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The title of the monograph indicates what Viorel Coman—a Romanian 
post-doctoral researcher at ku Leuven—has examined in the six chapters 
(excluding introduction and conclusions) of his revised doctoral thesis. The 
monograph offers a bio-bibliography of the late Romanian Orthodox theo-
logian Father Dumitru Stănliloae’s Trinitarian ecclesiology, Christology and 
pneumatology in the context of the filioque and its ecumenical impacts. 
Stănliloae was one of the most prolific and creative Orthodox theologians 
of Palamite tradition and the Neo-Patristic movement of the twentieth cen-
tury. Nonetheless, he has remained relatively unknown and even ignored 
among Western scholars. This is not the case within present-day Orthodoxy 
as Kallistos Ware points out that Stănliloae occupies a prominent position, 
‘comparable to Karl Barth in Protestantism and Karl Rahner in Catholicism’ 
(p. 7, citing Ware). Hence, Coman sets the main goal of his project as to 
demonstrate ‘the relevance of Stănliloae’s Trinitarian ecclesiology’ in the 
debates surrounding the filioque and its implications for the Western and 
Eastern models of ecclesiology (p. 263).

Chapter 1 introduces the concerns of twentieth-century Orthodoxy and 
the various schools of thought embraced by prominent Orthodox theologi-
ans, and places Stănliloae’s vocation and relevance among them. This chap-
ter outlines key movements in the transformation of modern Orthodoxy 
and thus navigates Stănliloae’s contribution to the ad mentem patrum move-
ment (pp. 7–14). It is asserted that part of the vocation of Stănliloae was to 
free Orthodoxy from ‘the negative influence of Western scholasticism’ (pp. 
14–18). Nevertheless, the asserted negative influence of Latin scholasticism 
on Orthodoxy has not been articulated in this monograph, despite numerous 
references to it (e.g. pp. 14, 18, 88).

Chapter 2 concentrates on Stănliloae’s early criticism of the filioque (1964–
1978) and its asserted ecclesiological consequences in Roman Catholicism. 
Ecclesiological Christomonism, the subordination of the Spirit to the Son, 
ecclesial juridicism and rationalism, papal primacy and excessive and hierar-
chical institutionalism are among those criticisms that have been identified as 
the consequences in Western theology of the eternal procession of the Spirit 
from the Son (filioque). To what extent the filioque is responsible for these 
and the Western-Eastern Church division has been a matter of disagreement 
among Orthodox theologians during the past century (pp. 23–29). Stănliloae’s 
works before 1978 place him in the camp of the staunch critics of the filioque 
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alongside Lossky, Karsavine and Nissiotis. On the contrary, Roman Catholic 
and Protestant theologians have associated several ecclesial deficits with the 
rejection of the filioque in Orthodoxy. Some of the essential criticisms, which 
have been discussed, include episcopocentrism, monopatricism, separation 
between Christology and pneumatology and the split between the economic 
Trinity and the immanent Trinity. Coman clarifies the way that Stănliloae 
addressed these objections. In particularly Stănliloae’s assimilation of the late 
Byzantine Trinitarian theology and the Palamite tradition, so as to argue for 
the eternal yet non-causal relationship between the Son and the Spirit, is a 
remarkable feature of his method (pp. 42–53).

Chapter 3 explores Stănliloae’s later career (1978–1993) and his ecumenical com-
mitment through ‘open sobornicity’ which is ‘a proper tool to foster an authentic 
ecumenical dialogue without running the risk of doctrinal relativism’ (p. 63, citing 
Turcesco). In his last decade, Stănliloae distanced himself from the strict mono-
patricism in Photian’s anti-filioque polemics. He also dissociated himself from the 
radical apophaticism and the lopsided pneumatology of Lossky (pp. 63–68). These 
tendencies provided a new direction for Stănliloae’s reflection on the origination of 
the Spirit and the Spirit’s relation to the Son. Accordingly, Stănliloae developed his 
well-adjusted synthesis between Christology and pneumatology in ecclesiology, 
which Coman claims, as the significant contribution of Stănliloae in Trinitarian 
ecclesiology. The idea of the Spirit as the eternal love between the Father and the 
Son, and Gregory Palamas’s Orthodox modification of this originally Augustinian 
formulae, has been crucial in Stănliloae’s Trinitarian paradigm. Besides, the the-
ology of ‘the Spirit’s eternal manifestation from the Son’, as promoted in par-
ticular by the Byzantine theologian Gregory ii of Cyprus, was also illuminating 
for Stănliloae’s own Christology-pneumatology in ecclesiological synthesis  
(pp. 68–75).

