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TITELBESCHRIJVINGEN E-BOOKS MIRAS 

1. Nuzhat al-zāhid (1) 

 

Long: Together with Shaykh Ṭūsī’s (d. 460/1067) Miṣbāḥ al-mutahajjid and ʿAlī al-Tamīmī’s (early 6th/12th 

cent.) Dhakhīrat al-ākhira, the anonymous Nuzhat al-zāhid (ca. 600/1200) is among the oldest surviving 

testomies of Duʿāʾ literature among the Shīʿa. As such, it can be regarded as a connecting link between Ṭūsī 

and the later tradition of Shīʿī Duʿāʾ literature, after Ibn Ṭāwūs (d. 664/1266). The Nuzhat al-zāhid is 

important because besides Ṭūsī’s Miṣbāḥ it also uses other older sources, which often allows the author to 

provide much more detail than him, adding new material as well. In this sense, the Nuzhat al-zāhid can 

truly be regarded as a major reference in its field. It is a complete work, covering all the aspects of 

petitionary prayer in the life of the believer. Written in the sweet kind of language of its times, its 

explanations constitute a fine example of medieval Persian spiritual prose. 

 

Short: One of the oldest surviving testimonies of Duʿāʾ literature among the Shīʿa, rich in information and a 

major reference in its field. 

 

2. Mirʾāt al-akwān (2) 

 

Long: Aḥmad Ḥusaynī Ardakānī’s (d. 1242/1826-7) Mirʾāt al-akwān is a Persian adaptation of Ṣadr al-Dīn 

Shīrāzī’s (d. 1050/1640) Sharḥ al-Hidāya, a commentary on Athīr al-Dīn al-Abharī’s (d. ca 663/1264) seminal 

philosophical summa the Hidāyat al-ḥikma. The Hidāya has been of tremendous influence in the Islamic 

world, producing a huge commentary tradition. Ṣadr al-Dīn Shīrāzī’s commentary yielded its own series of 

glosses and commentaries, and in India it even became a foundational text in the madrasas. Ardakānī is 

mostly known as a translator of religious and philosophical works. He wrote the present adaptation at the 

request of Muḥammad Walī Mīrzā (d. 1285/1869), a son of Fatḥ ʿAlī Shāh Qājār (d. 1249/1834). The Mirʾāt al-

akwān covers just the physics and the metaphysics, leaving out the logic after the example of Shīrāzī. The 

metaphysics part being lost, the editor added the section on metaphysics of Ardakānī’s translation of 

Shīrāzī’s al-Mabdaʾ wal-maʿād, published earlier by him. 

 

Short: Persian adaptation of Mullā Ṣadrā’s (d. 1050/1640) commentary on Athīr al-Dīn al-Abharī’s (d. ca 

663/1264) philosophical summa the Hidāyat al-ḥikma. 

 

3. Qāmūs al-baḥrayn (3) 

 

Long: Muḥammad Abu ʼl-Faḍl Muḥammad’s (fl. ca. 800/1400) Persian Qāmūs al-baḥrayn was written in 

814/1411. About the author’s life and times nothing is known other than that his nickname ‘Ḥamīd Muftī’ 

points at a certain level of expertise in the legal profession. Being a theological summa, the Qāmūs al-

baḥrayn stands in a long tradition. The author used numerous theological and philosophical sources, 

referring explicitly to such authorities as Avicenna (d. 428/1037), Suhrawardī (d. 587/1191), Fakhr al-Dīn Rāzī 

(d. 606/1210), and Naṣīr al-Dīn Ṭūsī (d. 672/1274). The work contains so many obvious borrowings from Rāzī 

that the Qāmūs al-baḥrayn is factually an exposition of his thought. In the edition, a special effort was made 

to point this out in each case where a concrete reference could be given. There are few theological summae 

in Persian; readers of Persian will therefore be delighted to discover this comprehensive work and its 

mellifluous style of composition. 

 

Short: A well-documented theological summa, based on a multitude of theological and philosophical 

sources. Strongly influenced by the ideas of Fakhr al-Dīn Rāzī (d. 606/1210). 
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4. Sharḥ al-Qabasāt (4) 

 

Long: The Sharḥ al-Qabasāt is a commentary on Mīr Dāmād’s (d. 1040/1630-31) last and famous 

philosophical work al-Qabasāt, short for Qabasāt ḥaqq al-yaqīn fī ḥudūth al-ʿālam. Founder of the so-called 

Ḥikmat-i Yamānī approach in philosophy, Mīr Dāmād is one of the prominent representatives of a group of 

thinkers that is usually referred to as the ‘School of Isfahan’. The author of the commentary, Sayyid Aḥmad 

ʿAlawī al-ʿĀmilī (d. 1054-60/1644-50), was a son-in-law and former student of Mīr Dāmād, as well as of 

Shaykh Bahāʾ al-Dīn ʿĀmilī (d. 1030/1621). With around fifty titles to his name in various disciplines, rational 

and traditional sciences alike, Sayyid Aḥmad wrote the commentary at the request of Mīr Dāmād himself, 

but only completed it when the latter had passed away. A collection of glosses rather than a running 

commentary, this Arabic work bears testimony to the commentator’s extensive knowledge of the entire 

Islamic philosophical tradition. 

 

Short: Set of glosses on Mīr Dāmād’s (d. 1040/1630-31) philosophical testament al-Qabasāt. Draws on the 

entire Islamic philosophical tradition. 

 

5. Tarjama-yi Taqwīm al-tawārīkh (5) 

 

Long: The Ottoman biographer, historian and former career military officer Kātib Çelebi (d. 1067/1657), 

better known as Ḥājjī Khalīfa, completed his Taqwīm al-tawārīkh in Istanbul in 1058/1648. Begun as an 

excerpt of his earlier history Fadhlakat aqwāl al-akhyār, he expanded it to cover personalities and events up 

to the days in which it was written. Composed in a mixture of Ottoman Turkish and Persian, it became a 

popular ‘desk reference’ that received various upgrades by different eighteenth-century authors. It was 

printed for the first time in Istanbul by İbrahim Müteferriqa in 1146/1733. The Taqwīm al-tawārīkh was 

translated into Latin, Italian and French, besides the anonymous Persian translation contained in this 

volume, completed in 1075/1664, well before any of the other translations. It is one of the rare historical 

works in Persian to have the form of a chronology, most of them being histories of dynasties or general 

histories. 

 

Short: Anonymous translation of Ḥājjī Khalīfa’s (d. 1067/1657) Taqwīm al-tawārīkh. One of the few historical 

works in Persian to have the form of a chronology. 

 

6. Tafsīr-i Shahristānī al-Musammā bi-Mafātīḥ al-asrār wa-maṣābīḥ al-abrār (6, 97, 97; 6 niet op CD) 

 

Long: Muḥammad b. ʿAbd al-Karīm al-Shahristānī  (d. 548/1153) was a prominent historian of religions who 

was well-versed in Islamic theology and the sciences of the Qurʾān. He is mostly known for his Kitāb al-milal 

wal-niḥal, a ground-breaking history of religions, his Kitāb muṣāraʿat al-falāsifa, a critical exposition of the 

philosophy of Avicenna (d. 428/1037)—later refuted by Naṣīr al-Dīn Tūsī (d. 672/1274) in his Maṣāriʿ al-

muṣāriʿ—and the Mafātīḥ al-asrār wa-maṣābīḥ al-abrār, his partial Qurʾān commentary contained in the 

present two volumes. The Mafātīḥ al-asrār was written in the final years of Shahristānī’s life and clearly 

bears the stamp of Ismailism, a branch of Shīʿism to which he had been introduced as a young man by his 

teacher in Qurʾānic studies in Nishapur, Abu ʼl-Qāsim al-Anṣārī (d. 512/1118). Even if the Mafātīḥ al-asrār is a 

work that remained unfinished, it is a fine and rare specimen of the richness of Ismaili taʾwīl. 

 

Short: A partial commentary on the Qurʾān, left largely unfinished. Fine and rare specimen of the richness of 

Ismaili taʾwīl. 2 vols. 
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7. Jaghrāfiyā-yi Ḥāfiẓ Abrū (7, 8) 

 

Long: Ḥāfiẓ Abrū (d. 833/1430) was a Timurid historian who spent the greater part of his active life in Herat. 

An accomplished chess-player, he was a regular guest at the court of the chess-loving Tīmūr Lang (d. 

807/1405). His works were all commissioned by Tīmūr’s son Shāhrūkh (d. 850/1447), whom he had joined at 

his court in Herat after his accession to the throne in 807/1405. The Jaghrāfiyā is of special interest because 

in the parts on Fārs, Kirmān,Transoxania and Khurāsān, geographical data—often collected personally by 

him during military campaigns in which he took part—are supplemented with much valuable historical 

information. The three volumes published here contain the first of the two books of which the Jaghrāfiyā is 

composed, treating of  Kirmān (vol. 3), Fārs (vol. 2), and the known world to the west of these (including 

Arabia), with separate listings of mountains, rivers, lakes and seas (vol.1 , beginning vol. 2).  

 

Short: A fascinating combination of geographical and historical information on the Islamic lands by the 

Timurid historian Ḥāfiẓ Abrū (d. 833/1430). 3 vols. 

 

8. Tāʾiyya-yi ʿAbd al-Raḥmān Jāmī (9) 

 

Long: Ibn al-Fāriḍ (d. 632/1235) is arguably the greatest mystical poet in the history of Arabic literature. Born 

in Cairo and a student of Shāfiʿī law and ḥadīth in his younger years, he turned to mysticism, living a solitary 

existence on Cairo’s Muqaṭṭam hills, in the desert, and in the Hejaz. After his return to Cairo, people 

worshipped him as a saint and even today, admirers still visit his tomb in that city. ʿAbd al-Raḥmān Jāmī (d. 

898/1492) is one of Persia’s great medieval poets. As a young man, he joined the followers of Saʿd al-Dīn 

Kāshgharī (d. 860/1456), leader of the mystical Naqshbandiyya order in Herat. His combined output in 

poetry (39.000 lines of verse) and prose (over 30 works) is quite impressive. Besides a commentary on Ibn 

al-Fāriḍ’s Khamriyya mīmiyya, he also made the first and only Persian translation of his seminal al-Tāʾiyya 

al-kubrā, published here for the very first time. 

 

Short: First and only Persian translation of Ibn al-Fāriḍ’s (d. 632/1235) famous mystical poem al-Tāʾiyya al-

kubrā by the great Persian poet Jāmī (d. 898/1492). 

