrieve her clothes from his house and never to return again. Storming
out of the house he cursed the sister for condoning such behavior.
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Outside in the yard Creole and Javanese neighbors gathered. They
applauded Marcell for his actions and called out that the woman had
been shamed mightily. This story would spread quickly.

Marcell returned to the winkel and told the story to the crew members
present. The men shook their heads in disbelief; how could one brother
treat another in such a disgraceful manner? Something was amiss; things
like this are not supposed to happen. It was hard for them to believe,
but it was only.an extreme version of an of ten cited proverb: When
you do good you get bad in return (Te joe doe boen joe e kisi ogri
baka).10 Af ter MarcelFs departure the men could hardly hide their
nervous laughter. Marcell was a sucker, both for the woman and the
brother.

From his work in the interior Marcell had developed an acquaintance
with a Bush Negro from the Saramaka tribe.11 Moving to the city, this
man had capitalized on his tribal stereotype in Creole eyes as a man
familiar with the deep ways of the supernatural and had become a
bonoeman (magician).12

For two days Marcell mulled over his plight. He feit the causes were
not as clear cut as originally perceived. He decided to seek the advice
of the bonoeman. He was beginning to speak more of revenge; he feit
abused and was in a confused state of mind.

Marcell told the bonoeman his tale from beginning to end. Shaking
his head the bonoeman concurred that there was more to the problem
than met the eye. Spiritual and supernatural forces were at work and
Marcell had to respond in kind. Through the bonoeman's suggestions
Marcell decided that magical spells were being cast upon him and the
woman. He suspected that she was no longer in control of her senses
but was being manipulated by the brother. Marcell devised the following
strategy to which the bonoeman agreed.13

10 See Herskovits, 1936 for some interesting examples of Creole manners, morals,
and ethics.

11 See Price, 1972 for a discussion of the different Bush Negro tribes of Surinam.
12 Bush Negro magical practitioners are considered more powerful and skillful

in manipulating the supernatural than Creole practitioners. Although most
Creoles attend Creole bonoeman for their services, the most powerful "deeper"
magie is the province of Bush Negros. However, there is also a dilemma here
for the Creoles. Since the Bush Negros are so powerful, mysterious, and
sometimes considered barbaric and savage, there is an element of potential
danger in becoming their cliënt.

13 There are more complicated categories of magical practitioners in Creole
eyes. The categories overlap, and depending on the situation or rite to be
performed a practitioner may be a lockoeman (diviner or diagnostician),
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SOCIAL CONFLICT AND RITUAL RESTORATION 4 3

The first matter at hand was to break the spell cast on the woman.
Marcell was to take all her clothing except for two pieces of underwear
and place them outside the door of his house. The undergarments were
to be placed under the sitting room linoleum, and everyone who is a
friend of Marcell's must walk on them. That was to accomplish three
things: break her spirit (broko en geest, meki en saka), force her to fail
at whatever attempts she makes contrary to Marcell's wishes, and assure
Marcell complete power over her for his ends.

Marcell also had to take precautions to protect himself. A future date
was set when he would be given a charm (tapoe) and a ritual washing
{wasi skin) to protect him from any wisi (black magie) his brother
might work against him.

Wishing to hurt his brother in some manner, Marcell wanted the
power to have sexual access to and control over any female his brother
engaged in the future. In addition, Marcell wanted sexual access to the
woman's sister. This is a form of revenge as well as control since she
lied to Marcell and sanctioned his woman's extra-residential affair in
her home.

The wheels were in motion and the problem shifted from the secular
to the supernatural. There were unseen connections between events that
Marcell and the bonoeman had to identify. That night Marcell placed
the undergarments under his linoleum and walked upon them. From
that point on, all behavior was interpreted in terms of the supernatural
and its forces. Events were not as they seemed, or as they had once
been explained. Everything done to Marcell or by Marcell would be
interpreted on a different order of reality. In many ways, everything
done and to be done would become a self-fulfilling prophecy.

Two days after he placed the underwear under the linoleum the
woman returned. While she was in the house Marcell took her upstairs
and had intercourse with her. Her return and the sex act proved to
Marcell that he had regained control over her. Every morning thereafter
she would return to spend half the day cleaning and cooking whether
Marcell was home or not.

Not trusting her he followed her to school later that week and found
his brother waiting for her. Obviously his brother was working some

a bonoeman (practitioner of therapeutic magie), or a wisiman (practitioner
of black magie). Some magicians do only bonoe (therapeutic) while others do
all types. The man Marcell knows calls himself a bonoeman and never has
been refered to differently though it is known he does wisi (sorcery). For a
more complete discussion of this see Wooding, 1972.
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4 4 GARY BRANA-SHUTE

particularly evil spell on the girl, much strenger than the ceremony
Marcell had performed to get her back. He understood he had failed
to break his brother's hold. Yet, it was even more evident that he was
wrong in chastising the woman; she was obviously not responsible for
her behavior in light of the brother's power. Marcell demanded a control
over the woman stronger than that of the brother's. The bonoeman
would have to provide more powerful magie.

Marcell decided to consult the bonoeman the next day.
Early the next morning he had stopped at the winkel for a drink.

There he found his father, who was in one of his rare states of good
health, waiting for him. The old man knew of Marcell's problem and
came to talk with him. They discussed the problem in detail and the
father agreed that Marceli's course of action was justifiable.

He left for the bonoemari's house, a small, run down barrack located
behind weathered street-front houses. It was almost barren of furnishings.
Two hammocks were strung from the walls, while benches, empty
bottles, glasses and plates lay in disarray on the floor. A kerosene lantern
illuminated the darkened room.