Chapters 4–6 turn to ecclesiology and describe Stănliloae’s construction 
of his ecclesiological synthesis of Christ and the Spirit’s presence and works. 
In chapter 4, Coman offers an informative analysis of the synthesis between 
Christology and pneumatology in the works of Florovsky, Lossky and Zizioulas 
from Orthodoxy and Congar and Kasper in Roman Catholicism (pp. 97–122). 
Coman highlights the weaknesses of each ecclesial synthesis especially 
where the balance has tipped in favour of either Christology or pneumatol-
ogy. According to Coman’s assessment, the lack of root and connection in the 
inner life of the Trinity (Trinity ad intra) in each ecclesial synthesis has been 
the major issue of each model (p. 124). However, it is not too difficult to chal-
lenge that evaluation, at least in the cases of Zizioulas and Kasper. The study 
of their works does not seem sufficiently wide-ranging, and this conclusion 
cannot be readily substantiated. Apart from these problems, the absence of 
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the reflection on the Trinitarian models of ecclesiology in the works of some 
prominent Protestant theologians (e.g. Barth, Bonhoeffer, Moltmann and Volf) 
is a noticeable gap in this chapter and the monograph.

 Chapter 5 presents Stănliloae’s early ecclesiology, which was predomi-
nantly in terms of Christological categories. Solid pneumatology and signif-
icant Trinitarian reflection in his early career are sporadic. The Romanian 
theologian, however, had insightfully expanded the Augustinian concept of 
totus Christus and the Church before 1964. Stănliloae has ‘defined Christ as the 
“I” of the Church’ and hence the fundamental ‘hypostasis-head of the Church’ 
(p. 142). His consideration of the liturgical renewal of the Roman Catholic 
Church and his robust Body of Christ ecclesiology led him to develop a confi-
dent sacramental ecclesiology. He articulated that the Church is a sacrament 
of God in and through Christ, who is the ‘primordial and original sacrament’ 
(p. 153). The study of the sacramentality of the Church may appear as a deviat-
ing addition to the focus of the monograph. Nevertheless, such an exploration 
provides an interesting assessment of the subject in both the Roman Catholic 
and Orthodox theologians of the past century (pp. 146–159).

Chapter 6 is the largest chapter, which focuses on Stănliloae’s late eccle-
siology (1964–1993). His harmonised Christology and pneumatology in 
ecclesiology is what Coman perceives as Stănliloae’s original contribution. 
Stănliloae elaborated his ecclesiological synthesis in its intimate link with 
the organic communion between the Son and the Spirit both in their eternal 
communion and in their oikonomia. The crux of his ecclesiological project 
was to maintain ‘an equilibrium between the work of Christ and the work 
of the Holy Spirit’ in ecclesiology (p. 248). Such a balance is established on 
‘perichoretic interiority’ and ‘mutual interpenetration’ as the characteristics 
of both the Trinity ad intra and in the Church.

The Conclusion lucidly summarises the main points of the entire mono-
graph. In this rigorous academic work, Coman offers original research on 
Stănliloae’s views on filioque and Trinitarian ecclesiology in dialogue with the 
Roman Catholic and Orthodox theologians of his era. Scholars may wish to 
bring this material into a conversation with the Trinitarian ecclesiology of the 
Protestant traditions without which an ecumenical study is incomplete. It is 
the main limitation of this well-researched monograph.
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