 

9. Tuḥfat al-abrār fī manāqib al-aʾimma al-aṭhār (10) 

 

Long: ʿImād al-Dīn Ṭabarī (fl. 2nd half 7th/13th cent.) was a Shīʿī religious scholar. Little is known about his 

personal life, just that he was born in Ṭabaristān (today’s Māzandarān) and that he was from the generation 

after Naṣīr al-Dīn Ṭūsī (d. 672/1274). It is not known with whom he studied or when he left his region of 

origin. What we do know, is that he lived until 667/1268-9  in Burūjird, that in 671/1272-3 he was a resident of 

Qum, and that in 672/1273-4, Bahāʾ al-Dīn al-Juwaynī (d. 683/1284)—then chancellor of the exchequer 

under the Mongol ruler Abāqā Khān (d. 680/1282)—sent him to Isfahan to polemicise against the enemies 

of the Shīʿa. He is the author of some 18 works, ten of which are on Imamism, the doctrine on which Twelver 

Shīʿism is founded. The Persian Tuḥfat al-abrār is one of these, published here for the very first time. 

 

Short: A 7th/13th century Persian work on Imamism, written at the request of some of the author’s peers. A 

justification of Imāmī Shīʿism and a rejection of Sunnī ideas. 
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10. Tarjuma-yi Anājīl-i arbaʿa (11) 

 

Long: Mīr Muḥammad Bāqir Khātūnābādī (d. 1127/1715) was a Shīʿī scholar who entertained close relations 

with the Safavi ruler Shāh Sulṭān Ḥusayn (d. 1139/1726-27) in Isfahan. In the late 17th century, Isfahan was 

the center of international commerce and diplomacy in Persia. Besides serving the commercial interests of 

their homeland, some of the foreign representations also had missionaries in their ranks, with the obvious 

purpose of propagating Christianity among the local population. To this end, they also distributed Arabic 

copies of the Gospels. In those days, Isfahan was the scene of Christian-Mu                  slim dialogue and 

polemics. The Persian translation of the Gospels published in this volume was made by Khātūnābādī on the 

order of Shāh Sulṭān Ḥusayn. It was meant to provide Muslim scholars with the necessary background for 

their debates. It is a critical, documented, almost scholarly translation, with all the weak points of the 

Gospels recorded in its margins. 

 

Short: A critical, annotated translation of the Four Gospels, to be used in polemic exchanges with the 

Christians of Isfahan during the late 11th/17th century. 

 

11. ʿAql va ʿishq yā Munāẓarāt-i khams (12) 

 

Long: Ibn Turka Iṣfahānī (d. 835/1432) stemmed from a well-educated family in Isfahan. In 789/1387, 

following Tīmūr Lang’s (d. 807/1405) massacre of the population of Isfahan, he and his older brother were 

among the artists and scholars whose lives were spared and marched off to the capital Samarqand. Ibn 

Turka studied the Islamic sciences under this brother for 25 years. He then went on a study tour that took 

him to the classrooms of such great scholars as Shams al-Dīn Fanārī (d. 834/1451) and Sirāj al-Dīn al-Bulqīnī 

(d. 805/1403), to finally return to Isfahan. With more than 50 philosophical works to his name, Ibn Turka is 

seen as a key figure in the amalgamation of Islam, Peripatetic and Illuminationist philosophy and 

mysticism, leading eventually to the Transcendent Philosophy of Mullā Ṣadrā (d. 1045/1635). Written in a 

beautiful Persian, the present work describes the struggle between divinely-inspired love and reason, 

ending in their glorious unification. 

 

Short: Inspiring tale of the unification of mystical love and reason by one of the fore-runners of the 

Transcendent Philosophy of Mullā Ṣadrā.  

 

12. Rasāʾil-i Ḥazīn Lāhijī (13) 

 

Long: Born into a wealthy intellectual family in Isfahan, Muḥammad ʿAlī b. Abī Ṭālib, better known as Ḥazīn 

Lāhijī (d. 1180/1766), was a particularly gifted child. Stimulated by his father, he received a varied education: 

from literature and the traditional Islamic sciences to mysticism, logic, philosophy and more. Until the siege 

of Isfahan by the Afghans in 1135/1722, Ḥazīn lived mostly in that city. He then fled the capital, leading a 

wandering existence in Persia, Arabia and Iraq. Ten years later and seeing no future for Persia, he left the 

country for good to settle in India, dying in Benares, aged 74. Ḥazīn is mostly known as a poet and 

intellectual who left his imprint on India’s Persian-speaking ruling elites. His attractive prose-pieces on a 

wide variety of subjects, from Qurʾān interpretation and knowledge of the soul to pearl-diving and the 

lifting of weights, are much less known. The present volume aims to fill this gap. 

 

Short: A collection of miscellaneous prose pieces in elegant Persian by a prominent intellectual from 

Isfahan who had settled in India in the first half of the eighteenth century. 
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13. Dīwān Abī Bakr al-Khwārazmī (14) 

 

Long: Born and raised in Khwārazm, Abū Bakr Khwārazmī (d. 383/993) grew up to become an authority on 

the Arabic language, despite his foreign origin. He spent his adult life away from his homeland, at the courts 

of the powerful of his time. We thus find him in Aleppo enjoying the generosity of Sayf al-Dawla, in Bukhara 

living off the largesse of the vizier al-Balʿamī, or in Nishapur, earning his keep by singing the praises of Amīr 

Aḥmad al-Mīkālī. Abū Bakr’s life was not without conflict, which may partly explain his wanderings. He is 

mostly admired as a gifted writer of letters, which he composed in rhymed, ornate prose. It is said that he 

died soon after he lost a contest with upcoming talent Badīʿ al-Zamān al-Hamadhānī. His poetry was less 

well received and thusfar never published. Whether this was deservedly the case, we can now decide for 

ourselves by consulting the divan’s present, first edition. 

 

Short: First edition of the divan of a 4th/10th-century courtier, renowned as a writer of letters but whose 

poetry had remained unexplored. 

 

14. Rasāʾil-i Fārsi-yi Jurjānī (15) 

 

Long: From the time that ʿAlī b. Mūsā al-Riḍā (d. 203/818) was designated to be the successor of al-Maʾmūn 

b. Hārūn al-Rashīd (d. 218/833) and then murdered shortly after that, various Shīʿa groups were in conflict 

with whoever opposed their claim to leadership in Islam. The author of the Persian dissertations contained 

in the present volume, the otherwise unknown Ḍiyāʾ al-Dīn b. Sadīd al-Dīn Jurjānī (ca. 9th/15th cent.), 

clearly issues from this polemic tradition. From his work it is clear that Jurjānī had full control of all the 

theological registers to be played upon in a traditional sectarian debate. This is especially the case for the 

first treatise in this collection, in which he opposes such movements as the Ashʿarīs, the Ḥanbalīs, the 

Ismāʿīlīs, and the Sufis. The treatises that follow, too, are all about religious dogma (ʿaqāʾid), with some of 

them showing clear signs of thematic, and possibly temporal, association.  

 

Short: A collection of theological essays written in justification of Twelver Shīʿism. Well-structured polemic 

pieces against its major adversaries from among the Sunnis and the Shīʿa. 

 

15.   Dīwān-i Ghālib Dihlawī (16) 

 

Long: Mīrzā Asadallāh Khān, better known by his pen-name of Ghālib Dihlawī, is the last one of the great 

poets of the Mughal era. Born in Agra in 1212/1797, he traced his origins back to Tūrān, his paternal 

grandfather having emigrated from Transoxania to India during the reign of Shāh ʿĀlam (r. 1759-1806). 

While mostly known as one of the foremost Urdu poets, Ghālib’s Persian work, poetry and prose, is of 

comparable quality. In his childhood days, his Persian had been greatly improved thanks to the teachings of 

a Persian immigrant by the name of ʿAbd al-Ṣamad. But even if Ghālib acknowledged ʿAbd al-Ṣamad’s 

qualities as a teacher and a human being, as a writer of Persian poetry, he regarded his talents as God-given. 

Ghālib’s life was full of drama: an unhappy marriage, the loss of all his children, alcoholism, depression, and 

years of financial hardship. Plagued by ill health, he died in Delhi, aged 71. 

 

Short: Persian divan of the last great poet of the Mughal era, Ghālib Dihlawī (d. 1285/1869). 
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16. Ḥikmat-i Khāqāniyya (17) 

 

Long: Bahāʾ al-Dīn Iṣfahānī (d. 1137/1725), better known as Fāḍil Hindī, was born into a comfortable home in 

Isfahan. Being a particularly precocious child, he completed his studies in the traditional and the foreign 

sciences by the age of thirteen, even carrying the title of mujtahid (someone authorized to issue legal 

opinions in Shīʿī Islam). He then accompanied his father to the court of the Mughal emperor Awrangzīb (r. 

1658-1707), where he remained for several years before returning to Isfahan. At a time at which Isfahan was 

under the spell of the anti-speculative, literalist Akhbārī school in Shīʿism, Fāḍil Hindī was one of the few to 

engage in philosophy, so much so that one could call him equally a juristic philosopher or a philosophical 

jurist. The present work is a very readable, complete course in logic and philosophy that bears witness to his 

originality as a thinker in each of these domains. 

 

Short: Persian course in logic and philosophy, written in Isfahan at a time when anti-rationalist Akhbarism 

was the dominant school of thought. 

17. Laṭāʾif al-amthāl wa-ṭarāʾif al-aqwāl (18) 

 

Long: Born into a family that traced its origins to caliph ʿUmar b. al-Khaṭṭāb (d. 23/644), Rashīd al-Dīn 

Waṭwāṭ (d. 578/1182) was a graduate of the Niẓāmiyya academy in his hometown of Balkh, where he had 

received a solid grounding in Arabic language and literature. Bi-lingual in Persian and Arabic and an 

accomplished writer of poetry and prose, he spent the greater part of his active life in Gurgānj, steadily 

climbing the administrative ranks to become chief-secretary at the courts of Qizil Arslan Atsiz 

Khwārazmshāh  (d. 551/1156) and his son Il-Arslan b. Atsiz (d. 568/1172). Bald, small sized and bad-tempered, 

Rashīd al-Dīn used his sharp tongue to protect himself from ridicule and animosity. He is mostly known for 

his annotated translation of 100 sayings of ʿAlī b. Abī Ṭālib and several collections of letters. The Persian 

renderings of 281 Arabic sayings and proverbs presented here offer an excellent sample of Rashīd al-Dīn’s 

taste and erudition. 