Two women, barebreasted and wrapped in cloth around their waists,
sat combing their hair with wooden combs. The bonoeman on hearing
Marcell's story, pointed out that the first ritual to bring the woman
back had temporarily worked, although it was not strong enough to
keep her permanently out of the clutches of the brother. The most
important matter, suggested the bonoeman, was to protect Marcell from
wisi worked by his brother. The ceremonial washing, however, could
not be done today because the bonoeman'% je je (spirit — one of the
functionally specific compartments of the soul) was not settled and
comfortable. Should he perform the washing today, it would not work.

This turned out to be a pattern. Whenever Marcell asked the
bonoeman to perform a certain ritual to assure a certain event, the
bonoeman consistently made an excuse to temporarily delay the cere-
mony. Doubtless this was to give him time to investigate the case, and,
after hearing the gossip and learning the circumstances, decide on the
feasibility of the request and the odds of the goal actually materializing.
If he thought the chances were good that it would "work out" he
would perform the ceremony; otherwise he would try to disuade Marcell.

The bonoeman suggested that they set the washing ceremony for
Friday night. This would give him time spiritually to recuperate and
also to purchase the items necessary for the rite. Bef ore leaving the
bonoeman delivered a lengthy speech on his own character. He em-
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SOCIAL CONFLICT AND RITUAL RESTORATION 45

phasized that he was honest, reliable, and not greedy. He never sought
to rob people or take advantage of their weakened condition. (People
in Surinam are often victimized by crooked bonoeman, who extort
great amounts of money. Magie can be quite a "racket", and Creoles
are rightfully suspicious of approaching a bonoeman they do not know.)
The bonoeman said that he would charge nothing for the ritual washing
but "would take what Marcell's soul wanted to give him." (Mie sa teki
san joe je je e gi mie.) Marcell found this agreeable. He left relieved by
the conviction that by the weekend everything would be back in order.

All the next week, before the rite, the Javanese woman came to his
house. Although he would not permit her to stay he was slowly changing
his mind. She was a good woman, he thought, and if he could only be
assured that he had full control over her she would be nice to have
around.

The ritual to bring the woman back was working. Supposedly she
knew nothing about it. However, she was privy to neighborhood gossip,
and stories had been spreading that Marcell was up to something. Also,
knowing Marcell she expected him to dabble with the supernatural.
Marcell's behavior was strange. Upon her return in the mornings he
would cockily announce, "I knew you would return; it had to be."
Following ritual dictum she was always rewarded with a few guilders.

Friday afternoon Marcell went to the bonoeman's to arrange a time
and place for the ceremony. Explaining the week's events, the bonoeman
was pleased to hear how the woman was returning regularly, thus
confirming Marcell's partial control over her.

A list was drawn up and Marcell was told to buy the following items
tomorrow at the central market: spoon (nang spoon), 1 plate (nang
preti), 1 piece of sugar cane (pisi chen), 1 parrot tail feather (popokai
ten), and 1 Indian clay pot (prapï). The bonoeman would bring
peanuts, sugar, ritual grasses (wiwiri) and other items.

Much relieved, Marcell retired to the winkel to teil his story to the
assembled men. Very little was said in his presence other than that he
should be very careful. When Marcell was not at the winkel his story
was debated endlessly and with fervor as everyone evaluated the situation
from the past, present and future perspectives. Marcell was dealing with
supernatural agents and one mishap or error could bring misfortune
to him and perhaps others. The supernatural world is capricious, un-
predictable, and not entirely understood by mortals. Marcell's life was
laid open in the public forum. Word even reached Sissy and Sadie some
blocks away. They complained that he was foolish spending all his
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money on the woman and it would be better if he gave it to them.
The bonoeman arrived at the house 8 o'clock Sunday night. The

Javanese, who was there cleaning, saw him enter the yard carrying all
of his paraphernalia. Marcell was cold and aloof with her and, as the
bonoeman entered the house, he gave her money to go to the movies.
The woman was quite shaken; she knew a bonoeman when she saw
one. As the woman went out the door the bonoeman sat down and
began assembling his items. To Marcell's acquisitions he added a hand-
ful of powdered rice, three pieces of raw cassava, a ten cent piece
(dubbeltje), a pile of sugar, a handful of shucked peanuts and a braided
circular mat the size of a saucer.

The bonoeman instructed Marcell to make a watery mix in the pot
composed of all the items except the parrot tail feather. After washing
with the concoction each morning, he must dip the tail feather in the
mixture, place it in his mouth and either ask for good things to come
his way (boen sani gi ]oe srefi) or curse others (cos-cosi tra soema).
This must be done everyday for a month.

The bonoeman then asked if the brother was really MarcelFs brother.
Marcell told him it was true and that they both came from the same
mother and father. Hearing this the bonoeman jumped from his chair

and declared this impossible; brothers could not treat themselves in
such a manner. He said, "There is no better thing than your own
brother" (Nowan moro boen sani de leki brada). (In Surinam half
brothers, especially those from different mothers, are not close and
many times do not even know each other. The Creoles feel that since
they are related through the father you really cannot be sure if they
are in f act brothers.)

The bonoeman looked Marcell in the eye and said he had a few
suggestions for him. Did he not think, surmised the bonoeman, that it
would be better if he took the woman back to live with him again. He
was providing her with money and goods and it would be safer as she
is a weak person and possibly still under the partial control of the
brother, if he brought her in and kept an eye on her (hori en boen).
He could then be sure she would go to her lessons, not consort with
other men, and he could make preparations to send her to Holland.
Marcell acquiesced and, when the woman came by the next day, he
told her she could sleep there with him.

Monday, Tuesday and Wednesday passed without incident. The
woman busied herself around the house and shopped; the only thing
that distinguished her from being an ideal concubine was that she went
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to school. She was given strict instructions not to touch the prapi and
its contents.

