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Heidegger and Meister Eckhart on Releasement 

REINER SCHÜRMANN 

Duquesne University 

Heidegger mentions Meister Eckhart occasionally in some of his writ- 

ings. However there is reason to presume that the proximity of the two _ 
thinkers is greater than it may appear. Indeed, Heidegger in private 
conversations emphasizes the authenticity of Meister Eckhart's experience 
of Being. 

In the history of the disclosure of Being (Lichtungsgeschichte des 

Seins), every thinker has to bear the charge of responding to an essential 

mittence (Geschick) that is always unique. A philosopher's thought is 

fateful due to the irrevocable event in which Being comes to presence. The 
desire to detect "influences" is therefore a misunderstanding about the 

advent of truth, the epochal a-letheia, itself. Thinking means precisely the 

remembrance of this destiny of Being for its own sake. 

In the metaphysical errancy Being is represented in terms of a sensuous 

or transcendent otherness, as the object of experience, or as the highest 
reason or foundation of what is in general. The ontologist may or may not 

oppose Being to the thinking subject; he will ordinarily not think of it as an 

accomplishment. Nevertheless, in spite of the dominating representation, the 

coming forth of Being as the presence of what is present has not been 

thoroughly forgotten. During a period in which Being has retired into a 

being among others, be it into the greatest, the remembrance of that which 

has to be thought occurs as a glimpse. In an otherwise "destitute time" 

(Holderlin), there may be voices that release an inner recalling and that 

intimate the withdrawal of Being. They may utter man's essence out of the 

event of such a withdrawal, although they may not question the with- 

drawal as Being. In some of Meister Eckhart's sermons, especially in those 
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handed down to us in Middle High German, something like an uncon- 

cealedness calls to the listener. As witnesses of a genuine understanding of 

truth, these beckonings are quickly obstructed by Eckhart's scholastic 

vocabulary and Christian concerns. 

Meister Eckhart's doctrine of man's identity with God was condemned 

by the Inquisition in 1329. Fortune punishes poets and preachers who 

anticipate the historical exposures of truth granted by Being. Bernhard 

Welte writes: "The trial against the theses of the Master before the pope's 
court at Avignon gives the impression of a trial brought in action by Being 
itself against him who daringly forstalls its destiny."  

1 

Whenever Heidegger mentions Meister Eckhart, the context is a devel- 

opment of Heidegger's own essential thought: Being that lets beings be 

(Gelassenheit); the thinging of the thing (dinc) understood as the nearing 
of the world; man's essence (Wesen) needed by Being to uphold its truth; 

thinking as thanking (Gedanc); the unspoken speech (ungesprochene 

Sprache) that bestows a world; and last but not least, life without why 

(ohne Warum). Nevertheless Heidegger does not consider Meister Eckhart 

to be a "modern philosopher." Heidegger's attitude towards him is that of 

a critical interpreter of the history of Being. Ours will be that of a listener 

to releasement that grants beings forth to their beingness and Being itself 

to our thought. Therefore this is not an article on a topic of the history of 

philosophy. 

I. 

Being shows its way to be: Gelassenheit, which we translate as "release- 

ment" or "letting-be." Before considering the difference between what 

releases and what is released, we shall summarize the seven passages in 

Heidegger's writings in which Meister Eckhart is mentioned. 

' Bernhard Welte, "La m6taphysique de Saint Thomas d'Aquin et la pens6e de 
l'histoire de 1'6tre chez Heidegger," in: Revue des Sciences Philosophiques et Théo- 
logiques, 50 (1966), p. 614. The only study hitherto analyzing the relation between 
Meister Eckhart and Heidegger is: KateOltmanns,MeisterEckhart, Frankfurt/M.1935 
and 1957, but her attempt to discover Heidegger's concept of freedom in Meister 
Eckhart has been received rather critically. Jacques Rolland de Reneville, A venture de 
1s4 bsolu, The Hague, 1972, replaces the issue within the larger context of a reseizure 
of a hidden tradition in the history of the ontological question: announced in 
marginal texts of Plato, Aristotle, Descartes, the understanding of Being as the 
reflexive Self becomes explicit in Eckhart, Hegel, Heidegger. This (anti-Eleatic) 
tradition views Being as not possessing itself, as requiring the mediation of an 
existence to overcome its unsatisfactoriness and the posing-opposing interrogation as 
which it appears. Unfortunately, the passages on Meister Eckhart are the least 
developed. 
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a) Die Frage nach dem Ding. Under this title Heidegger published the 

lectures given in Freiburg during the winter of 1935-36. In the section, 
"The Historical Basis of Kant's Critique of Plure Reason," the first remark 
on Meister Eckhart occurs. When Heidegger asks himself how to date the 

beginning of modem philosophy, he refuses to call Meister Eckhart the 

first modem philosopher: 

Modern philosophy is usually considered to have begun with 
Descartes (1596-1650), who lived a generation after Galileo. 

' 

Contrary to the attempts, which appear from time to time, to . 

have modern philosophy begin with Meister Eckhart or in the 
time between Eckhart and Descartes, we must adhere to the 

usual beginning.2 
2 

b) Zur Erörterung der Gelassenheit. In 1944-45, Heidegger wrote 

down a dialogue based on more extended notes from a conversation 

between a teacher, a scientist, and a scholar. This meditation on thinking 
starts with the distinction between two kinds of questions: "Scientist: ... 

the question concerning man's nature is not a question about man." 

Thinking is what distinguishes man's nature. The essence of this nature, 
that is, the essence of thinking, will not be understood through a philos- 
ophy of man that analyses his knowledge and his willing. Our unfamiliar 

task consists in weaning ourselves from will. "Scholar: So far as we can 
wean ourselves from willing, we contribute to the awakening of release- 

ment. Teacher: Say rather, to keeping awake for releasement."3 The core 

of the meditation is releasement, which is neither a passivity nor an 

activity. Letting-be does not belong to the domain of the will. The 

dialogue then turns to Meister Eckhart: 

Teacher: ... the nature of releasement is still hidden. __ , 

Scholar: Especially so because even releasement can still be 

thought of as within the domain of will, as is the case with old ' 

masters of thought such as Meister Eckhart. 

Teacher: From whom, all the same, much can be learned.' 

2Martin Heidegger, Die Frage nach dem Ding, Tübingen, 1962, p. 76; translation 
by W. B. Barton and V. Deutsch, What is a Thing? H. Regnery Co., Chicago, m., 
1967, p. 98. 

3 Martin Heidegger, Gelassenheit. Pfullingen, 1959, p. 34; translation by J.M. 
Anderson and E.H. Freund, Discourse on Thinking. Harper and Row, New York, 
1966, p. 60 f. , , 

4 Ibid. p. 36; translation p. 61 f. ' 
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c) In December, 1949, Heidegger delivered four lectures in Bremen, 
entitled Das Ding, Das Gestell, Die Gefahr, Die Kehre. The first and the 

last of these addresses mention Meister Eckhart. 
Das Ding. Asking what makes a thing a thing, Heidegger distinguishes 

the "object" represented by sciences from the "nearness" that lets or 

grants the thing to thinking. He questions the jug on the table: what makes 

it be a jug? In its jugness, Heidegger says, the nearing of the world occurs. 