 

Short: Persian collection of Arabic proverbs by Rashīd al-Dīn Waṭwāṭ (d. 578/1182), chief-secretary of the 

Khwārazmshāhs in 6th/12th century Gurgānj, today’s Kunya-Urgench in northern Turkmenistan. 

 

18. Tadhkirat al-shuʿarāʾ (19) 

 

Long: Born into a family of scholars and literati in Samarqand, Muḥammad ‘Sulṭān’ Muṭribī Samarqandī (d. 

1040/1630) regarded himself as a descendant of Arghūn Āqā (d. 673/1275), viceroy of the Mongols in 

Khurāsān. He received a broad education with an emphasis on literature and music, first in Samarqand and 

then in Bukhara. His major teacher in literature in Bukhara was Ḥasan Nithārī Bukhārāʾī (d. 1004/1596). 

Muṭribī is well-known for his Khāṭirāt, recollections of his highly-polished conversations with the Mughal 

emperor Jahāngīr (d. 1627), which took place during his visit to him in Lahore in 1036/1626. The other work 

for which he is known is his Persian Tadhkirat al-shuʿarāʾ, a biographical dictionary of some 343 poets, 

emirs, and sultans, mainly from Transoxania and Badakhshān. A unique source of information on its time 

and modelled on a similar work by his teacher, it is based on his direct acquaintance with most of the 

people it describes. 

 

Short: A unique, ‘insider’ collection of biographies of the poets of Transoxania and Badakhshān from the 

early 11th/17th century. 

 

 

 

 

 



LAMEER BESCHRIJVINGEN TITELS E-BOOKS MIRAS LANG & KORT 19-03-19 

7 

19. Rāḥat al-arwāḥ wa-muʾnis al-ashbāḥ (20) 

 

Long: In Islam, Twelver-Shīʿism is based on the claim that the rightful successors to the Prophet were his 

son-in-law ʿAlī b. Abī Ṭālib (d. 40/661) and eleven of his descendants through his marriage with Fāṭima, 

ending with the grand occultation of the twelfth and last imam, Muḥammad al-Mahdī in 329/940. In the 

centuries following the occultation of the last imam, there emerged a special type of hagiographic literature 

glorifying the lives and wonders of the Prophet, his daughter Fāṭima, and the twelve infallible imams. The 

importance of these works was not just informative and apologetic; they also had a didactic side insofar as 

the imams were regarded as a channel for God’s grace to man, it being through them that man could learn 

how to fulfil God’s wish of obeying Him. Composed around 755/1355 for the Sarbadār ruler of Sabzawār, this 

elegantly written Persian volume is a fine specimen of this particular type of writings. 

 

Short: Glorification of  the lives and wonders of the Prophet, his daughter Fāṭima and the Twelve Infallible 

imams, composed around 755/1355 for the Sarbadār ruler of Sabzawār. 

 

20. Ẓafarnāma-yi Khusrawī (21) 

 

Long: Ẓafar-nāma is the title of a number of Persian works, in poetry or prose, mostly in glorification of 

some ruler or dynasty.  As examples one could cite the Ẓafar-nāmā-yi Tīmūrī (9th/15th cent.), the Ẓafar-

nāma-yi Shāh Jahān (11th/17th cent.), or the Ẓafar-nāma-yi Kābūl (13th/19th cent.). The anonymous Ẓafar-

nāma-yi Khusrawī published here clearly stands in that tradition. Composed in 1279/1862-63, it was written 

with the purpose of recording the major events and achievements in the reign of the Manghit ruler of 

Bukhara, Amīr Sayyid Naṣrallāh b. Ḥaydar (reg. 1257-77/1841-60), preceded by an account of the happenings 

that led to his coming to power. The Manghits of the Khanate of Bukhara were a Turco-Mongolian dynasty 

that ruled over Transoxania between 1756 and 1920. The present work gives a detailed, insider account of 

many of the events that shaped the history of the region halfway the nineteenth century. As such, it is an 

invaluable and much-needed source of information. 

 

Short: A detailed, insider account of many of the events that shaped the history of Bukhara halfway the 

nineteenth century.  

 

21. Tārīkh-i Āl-i Saljūq dar Ānāṭūlī (22) 

 

Long: The Saljuqs were a Turco-Muslim dynasty which ruled over Persia and parts of Central Asia and the 

Middle East from the 11th through the 13th century CE. After the death of Malikshāh I in 485/1092, the Great 

Saljuq empire was dissolved among his quarreling descendants, leading to the emergence of a whole series 

of smaller Saljuq states in Central Asia, Persia, Asia Minor, Syria, and Iraq. In Asia Minor, the Saljuqs of Rūm 

established themselves definitely with the coming to power of Qilič Arslan I in Konya in 485/1092. The Rūm 

Saljuqs continued their reign with different degrees of success, unison, and independence from other 

powers until the beginning of the 14th century. The present present work, a Persian history of the Saljuqs 

with an emphasis on the Saljuqs of Rūm, was written in Konya around 756/1355.  Rich in information, it is 

only second to the Mukhtaṣar of Ibn Bībī’s (d. after 1285) Saljūq-nāma. 

 

Short: A highly informative history of the Saljuqs of Rūm, only second to the Mukhtaṣar of Ibn Bībī’s (d. after 

1285) Saljūq-nāma. 
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22. Kharābāt (23) 

 

Long: In the Persianate world, wisdom literature has a long history, dating back to pre-Islamic times. After 

the advent of Islam, this type of literature was continued, both in poetry and in prose. From among the 

medieval poets one could mention Firdawsī (d. 411/1020) and Nāṣir Khusraw (d. 481/1088), while among the 

writers of prose such authors as Niẓām al-Mulk (d. 485/1092) or Raḍī al-Dīn Nīshāpūrī (598/1201) come to 

mind. Still, the most influential medieval literary work on morals is without any doubt Saʿdī’s (d. 691/1291-

92)  Rose Garden (Gulistān), a mixture of poetry and tales on a variety of themes in which morals play a 

central role. The present work on morals by Faqīr Shīrāzī (d. 1351/1932) takes its inspiration from Saʿdī’s, 

which it emulates in many respects. Only, its thematic arrangement was taken from Naṣīr al-Dīn Ṭūsī’s (d. 

672/1274) philosophical Nasirean Ethics (Akhlāq-i Nāṣirī), centering on the virtues of wisdom, courage, 

continence, and their balanced compound, justice. 

 

Short: A twentieth-century literary work on morals inspired by Saʿdī’s (d. 691/1291-92) Gulistān and Naṣīr al-

Dīn Ṭūsī’s (d. 672/1274) Akhlāq-i Nāṣirī. 

 

23. Maḥbūb al-qulūb (24, 58). 2 vols. 

 

Long: In the Islamic world, the writing of biographical reference works has a very long tradition. In the field 

of philosophy and other rational sciences such as medicine, one could, for example, mention Isḥāq b. 

Ḥunayn’s (d. 298/910) Taʾrīkh al-aṭibbāʾ wal-ḥukamāʾ or Ibn Abī Uṣaybiʿa’s (d. ca. 668/1270) ʿUyūn al-anbāʾ fī 

taʾrīkh al-aṭibbāʾ. The present two-volume biographical dictionary of philosophers and physicians of all 

times thus continues a centuries-old tradition. Its author, Quṭb al-Dīn Ishkawarī Lāhijī (d. ca. 1088-95/1677-

83), was a student of the great Safavid thinker and founder of the School of Isfahan in philosophy, Mīr 

Dāmād (d. 1041/1631). This is also apparent from his spiritually-orientated, inclusive understanding of the 

various actors and episodes in the history of philosophy. Written in classical Arabic, at times sprinkled with 

his native Persian, it distinguishes itself from earlier dictionaries in that it also contains many of the author’s 

own philosophical opinions.  

 

Short: Biographical dictionary of philosophers and physicians of all times by a student of Mīr Dāmād (d. 

1041/1631). 2 vols. 

 

24. Dīwān-i Jāmī (25). 2 vols. 

 

Long: Regarded by many as the last great mystical poet of medieval Persia, ʿAbd al-Raḥmān Jāmī (d. 

898/1492) spent the greater part of his life in Herat. As a student, he excelled in every subject he engaged in 

and appeared destined for an academic career. But then, in his early thirties, he went through a spiritual 

crisis that ended in his joining the Herat branch of the mystical Naqshbandiyya order, led by the 

charismatic Saʿd al-Dīn Kāshgharī (d. 860/1456). A protégé of three successive Timurid rulers in Herat, 

Jāmī’s wide network of friendships and relations extended from spiritual and literary circles through the 

political to the academic. With 39.000 lines of verse and over 30 prose works to his name, Jāmī’s literary 

production is quite impressive. His Dīwān, published here in two volumes, underwent various changes 

before he finalized it in 896/1491. This best edition so far is based on some of the oldest surviving 

manuscripts. 

 

Short: Best edition so far of the Dīwān of the mystical poet Jāmī (d. 898/1492), including a study of the 

genesis of its three component parts. 2 vols. 
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25. Mathnawi-yi Haft awrang (26). 2 vols. 

 

Long: Regarded by many as the last great mystical poet of medieval Persia, ʿAbd al-Raḥmān Jāmī (d. 

898/1492) spent the greater part of his life in Herat. As a student, he excelled in every subject he engaged in 

and appeared destined for an academic career. But then, in his early thirties, he went through a spiritual 

crisis that ended in his joining the Herat branch of the mystical Naqshbandiyya order, led by the 

charismatic Saʿd al-Dīn Kāshgharī (d. 860/1456). A protégé of three successive Timurid rulers in Herat, 

Jāmī’s wide network of friendships and relations extended from spiritual and literary circles through the 

political to the academic. With 39.000 lines of verse and over 30 prose works to his name, Jāmī’s literary 

production is quite impressive. Highly imaginative in their treatment of the human condition, Jāmī’s seven 

long mathnawīs contained in the present two-volume edition bear witness to his great artistic talents and 

wide intellectual horizon. 

 

Short: Best edition so far of the famous seven odes (mathnawīs) by the mystical poet Jāmī (d. 898/1492). 2 

vols. 

 

26. Naqd wa bar rasi-yi Āthār u sharḥ-i aḥwāl-i Jāmī (27) 

 

Long: Regarded by many as the last great mystical poet of medieval Persia, ʿAbd al-Raḥmān Jāmī (d. 