Thursday it happened again. It would soon be clear to everyone that
even stronger measures would have to be taken in what was turning
out to be a very complicated circumstance. That night at 5 p.m. Marcell
returned from work and, before going to the winkel, told the woman
to have food waiting for him upon his return about 10 p.m. She agreed
but said she would have to go to class that night. Could Marcell give
her Sf 25 for fees due? He gave her the money and left. Returning that
night he found the house empty. Waking the next morning he found
that the woman still had not returned. He rushed up the street to the
woman's mother's cottage and looking in through the broken shutters,
saw the woman and his brother lying in bed together. Screaming and
smashing the window he called for the brother to come out of the house
and fight. In the ensuing hub-hub the woman dashed out the window
screaming for the police.

Marcell knew better than to enter the mother's house uninvited as
that was a criminal offense. Bellowing that he would kill the brother
he was interrupted by the police. Reports from the neighbors and the
looks on the antagonists' faces told the police this was no light matter.
All three were brought to the police station to file a report.

Sitting before two Creole detectives the brother began charging
Marcell with assault with intent to kill. Marcell remained calm and in
control. The police asked to whom the woman belonged and Marcell
claimed her as he provides for her. The police asked who she was
sleeping with and Marcell tipped his head towards his brother. Shocked
and disgusted the detectives sent the brother out of the room. They
had handled cases like this many times before, but never with blood
brothers. They proceeded to interrogate the woman in Dutch. In her
nervous state she was unable to respond with coherency in what for
her was a foreign language. They asked the following questions:

"Were you sleeping with the brother last night?"
"Yes."
"Had you been living with Marcell?"
"Yes."
"Did he give you money for lessons?"
"Yes."
"Did he give you spending money?"
"Yes."
"Did he buy you food and clothes?"
"Yes."
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"Does the brother give you anything?"
"No."
"Do you want to live with Marcell again?"
"No."
"Do you want to lock Marcell up?"
"Yes."

The police were bewildered with this series of answers and obviously
disgusted with her behavior. They accused her of being crazy (as
everyone had been doing lately) for leaving a man who provided for
her and going off to live with a bum. They told her that if they heard
of her again they would lock her up in the local mental asylum. With
that they sent her away. The police made obvious where their sentiments
lay. They acknowledged to Marcell that his brother was using the
woman to siphon off his monies. They condemned her mightily for
male reasons.

They asked Marcell if he still wanted her and he replied with an
emphatic no. He was to control himself, said the police, for if he hurt
her they could have to arrest him. He was told to bundie up her
possessions and send for someone to retrieve them. Two officers would
stop by later in the afternoon to make sure everything went off as
planned. As he left, they wished him well, sympathizing with his plight.
Women, they agreed, were crazy.

Marcell decided that this latest scandal was the last straw. He
marched out of the station and on the way home made a stop at the
travel agency to piek up his ticket deposit for the woman's migration
to Holland. Arriving at the winkel he sent a small boy to teil the
bonoeman there were new developments and they must talk. Taking
a drink, before returning home to await the police, he told the men
at the winkel that he had had enough and that his only desired revenge
now was to make the woman his complete slave.

Marcell bought a bottle of rum and returned to his house. While
bundling up her clothes the two officers arrived. In a very official
manner they seated themselves, withdrew paper and pencil, and began
a very formal interrogation. Marcell told them nothing about the magie.

While Marcell was reciting the sequence of events, the Creole officer
began nervously twitching about in his seat and sniffing the air. Craning
his head over the back of the seat he looked directly into the fermenting
prapi. Evidently the officer thought he was in a situation where the
formal judicial canons of Dutch law could be of little use. He closed
his notebook, stopped MarcelPs tale, and told the other officer they
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must quickly leave. They left abruptly. (Police have of ten been the
victims of black magie.)

Losing patience waiting for someone to retrieve the woman's clothes,
Marcell picked up the bundie stuffed with clothing and dashed out the
door. Sauntering up the middle of the street to the woman's mother's
he yelled obscenities and informed all interested parties (of which there
were many as the street was lined with heads popped out of windows)
of his latest mishap. Marcell strewed the woman's clothing in the street
and the gutter. A trail of garments left a path from MarcelFs house
to the mother's. Although the street was full of people the garments
were not touched.

Marcell retired to the winkel. Half an hour later a police car con-
taining two different officers, the woman and the brother pulled up.
Curtly they ordered Marcell into the car and to the police station. His
brother and woman called the police to arrest Marcell for willful
destruction of property. Marcell had to be hauled bodily into the car
by the two officers. The winkel crew looked on. None tried or were
expected to help.

Marcell was brought to the station held by one of the officers. Once
out of the car he loosed himself frpm the grip and flew into a rage,
kicking, biting and punching everyone within striking distance. Police-
men charged from the building, and some with billy clubs beat him
into submission. None of the officers knew of MarcelFs plight and they
treated him as a common troublemaker.

Once upstairs Marcell was brought before the two Creole detectives
who originally handled his case. They apologized profusely for his
treatment at the hands of the police and tried to calm him. There was
nothing the police could do except, once again, castigate the brother
and woman. Cautioning Marcell not to physically harm them, the
detectives devised a plan that would soothe Marcell's thirst for revenge.
If the woman or the brother ever came to Marcell's house again, he
was to immediately call the police and they would see to it that the
couple was sent to the local insane asylum. As for the officers that beat
Marcell, the detectives could do nothing.

Marcell was confused and belligerent. He refused a ride home. Before
collapsing in exhaustion at home he sent one last message to the
bonoeman. It was imperative that they meet the next morning. Missing
work did not deter Marcell in pursuing his grand design.