He attempts to fathom this nearing as a fourfold gathering. The earth and 

the sky, the mortals and the gods, are approximated by the jug. The 

essence, or way to be, of the thing is: to gather together. In the meditation 

on its thingness, a bearing-upon, a concern, is experienced. Both the Latin 

res and the Middle High German dinc indicate a forgetfulness of the 

gathering-approximating that characterizes a thing. Both metaphysical 

concepts have indeed come to designate "any ens qua ens, that is, every- 

thing present in any way whatever." Heidegger then mentions Meister 

Eckhart's use of dinc. 

"Accordingly Meister Eckhart uses the word 'thing' (dinc) for 

God as well as for the soul. God is for him the 'highest and 

uppermost thing.' The soul is a 'great thing.' This master of 

thinking in no way means to say that God and the soul are 

something like a rock: a material object. 'Thing' is here the 

cautious and abstemious name for anything that is at all. Thus 

Meister Eckhart says, adopting an expression of Dionysius the 

Areopagite: Diu minne ist der natur, daz si den menschen 

wandelt in die dinc, di er minnet-love is of such a nature that 
it changes man into the things he loves."5 

d) Die Kehre. The last lecture of the Bremen series questions the way 
to be of technology. The essence of technology, Heidegger says, is danger. 
He calls this essence Gestell: things are established in advance, reduced to 

objects of calculation by a thought that merely represents, or are produced 

by a posing and disposing interest. Reduction and production are one 

mode of Being's way to be, namely, the mode in which Being "turns 

away" into forgottenness and thus turns against the truth of its way to be. 

But when the essential mittence of Being becomes Gestell, the possibility 
of a turning is hidden in the center of the danger. "The forgottenness of 

martin Heidegger, Vorffdge und Aufidtze. Pfullingen, 1954, p. 175; translation 
by A. Hofstadter, Poetry, Language, Thought. Harper and Row, New York, 1971, p. 
176. 
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the way to be of Being turns in such a way that with this turning the truth 

of the way to be of Being genuinely turns into beings." As a condition of 

this new turning, "man must before all else find his way back into the 

breadth of the scope of his way to be." He must experience himself as 

"needed by Being." Heidegger then says: "Bearing this in mind, we 

consider a saying from Meister Eckhart, in that we think it from out of its 

ground. It goes like this: `Whoever is not of great essence, whatever work 

he does, it will yield nothing.' 
" And he comments briefly: "We think the 

great essence of man in that it belongs to the way to be of Being and is 

needed by it in order to uphold the way to be of Being in its truth."' 

e) Was heisst Denken? This course was held in the summer of 1952. 

Heidegger suggested at that time an etymological parentage that has been 

discussed frequently ever since. Denken, to think, he writes, appears 

originally as Gedanc. One tends to translate: Gedanke, a thought. But 

"zum Gedanc gehört der Dank," "to thinking pertains thanking."' 'Mem- 

ory' and 'thanks' both stem from Gedanc. Thus the word means man's 

disposition or his heart. "Memory (Geddchtnis) initially signifies man's 
inner disposition (Gemut) and devotion (Andacht)."8 These words do not 
intend to denote merely the sensitive and the emotional side of human 

consciousness, but the essential way to be of human nature. In Latin, they 
designate what is called animus (as opposed to anima), in German Seele, in 

English 'soul.' To explain what he means by 'soul,' Heidegger then men- 

tions Meister Eckhart's 'spark' of the soul: " 'Soul' in this case means not 

the principle of life, but that in which the spirit has its being, the spirit of 

the spirit, Meister Eckhart's 'spark' of the soul."9 

f) Der Feldweg. In this pamphlet published in 1953, Heidegger medi- 
tates on the country path that runs out of his native village and past an 
oak tree. The path collects whatever comes to presence along its course 

6 Martin Heidegger, Die Technik und die Kehre. Pfullingen 1962, p. 39 f.; 
translation by K.R. Maly, The Turning, in Research in Phenomenology, I (1971), p. 6 

' 

f, with minor changes in the translation. 
7Martin Heidegger, Was heisst Denken? Tubingen, 1954, p. 91; translation by F.D. 

Wieck and J.G. Gray, What is Called Thinking? Harper and Row, New York, 1968, p. 
139. The translators omit this part of the sentence. Instead, they introduce five lines 
that are not in the text: "The Old English thencan, to think, and thancian, to thank, 
are closely related; the Old English noun for thought is thanc or thonc-a thought, a 
grateful thought, and the expression of such a thought; today it survives in the plural 
thanks. The 'thanc', that which is thought, the thought, implies the thanks." 

8 Ibid. p. 95; translation p. 148. 
9 Ibid. p. 96; translation p. 149. .. 
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into the simple and the same. The things that have their place along the 

path display a world. In their unspoken say, writes Heidegger, quoting 
Meister Eckhart, God becomes God. 

The simple preserves the enigma of the lasting and the great. It 

visits man unmediated and yet it needs a long thriving. In the 

inconspicuousness of what remains always the same, it hides 

its blessing. The breadth of all grown things that sojourn 
around the country path bestows a world. As Meister Eckhart, 
the old master of reading and of living, says: only in the 

unspoken of its speech, God is God.'o . 

g) Der Satz vom Grund. This series of lectures was held in Freiburg in 
the winter of 1955-56. It is a long commentary on Leibniz's tenet, nihil est 

sine ratione,' nothing is without reason. During the fifth session of the 

series, Heidegger quoted a famous aphorism of Angelus Silesius, Meister 

Eckhart's 17th century versifier: "The rose is without why, it flowers 

because it flowers; it pays no heed to itself, asks not if it is seen."" This 

aphorism, as it stands, is in contradiction to the principle of reason: the 

rose flowers "without why," for no reason. There is no foundation to the 

flower's flowering, no arche and no telos, no cause other than itself. 

Leibniz's principle expresses a general certitude: everything that is can be 

asked to give its reasons. The "without why" of the verse weakens that 

certitude. This doctrine of "life without why" is Meister Eckhart's most 

genuine teaching. Heidegger notes: 

"The entire verse is of such surprisingly clear and terse con- 

struction that one might assume that extreme acuteness and 

profundity of thought belong to any genuine and great mysti- 
cism. Now, that is indeed the truth. Meister Eckhart bears 

witness to it."12 

'° Martin Heidegger, Der Feldweg. Frankfurt, 1953, p. 4. The expression "der alte 
Lebe- und Lesemeister" stems from a proverb attributed to Meister Eckhart himself. 

Cf. F. Pfeiffer, Meister Eckhart, Predigten und Traktate, Leipzig, 1857 and Aalen, 
1962, p. 599, 1.19. 

" Die Ros' ist ohn warum; sie blfhet, well sie bluhet, 
Sie acht' nicht ihrer selbst, fragt nicht, ob man sie siehet. 