898/1492) spent the greater part of his life in Herat. As a student, he excelled in every subject he engaged in 

and appeared destined for an academic career. But then, in his early thirties, he went through a spiritual 

crisis that ended in his joining the Herat branch of the mystical Naqshbandiyya order, led by the 

charismatic Saʿd al-Dīn Kāshgharī (d. 860/1456). A protégé of three successive Timurid rulers in Herat, 

Jāmī’s wide network of friendships and relations extended from spiritual and literary circles through the 

political to the academic. With 39.000 lines of verse and over 30 prose works to his name, Jāmī’s literary 

production is quite impressive. The present volume contains an in-depth study of his life, work and 

significance, concluded by a two hundred-page analysis of his famous Laylī u Majnūn. 

 

Short: Study of the life, work and significance of the mystical poet Jāmī (d. 898/1492), followed by an analysis 

of his famous Laylī u Majnūn. 

 

27. Minhāj al-wilāya fī sharḥ Nahj al-balāgha (28). 2 vols. 

 

Long: The Nahj al-balāgha is a collection of sermons, letters, testimonials, and wise sayings attributed to ʿAlī 

b. Abī Ṭālib (d. 40/661), the Prophet’s son-in-law, successor, and first imam of the Shīʿa. The collection was 

compiled by al-Sharīf al-Raḍī (d. 406/1088), a distinguished ʿAlid member of Baghdad’s ruling elite. The Nahj 

al-balāgha is widely considered as a work of extraordinary literary quality, besides being an invaluable 

source of information on the person, opinions, and virtues of ʿAlī. Many commentaries on it were written, in 

Arabic and in Persian. The present, two-volume Persian commentary was written by ʿAbd al-Bāqī Ṣūfī 

Tabrīzī (d. 1039/1629-30), who spent most of his active life in then-Ottoman Baghdad, mystics mostly having 

a hard time under the Safavid ruler Shāh ʿAbbās I (r. 1587-1629). The commentary is thematically organized 

into twelve sections and explains the text from a variety of angles, with discussions ranging from theology 

and tradition to philosophy and mysticism.  

 

Short: Early 11th/17th century Persian commentary on al-Sharīf al-Raḍī’s (d. 406/1088) Nahj al-balāgha, in 

which the discussions range from theology and tradition to philosophy and mysticism. 2 vols. 
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28. Tuḥfat al-azhār wa-zulāl al-anhār (29). 3 vols. & Supplement 

 

Long: In traditional societies, ancestry is an important organising principle, often determining the lives of 

individuals or groups from the moment that they are born. In the Arab world, nasab (pl. ansāb) or lineage 

was and to some extent still is, a major factor in the distribution of wordly and religious power, while 

administrative positions, trades, crafts and certain offices in the world of scholarship, too, often devolved 

along hereditary lines. Among the Shīʿa, where blood ties with the family of the Prophet through ʿAlī and his 

descendants are highly regarded and a source of authority and social standing, we find a number of ansāb 

works that focus exclusively on the genealogy of the twelve imams. Born into a Shīʿite family of ansāb 

scholars in 11th/17th-century Medina, the author of the present work travelled extensively in the Shīʿa world 

in his search for information. The result is a voluminous work, rich in material, genealogical and historic. 

 

Short: Detailed genealogy of the twelve imams of mainstream Shīʿism by a member of a family of 

genealogists from 11th/17th century Medina. 3 vols. & supplement al-Rawḍ al-miʿṭār fī tashjīr Tuḥfat al-azhār. 

 

 

29. Al-Qand fī dhikr ʿulamāʾ Samarqand (30) 

 

Long: In the Arabic literary tradition, biographies form a class of their own and have always been widely 

used. Whether about a single person or about some group, their shared objective was to provide an 

authoritative account of someone’s lineage, social or literary career, academic or religious background or 

affiliation, or connection to some historic event. As examples one could mention Ibn Hishām’s (d. 218/834) 

Sīrat Muḥammad rasūli ʼllāh, Ibn Abī Uṣaybiʿa’s (d. 668/1270) Kitāb ʿuyūn al-anbāʾ fī ṭabaqāt al-aṭibbāʾ, or 

Nūr al-Dīn al-Ṭūkhī’s (d. ca 900/1494) Quḍāt Miṣr. The author of the present work, Najm al-Dīn al-Nasafī (d. 

537/1142-43), was a long-time resident of Samarqand and widely known and respected as jurist. He wrote 

more than 30 works, in Persian and in Arabic. The present volume contains an inventory of ḥadīth scholars 

bearing some connection to Samarqand. Its importance lies mainly in the many names of people, places, 

and books which are otherwise entirely unknown. 

 

Short: Inventory of ḥadīth scholars bearing some connection to Samarqand, written in the 6th/12th century. 

Contains many names of people, places and books otherwise unknown. 

 

 

30. Sharḥ-i Thamra-yi Baṭlamyūs (31) 

 
Long: Claudius Ptolemy (d. ca. 170 CE) was a Graeco-Roman mathematician, astronomer, geographer and 

astrologer who lived and worked in Alexandria. His Tetrabiblos (‘Four Books’, Lat. Quadripartitum), in 

which he sets out the principles and practice of astrology, became a highly influential work that was also 

taught at the cream of European universities, well into Renaissance times. In the Islamic world, there 

existed an Arabic summary of this work, entitled Kitāb al-thamara (‘Harvest’, Lat. Liber Fructus), 

erroneously ascribed to Ptolemy himself. Naṣīr al-Dīn Ṭūsī (d. 672/1274) was an influential philosopher, 

theologian, mathematician and astronomer, besides being the first director of the famous observatory at 

Marāghah near Tabriz. Author of more than 50 scholarly works, the present volume contains his Persian 

commentary on the Kitāb al-thamara in which he also made use of two earlier commentaries in Arabic, one 

by Aḥmad b. Yūsuf al-Miṣrī (4th/10th cent.) and the other by Abu ʼl-ʿAbbās al-Iṣfahānī (4th/10th cent.). 

 

Short: Naṣīr al-Dīn Ṭūsī’s (d. 672/1274) Persian commentary on pseudo-Ptolemy’s Kitāb al-thamara, an 

anonymous summary of Ptolemy’s influential Tetrabiblos on the princicples and practice of astrology. 
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31. Makārim al-akhlāq (32) 

 

Long: Ghiyāth al-Dīn Khwāndamīr (d. after 942/1535-6) is a Persian historian who worked for several 

Timurid rulers in Herat. After the capture of Herat by the Uzbeks in 912/1507 and their ousting by the 

Safavids in 916/1510, Khwāndamīr held no further public office there. In 927/1520 he went to Agra where he 

entered the service of the founder of the Mughal dynasty Bābūr (d. 937/1530) and, following the latter’s 

death, his son Humāyūn (d. 963/1556). He died in India, where he was also laid to rest. Khwāndamīr is 

especially known for his Ḥabīb al-siyar, a universal history from the beginning of time until the reign of 

Shāh Ismāʿīl I (d. 930/1524). The present  work, written at the beginning of his career, is a monument to the 

greatness of his first patron, the vizier Mīr ʿAlī Shīr Nawāʾī (d. 906/1501). Khwāndamīr’s personal 

involvement in many of the events that it describes lends this work its special interest. 

 

Short: Biography of Mīr ʿAlī Shīr Nawāʾī (d. 906/1501), vizier of the Timurids in Herat, in an eye-witness 

account by the great historian Ghiyāth al-Dīn Khwāndamīr. 

 

 

32. Nāmahā u munshaʾāt-i Jāmī (33) 

 

Long: Regarded by many as the last great mystical poet of medieval Persia, ʿAbd al-Raḥmān Jāmī (d. 

898/1492) spent the greater part of his life in Herat. As a student, he excelled in every subject he engaged in 

and appeared destined for an academic career. But then, in his early thirties, he went through a spiritual 

crisis that ended in his joining the Herat branch of the mystical Naqshbandiyya order, led by the 

charismatic Saʿd al-Dīn Kāshgharī (d. 860/1456). A protégé of three successive Timurid rulers in Herat, 

Jāmī’s wide network of friendships and relations extended from spiritual and literary circles through the 

political to the academic. With 39.000 lines of verse and over 30 prose works to his name, Jāmī’s literary 

production is quite impressive. The present volume, containing 433 of his letters and messages, bears 

witness to his great yet modest personality, his social engagement, and the expanse and variety of his 

network. 

 

Short: A collection of 433 letters and messages by the great mystical poet Jāmī (d. 898/1492). 

 

 

33. Bahāristān va rasāʾil-i Jāmī (34) 

 

Long: Regarded by many as the last great mystical poet of medieval Persia, ʿAbd al-Raḥmān Jāmī (d. 

898/1492) spent the greater part of his life in Herat. As a student, he excelled in every subject he engaged in 

and appeared destined for an academic career. But then, in his early thirties, he went through a spiritual 

crisis that ended in his joining the Herat branch of the mystical Naqshbandiyya order, led by the 

charismatic Saʿd al-Dīn Kāshgharī (d. 860/1456). A protégé of three successive Timurid rulers in Herat, 

Jāmī’s wide network of friendships and relations extended from spiritual and literary circles through the 

political to the academic. With 39.000 lines of verse and over 30 prose works to his name, Jāmī’s literary 

production is quite impressive. The present volume contains his Bahāristān, in imitation of Saʿdī’s 

(d.691/1291-92) work on morals Gulistān, as well as a number of other texts, treating of music, poetry and 

mysticism. 

 

Short: A collection of texts on morals, music, poetry and mysticism by the great mystical poet Jāmī (d. 

898/1492). 
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34. Jawāhir al-akhbār (35) 

 

Long: In medieval Persia, the munshī or court secretary belonged to a highly professional, privileged class, 

enjoying a comfortable income and attractive living conditions. The better one’s style of writing, elegant yet 

concise, and the more types of document one could draft, in each case using the appropriate format and 

terminology, combined with the right kind of political intelligence, the higher one would rise in munshī 

hierarchy. Despite his high social standing, a munshī could find himself without a job overnight if he fell 

victim to court intrigue or if there was a change in power. The author of the universal history contained in 

the present volume, Būdāq Munshī Qazwīnī (d. late 10th/16th cent.), who in his lifetime worked as a scribe, 

secretary, local administrator, assessor, controller, and vizier, lost his job several times precisely for these 

reasons. Written from personal experience, the history’s part on the Safavids is of special interest. 

 

Short: A universal history by Būdāq Munshī Qazwīnī (d. late 10th/16th cent.), containing eye-witness 

accounts of parts of the history of the Safavids. 

 

 

35. Sharḥ al-arbaʿīn (36) 

 

Long: In the history of Islamic literature, the ‘Forty Traditions’ genre goes back as far as the 3th/9th century 

at least and exists in all of Islam’s major and minor languages. It finds its origin in the tradition saying that 

whoever commits forty traditions to memory will be reckoned among the jurists on Resurrection Day. 