Saturday morning Marcell waited at home for the bonoeman.
He had decided on a course of action and would propose it for advice
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and counsel. He wanted to exact revenge on the police who beat him
up and also assure that this sort of thing would never happen again.
He also wanted to bring the woman back to his house one more time.
This accomplished he would make her his slave and drive her crazy. It
is interesting to note that when Marcell explained what he would do
to her when he made her his slave, the behavior differed very little
from a regular housewife's role.

Getting impatient, Marcell decided to walk to the bonoeman's house.
Once there, he brought the bonoeman up to date on the new develop-
ments: the woman had once again f allen into the clutches of the brother
and there was the incident at the police station. Marcell implied that
the bonoeman was not as powerful as he had first thought.

With an air of authority motivated in part by indignation the
bonoeman gave forth with a disclaimer. Did not Marcell realize that
the ritual performed had worked, for in fact the women had retumed.
Just because she left again was no reason for alarm. Any ritual, he
pointed out, is not permanent; it may work for one day, one week, or
one month, and anybody that tells you differently is a liar. Marcell
was put at ease.

The bonoeman was confident. The rituals would be performed that
very night. For the ceremony against the police Marcell must find a
flat stone, a rooster tail feather, and a ripe calabash gourd. In addition,
Marcell must write the woman's name on a sheet of paper along with
a summons ordering her return.

Nervous that something might go wrong, Marcell said he wanted
to write the message then and there and have the bonoeman approve
it. Pen and paper in hand Marcell wrote the following:

5 Augustus, 1973 5 August, 1973
Kiram Sadodiroro Kiram Sadodiroro
Mie abi joe fanodoe. I have need of you.
Joe moesoe kon na mie You must come to my
oso esi-esi house quickly.
van Dyke, Marcell van Dyke, Marcell

"Yes", said the bonoeman, "that would surely work."
It is important to note that this is the first time Marcell or the

bonoeman (or any other Creoles aside from the police) ever used the
woman's legal Javanese name. For this brief ritual she became a
"person". At the completion of the ritual she became, once again, "the
woman".
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The bonoeman arrived promptly at 7 p.m. and began with instruc-
tions immediately. At night when everyone in the neighborhood is
asleep, Marcell must dig a round hole one foot in diameter before his
doorstep. He must then sprinkle half of a bottle of raw rum about the
hole and invoke the spirit of the Ground Mother {Gron Mama) by
chanting, "You have lived here for so long I need you." {Joe ben libi
djaso someni langa, mi abi joe fanodoe.) Then he must take a bread
roll {punt brood), cut it in two pieces, eat half, and place the other
half in the hole. He then must place the note he wrote earlier in the
day on top of the bread, sprinkle the remainder of the rum on the
articles, and while filling the hole recite the following:

Mi nanga a meisje ben This woman and I have
njan djaso someni langa eaten here for so long.
meki en jeje kon njan Force her "soul" to come
djaso baka. Joe ben eat here again. You have
libi djaso fosi ten, no lived here earlier, now
joe moesoe kon libi nanga you must come live with
mi baka. Kon njan a me again. Come and eat
brede mie ben seti gi joe. the bread I have set for you.

To be doubly safe Marcell was told to do something that would keep
the woman away from the brother. Tomorrow he must buy lemon juice
and gunpowder {kroiti). Hè must mix them together in a potion and
paint the mixture in a circle around the brother's house. The woman
will be unable to cross over the line. Marcell did that the following night.

The ritual to protect Marcell from ever again suffering at the hands
of the police followed. The bonoeman was confident; he had performed
this ritual many times and it always worked. In fact, the day before
he had performed a similar ceremony for a well-to-do mulatto lady who
sought a favorable decision in a court case. The ritual, quite broad in
scope, may be tailored to fit the situation.

Placing the stone in the middle of the table, he emptied a pile of
dried seed kernels called nengre kondre pepre from the vial onto the
stone. Taking up a handful of grass {man grasi) the bonoeman began
twisting and braiding it into long strands. Chanting in Saramakans, his
tribal language, he tied the stone with the grass strands, untied it, and
ordered the powers to make Marcell's spirit stay outside the stone. Tying
the knot f ast, he ordered that the trouble between Marcell and the
police stay inside the stone.

He then handed Marcell four nengre kondre pepre and told him to
chew them and spit the remains on the stone while he, the bonoeman,
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continued to chant. Tomorrow morning when it is still dark, Marcell
must take the stone and four more kernels of the pepre to the river and
there repeat the spitting. Before he throws the stone in the water say,
"What you want to make the police incident abate." (San joe want foe
kowroe a skotoe tori.) (A number of ceremonies use the river to carry
away unwanted problems, annoying spirits and malevolent ancestral
ghosts.) Marcell followed the instructions the next morning.

Marcell was pleased and confidently told the bonoeman he knew the
woman would return so that he would kill her. With this the bonoeman
jumped from his seat and told Marcell that he must not do this for it
is "bad" (ogri) and that he did not want his wisi used to kill people.
Perhaps, the bonoeman suggested, Marcell should stay with his original
plan and only try to drive her mad. Marcell agreed.

Marcell retired to the winkel and found only teenagers playing cards.
They made a few inquiries and Marcell brought them up to date, to
the surprised exclamations. The wisi story would spread; trouble was
brewing. At this point also Marcell was averaging about' three days a
week at work. He told his foreman, a Creole, that he had a "need"
(fanodoe) and the man understood entirely.

Sunday afternoon found Marcell in the winkel. He mentioned the
rituals performed the night before and that earlier today he had failed
to find the bonoeman. He was sitting with Schill, Elder, Frankie and
Chris and the conversation at hand jumped from the topic to topic
avoiding Marceli's affairs. By 9 o'clock in the evening the crowd left.
Marcell had been uncommonly distant, disagreeable, and quiet all day.