Angelus Silesius, Der cherubinische Wandersmann, Basel, 1955, p. 35. 
12 Martin Heidegger, Der Satz vom Grund, Pfullingen, 1957, p. 71. 
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II. 

We shall understand the way to be of releasement only by responding 
for our own part to its claim. The particular shape that the concept 
receives in Meister Eckhart's and Heidegger's thought cannot appear ex- 

cept within our own experience-as Meister Eckhart says concerning de- 

tachment : "He who wants to understand it must be very detached." 13 I 

have shown elsewhere how a particular text of Heidegger's introduces the 

reader to the diverse aspects of Gelassenheit, and have exhibited its 

continuities and discontinuities with Meister Eckhart's preaching of the 

apprenticeship in releasement. 14 

What does ordinary existence, understood as an accomplishment, al- 

ready know about releasement? It may know what the word says: the root 

of the English 'releasement,' laxare, is the same as that of the French 

laisser and the German lassen, from which Gelassenheit is derived. As a 

noun, it undergoes a change in meaning and comes to denote, even as a 

verb, not to 'let go,' but rather the opposite, to 'let be'; it suggests, not 

carelessness, but the highest form of care. Ordinary existence knows that it 
can let things be. It may learn, thereafter, to let not only one thing be, but 
all things. Ultimately, it may come to let itself be, and let God be. _ 

1 Let something be. What happens when one says: "I let it be"? 

Something is set free that was retained within a network of references to 

things and purposes. A grip is loosened, a contraction of the fingers 
slackens. Apprehension turns into ease and poise. The eye too is relieved, 

namely from staring at the same object. Man ceases to possess, and the 

thing is freed into its own being. It is seen for what it is, not for its 

usefulness. It is neither handled nor manipulated: no hands wield it, and 

insofar as utility hides or alters its thing-nature, the object becomes a 

thing. Its thingness appears. Supported by no exterior 'why,' it upholds 
itself. Justified by no motivation, for instance man's security, it is now 

13Pf. 209,30.-We use the following abbreviations when quoting from Meister 
Eckhart's German sermons: 
DW-Meister Eckhart, Die Deutschen Werke (vol. I, II, V), Kohlhammer, Stuttgart, .- 
1936 ff. 
Pf-Franz Pfeiffer, Meister Eckhart, Predigten und Traktate. Leipzig, 1857, and 
Aalen, 1962, t. 2. 
Both references are followed by the page and the line quoted. / 

'  Reiner Schurmann, Maitre Eckhart ou la joie errante, Paris, 1972, pp. 340-367. 

Downloaded from Brill.com05/19/2023 07:19:49PM
via free access



102 

independent. It becomes what it is, a thing. Neither represented nor 

ready-to-hand, it stands against nothing, it stands on its own. 
Meister Eckhart suggests how much an object possessed obstructs man's 

view: one talks easily of God and of one's property, but in fact only man's 

safety is seen with respect to tomorrow. "Many people say: 'I have a 

hundred bushels of corn and an equal measure of wine this year; I have 

firm confidence in God!' Very well, I reply, you have firm confidence-in 

the com and the wine!"15 Ready to be consumed, the corn and the wine 

are not seen as such, they could as well be rice and beer. They are objects 
seen in their capacity to assure man's nutrition, and consumption is the 

extreme form of appropriating a thing. Releasement, opposed to consump- 

tion, is indeed understood by Meister Eckhart within the domain of the 

will, as the Scholar affirms in the Conversation on a Country Path. At this 

level, the best translation of Gelassenheit would be 'detachment,' which 

has an ascetic connotation: indifference to possession and sustenance. 

Let something be: to Meister Eckhart, this attitude is a preparation of 

man's will to accomplish God's will. I would be released, he says, "if I 

were detached from [the images of things] , so that I did not regard them 

as mine to take or to leave, to expect or to enjoy, and if I were free and 

empty of them in this very moment to accomplish God's will."16 The first 

aspect of Gelassenheit in Meister Eckhart is a voluntary emptiness in man's 

preoccupation and imagination. Eckhart denies man any quest for secur- 

ity. This denial is not enforced primarily in order to remember the 

thingness of the thing, but in order to urge the purposelessness of the will. 

Here lies the difference with Heidegger. 
What makes a thing a thing? We know the first step of Heidegger's 

answer: traditionally, all that is, however little or great, has been repre- 
sented as a thing, dinc, even God. Through this particular mode of 

thought, representation, 'thing' has ultimately come to designate material 

objects such as a rock or equipment. Yet the destiny of this word reveals a 

deeper destiny. All that is, any 'thing,' in this mode of thought is known in 

terms of one fundamental quality. When the thing becomes equipment, 
this fundamental quality appears as usefulness and reliability. God, too, 
when understood as the highest being, is objectivated in his usefulness and 

reliability. However, what is a thing? Usefulness and reliability tell us 

nothing about its thingly character. A new attitude towards the thing is 

"Pf.178,6-9. 
16 DW 1, 25,8-26,1. 1 
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necessary if we want to know its nature, Heidegger says. He therefore 

questions the work of art. A pair of peasant shoes enter man's world in 

order to be worn. They are ordinarily not considered for themselves, but 

. precisely for their usefulness and reliability. When they are worn out, they 
are thrown away. Even when looked at in a moment's pensive mood, 

they tell more about the toilsome tread of the worker than about their 

thingness. Van Gogh has painted such peasant shoes. As a work of art, 
their usefulness and reliability disappear. Now they are seen for what they 

are, peasant shoes. "The art work lets us know what shoes are in 

In the work of art, the truth of a being sets itself to work. What is at work 

in such a work? "The disclosure of a particular being in its Being, the 

happening of truth.""' , 
With regard to releasement, Heidegger's meditation on the artwork is 

only a preparation. The happening of truth is never unconditioned. Its 

condition is releasement. The artwork can prepare releasement, as can 

poetry, technology and thought. When the peasant shoes are 'let loose,' or 

released from, their usefulness and reliability, their truth-thingness- 
occurs. Releasement is the attitude that makes possible truth's coming into 

presence. Thus, for Heidegger, releasement manifests the thing's way to be. 

One tends to agree with the Scholar's reserve: when Meister Eckhart 

speaks of releasement, his intention is to mortify man's attachment and 

thus make man discover his truth, which is divine. When Heidegger speaks 
of releasement, it is to manifest the way to be of a thing, the thing's truth. 

Heidegger's thought is not centered on man. For both, releasement aims at 

a loosening; but Meister Eckhart arouses man to untie himself from his 

false bonds and make himself depend upon the only true bond, God. 

Heidegger is concerned with disentangling the thing in order for Being to 

cast itself towards thought. Being is not understood here as the cause or 

the foundation of the thing, but simply as the presence of what is present. 
Freed from the multiple connections of objectivity, the thing gives access 

to Being. The nature of the artwork is to 'let' Being happen. What is the 

artwork's way to be? Heidegger says, "the letting happen (Geschehen- 

lassen) of the advent of the truth of what is." 19 

In the same attitude, releasement, Meister Eckhart questions man's 

"Martin Heidegger, Holzwege. Frankfurt, 1950, p. 24; translation by Albert 
Hofstadter, Poetry, Language, Thought. New York, 1971, p. 35. 