Collections vary, from a simple listing of the basic teachings of Islam to more dedicated works around some 

specific theme, in either case with or without a commentary. Qāḍī Saʿīd Qumī (d. after 1107/1696) is a Shīʿite 

philosopher, jurist, physician and mystic of the Safavid period. Having been trained by some of the foremost 

scholars of his time, he spent most of his active life in Qum, where he divided his time between his 

judgeship and teaching. The literary, mystical and philosophical explanations in the present, unfinished 

collection are all written from the viewpoint of the author’s own, ‘transcendent’ metaphysics. 

 

Short: Edition of Qāḍī Saʿīd Qumī’s (d. after 1107/1696) unfinished commentary on forty Prophetic traditions, 

written from the viewpoint of his own, ‘transcendent’ metaphysics. 

 

 

36. Khānaqāh (37) 

 

Long: In the history of the arts, emulation has always been important, regardless of time and place. Indeed, 

even the greatest artists always turn out to have their idols. Emulation is usually a way to acquire a certain 

skill or style that will then be put to use in the artist’s own, original creations. Sometimes, emulation is such 

that the work of the original artist is still very present in the later work, mostly as a result of structural or 

stylistic similarities. In the field of Persian literature, a case in point is Jāmī’s (d. 898/1492) Bahāristān, a 

work on morals that was written in imitation of Saʿdī’s (d. 691/1291-92) Gulistān. Similarly, the present work 

by Faqīr Shīrāzī (d. 1351/1932) is a successful reproduction of the style and format of Saʿdī’s ethical mathnawī, 

the Bustān. Still, their content is quite different, Khānaqāh being  an ode on mysticism and the Bustān a 

poem on ethics. 

 

Short: A twentieth-century imitation of Saʿdī’s (d. 691/1291-92) ethical Bustān with the focus on mysticism. 
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37. Jawāhir-i tafsīr (38) 

 

Long: The Koran is a complex work and has been regarded as such since the very beginning. Koran 

interpretation or tafsīr was already practiced by the Prophet’s nephew ʿAbdallāh b. al-ʿAbbās, who used 

folklore and poetry to interpret his uncle’s revelations. With the passing of time, Koranic exegesis developed 

from a mere branch of tradition (ḥadīth) into a full-fledged, independent discipline. The earliest Persian 

Koran commentary was a translation of Abū Jaʿfar al-Ṭabarī’s (d. 311/923) Jāmiʿ al-bayān ʿan taʾwīl āy al-

Qurʾān, made in 345/956. The Persian commentary contained in the present volume was composed in 

890/1485 in Herat by Wāʿiẓ Kāshifī (d. 910/1504-05), a prolific author, preacher and mystic of the Timurid 

era. Originally meant to comprise four volumes, it was discontinued halfway the fourth sura, and is only 

partially reproduced in the present edition. Kāshifī’s detailed, literary commentary stands out by his unique 

use of the esoteric properties of letters and numbers. 

 

Short: Unfinished Koran commentary by the Timurid mystic Wāʿiẓ Kāshifī (d. 910/1504-05), unique in its use 

of the esoteric properties of letters and numbers. 

 

 

38. Rāhnamā-yi taṣḥīḥ-i mutūn (39) 

 

Long: To know a culture, is to know its written tradition. Before the coming of the printing press, books 

were transmitted in manuscript form. When texts started to get printed rather than copied, earlier works 

that until then had only existed in manuscript, came to be printed too. Until the early nineteenth century, a 

fair copy of a handwritten text would be all that was needed to turn an older work into a printed book. 

Today, all this has changed and most ancient texts are now published on the basis of a commonly accepted 

methodology. In the Islamic world, where we have thousands of works in manuscript that still await a 

proper edition, these modern methods are not always accessible to local scholars and uncritical editions 

still abound. This Persian guide to the publication of manuscripts is meant to change that situation. As such, 

it is an important statement on the advances in scholarship in Iran. 

 

Short: A Persian guide to the publication of manuscripts, compiled from contemporary sources in Persian 

and Arabic. 

 

 

39. Dīwān-i Mukhliṣ-i Kāshānī (40) 

 

Long: Persian poetry of the pre-modern era is divided into three successive styles, each belonging to a 

different period: Khurāsānī, ʿIrāqī and Hindī. The Hindī style is called such because in Safavid times, during 

which it developed, poets no longer enjoyed the shah’s patronage so that many of them went to India, 

where Persian poetry had flourished since Ghaznavid times (11th-12th cent. CE). The Hindī style is often 

regarded as being of a lesser kind than the Khurāsānī or ʿIrāqī ones, but has the merit of having put a halt to 

the decline that Persian poetry was suffering from at the time and also, by its accessible language and 

subject matter, of having brought poetry within reach of the ordinary man. The Hindī style of those who 

never went to India is commonly described as ‘Iṣfahānī’. Mukhliṣ Kāshānī’s (d. 1150/1737) poetry is Hindī in 

the Iṣfahānī variant and is published here for the very first time. 

 

Short: Divan of the little-known poet Mukhliṣ Kāshānī (d. 1150/1737), representative of the ‘Iṣfahānī’ variant 

of the Hindī style in pre-modern Persian poetry. 
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40. Majmū’a-yi āthār-i Ḥusām al-Dīn-i Khūʾī (41) 

 

Long: In every age and culture, royal courts have always attracted a multitude of scholars, artists and other 

folk seeking patronage and protection. In the Islamic world, one of these courts was that of the emirs of the 

Saljuqs of Rūm in Kastamonu in northern Anatolia. In the year 680/1282, Quṭb al-Dīn Shīrāzī (d. 709-1309), a 

student of Naṣīr al-Dīn Ṭūsī (d. 672/1274) who lived in Anatolia for years, dedicated his Ikhtiyārāt to the emir 

of Kastamonu, Muẓaffar al-Dīn Yavlaq Arslan (d. 691/1292). This same Muẓaffar also had a secretary in his 

service by the name of Ḥusām al-Dīn Khūʾī (alive in 709/1309-10), a refugee from Khūy near Tabriz in Iran. 

Ḥusām al-Dīn is the author of a number of works, six of which are published here for the very first time: four 

manuals on the art of the secretary, one Arabic-Persian glossary for use at the chancellery, and finally a 

collection of his poetry. 

 

Short: Collected works of Ḥusām al-Dīn Khūʾī (alive in 709/1309-10), secretary at the court of the Saljuq 

emirs of Kastamonu, northern Anatolia. 

 

 

41. Tadhkira-yi Muqīm-i khānī (42) 

 

Long: Throughout history, the lands of Central Asia have seen empires come and go. A case in point is 

Transoxania, a region roughly situated between the Oxus and Jaxartes rivers. After the death of Genghis 

Khan in 1227, Transoxania became part of the Chagatai khanate, following which it was first ruled by the 

Timurids and then by the Shibanids and the Janids (Ashtarkhanids) as the khanate of Bukhara. At the 

beginning of the 18th century, Janid power over the khanate of Bukhara had declined to the point that a 

local leader called Muḥammad Muqīm Bahādur Khān (d. 1119/1707) declared himself independent in Balkh 

in 1114/1702. His reign was short-lived and he was summarily executed in 1119/1707. The present volume 

describes the history of the Shibanids, the Janids and the coming-to-power of Muqīm Bahādur Khān until 

the year 1116/1704. Its author, Bahādur’s secretary Muḥammad Munshī, intended to write a sequel, which 

has, however, never been found. 

 

Short: History of Transoxania from the 15th to the 18th century, with an emphasis on the rebellious emir of 

Balkh, Muqīm Bahadūr Khān (d. 1119.1707). 

 

 

42. Sabʿ rasāʾil (43) 

 

Long: The history of Islamic philosophy was shaped by many great thinkers over a long period of time. As is 

well known, the Persianate world played an important role in this, almost from the very beginning. In the 

fifteenth and sixteenth centuries, the city of Shiraz saw the rise of a number of thinkers who together came 

to represent the ‘School of Shiraz’ in philosophy. A major figure in this school was Jalāl al-Dīn Dawānī (d. 

908/1502-03). A specialist in theology and philosophy, Dawānī’s fame reached much beyond the confines of 

Shiraz, from the Ottoman empire all the way to the Indian subcontinent. Dawānī’s religious proclivities 

have been subject of debate, the question being if he ever really was a Sunnī. It is therefore not without 

significance that the present volume contains two works by him on Sunnī philosophical theology as well as 

three other texts of an unmistakeably Shīʿī signature. 

 

Short: Five treatises by Jalāl al-Dīn Dawānī (d. 908/1502-03), one of the founders of the ‘School of Shiraz’ in 

philosophy.  
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43. Khuld-i barīn (44) 

 

Long: In the Islamic world, universal histories have been written almost from the very beginning. Among 

the Arabic works one could, for example, mention the Kitāb akhbār al-rusul wal-mulūk by Abū Jaʿfar al-

Ṭabarī (3rd/9th cent.), Ibn Miskawayh’s (d. 421/1030) Kitāb tajārib al-umam, or the Mukhtaṣar taʾrīkh al-

bashar by Abu ʼl-Fidāʾ (d. 732/1331). The first such history in New Persian was the abstract of Ṭabarī’s Akhbār 

that was made by Abū ʿAlī Balʿamī (d. between 382-87/992-97) for the Samanid emir Manṣūr b. Nūḥ (d. 

365/976). Many other works followed, such as Rashīd al-Dīn Hamadānī’s  Jāmiʿ al-tawārīkh (composed in 

699-710/1300-10) or the Tārīkh-i Ḥāfiẓ Abrū by Ḥāfiẓ Abrū (d. 833/1430). The present work by Muḥammad 

Yūsuf Wālih Qazwīnī (d. after 1078/1667) is a universal history with a focus on the Safavids. The sections 

published here describe the history of the Timurids and the Aq and Qara Qoyunlu dynasties, vital to our 

understanding of the rise of the Safavids. 

 

Short: Books six and seven of a seventeenth-century universal history in Persian, focussing on the Timurids 

and the Aq and Qara Qoyunlu dynasties. 

 

 

44. Sharḥ-i akhbār u abyāt u amthāl-i ʿArabi-yi Kalīla va Dimna (45) 

 

Long: Throughout history, Indian culture has had the interest of the Persians. At the time of the Sasanids 

(3rd-7th cent. CE) for instance, Sanskrit works on astronomy were translated into Pehlavi. Centuries later, in 

the early ʿAbbāsid period, a number of astronomers with a Persian background used information from these 

very same sources in writing their own books in Arabic. Besides scientific works, spiritual and ethical texts 

were also translated. An example is the famous collection of animal fables called Kalila and Dimna, which 

go back to the lost Sanskrit Pañcatantra. An equally lost Middle Persian translation of this work was 

rendered into Arabic several times, but the translation by Ibn al-Muqaffaʿ (d. ca. 139/757) proved most 

influential and formed the basis of the famous Persian translation by Naṣrallāh Munshī (6th/12th cent.). On 

this latter translation, two Persian commentaries from the 7th/13th century survive. A critical edition of 

both is offered in this volume. 