As it turned out, last night after the ceremony Marcell had a dream.
(Dreams are relied on heavily for their suggestive and informative
powers.) In the dream, the brother, the woman, and Marcell's half
sister (she had a reputation for dabbling in the black arts) passed before
Marcell each carrying a bouquet of fayalobi (jasmine), and dede roetoe
(death root). They said nothing in the dream, a clear symbol of
imminent death.

The dream once again changed Marceli's evaluation of the woman's
behavior: she was not responsible for her behavior but, rather, under
the heavy spell of the zt>wt-working brodier. Again she was forgiven.
Although he was angry and hurt, he convinced himself she was only
innocently acting out the commands of others. To rectify the situation
he decided he could stop at nothing short of capturing her soul.

Monday evening he told his story in the winkel and pointed out for
everyone to hear that he was no longer so angry with the woman. She
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was weak and dumb and it was the brother who was entirely at fault.
She, he surmised, had to be cared for. That evening Marcell went to
the bonoeman and told him of the dream and his interpretation. The
bonoeman agreed to the ceremony to capture the girl's soul. Tomorrow
night at 8 o'clóck they would meet. Word of this arrangement was
already being passed through the neighborhood by everyone who had
been in the winkel.

The next day Marcell arrived at the winkel at 5 o'clóck and drank
there heavily for three hours. Home, he found the bonoeman pacing
impatiently in his yard. They entered the house and got down to
business in the privacy of the upstairs sleeping room.

The bonoeman identified the items he had brought along. One pimba
block and pimba powder (ceremonial white powder, the consistency
of chalk, used in many Creole rituals), one porcelain Chinese rice bowl
(komki), one papa moni shell, one ten cent piece, one egg, one parrot
tail feather (popokai teri), one handerchief, three vials of perfume, one
bundie of grass (san' grafoe wiwiri), three drinking tumblers, and a
bucket filled with water from the pump in MarcelFs yard. Marcell
nervously sat on the edge of the bed and watched the bonoeman
intently.

Turning to Marcell, the bonoeman asked him on what day the woman
was bom. Marcell told him Saturday, and the bonoeman replied that
throughout the following ceremony the woman would be referred to
by her Afro-Creole day name "Kwamina".

This is the second and last time the woman was referred to by a name.
It is important to note that she was given an Afro-Creole ritual name
and, at least symbolically, drawn into the Creole group and made subject
to Creole rules and regulations. When bonoemen provide services (spirit
dances, postmortem rites, therapeutic or black magie) for their clients,
they usually do not use the person's Christian name, but employ the
spiritually powerful day name. At least one opposition, Creole-Javanese,
was dropped from consideration in this case.

Beginning to chant in Saramakans, the bonoeman called out "Kwa-
mina" and told her to return to take her money. Repeating this over
and over in a low-excited voice he set about creating a symbolic relief
constructed of the materials he brought, on the floor. Abruptly ceasing
his chant he ordered Marcell to take a chair, place it over the symbol
and sit. Marcell began perspiring profusely as his breathing quickened
and his eyes narrowed. The bonoeman then broke a vial of perfume
and dumped its musky contents on Marceli's bare chest. Marcell gasped
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and jumped. As the room became filled with the cheap suffocating
vapors, the bonoeman began commanding the spirit of the woman to
return. Ordering Marcell to extend his arm full length, the bonoeman
balanced a bowl filled with water in which an egg was placed in
Marcell's upturned palm. The slightest quiver would spill the water over
the brim. The muscles of Marcell's forearms, biceps and shoulders
tightened as he stared intensely at the still container. Not a drop spilled.

Af ter 15 minutes of chanting and incantation, admonishing, cajoling
and enjoining the woman, Marcell's arm was still steady. The bonoeman
continued for 10 more minutes now suggesting that the water was
spilling. Marcell had been holding his arm in such a fashion for almost
half an hour.

The bowl quivered slightly and one droplet ran over the side. Seeing
this the bonoeman began yelling, "She is here, she is here." Marcell
started, spilled the liquid, and let out a blood curdling scream. Rising
from his chair he mashed the bowl against the wall and feil flailing
to the floor. Marcell then passed out for twenty minutes, indicating
that he had drawn the woman into himself. The bonoeman revived
Marcell by rubbing the juices from some crushed grasses between his
toes and on his eyelids. It was clear from Marcell's violent reaction that
the brother had been working some magie against him, but all was
right now, as the bonoeman had removed the woman's spirit from the
brother's hands and placed it in Marcell's charge.

If properly executed a magical ceremony secures the desired ends.
Barring contingencies such as competition from another magician, the
ritual participant merely follows the rules, both supernatural and secular,
set down by the magician and his wishes must materialize.

The day after the ritual was performed, Marcell blundered. He did
not give the "supernatural agents" time to work, but in a fit of anger
and frustration took matters into his own hands and upset the processes
at work.

That evening Marcell was walking to the winkel and passed a Java-
nese restaurant that he- had passed everyday for the last six years.
Casually looking inside he was shocked to see the Javanese woman
working inside selling sundries, the last job he remembered her having.
Rushing to the bar he demanded to know what she was doing. Word
got to the winkel and triggered the evening's discussion. Everyone knew
she was supposed to come to Marcell and not he to her.

Marcell spent the evening deep in conversation with the woman. She
was hostile and would not meet his eyes when he addressed her. He
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was ashamed that his ex-woman (and the one he wanted back) would
be working at such a menial job in a public place. He had given her
the opportunity to better herself, go to school, live in a comfortable
well-provisioned home and eventually go to Holland. She gave no
explanation, telling him only to go away.