18 Ibid. p. 27; translation p. 38. 
19 Ibid. p. 59; translation p. 72. ' 
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truth and thus experiences the will of God, and Heidegger questions the 

thing's truth and experiences the advent of Being. Is a radicalization of 

their common attitude thinkable, and if so, what can it tell us about Being 
in either doctrine? 

2) Let all things be. Can he who says "I let it be" also come to say: "I 

let all things be?" Can he hold nothing, cling to nothing? Is not such a 

total disinterest opposed to life? Indeed, Meister Eckhart speaks of Ab- 

geschiedenheit ; those who have passed away, the deceased, are in German 

usage called the Abgeschiedenen. But does releasement, as it has appeared 
in the examples of the wine and the corn in Meister Eckhart, and the work 

of art in Heidegger, mean such an outrageous lack of interest in the thing 
left to itself? Let all things be: this attitude might suggest a supreme 
interest in their Being, rather than indifference. Heidegger, whom we 

consider first, seems to think so: 

"What seems easier than to let a being be just the being that it 

is? Or does this turn out to be the most difficult of tasks, 

particularly if such an intention-to let a being be as it is- 

represents the opposite of the indifference that simply turns 

its back upon the being itself? We ought to turn toward the 

being, think about it in regard to its Being, but by means of 

this thinking at the same time let it rest upon itself in its way 
to be." 20 

Let all things be: to Heidegger, this task appears as less a work of death 

than as a necessity for life near the origin. "Releasement toward things and 

openness to the mystery belong together." 
2' Not to obstruct the way 

towards a fundamental character of what is in general leads to original 

thinking, "meditative thinking" as opposed to "calculative thinking." 
22 

Everything that is-is. The self-refusal of the thingness of the thing cannot 

be overcome with regard to only one particular being. The work of art is a 

privileged occurrence of the advent of truth-it is the one in which this 

advent becomes explicit to correct understanding-but it is not the only 
chance for original thought. The essence of everything that is has to be 

thought of. That is not to say that we could force our way to some 

comprehensive theory, but that the essence of what is in general only 

appears to unconstrained and steadfast meditation. It cannot be perceived 

2°Ibid. p. 20; translation p. 31, with minor changes. 
21 Martin Heidegger, Gelassenheit, p. 26; translation, p. 55. 
22Ibid. p. 15; translation p. 46. 
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(wahrgenommen) it can only be received (vemommen) out of the uncon- 
cealedness or presence of what is in general. In other words: the truth of 

Being opens its essence only to perfectly released thinking. Releasement 

recognizes presence in everything that is present. For Heidegger, when all 

things are 'left' to their openness, Being can be thought of in all things. 
For Meister Eckhart also, all things must be 'left' to themselves. Again, 

releasement is the condition of authentic thinking: only when all that is 

has been abandoned do things reveal their true being, nothingness. "All 
creatures are pure nothingness. I do not say that they are of little worth or 
that they are anything at all: they are pure nothingness."23 Not that 
releasement destroys their being. Releasement makes it plain that they 
have no being. Meister Eckhart's terms must be taken literally: the being 
of things, in his religious perspective, belongs not to the things but to God, 
who created them. Things are received from elsewhere. "Being is God." 

Therefore if God retired from his creation, things would fall back into 

what they are: pure nothingness. "What has no being is nothing. Creatures 

have no being of their own, for their being depends on the presence of 

God. If God withdrew from his creatures even for a single moment, they 
would all perish." 24 

Now the revealing power of Meister Eckhart's 'releasement' comes to 

the fore: let all things be and a being will manifest itself which is not 

theirs. It is their presence, but if it withdrew, nothing would be present 
any more. 'Presence,' here, is understood as the ontological ground, not 

Being, but beingness. Things are convicted of nothingness, nichts. The 

Middle High German word niht is the negation of iht, 'something.' All 

things, says Eckhart, are not 'something,' they have no iht. This term 

designates a being as such, the entitas of ens, or ousia of on. Heidegger 
could say Seiendheit des Seienden, 

25 the beingness of a being. Things in 

general are niht, they cannot be represented as things. Meister Eckhart 

calls a particular being ihtes iht, negated as nihtes niht. The iht of what is 

present is God, creatures are nothing. 26 
, 

23 DW I, 69,8-70,1. 
z4 DW I, 70, 2-4. 
"Martin Heidegger, Yortiage und Aufsåtze, p. 74. 
26 Angelus Silesius summarizes this teaching: 

Mensch, sprichst du dass dich Ichts von Gottes Lieb' abhllt, . 

So brauchst du noch nicht recht, wie sich's gebuhrt, der Welt, 
op. cit. p. 39. 
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To a perfectly released person, Meister Eckhart says, all things are 

equal, they all utter one single word: beingness (iht, esse, God). "In Him 

all things are equally mine; and if we are to reach this possession where all 

things are ours, we must seize Him equally in all things, not more in one 

than in the other, for He is equally in all things." 2' Esse est Deus: recover 

man's freedom, uncover the beingness of beings, and discover God: this 
threefold death to individuality is but one and the same birth to universal- 

ity.28 As the possession of "this and that," diz und daz, disappears, 

beingness, God, comes into possession. "If God is to enter, the creature 
must go out,"29 for "God does not tolerate at all that something may be 

empty."3° Such dialectics of possession and dispossession are thought of in 

the realm of the will, and so is releasement. If one lets all things be, if one 

becomes "as free as he was before he was,"31 his will receives all things in 

their beingness. "In fact, all wonder is taken away from such a man, and 

all things are essentially united in him. Therefore he gets nothing new from 

future events nor from any accident, for he dwells in a single Now that is, 
at all times, unceasingly new."32 

At this stage of the investigation, releasement in Meister Eckhart and in 

Heidegger seems somewhat closer than in our first approach. Although 
Meister Eckhart still thinks of it as pertaining to the domain of the will, it 

is now oriented towards the disclosure of iht, esse, in beings. Both authors 

think here of releasement as the condition of a manifestation: that the 

presence of what is present may manifest itself to thought. However, it has 

seemed necessary to use two different translations for what releasement 

encounters: in Heidegger 'Being,' in Meister Eckhart 'beingness.' Release- 

ment reflects the ambiguity of presence: in Heidegger it means mere 

openness, in Meister Eckhart, God. We shall have to consider whether or 

not the experience of the openness, Being, that grants beings to thought, 

?? DW I, 81, 7-10. 
"Omne commune inquantum commune, deus," 

. Latin Sermon VI, n. 53. 
Dass du nicht Menschen liebst, das tust 

du recht und wohl, 
Die Menschheit ists, die man im _ 

Menschen lieben soll. 
Angelus Silesius, op. cit. p. 29. 