 

Short: Two Persian commentaries on Munshī’s (6th/12th cent.) Persian translation of Ibn al-Muqaffaʿs (d. ca. 

139/757) Arabic version of the animal fables of Kalila and Dimna. 

 

 

45. Badāyiʿ-i mulaḥ (46) 

 

Long: In the history of Arabic literature, the term adab (‘custom’, ‘norm of conduct’) applies typically to 

works providing a particular kind of moral and intellectual education. Aimed at a specific urban class whose 

values they reflected, these works offered a useful stock of relevant quotations to be used in social discourse. 

Among the adab works, the poetic anthology was extremely popular. These anthologies could take on 

different forms, depending on whether they were organised around a set of themes, a collection of motifs, a 

series of comparisons, a selection of geographical places, and so on. The poetic anthology published in the 

present volume was written in Khwārazm in 595/1199. As the title ‘Marvels of witticism’ suggest, its author, 

the linguist Qāsim b. al-Ḥusayn al-Khwārazmī (d. 617/1220), wanted to highlight the beauty of the repartee 

in different thematic contexts. The Persian translation accompanying the text was probably made by 

someone other than al-Khwārazmī himself. 

 

Short: A bi-lingual, Arabic-Persian poetical anthology from the early thirteenth century, focussing on the 

beauty of the repartee in different thematic contexts.  
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46. Fihrist-i nuskhahā-yi khaṭṭi-yi madrasa-yi Imām Ṣādiq-i (‘alayhi al-salām) Chālūs (47) 

 

Long: Many studies on the Islamic world refer to writings that were originally published in manuscript. 

Even if a lot of these texts are now available in print, countless others are not, while printed works are often 

superseded by later, more critical editions. This means that the importance of Islamic manuscripts remains 

undiminished. In the West, major collections were established before 1900 and it is exceptional for new 

collections to be founded. In Iran, a country whose libraries host over 345.000 manuscripts, the 

establishment of new collections, often by testamentary disposition, is not uncommon. The Imām Ṣādiq 

Madrasa of Chalus near the Caspian Sea was founded in 1948. Its library contained just printed books. From 

1979 onward, its third director, Sayyid Jamāl al-Dīn Mūsawī, introduced a programme for the active 

collection of manuscripts from among the inhabitants of Chalus and the surrounding region. By 2002, some 

700 manuscripts had been obtained, all described in this catalogue.  

 

Short: Catalogue of manuscripts in the Imām Ṣādiq madrasa in Chalus, northern Iran, mostly collected 

among the inhabitants of the region in the period 1979–2002. 

 

 

47. Kitāb al-adwār fi ʼl-mūsīqī (48) 

 

Long: In his younger years, the famous musician and theorist of music Ṣafī al-Dīn al-Urmawī (d. 683/1294) 

seemed destined for an administrative career. Having moved to Baghdad as an adolescent, he had received 

a first-class education, excelling in Arabic, calligraphy, and Shāfīʿī and comparative law especially. For a 

time he was a copyist in the library of the caliph al-Mustaʿṣim (reg. 640-56/1242-58) and a teacher of 

calligraphy. His talents as a lute-player and musician then led to a brilliant career at al-Mustaʿṣim’s court. 

Under al-Mustaʿṣim he also held juridical office, while under the Mongols he was head of the chancery of 

Baghdad and supervisor of the religious endowments of Iraq. Administrative talents notwithstanding, it was 

in musical theory that Urmawī secured himself eternal fame. Innovative and concise yet complete, his Kitāb 

al-adwār fi ʼl-mūsīqī became the most popular textbook in music for centuries. An undated, anonymous 

Persian translation is published here, together with the Arabic original. 

 

Short: Anonymous medieval Persian translation of Ṣafī al-Dīn al-Urmawī’s (d. 683/1294) seminal work on 

musical theory, the Kitāb al-adwār fi ʼl-mūsīqī, accompanied by its Arabic original. 

 

 

48. Tuḥfat al-mulūk (49) 

 

Long: In the Persianate world, wisdom literature has a long history, dating back to pre-Islamic times. After 

the advent of Islam, this type of literature, often enriched with Islamic, Greek, or Indian elements, was 

continued in various forms, be it in poetry, prose, or in a mixture of both. Some of these works would 

address themselves to a wider urban audience while others were primarily directed at kings and their 

immediate political entourage. Saʿdī’s (d.691/1291-92) Rose Garden (Gulistān) is an example of the former, 

Niẓām al-Mulk’s (d. 485/1092) Epistle on Rulership (Siyāsat-nāma) of the latter. A hybrid form is constituted 

by Naṣīr al-Dīn Ṭūsī’s (d. 672/1274) highly influential Nasirean Ethics (Akhlāq-i Nāṣirī). Judging by its title, 

the work published here in a new edition would seem to be for kings only. But, compiled in the 6th/12th 

century, it is actually an account in illustration of the wisdom of kings, written for a general audience. 

 

Short: A 6th/12th-century collection of stories, poems, traditions and aphorisms in illustration of the 

wisdom of kings, written for a general audience. 
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49. Mathnāwi-yi Shīrīn u Farhād (50) 

 

Long: In the history of Persian literature, one finds quite a number of works by famous authors which later 

served as a model for similar works by other writers. By way of example one could mention Firdawsī’s (d. 

411/1020) Shāh-nāma and Niẓāmī’s (d. 608/1209)  Iskandar-nāma, Saʿdī’s (d. 691/1291-92) Gulistān and Jāmī’s 

(d. 898/1492) Bahāristān, or Farīd al-Dīn ʿAṭṭār’s (d. 618/1221) Manṭiq al-ṭayr and Mīr ʿAlī Shīr Navāʾī’s (d. 

906/1501) Lisān al-ṭayr. In the case of the mathnawī contained in the present volume, it was Niẓāmī’s 

Khusraw u Shīrīn which served as the model for Shīrīn u Farhād, a romantic epos by the otherwise unknown 

9th/15th-century poet Salīmī Jarūnī. A native of Hormuz (formerly Jarūn), he dedicated his poem in 

880/1475 to the local sultan of his days, Salgharshāh. Its language is unpretentious and the native ambiance 

is sometimes palpable. Its heros are pure of heart, and a mystical thread runs throughout the poem. 

 

Short: Imitation of Niẓāmī’s (d. 608/1209) Khusraw u Shīrīn by a poet from Hormuz in the Persian Gulf, 

dedicated to the local sultan Salgharshāh and dated 880/1475. 

 

 

50. Al-Arbaʿīniyyāt li-Kashf anwār al-qudsiyyāt (51) 

 

Long: In the history of Islamic literature, there is a genre called arbaʿūna ḥadīthan, in which 40 Prophetic 

traditions are jointly published, mostly with some kind of commentary. The genre finds its origin in the 

tradition saying that whoever commits forty traditions to memory will be reckoned among the jurists on 

Resurrection Day. Qāḍī Saʿīd Qumī (d. after 1107/1696) is a Shīʿite philosopher, jurist, physician and mystic of 

the Safavid period. Having been trained by some of the foremost scholars of his time, he spent most of his 

active life in Qum, where he divided his time between his judgeship and teaching. In imitation of the forty-

traditions genre, Qāḍī Saʿīd wanted to publish a collection of fourty essays, mostly on philosophy and 

mysticism, as the fruit of his many years of study. In fact, he got no further than ten. Still, this does not 

detract from their quality, as may be judged from the present edition. 

 

Short: Ten treatises by the Shīʿī jurist, philosopher and mystic Qāḍī Saʿīd Qumī (d. after 1107/1696), mainly 

on subjects in philosophy and mysticism. 

 

 

51. Daqāʾiq al-taʾwīl wa-ḥaqāʾiq al-tanzīl (52) 

 

Long: The Koran is a complex work and has been regarded as such since the very beginning. Koran 

interpretation (tafsīr) was already practiced by the Prophet’s nephew ʿAbdallāh b. al-ʿAbbās, who used 

folklore and poetry to interpret his uncle’s revelations. With the passing of time, Koranic exegesis developed 

from a mere branch of tradition (ḥadīth) into a full-fledged, independent discipline. The earliest Koran 

commentary in Persian was a translation of Abū Jaʿfar al-Ṭabarī’s (d. 311/923) Jāmiʿ al-bayān ʿan taʾwīl āy al-

Qurʾān, made in 345/956. The oldest surviving Twelver-Shīʿī commentary to have been composed in Persian 

is Abu ʼl-Futūḥ al-Rāzī’s (d. 552-56/1157-61) Rawḍ al-jinān wa-rūḥ al-janān fī tafsīr al-Qurʾān. Second oldest 

are two commentaries by Abu ʼl-Makārim Ḥasanī (7th/13th cent.), one of them being his Daqāʾiq al-taʾwīl 

wa-ḥaqāʾiq al-tanzīl, whose extant part is now published in this volume. A commentary on selected verses 

only, its unique characteristics and broader context are explained in the editor’s introduction. 

 

Short: Second-oldest surviving Koran commentary in Persian written from the standpoint of Twelver 

Shīʿism. 
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52. Safarnāma-yi Gawhar-i maqṣūd (53) 

 

Long: Travel notebooks have existed almost ever since writing was invented. Two travel narratives with 

high dramatic and literary value from classical antiquity are Homer’s Odyssey and Virgil’s Aeneid. In Arabic 

literature, Ibn Baṭṭūṭa’s (14th cent.) famous Travels come to mind, and for medieval Persian literature, the 

travel notebook (Safar-nāma) of Nāṣir Khusraw (11th cent.). While the safar-nāma has a long history in the 

Persianate world, in the 19th and early 20th centuries, it enjoyed a special kind of popularity. Today, more 

than 250 safar-nāma, for the most part from that period, are preserved in libraries throughout Iran. The 

travel notebook published here was written in the autumn of 1908, just after Muḥammad ʿAlī Shāh’s coup 

d’état against the constitutional movement of Iran. Its author, a politician and supporter of that movement, 

writes critically about this and many other social issues while traveling from Tehran to Mashhad, unaware 

that one day, his comments would be published. 