Hearing this, Marcell turned and in wide-eyed amazement said, "She
is crazy, I know my brother made her crazy." For the next hour he
insisted on telling her, and anyone else who would listen, that she was
crazy. He promised that if she came back to him he would make her
better and see to it she was cured.

Marcell was convinced of foul play. "You see", he pointed out, "it is
not her I am talking to, but to something evil." He gave up and went
outside to smoke a cigarette. Shortly after, he called her outside, and
taking two one hundred guilder notes from his pocket thrust them in
her hand and told her to take care of herself. She refused saying she
didn't want Marcell or his money. What magie, thought Marcell, would
make a woman give back Sf 200? After much banter she finally accepted
the proffered cash.

Marcell justified the transaction by saying that in her state she would
doubtless give the money to the brother who would spend it on food,
drink and clothing for himself. This would give Marcell an edge in
ganing control over him.

Marcell asked to be taken to the bonoeman immediately. Before the
bonoeman he poured forth his story. The bonoeman, w i t h a look of
dismay on his face, calmed him and said he would go with Marcell
that very minute and perform a ritual to resolve this problem.

Sitting in front of the shop the bonoeman said that this was going
to be a very difficult case as Marcell had caused enough trouble already
(toemsi foeroe trobi kaba). It is better, said the bonoeman, if he would
behave more discretely and mind his marmers and have respect for
people. Marcell's behavior was going against the grain of magie. The
bonoeman gave an example of a case he had just completed. If- a woman
leaves, you should go about getting her back softly and slowly, following
the advice of a man "who knows things".

The bonoeman decided Marcell was about to ruin everything, and
entered the bar. Interrupting Marcell's barrage of insults, he smiled
kindly at the woman and asked how she was. Recognizing the bonoeman
she dropped her eyes and politely responded. He asked her what was
wrong and she said that she did not want to live with Marcell. Raising
his eyebrows in mock surprise, and now almost saccharine in his kind-
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ness, the bonoeman smiled, touched her lightly on the shoulder and
said, "But you will, you will."

At the house, the bonoeman laid out the ingredients for the ceremony
to once again recapture the woman. There was one rooster tail feather,
a bottle of lavender lotion, nengre kondre pepre, and a black substance
that had the consistency of wet steel wool. Marcell retrieved the calabash
he had cut the week before and a pair of the woman's soiled underwear
he had hidden. A powerful ceremony was undertaken to assure that
the woman would return. An hour later the ritual drew to a close and
Marcell, much relieved, gave the bonoeman an unsolicited Sf 25. Before
leaving the bonoeman reminded him that under no circumstances was
he to visit the woman again or attempt to contact her in any way. She
would return.

Marcell followed the man's orders to the letter. His free time was
spent at the winkel where he discussed his future plans. He wanted
very much to take a woman away from his brother and discussed the
story with the men. A number of winkel men knew the woman, whom
the brother had just impregnated, Marcell had in mind. She would
soon hear of Marcell's plans.

Saturday morning Marcell was awakened by noises downstairs. It
was the Javanese woman. She claimed she had returned only to give
him some vegetables she had bought. She explained she had spent Sf 50
of the money he had given her on school fees and medical costs, but
would give the rest back. Marcell was pleased; not only had she returned
but is appeared that she was no longer under the spell of his brother.
They continued to talk and Marcell was astonished by her pleasant
conduct and marmers. She was herself, even better.

Sunday, the day after the last ceremony, Marcell threw out the prapi
used in the washing ceremony. He feit he no longer needed a protective
charm. However, he refused to remove the calabash used in her latest
"return" ceremony. He had been mistaken before. Although she pro-
tested and said the calabash frightened her (Mie skin e grow te mie
sie en), Marcell was adamant.

Monday, the woman told Marcell she wanted money to fix up the
house, and also to buy a television and a radio. Marcell protested that
he had spent too much already on the bonoeman and that he had other
debts to pay as well as saving for her ticket to Holland. She then said
that she wanted to have a baby with him. Marcell refused. In the first
place, it would make it more difficult for her to go to Holland (she
still did not want to go) and it would also foist more responsibility
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on him. If she got pregnant Marcell promised he would beat her. The
woman does not use contraceptives, but years ago went to a Javanese
masseuse. The Javanese undergo massage treatment which closes the
fallopian tubes and prohibits conception. This is widely known in
Surinam.

The next week found Marcell at home sitting quite domestically with
the woman. The objects of their admixation were a new television and
radio. He had taken out a loan at work and bought them that very
day (the television for Sf 450 and the radio for Sf 50).

Before.leaving for a drink, he would ceremoniously pour a bottle of
perfume in the calabash while the woman stared wide-eyed. With the
new T.V. and radio in the house I did not think Marcell had to rely
any longer on magie to hold her in the house. Over rum he told me he
was considering not sending her away if she continued to behave so well.

Life proceeded as usual. One evening at the winkel he announced
to the men that he was now ready to act against his brother. They
offered him little sympathy. Let sleeping dogs lie, they agreed. He was
insistent and left for the bonoeman's,

Asking how things were going, the bonoeman nodded smugly when
he heard of the woman's behavior. Marcell pointed out that plans must
be made to punish his brother. The bonoeman hesitated. Very thought-
fully he focused his eyes on Marcell and told him it was better to forget
about the brother. Marcell then asked about the woman's sister; he still
wanted to hurt her for her complicity. The bonoeman again replied in
the negative. Better, he told Marcell, if you concentrate on keeping the
woman at home. In effect he was telling Marcell to concentrate on
the sure thing and forget about other matters.

The bonoeman is no fooi. As a born psychologist and one privy to
gossip, he knew the woman would have eventually returned to her
benefactor Marcell. However, it was beyond his power supernaturally
and socially to guarantee the results of the two rituals Marcell now
wanted. It was the winkel men who would perform this service for
Marcell.