29 pL 12, 9-10. 
3° Pf. 28, 1 6. 

' . 
31 DW I, 25,2. 
32 DW 1, 34,7-35,2. _ 
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and the experience of God, beingness, that proffers creatures to will, 
entertain phenomenally a necessary kinship with each other. 

3J Let yourself be. Can releasement go so far as to detach man from 

himself? Again, the question sounds like a threat to subsistence. Man must 

at least take care of his body. Care implies concern; consequently, I may 
well deprive myself of all physical and mental possessions, but to abandon 

my own being would simply be to put an end to it. One might grant a 

partial unconcern about oneself, and reasonably accept Heidegger's invita- 

tion to release that part of ourselves that is subject to technology. "We let 

technical devices enter our daily life, and at the same time leave them 

outside, that is, let them alone, as things which are nothing absolute, but 

remain dependent upon something higher." 33 Still, Meister Eckhart makes 

no concessions: "Could you become totally ignorant of all things, you 

might even loose the knowledge of your body." ' He goes farther: you 
must "forget yourself and all creatures" ; 

3S 
"you must release yourself, let 

yourself completely be, only then are you correctly released"; ' "as long 
as anything human lives on in us, we do not see God." 3' 

The phenomenon of releasement has shown two faces, one ascetic, the 

other manifestative. Self-detachment also is on the one hand a matter of 

will, and therefore, if we are released, "suffering is not suffering any 
more," 38 but on the other hand it is a manifestation of man's way to be. 

To let all things be is to discover their way to be: beingness, nothingness. 
To let myself be is to discover my own way to be: this is not simply 
nothingness. His approach to man thus leads Meister Eckhart to the 

essential dialectics of Being. 
Man participates in created things, he has an iht, a beingness, as do all 

creatures. But if man is to let everything be, even himself, he cannot be 

entirely what he must let be. If releasement is voluntary, the will must 

refer to something more than what is released. The papal bull against 
Meister Eckhart condemns seventeen propositions, two of which begin as 

follows: "There is something in the soul that is uncreated and uncreat- 

33 Martin Heidegger, Gelassenheit, p. 25; 
Anderson and E.H. Freund, Discourse on Thinking. New York 1966, p. 54. 

34 of. 7, 12-13. 
35 Pf. 25, 35-36. 
36 pf. 260, 1-11. 

' 

3' Pf. 140, 17, with the corrections indicated in Quint, J., Die lberliefemng der 
deutschen Predigten Meister Eckharts, Bonn, 1932, p. 419f. 

38 Pf. 42, 12, with the corrections indicated in Quint, op. cit., p. 113 ff. 
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able..."; "Everything that belongs to the divine nature belongs also to the 

just and divine man." 39 Besides the created iht, there is an uncreated 
wesene (the modern German Wesen) in the soul; but this cannot be 

represented in the metaphysical categories of subject or object. By his 

wesene, man is of the nature of God. "As long as there is iht close to a 

being's wesene, it is not recreated."40 -Sometimes Meister Eckhart calls 

this 'something' in the soul ground, or spark, or castle. The similarity 
between God and man is now abolished by identity: they are ein unglich, 

identical, but not similar. "I am translated into God and I become one 

with him-one substance, one being (wesene) and one nature."41 This 

'translation' is as ordinary as releasement. It is not an extraordinary event. 

In the depth of the soul, man is naturally released, and only there is he. In 

his exterior faculties, he has to become what in his core he is already: a 

perfectly released wesene. In some texts, 'releasement' designates the very 

way of this becoming. 
To let myself be, according to Meister Eckhart, implies a new under- 

standing of Being. A difference has appeared between iht and wesene. The 

former is created and must be released, the latter is uncreated and is 

naturally released. It is not a faculty of the soul; the highest faculties, 

intelligence and will, are only rooted in it. In his inner knowledge, man 

still belongs to iht. Of man's wesene there is no science, but only igno- 
rance. "The inner knowledge is based as the intellect upon our soul's 

being. However, it is not the soul's being, it is only rooted there."" 

Neither intellect nor will reach the soul's being. "Where one knows 

nothing, there it imparts and reveals itS?lf.,,41 

Meister Eckhart thinks of Being as the difference between beingness 
and the soul's being. Man is the place of this difference. He alone manifests 

Being's twofold way to be: nothingness in everything created, and accom- 

plishment in the ground of the soul. Wesene, the soul's being, is not to be 

understood as a support (suppositum), but as an event. In his inner self, 
man is a process, a happening. Man releases his nature when he "becomes 

39 Meister Eckhart, Deutsche Predigten und Traktate. Herausgegeben und úõer- 
setzt von J. Quint, Munich, 1955, p. 451, n. 13 and p. 454, n. 1. 

40 PL 88,8. 
41 Pf. 40,32-33. Cf. Pf. 300, 7-11: " `I am,' he touches wesene. The Masters say: 

all creatures can say 'I,' that is a universal word. Only the word 'sum,' 'am,' nobody 
can utter properly except God alone." 

42 pr. 39, 15-17. The text says twice 'wesene.' 
°3pf. 14, 39. 
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fruitful out of the most noble of all grounds; to say it even better: verily, 
out of that same ground from which the Father is bringing forth his 

eternal Word." 44 "Working and becoming are one; God and I are one in 

this accomplishment (gewürke)." 4S Being can be genuinely understood 

only out of actual releasement, but releasement culminates with the birth 

of the Word in the core of the soul. This birth and the eternal birth of the 

Son in God are one and the same. At every moment a released man 

engenders the eternal Word in its divinity. The identity of God and man as 

a birth is Being. Beingness, then, is no more. There is no knowledge of 

. Being other than this ignorance about the unspeakable birth; no discourse, 

only an accomplishment. Being therefore cannot be represented as being 
. different from releasement (as the Inquisition's court did when it rejected 

Meister Eckhart's teaching of the identity between God and man as 

pantheistic). 
The proximity of Meister Eckhart and Heidegger is now undeniable: 

Being is primarily an event; not a noun, but a verb, "not the essence of 

things, but an accomplishment (verbally)"; 46 as wesene it cannot be 

represented, it can only be experienced within and as releasement; man is 

the place in which the difference between beingness and Being, or iht and 

wesene, can be thought. For Meister Eckhart, to say that Being is the 

difference between the soul's being and beingness, and to say that it is . 

wesene, means the same, because in releasement beingness is no more. 

Heidegger writes: "Being preserves within itself the difference between 

Being and beings; but it can only clear this difference in its truth when the 

difference accomplishes itself properly." '7 This accomplishment, accord- 

ing to Heidegger, is what the most recent offspring of metaphysics, 

technology and its calculative thought, cannot think. The achievements of 

our age "captivate, bewitch, dazzle and beguile man," 48 but the way to be 

of technology remains hidden. Releasement remembers technology as a 

mode of unveiling. To let technology be does not mean, therefore, to 

disdain machines and highways, but rather to step out of the oblivion of the 

Difference as such. The apprenticeship of such a "step back" is the 

44 DW 1, 31, 2-4. - 
. 

?DWI.114,4-5. 
41 Martin Heidegger, Vortrage und Aufsatze, p. 271: Nicht "als Wesenheit der 

Dinge, sondern Wesen (verbal)." Cf. Nietzsche. Pfullingen 1961, vol. 2: "Welches ist 
'das Wesen' der Metaphysik? Wie west sie?," p. 344. 