 

Short: A critical travel diary by a supporter of Iran’s constitutional movement, written just after Muḥammad 

ʿAlī Shāh’s coup d’état against it in 1908. 

 

 

53. Bilawhar va Buyūdhasf  (54) 

 

Long: Bilawhar and Būdhāsaf are the main characters of an ancient Arabic work called Bilawhar wa-

Būdhāsaf, a text whose core narrative derived from the biography of Gautama Buddha, the founder of 

Buddhism. Research has established that the original Sanskrit text on which it was based was translated 

into Middle Persian and from there into Arabic, besides Old Turkish and New Persian. It is from this lost 

ancient Arabic translation that later versions, adaptations or summaries derive, whether in Arabic, Persian, 

Georgian, Hebrew, or Greek. The Persian work published in this volume is Niẓām Tabrīzī’s (fl. late 8th/14th 

cent.) summary of an anonymous Persian translation of an equally anonymous Arabic commentary on 

Bilawhar wa-Būdhasaf, both lost. As such, it provides new material for further study into the history of 

transmission of this text, both from a philological point of view and as a complex narrative issuing from a 

progressive intermixture of elements from different times and cultures. 

 

Short: A late 8th/14th-century Persian summary of a Persian translation of an Arabic commentary on 

Bilawhar wa-Būdhasaf, a story whose narrative core is Indian. 

 

 

54. Sindbād-nāma (55) 

 

Long: To most people, Sindbad is the iconic hero of a collection of medieval tales about the adventurous 

travels of a sailor named Sindbad, known from the Arabian Nights. Composed of seven stories, the 

collection is all about the importance of personal initiative, courage, and perseverance to overcome 

potentially disastrous situations and always come out on top. But apart from Sindbad the sailor, there is 

another collection of stories around another Sindbad, less known to the modern western reader. This 

collection turns around a young prince who is exonerated from the false accusation of plotting against his 

father, the king, thanks to the wisdom and foresight of his tutor, a sage named Sindbad. The stories go back 

to a Middle Persian archetype, which was—besides Abān Lāḥiqī’s (d. ca. 200/815) Arabic version—

rendered into New Persian several times. From among these, Ẓahīrī Samarqandī’s (6th/12th cent.) 

adaptation, here edited anew, is the only one to have survived. 

 

Short: A 6th/12th-century New Persian translation of a collection of stories around Sindbad the Sage, who 

saved a prince from being executed by this father. 
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55. Tuḥfat al-fatā fī tafsīr sūrat Hal atā? (56) 

 

Long: One of the challenges that the Koran poses to its readers are the apparent contradictions that it 

contains. In order for these contradictions to be removed, Muslim scholars developed a doctrine according 

to which one verse could be abrogated by another. Abrogation being linked to temporality, the question 

whether a verse was revealed in Mecca or Medina became a major point of discussion. Ghiyāth al-Dīn 

Dashtakī (d. 949/1542) was one of the major representatives of the School of Shiraz in philosophy and a 

specialist in Peripatetic and Illuminationist philosophy as well as mysticism. The present volume contains a 

new edition of his commentary on Sūrat al-Insān (no. 76), which is one of the suras on whose time of 

revelation much had already been written. In this seminal and innovative work, emphasis is given to a 

mystico-philosophical reading of the text, an appoach that would reach its zenith in the work of Mullā 

Ṣadrā (d. 1050/1640). 

 

Short: Ghiyāth al-Dīn Dashtakī’s (d. 949/1542) mystico-philosophical reading of Sūrat al-Insān whose 

explanatory framework would later be adopted by Mullā Ṣadrā (d. 1050/1640). 

 

 

56. Jahān-i dānish (57) 

 

Long: Sharaf al-Dīn Masʿūdī (6th/12th cent.) was a philosopher, astronomer, mathematician and logician. A 

native of Marw, he spent a large part of his life in Transoxania, in Bukhara and Samarqand. In Bukhara he 

had a number of debates with the philosopher and theologian Fakhr al-Dīn Rāzī (d. 606/1210), described in 

the latter’s Munāẓarāt jarat fī bilād Mā warāʾ al-nahr. From among his philosophical works, his critical notes 

to Avicenna’s (d. 428/1037) al-Ishārāt wal-tanbīhāt deserve special mention. In the sciences, he wrote a work 

on astronomy and geography called al-Kifāya fī ʿilm al-hayʾa. In the introduction to this work he explains 

that he composed it at the request of a friend and that it is based on the works of others, among then Ibn al-

Haytham (d. ca. 432/1040-41) and Kushyār b. Labbān (fl. late 4th/10th cent.). Afterwards, he translated it into 

Persian—this time without mentioning his sources—calling it Jahān-i dānish, published in this volume. 

 

Short: Persian translation of Sharaf al-Dīn Masʿūdī’s (6th/12th cent.) al-Kifāya fī ʿilm al-hayʾa, made by the 

author himself. 

 

 

57. Tārīkh-i ʿālam ārā-yi amīnī (59) 

 

Long: Born in Shiraz and a student of one of the founders of the Shiraz School in philosophy, Jalāl al-Dīn 

Dawānī (d. 908/1502-03), Faḍlallāh b. Rūzbihān Khunjī (d. 927/1521) was a scholar who wrote on a variety of 

subjects, with more than thirty titles to his name. In his younger years, Khunjī had travelled several times to 

Cairo and the Hejaz, studying the traditional Islamic sciences under a number of scholars there. The rest of 

his life he spent mostly in the eastern part of the Persianate world, moving from court to court as 

circumstances required. The work that is published here is historical, being a chronicle of the reign of the 

Aq Qoyunlu ruler Yaʿqūb b. Uzun Ḥasan (d. 896/1490) and the emergence of the Safavids, covering the years 

882-96/1478-91. Based on a clear vision of historiography, this rare contemporary document, written from 

memory and oral sources, is largely a witness account of events. 

 

Short: A late 9th/15th-century chonicle of the final years of the Aq Qoyunlu dynasty and the emergence of 

the Safavids, largely based on witness accounts. 
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58. Rawḍat al-munajjimīn (60) 

 

Long: In the first centuries of Islam, Arabic gradually replaced Middle Persian to become the language of the 

new religion and administration of Iran. Works in Middle Persian were translated into Arabic and Persian 

authors also started writing directly in Arabic. From the fifth/eleventh century onward, there arose a need 

for works in New Persian, either translated from Arabic or composed in New Persian straightaway. The 

work published in this volume is a product of that period. Not much is known about the life of its author, 

Shahmardān b. Abi ʼl-Khayr. A resident of Gurgān and Astarābād, he was a scholar who also worked as a 

secretary and financial officer. In astronomy, he was a student of Abu ʼl-Ḥasan Nasawī (fl. 2nd quart. 5th/11th 

cent.). Shahmardān’s work is an accessible, popularized compilation of the works of others, among them 

Abū Maʿshar (d. 272/886), Kushyār b. Labbān (fl. late 4th/10th cent.), and Bīrūnī (d. 440/1048). 

 

Short: Popular introduction to astronomy in New Persian by Shahmardān b. Abi ʼl-Khayr, a student of Abu 

ʼl-Ḥasan Nasawī (fl. 2nd quart. 5th/11th cent.). 

 

 

59. Majmūʿa-yi āthār-i ḥājjī ʿAbdallāh Khān Qarāgūzlū Amīr Niẓām Hamadānī (61) 

 

Long: In Persia under the Qajars (1210-1344/1796-1925) tribal leaders played an important role; at the 

regional level and also in matters of state. An illustrative example is ʿAbdallāh Khān Qarāgūzlū (d. 

1334/1916), a prominent member of the Turkish Qarāgūzlū tribe of Hamadan. Qarāgūzlū, who died of a 

stroke age sixty, had a colourful life. Governor of the district of Astarābād at only 26 years of age, he had a 

career in which he served in a wide range of military and administrative positions, both regionally and 

nationally. But like so many others, he was certainly not without blemish: emprisoned on accusations of 

rebellion, rejected by parliament as governor of Kurdistan on charges of embezzlement and despotism in an 

earlier office in Shiraz, and an incapable minister of finance whose policies were often determined by taking 

an omen from his prayer beads. In the present collection of notes and reports, the tone is of course more 

positive. 

 

Short: Reports and notes by a high-ranking member of the Qajar administration whose performance and 

moral shortcomings have much been criticized. 

 

 

60. Mirʾāt-i wāridāt (62) 

 

Long: The final years of the reign of the Safavids (1501-1722) have been described by many (near-) 

contemporary authors. A key-event in this period was the rebellion of Malik Maḥmūd Sistānī who, in 1722, 

in exchange for recognizing Maḥmūd the Afghan as the new shah of Persia rather than doing battle with 

him in a last-ditch effort to liberate Isfahan, was allowed to claim sovereignty in Mashhad in Khurāsān—an 

independence which lasted until his defeat in November of 1726. In the standard Persian sources covering 

this episode, Malik Maḥmūd is described in negative terms as an adventurer who had to be dealt with. The 

present work, written by a first-generation Indian of Persian descent, gives a much more positive 

description of Malik Maḥmūd and his claims to power, often providing hitherto unknown details. Most 

likely based on oral testimonies by followers who had fled to India, this a is welcome addition to the 

standard account. 

 

Short: An alternative account of the rebel Malik Maḥmūd Sistānī (executed in 1727), most likely based on 

oral testimonies by followers who had fled to India. 
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61. Tārīkh-i Rashīdī (63) 

 

Long: In the history of Islam, royal courts and other centers of wordly power played a major role in the 

survival and development of the sciences and the arts. And many rulers and high ranking officials 

themselves, too, often engaged in one or several of these. By way of example one may, for the Persianate 

world, mention Sultan Bayqārā (d. 911/1506), the Timurid ruler of Herat, and Ẓahīr al-Dīn Bābur (d. 

937/1530), founder of the Mughal empire in India. Another example is the author of the present work, Mīrzā 

Muḥammad Ḥaydar Dūghlāt (d. 957/1551). Coming from a family of Chagatai generals and high 

administrators, he served a whole series of rulers in various parts of east Asia, mostly as a general and lastly 

as the ruler of Kashmir. Though wider in scope, the Tārīkh-i Rashīdī is above all a unique source of 

information on Chagatai history, full of personal reflexions on religion, culture, and the arts. 

 

Short: History of Central Asia by the Chagatai general Muḥammad Ḥaydar Dūghlāt (d. 957/1551); a unique 

source of information on the history of the Chagatai people. 