Later, Marcell stopped for a drink and a lengthy discussion of the
characteristics of women. Although speaking in general Marcell used
himself as an example. He repeatedly cited a common refrain: "If you
do not provide for a woman, she will take another man." (Efoe joe
pina wan oema, a go ieki tra man.) In short, a man can buy a woman's
allegiance like a commodity. A man can have relationships with other
women, but if he provides for his woman, she under no circumstances
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may waka-waka with other men. He spent the rest of the evening
convincing himself that he must provide handsomely for the support
of the woman. A few days later a new expensive electric frying pan sat
proudly on the gleaming refrigerator.

Gaining confidence, Marcell devised a new plan. Gradually losing
interest in his brother and his woman's sister he told his friends he
wanted to perform an "experiment" with the woman. The next week
he would send her to her sister's house in Nickerie (a district bordering
Guyana) for a week. If the woman came back from so far away it
would be final proof that the series of rituals had worked.

Other things helped determine this decision. Ever since the beginning
of the ceremonies Marcell had continued seeing his old girl friends and
had made new contacts. With the Javanese living with him he had no
place to take these women. The next week he could take a week off
and, with this woman away, entertain the women who had been
beseeching him. As Marcell put it, "The dog looks for bones all the
time, but sometimes the bone looks for the dog." (Ala ten dagoe soekoe
bonjo, ma'so lezi bonjo soekoe dagoe.)

The first day of Marceli's week off opened gloriously. He was his old
pleasant, witty and gregarious self again. A drink of rum, a coy remark
to a passing woman, and a joke shared with the assembled crew. Yester-
day the woman left for Nickerie. The bonoeman also stopped by to
borrow Sf 10. Four of his seven nights were spent with different women.

When the Javanese returned home, there was no special ceremony
or welcome to mark her reentry. She confirmed the efficacy of the
ritual; and why not, she had everything to gain.

During her absence, however, something happened. While sitting in
the winkel Marcell was approached by a young woman. It was the
brother's woman, the very one Marcell wanted to capture through
magie. Marcell immediately assumed that he had undergone such a
powerful sequence of rituals that, by contagion, he had brought her
under his umbrella of influence. Marcell, it seemed, was the master
of his universe.

Seeing that she was in an advanced state of pregnancy, he decided
against immediate sexual intercourse. She continued to visit him almost
every night at the winkel for the next two weeks. During the course
of their conversations she told him of the harsh and horrible treatment
she suffered at the hands of his brother; how she was now pregnant
with not a guilder of support from anyone; and how she would like
to be with a man as powerful as Marcell.
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Two weeks later Marcell disclosed a charge sheet from a hospital.
On it was a schedule of charges for maternity care: Sf 360 for five days
of first class care to Sf 89 for fourth class. His brother's woman had
informed Marcell of her lack of money for hospital fees. Marcell agreed
to pay fourth class costs. This would extend his supernatural control
over her and the.child. The winkel.men feit he was foolish for spending
money on a worhan who was the responsibility of another man. Marcell
says it is his ritual responsibility. The pregnant girl is merely acting out
a role magically designed.

Riding through town the next day Marcell pointed out he had had
no further contact with the bonoeman. Only occasionally the bonoeman
comes to borrow money.

On the way home Marcell yelled through the window to a woman
who turned out to be the Javanese woman's sister. The conversation
started with her cursing him mightily. She had heard of his designs.
He was calm and in complete control of the situation and after her
outburst proceeded to smooth her ruffled feathers. Could he come to
visit her and talk things over? Elevating her nose skyward and squinting
at him out of the corners of her eyes she replied yes.

Since starting out on his adventure into the realm of magie three
months ago, Marcell had accomplished every one of the tasks he had
set for himself. The direction, thrust, and content of these goals have
been modified by many outsiders, the most influential being the bonoe-
man. Marcell had first wanted a charm (tapoe) to protect him from
suspected black magie (wisi) directed by his brother. The wasi skin
(body washing) was performed and Marcell was not victimized.

Marcell wanted his woman to return and, after a lengthy series of
ceremonies culminating in the capture of her spirit, the woman returned.
The bonoeman had pointed out that the effect of this ritual may only
be temporary.

Marcell wanted sexual access to the brother's latest woman. This he
received, since after the birth of her children, Marcell initiated a visiting
relationship with her. Although a specific ritual was never performed,
Marcell feels that the totality of magical power generated by preceding
rituals broke his brother's control and forced this woman to seek
him out.

Marcell wanted sexual access to the Javanese woman's sister as a
form of revenge for the treatment he suffered at her hands. The ritual
for this end was never performed. Marcell never did establish an
intimate relationship with her, but they are on speaking terms and there
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are no obvious problems between them. Both Marcell and the neigh-
borhood are happy everything has worked out so well. Social equilibrium
has been re-established.

Marceli's problems were all solved by neighborhood level institutions
and behavior patterns. The winkel was instrumental in effecting what
Marcell wanted. It was a forum which acted as a conservative, advising
body, when Marcell had rash or dangerous plans. Daily he would teil
the crew members what had happened and what his plans were. Word
spread through gossip and everyone involved with Marcell, either for
him or against him, knew what he was doing. When he decided not
to physically beat the woman for her wayward behavior, but to forgive
her, take her back, and provision her, the word went out on mofo radio
(mouth radio). Word of his interest in the brother's destitute woman
(and Marcell was widely recognized as a handsome provider) followed
the same networks.

Marcell did not rely on the police, the courts, the church or specialized
organs of the government to solve his problems. Nor did he turn to his
closest relative Sissy (FaSi) and Sadie her daughter. Many times they
did not have the slightest idea of what he was up to. Like many others
they were critical or exploitative of his extravagant behavior; and once
Sadie had asked him if, since the woman was gone, she could have his
refrigerator. MarcelFs father was called upon for sanction. During
the ritual process Marcell continued with his remittances to both
these parties.