47 Martin Heidegger, Vortrage undaufsdtze, p. 78. 
48 Martin Heidegger, Gelassenheit, p. 27; translation op. cit. p. 56. 
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apprenticeship of releasement; then Being appears as the accomplishment 
of an opening, a mode of which is withdrawal. 

However, Meister Eckhart and Heidegger do not mean exactly the same 

thing, although they seem to agree on man (place of the difference), 
releasement (condition and way to be of Being), and Being (accomplish- 

ment). To let ourselves be, is for Heidegger an historical attitude, while for 

Eckhart it is totally unhistorical. Even more, Eckhart means to escape 
from history: 

God is in this power as in the eternal Now. If the spirit were 

always united with God in this power, man could never grow 
old. For the Now in which God made the first man, the Now 

in which the last man will disappear, and the Now in which I 

am speaking, are all the same in God, nothing but one Now.49 

As a Christian thinker, Meister Eckhart gives no attention in his doc- 

trine of birth to the historical Incarnation of the Word. 5 ° In this respect, 
his thought is even less historical than that of the great 13th century 

theologians. 

Heidegger's thought is thoroughly historical: 

The thought of the history of Being lets Being arrive within 

the space in which man unfolds his nature. This area of 

unfolding is the abode with which Being as Being endows 

itself. This means: the thought of the history of Being lets 

Being come forth as Being itself. 51 

History (Geschichte) is understood as a sending or a mittence (Geschick). 

Only in this sense is Being an accomplishment. Heidegger thinks of the 
historical advent of Being in the area of man's existence, and of man's 

reply to this advent. Meister Eckhart thinks of the Word born of man and 

God, identical in their eternal cores. For both, Being is an event, but 

Meister Eckhart does not think of it in terms of an historical corre- 

spondence to the epochs opened by disclosing Being. For both, man is the 

place of the difference, but for Heidegger, this difference clears (lichtet) 
itself historically: 

49 dew 1, 34, 1-5. 
50 Pf. 3,6f; cf Angelus Silesius, op. cit. p. 23: 

Wird Christus tausendmal zu Bethlehem geboren 
und nicht in dir: du bleibst noch ewiglich verloren. 

51 Martin Heidegger, Nietzsche, vol. 2, p. 389. .. 
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The manner in which it, Being, gives itself, is itself determined 

by the way in which it clears itself. This way, however, is an 

historic, always epochal character that comes to presence for 
us as such only when we release it into its own having been 

present.52 

When the difference is given as technology, Being gives itself as the 

hidden way to be of what Heidegger calls Gestell. Finally, even release- 

ment has an historical dimension: Being's epochal way to be is 'remem- 

bered,' released into its having been present. "The thought of the history 
of Being lets (ldsst) Being come forth as Being itself." Remembering, 
opposed to calculative thinking, lets Being be. 

Heidegger's thought is historical, Meister Eckhart's is not. But 'history,' 
here, means neither world history, nor the history of salvation. Geschick, 

mittence, tries to utter the fate that opens the horizon in which men may 
dwell for a given epoch. Meister Eckhart as a late Scholastic, is unaware of 
this second sense of history. However, when he speaks about the soul's 

being and the birth, both his vocabulary and design point in a direction 
where only one step is necessary to think Being in its relation to history. 

Being is not a foundation, but an event; not a genus, but engenderment. 
Once the metaphysical foundations of substance are shaken, the way is 

free to think Being and Time. Hegel, with an explicit reference to Meister 

Eckhart, will accomplish this step. Heidegger, out of the fundamentum 
concussum and the becoming of the absolute spirit raises the question of 
releasement as the question of Being (Seinsfrage). 

The three points of convergence between Meister Eckhart and Heideg- 
ger-man as the place of the difference, Being as event, releasement-also 
manifest the radical opposition between the two thoughts: one is essential- 

ly historical, the other not at all. Both speak of Being as an accomplish- 
ment, but while Meister Eckhart means the eternal birth of the Word in 
the ground or wesene of the soul, Heidegger means the historical opening 
by which Being grants itself to thought. 

4) Let God be. Religious authors have sometimes recommended total 
detachment from the world in order that man may place his hope entirely 
in God, the first cause and foundation of everything. Ultimately, this is 
not Meister Eckhart's advice. We must let God be as well. Only then will 
releasement be true. Meister Eckhart's theory of releasement culminates in 

52 Martin Heidegger, Identitlt und Differenz. Pfullingen, 1957, p. 65; translation 
by J. Stambaugh,Identity and Difference, New York, 1969, p. 67. 
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the "life without why." This view aims at the destruction of all science: in 

opposition to Leibniz's later tenet, Meister Eckhart teaches that life, 

Being, and God are sine ratione. To know the first cause and foundation of 

all things is not yet knowledge. There is no science of Being or God, no 

metaphysics and no theology. Meister Eckhart's thought of "life without 

why" attempts to fracture precisely what Heidegger calls the onto- 

theological constitution of metaphysics. 

Why do you love God?-I don't know, because of 

God.-Why do you love truth?-Because of truth.-Why do 

you love justice?-Because of justice.-Why do you love the 

good?-Because of the good.-Why do you live?-Forsooth! I 

don't know! But I am happy to live. 53 

Someone might question his existence: "Why live?" Life has no reason, 
Eckhart answers, it is its own reason. "It lives from its own ground and 

springs out of itself; therefore it lives on without why, as it lives only for 

itself." The destruction of the onto-theological foundation entails the 

destruction of moral science: "Thus, if you ask a genuine man who acts 

out of his own ground: 'Why are you doing what you do?,' he will reply, if 

his answer is correct: 'I do it because I do it!' "' As a rose that flowers 

without why, man's life is an unexplained blossoming out of his own 

core. 55 "Those who, with their deeds, look after something, those who 

work for a why, are bondsmen and hirelings." 16 
To abandon all things in the world, except God, is to abandon noth- 

ing. 57 As the rigorous conclusion of releasement, God vanishes, got 
entwird. 58 The soul breaks through God and reaches the "still wilderness 

where no one is at home." This breakthrough leads the soul beyond God 

into the "immovable rest," the "nameless nothing," the "unnatured na- 

ture," the "naked Godhead." "God and the Godhead differ from each 

other as much as heaven and earth." 59 The origin of the soul is beyond 

53 DW II, 27, 7-10. 
54 DW I, 92, 3-6. 
55 see above, note 11. 
56 DW II, 253, 4f. 
57 Gelassenheit fiht Gott; Gott aber selbst zu lassen, 

ist ein' Gelassenheit, die wenig Menschen fassen. 

Angelus Silesius, op. cit. p. 42. 
S8pf. 180, 18. 
59Pf. 180, 15. 
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'God' understood as Creator or as Father. God, too, must let 'God' be. He 

. must die to his distinctions. For as long as he retains the qualities that 

result from otherness (attributes, divine persons), he will never know the 

ground of the soul: 

"God himself will never, even for a moment, look in there, and 

he never has, as long as he exists in the manner and in the 

possession of his Persons. This is easy to understand, since this 
' 

onefold One is without manner or property. And so, if God is 
to look into it, it will cost him all his divine names and his 

personal selfhood. He must leave it altogether outside, if he 

will look inside." 60 

A God who can be named has a 'why,' for example, Creation or 

Salvation. In his 'why' there is no Being. God and man must both abandon 

their 'why' if Being is to grant its truth. All 'why' is related to an iht; 
wesene is without why. "Our entire life must become wesene. "?1 "I pray 
God that he may quit me of God, for my essential being (min wesenlich 

wesene) is above God."62 Above God is nothing. If there were something, 
that thing would be God. Therefore the breakthrough of which Meister 

Eckhart speaks leads again into nothingness, understood now as the 

negation of wesene. The active identity between the ground of God and 

the ground of the soul cannot be represented. It accomplishes itself in 

unwesene. "The soul reaches into nothingness and follows the God who 
acts in nothingness. ,,61 Unwesene, here, is opposed to niht as Being is 

opposed to beingness and the Godhead to God. 

Meister Eckhart thinks of Being as gewurke, accomplishment, and 

inseparably as unwesene, nothingness. To think these two in their unity is 

to understand Meister Eckhart's doctrine of Being. Only the breakthrough 

beyond God, the highest 'thing,' is. Being is no thing, nothing. To let God 

be is not only the condition of a genuine understanding of Being, but it is 

Being's essence itself. The way to be of Being is to let all things be. Being 
cannot be numbered among beings. The event in which the unknown core 

of the soul and the unknown core of God return into their unalloyed 

identity-in other words, the happening of releasement-is Being's way to 

""DWI,43,3-9. 
6'DWI,132,2. 
62 DW II, 502, 6. 
6' DW I, 151, 11. The text repeats 'unwesene. ' 
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be. All beings, from wine and corn to God, are then released. Being 
manifests itself within and as such unconditioned releasement. At the last 

stage, releasement is no more a condition for the experience of the truth, 
but a name for Being's way to be. Although he does not formulate 

explicitly this conclusion, it underlies his most significant passages. The 

breakthrough is, the Godhead is. But also: the breakthrough is nothing, 
the Godhead is nothing. Being's way to be, as releasement, is nothingness. 

Heidegger too interprets Being as nothingness. 

Heidegger's thought has sometimes been called 'nihilism.' In 1943, he 

replied to these objections: "Wherever and however far scientific investiga- 
tion may search beings all over, it will never find Being.... What is plainly 
other than all beings is not-being. But this nothingness accomplishes itself 

as Being Being's way to be is nothingness as an accomplishment, but 

not vulgar nihilism. Being is not a thing, it withdraws into nothing. This 

withdrawal, although historical, affects man's nature: he is at the same 

time and under the same aspect "shepherd of Being" and "placeholder of 

nothingness. ,61 

God, represented as the highest of all substances, is only the most 
useful and reliable cipher in a world of calculations. "The divinities are the 

beckoning messengers of the godhead. Out of the hidden sway of the 
divinities the god emerges as what he is, which removes him from any 
comparison with beings that are present."66 The historical event, the 

mittence, which sends all beings into their presence permits, by way of a 

hint, a thought of the Godhead beyond the onto-theological God. The 

remembrance of this destiny Heidegger says, "would give a beckoning into 

the Godhead of God. ,,67 
When God is let be, the "holy sway of the Godhead" can be praised.68 

Being then shows its way to be: accomplishment and nothingness insep- 

arably. Heidegger argues that when Being grants itself so purely, philosophy 
ceases. Its work is the thoughtful preparation of a pure advent that can be 

neither forced nor represented, but only received and chanted. Even the 

6" Martin Heidegger, Was ist Metaphysik? Frankfurt/M. 1960, p. 45; translation by 
R.F.C. Hull and A. Crick, Existence and Being. Chicago 1949, p. 353, with minor 
changes. 

6S Martin Heidegger, Holzwege, p. 321. 
66 Martin Heidegger, Vortrdge und Aufsdtze, p. 177; translation by A. Hofstadter, 

op. cit., p. 178. 
6'Ibid. p. 222; not yet translated. 
68 Ibid. p. 150; translation p. 150. 
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history of Being then ceases. The thinker remembers Being, the poet 
celebrates the holy. And the mystic? Heidegger takes care to distinguish 
him from the poet. The mystic begets God. To Heidegger, Meister Eckhart 

is a speculative mystic rather than a poet struck by the Godhead. The 

latter is exemplified by Holderlin. "The natural stand of the poet is 

grounded not on the conception (Empfdngnis) of God, but on the compre- 
hension (Umfdngnis) by the holy."69 

Following the indications of releasement, we have run through the 

range of 'things' that man can let be: something, everything, himself, God. 

In the very process of the inquiry, releasement has changed its sense. In 

the beginning, it appears as an attitude of man, towards the end as 

"Being's way to be." Despite what the Scholar says in Heidegger's Dis- 

course on Thinking, Meister Eckhart does not throughout his preaching 
think of releasement as within the domain of the will. In the desert of the 

Godhead, when releasement is total, there is nothing to be willed. But the 

breakthrough then accomplishes itself. 

We may summarize the different aspects of releasement as follows: 

1) In Meister Eckhart, it is a voluntary emptiness of man's preoccupa- 
tion with things and images, in order to do God's will. In Heidegger, it is 

the condition for a thing's truth to happen. 

2) In Meister Eckhart, releasement discloses the creature's nothingness; 
it urges the death to individuality and the birth to beingness in general. In 

Heidegger it is the condition for all things' truth, openness or unconcealed- 

ness. 

3) To Meister Eckhart, Being appears as the difference between the 

beingness that is released and the soul's being (wesene), that is, the event 

of letting. "Being is the difference" and "Being is wesene" mean the same. 

In Heidegger, Being is understood as the historical issue of the difference 

released into its epochal horizons. 

4) Both in Meister Eckhart and Heidegger, releasement becomes the 

name of Being's way to be. Accomplishment and nothingness are its two 

faces. But is not this ultimate accord entirely due to an equivocation of 

'Being'? We have to examine what Heidegger means when he says that 

Being, as nothingness and as accomplishment, lets beings be. 

- -- 
69 Martin Heidegger, Erlauterungen zu Hdlderlins Dichtung. Frankfurt/M. 1963, p. 
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III. 