Other unattached women in the neighborhood were standing by to
take advantage of any lucrative change of events in his situation. As
word spread that the woman left him, a number of women sought
Marcell out. He would later, in a better state of mind, make contact
with them.

His work suffered, but not irreparably. During the most intense phase
of the rituals he missed an average of two days a week. The high level
Dutch and American bosses would neither tolerate nor understand
Marceli's dilemma. Fortunately there were foremen and workers who
understood his problem and could make excuses for him.

The bonoeman, of course, was necessary to the whole process. In the
functioning of the neighborhood which was thrown out of equilibrium
by Marcell's problem, the magical ceremonies were a catalyst, and
through their suggestive powers and symbolic sanction of proper be-
havior, primed everyone involved. People were forced to behave as the
magie dictated. But people do not live in a mysterious world of super-
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natural processes. They live in a very real world concerned with eating,
clothing, other human beings and their status in the community. As
they followed the magical dictates of the ceremonies they were all
behaving as they must and should act in acceptable community forms.
Nothing strange or aberrant resulted from the magie, only the expected
and the normal. Marcell, and the entire local community, were acting
in normal fashion as the rituals reconstructed and reconstituted social
processes gone temporarily awry. Normal ground rules for interaction
had been restored.

The bonoeman knew this, and would not commit himself to a ritual
that called for something against the community grain. The rituals to
force the woman to return were elementary. Given what he knew about
Marcell, the brother and the woman, the bonoeman knew it was only
proper and logical that she come back. The charm to protect Marcell
was not a careless excursion. No hann would come to him as long as
he feit secure and safe from his own thoughts and fears. If the brother
were to shoot him, that act would fall in the realm of the secular,
something not guaranteed by a tapoe. All the actors in the drama did
what was expected of them.

The woman is still living with Marcell. Marcell is still visiting his
old girlfriends. Marcell had not yet bought her a ticket to go to Holland
(he cannot because he voluntarily had spent all his money on items to
keep her with him). Marcell is his old self. By the standards of the men
who participate in the winkel subculture Marcell is a very normal
man — with a large budget.

Marcell's rite of passage from his aunt's household to a new house-
hold with concubine was more difficult than most.14 The general pattern
of extra-residential mating with a series of women, fissioning off from
a consanguineal household and eventual establishment of a (temporary)
neo-local relationship required magical assistance.

The neighborhood had withstood a series of severe disturbances in
its preferred interaction. Marcell's dilemma had upset relationships that

14 This paper raises some very delicate points about Marcell's private and public
life. Some might ask if it is ethica! to publish such a piece. Beyond being an
informant, Marcell (a pseudonym) was a friend of mine. I accompanied
Marcell every step of the way through his dilemma and when I first realized
what was happening I asked if he would agree to my taking notes, tape
recordings and photographs. When the piece was first written up Marcell
and I edited it together. He was cautioned to scrutinize carefully those phrases
and data which would disclose his identity. This is a true story, but Marcell
and I took pains to assure that no one would discover his identiy.

Downloaded from Brill.com05/19/2023 07:09:59PM
via free access



6 2 GARY BRANA-SHUTE

previously had been in equilibrium. Normal inter-ethic communication
(Creole-Javanese) was strained. Inter-consanguine relationships were
altered by the establishment of new residential arrangements. New
conjugal relationships were reactivated or created. There had taken
place an extreme case of male competition caused by a violation of
brotherhood and a form of female exchange of sharing unacceptable
by Creole standards. The immediate parties concerned and the neigh-
borhood as a system could not cope with these altered states of inter-
action. Things had to be brought back to normal.

A marginal man was brought in to right the wrongs and re-establish
preferred patterns. The bonoeman's first step in the ritual restoration
of normalcy was to create a myth for his cliënt: a supernatural diagnosis.
The brother and the woman were bewitched and Marcell would shoitly
fall under these evil spells if he did not seek supernatural aid and
protection. Magical symbols were used rather than the formal state
organs of police, courts, churches and insane asylums.

The series of rituals were a success and Marcell was able to re-
establish a normal male-female relationship. The Javanese does in fact
behave as his slave but the role, as he defines it, differs but little from
normal housewives' roles. Actually his choice of a Javanese woman
as dependent housewife was wise; Creole women are much more
independent and exercise a good deal more extra-household movement.
Nothing extraordinary resulted from the rituals.

Throughout this entire process Marcell did not deactivate any of his
links to other households; in fact he added more through his growing
contacts with accessible women. During all of this he frequented the
winkel, as way station between households and a place to go to interact
with neutral "others" and is now regularly found there between work
and visits with his women — aunt, cousin, lovers and concubine. All
is back to normal for the time being.13

MarcelFs case is at the same time normal and unique for lower class
men. The problems that had bef allen him, and indeed, he created for
himself through a mismanaged love and domestic life, occur regularly
to lower class men. The mating relationships of most of these men are

15 An excellent discussion of ritual as an intense statement of a complex process
can be found in Turner, 1969. The author deals with ritual and symbol as
model and process in a community setting. For a discussion of ritual therapy
in Surinam see Wooding, 1972. For an important discussion on ritual as an
agent for re-establishing individual and group equilibrium see Chapple and
Coon, 1942.
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characterized by regular, short term, disturbances, which soon resettle

into an ongoing equilibrium. Marceli's case is intense, and was charac-

terized by such a degree of disequilibrium that the relationship involved

could not be brought back into harmony by normal means. In great part

this was due to Marceli's seemingly masochistic behavior and personality

traits. The dilemma itself, however, was a normal one.
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