During a seminar held in Le Thor, France, in 1969, Heidegger distin- 

guished between three acceptations of 'letting-be,' meditation on which 
will also be our conclusion. To let be, lassen, he said, may be understood 
in relation either to a being, or to its presence, Anwesen, or to its 

coming-to-presence as such, Anwesen lassen. The first of these meanings 
points towards a singular being and results from the attitude which "lets 

something be." Phrases like "there are peasant shoes," "there are corn and 
wine" and "there is a jug" show the familiarity of our language with this 
form of releasement. In the second sense, attention is drawn to that 

which makes things present, to their presence in general, to their being- 
ness. To "let all things be" is to experience their presence for its own sake; 
Meister Eckhart said: it is to experience the iht that is God in creatures. 

Heidegger writes one word, Anwesenlassen and emphasizes the An- 
wesen. -These two meanings signify the ontological difference between 

beings and their beingness as occidental philosophy is accustomed to think 

it. 

In the third acceptation of 'letting-be', Heidegger hyphenates the word 
Anwesen-lassen in order to emphasize the Lassen. This is releasement in its 

non-metaphysical sense. The difference that is now thought of is between 

Being and beingness (wesene as accomplishment and iht in Meister Eckhart 

and Sein and Seiendheit in Heidegger). Being is understood as letting 

beingness be. This letting-be is already hidden in the Wesen of Anwesen, it 

is, Heidegger said in Le Thor, the "excess of presence." 
In the important lecture, `Time and Being' (1962), Heidegger asked 

what is thought of when we say "there is Being." The German language 
does not say "there is," but rather "it gives," es gibt Sein. This idiomatic 

turn of speech reveals to Heidegger Being's way to be. What is experienced 
when one says es gibt Sein? What is given? Being is given. But what is it 

that gives? "We try to bring the 'It' and its giving into sight and write the 

'It' with a capital letter."70 

"There is Being." Traditionally, philosophy considers Being as the 

presence of beings (beingness). But what makes the presence come to . 

presence? Our task consists of thinking that which gives presence. 'It' 

allows for presence, grants presence. It lets presence open up beings. It 

brings beings into unconcealedness, into Being. To 'give' and to `let' mean 

the same phenomenon: 'It' gives, 'It' lets. _ 

70 Martin Heidegger, Zur Sache des Denkens. Tù1>ingen, 1969, p. 5. 

Downloaded from Brill.com05/19/2023 07:19:49PM
via free access



117 

As long as Being is represented as the ground and foundation of beings, 
to speak about the 'It' that gives remains as mythological as an unmoved 

mover behind everything that comes to presence. The theologian will 
hasten along to detect an anonymous faith. This is not our intention in . 

comparing Meister Eckhart and Heidegger. It is rather to follow their 

common enterprise of 'destruction."' For both, neither beings nor being- 
ness can answer as to what Being is. The equations "Being is beings" and 

"Being is beingness" are dismantled. Thus releasement shows its original 

way to be: 'It' lets beings be present and 'It' lets beingness be their 

presence. Such letting-be is Being. Releasement brings Being into its own. 

What is it that gives Being? The verbs to let and to give say nothing 
about 'It.' However, we remember an early answer: Geschick, destiny or 

mittence. The history of Being sends us epochs as possible modes of 
' 

existence. What is 'It' that gives, now? Destiny refers to Being and its 

history; thus the 'It' that gives Being appears to be Being. Releasement's 

way to be would now be: Being gives Being. But this does not say anything 
more than "Being is," and we remember rather that Being "is not." 'It' 

' 

and Being seem to remain hidden within releasement as destiny and Being. 
When the difference between beingness (presence) and Being (the 

being-given of the presence) is thought of, 'It' comes into sight as that 
which tolerates no name. However, 'It' brings Being into its essential 

difference, into its proper way to be. `Proper,' the German eigen, suggests 
a belonging or appropriation, Ereignis. Unconcealedness is Being's proper 
way to be. But unconcealedness has appeared as what 'It' lets be. Being 
comes into its own as 'It' appropriates Being. Releasement, all of a sudden, 
turns into its contrary: appropriation. This turning, however, does not 
result from man's taking possession of anything, it is only the return into 

Being's original way to be. Releasement and appropriation, now, are names 
for one and the same event. But these names no longer refer to any 
attitude of man or to anything human. They interpret the phrases "It gives 
Being" and "there is Being." Only secondarily do they imply a claim made 

upon man's thought. This claim is what our initial quotations from the 
lecture "The Turning" and the course "What Is Called Thinking?" indi- 
cated (d and e). 

" 

The event-releasement and appropriation-is as different from Being as 
an a priori is from an a posteriori .72 A third understanding of the 

"Ibid. p. 9. 
72 Ibid. p. 33. 
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difference now appears: that between the event and Being. Each of the 
three modes of the difference mentioned must be thought of as modes of 

releasement and appropriation: beingness lets beings be present, Being lets 

beingness be their presence, 'It' lets Being be. Beings, beingness and Being 
come into their proper way to be. However, this process of dismantling is 

not a regression of hierarchical degrees. The inquiry proceeds towards a 

neutrale tantum,'3 not towards a more and more original ground. Heideg- 

ger traces these steps backwards from beings to the event that gives Being 
as follows: 

"Being by which all beings are marked as such, Being purports 

presence. When thought of with regard to what is present, the 

presence shows itself as letting-be-present. Now, this letting- 

be-present should be thought of properly, insofar as presence 
is released. Letting-be-present shows its proper way to be in 
that it brings into unconcealedness. To let-be-present means: 
to unveil, to bring into openness. In the core of unveiling there 

plays a giving. In the letting-be-present, this giving gives the 

presence, i.e. Being." 74 

Commenting on this text, Heidegger excludes the possibility of a gradation 
from presence, through letting-be-present, unveiling and giving, to appro- 
privation. 75 

'It' is not, but 'It' gives Being; 'It' accomplishes Being properly. Noth- 

ingness and accomplishment were the two facets of releasement in Meister 

Eckhart, not-Being and event are the two facets of the 'It' that gives Being 
in Heidegger. Beyond all the incongruities that oppose medieval to con- 

temporary experience, is it not the urgency of a new existence and 
' 

thought, releasement, that brings Meister Eckhart and Heidegger close to 

each other? Heidegger is indebted to the mystical tradition when he thinks 

Being, not as reason or foundation, but in terms of an event, Wesen and 

Anwesen. Meister Eckhart attempts to think the vanishing of all reasons. A 

mode of thinking flares up in his German sermons that does not question 
man in order to know Being, but Being itself as a happening. In the silent ., 

desert of the Godhead, where no God and no man are there to confront 

each other, only the breakthrough 'is.' Eckhart came too early to succeed 

73 Ibid. p. 47. 
74 Ibid. p. 5. 
71 Ibid. p. 48. 
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in his daring design. He is not a modern philosopher. But his understanding 
of Being as releasement prepares the way for modern philosophy. The 

religious authorities of his age, although they could not follow his teach- 

ings, sensed a destructive power in his words. Today, this destruction has 

already taken place: the metaphysical God is proclaimed to be dead. 

Releasement can now be thought of otherwise than within the realm of 

man's experience. Meister Eckhart's thought is perhaps only about to meet 

its time. ... 
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