 

 

62. Asnād-i pādiriyān-i Karmilī (64) 

 

Long: During the reign of the Safavid Shāh ʿAbbās I (reg. 996-1038/1588-1629), Isfahan was the center of 

power, diplomacy and trade of Iran. Every year, scores of diplomatic envoys and traders would make their 

way to the capital in pursuit of some political or commercial gain. The present collection of Persian letters 

and documents, whose originals are kept in the Biblioteca Nazionale Vittorio Emanuele III in Naples, gives a 

fine view of the major issues in international relations that ʿAbbās I had to deal with during most of his 

reign. The collection consists for the greater part of translations of documents from various European courts 

and religious bodies and authorities, prepared by the interpreters of the Carmelite mission in Isfahan. 

Among the subjects: the silk trade, Anglo-Spanish relations, the threat of the Ottomans, the importance of 

Russia in an alternative trade route to Europe, foreign access to Persia’s ports, and the interests of the 

Catholic church. 

 

Short: Collection of letters and records in Persian documenting the diplomatic and trade relations between 

Persia and Europe under Shāh ʿAbbās I (reg. 996-1038/1588-1629). 

 

 

63. Dīwān-i ghazaliyāt-i Asīr-i Shahristānī (65) 

 

Long: Persian poetry of the pre-modern era is divided into three successive styles, each belonging to a 

different period: Khurāsānī, ʿIrāqī and Hindī. The Hindī style is called such because in Safavid times, during 

which it developed, poets no longer enjoyed the shah’s patronage so that many of them went to India, 

where Persian poetry had flourished from Ghaznavid times (11th-12th cent. CE). The Hindī style is often 

regarded as being of a lesser kind than the Khurāsānī or ʿIrāqī ones, but has the merit of having ended the 

decline that Persian poetry was suffering from at the time and also, by its accessible language and subject 

matter, of having brought poetry within reach of the ordinary man. The poems of Asīr Shahristānī (11th/17th 

cent.), whose ghazals are published here, are written in the Hindī style. Popular in India, even if he never 

went there, their appreciation in Iran has often varied. 

 

Short: Collection of ghazals in the Hindī style by the Persian poet Asīr Shahristānī (11th/17th century). 
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64. Jāmiʿ al-tawārīkh (66) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khāns Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols especially is a key source on the emergence and organisation of the Mongol empire, while the 

second part constitutes the first attempt ever at writing a history of the world. The section published here 

describes the Franks, European emperors, and the popes. 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); a key source on 

the emergence and organisation of the Mongol empire. 

 

 

65. Jāmiʿ al-tawārīkh (67) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khans Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols especially is a key source on the emergence and organisation of the Mongol empire, while the 

second part constitutes the first attempt ever at writing a history of the world. The section published here 

treats of India, Sind, and Kashmir. 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); a key source on 

the emergence and organisation of the Mongol empire. 

 

 

66. Jāmiʿ al-tawārīkh (73) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khans Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols is a key source on the emergence and organisation of the Mongol empire, while the second 

part constitutes the first attempt ever at writing a history of the world. The section published here is about 

the Oghuz Turks of Central Asia. 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); a key source on 

the emergence and organisation of the Mongol empire. 
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67. Jāmiʿ al-tawārīkh (75) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khans Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols is a key source on the emergence and organisation of the Mongol empire, while the second 

part constitutes the first attempt ever at writing a history of the world. The section published here describes 

the shahs of Khatāy (China). 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); a key source on 

the emergence and organisation of the Mongol empire. 

 

 

68. Jāmiʿ al-tawārīkh (86) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khans Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols is a key source on the emergence and organisation of the Mongol empire, while the second 

part constitutes the first attempt ever at writing a history of the world. The section published here describes 

the history of the Jews. 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); a key source on 

the emergence and organisation of the Mongol empire. 

 

 

69. Jāmiʿ al-tawārīkh (90) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khans Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols is a key source on the emergence and organisation of the Mongol empire, while the second 

part constitutes the first attempt ever at writing a history of the world. The section published here describes 

the history of the Samanids, the Buyids and the Ghaznavids. 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); a key source on 

the emergence and organisation of the Mongol empire. 
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70. Jāmiʿ al-tawārīkh (91) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khans Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols is a key source on the emergence and organisation of the Mongol empire, while the second 

part constitutes the first attempt ever at writing a history of the world. The section published here describes 

the history of the Saljuqs. 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); a key source on 

the emergence and organisation of the Mongol empire. 

 

 

71. Jāmiʿ al-tawārīkh (99) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khans Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols is a key source on the emergence and organisation of the Mongol empire, while the second 

part constitutes the first attempt ever at writing a history of the world. The section published here describes 

the history of the Ismailis. 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); a key source on 

the emergence and organisation of the Mongol empire. 

 

 

72. Jāmiʿ al-tawārīkh (116) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khans Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols is a key source on the emergence and organisation of the Mongol empire, while the second 

part constitutes the first attempt ever at writing a history of the world. The section published here describes 

the history of the Khwārazmshāhs. 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); a key source on 

the emergence and organisation of the Mongol empire. 
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73. Jāmiʿ al-tawārīkh (124) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khans Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols is a key source on the emergence and organisation of the Mongol empire, while the second 

part constitutes the first attempt ever at writing a history of the world. The section published here describes 

the history of the Salgharids of Fārs. 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); a key source on 

the emergence and organisation of the Mongol empire. 

 

 

74. Jāmiʿ al-tawārīkh (167, 3 vols.) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khans Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols is a key source on the emergence and organisation of the Mongol empire, while the second 

part constitutes the first attempt ever at writing a history of the world. The section published in these three 

volumes describes the history of Iran and Islam. 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); a key source on 

the emergence and organisation of the Mongol empire. 

 

 

75. Jāmiʿ al-tawārīkh (193, 4 vols.) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khans Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols is a key source on the emergence and organisation of the Mongol empire, while the second 

part constitutes the first attempt ever at writing a history of the world. The four volumes published here 

contain the history of the Mongols up until Ghāzān. 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); a key source on 

the emergence and organisation of the Mongol empire. 
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76. Tarjuma-yi ʿArabi-yi Jāmiʿ al-tawārīkh (Tārīkh al-Ghāzānī) (205) 

 

Long: Rashīd al-Dīn Hamadānī’s (d. 718/1319) Jāmiʿ al-tawārīkh has been described by many as the first world 

history ever. Composed in Persian for the Mongol Il-khans Ghāzān (r. 1295-1304) and Öljeitü (Uljāytu, r. 

1304-16), its aim was to set out the history and condition of the Mongol people, conquerors of the world 

(part one), followed by a description of the other peoples and nations of the world and their histories (part 

two). Given its unprecedented scope, Rashīd, vizier to both rulers, mobilized a whole team of specialists, 

informants, and collaborators to assist him in his task. Making use of written and oral sources, the part on 

the Mongols is a key source on the emergence and organisation of the Mongol empire. An anonymous 

Arabic translation of this part, made in the 8th/14th century and running until Güyük Khān’s accession to 

power in 644/1246, is published in facsimile in this volume. 

 

Short: First world history ever by the Ilkhanid vizier Rashīd al-Dīn Hamadānī (d. 718/1319); Arabic 

translation of the first part of the history of the Mongol empire. 

 

 

77. Sharḥ-i Naẓm al-durr (68) 

 

Long: Ibn al-Fāriḍ (d. 632/1235) is arguably the greatest mystical poet in the history of Arabic literature. Born 

in Cairo and a student of Shāfiʿī law and ḥadīth in his younger years, he turned to mysticism, living a solitary 

existence on Cairo’s Muqaṭṭam hills, in the desert, and in the Hejaz. After his return to Cairo, people 

worshipped him as a saint and even today, admirers still visit his tomb. Ibn Turka Iṣfahānī (d. 835/1432) 

stemmed from a well-educated family in Isfahan. A survivor of Tīmūr Lang’s (d. 807/1405) massacre of the 

population of Isfahan in 789/1387, he first studied the Islamic sciences with his elder brother in Samarqand, 

after which he went on a study tour which took him to such great scholars as Shams al-Dīn Fanārī (d. 

834/1451) and Sirāj al-Dīn al-Bulqīnī (d. 805/1403). A specialist of mysticism in its relation to philosophy and 

Islam, this is his commentary on Ibn al-Fāriḍ’s al-Tāʾiyya al-kubrā. 

 

Short: Mystico-philosophical commentary on Ibn al-Fāriḍ’s (d. 632/1235) al-Tāʾiyya al-kubrā by the Persian 

philosopher and mystic Ibn Turka Iṣfahānī (d. 835/1432). 

 

 

78. Al-Mukhtaṣar min Kitāb al-siyāq li-tārīkh-i Nīsābūr (69) 

 

Long: In the Islamic middle ages, urban histories were for the most part not the kind of chronicle that one 

might think, covering the political, economic or cultural history of some city over a certain period. Instead, 

they were a kind of ‘who’s who’ directory of names of a city’s prominent inhabitants, mostly from as far back 

as information would be available until the lifetime of the author. In the case of the city of Nishapur, which 

saw its greatest blossoming between the ninth and thirteenth centuries CE, there is al-Ḥākim al-Nīshāpūrī’s 

(d. 405/1014) foundational Taʾrīkh Nīsābūr, an Arabic work—now lost—on which many later biographers 

relied. Al-Ḥākim’s work was continued by ʿAbd al-Ghāfir al-Fārisī (d. 529/1134) in his al-Siyāq li-Taʾrīkh 

Nīsābūr. The text published here is described as a partial summary of al-Fārisī’s work, although Frye in his 

The Histories of Nishapur (p. 10) still regarded it as a fragment of the Siyāq itself. 

 

Short: Biographies of great men from Nishapur until the first quarter of the 6th/12th century. 
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79. Jang-nāma-yi Kishm wa Jarūn-nāma (70) 

 

Long: For over a hundred years, between 1507 and 1622, the island of Hormuz in the Persian Gulf was in the 

hands of the Portuguese. It was only under Shāh ʿAbbās I that the Safavids were able to recapture Hormuz 

and the neighbouring island of Qishm, thanks to the leadership of general Imām Qulī Khān and the 

unexpected help of some forces of the British East India Company which happened to be in the area at the 

time. The two epic poems from the 11th/17th century published in this volume, one by an otherwise 

unknown ‘Qadrī’ and the other by an anonymous author, treat of the recapture of Qishm and Hormuz 

under Imām Qulī Khān. While not of high literary quality, the poems show some interesting local and 

historical features, especially the longer one on Hormuz whose author had a great admiration of Imām Qulī 

Khān whom he also appears to have known quite well personally. 

 

Short: Two epic poems on the recapture of the islands of Hormuz and Qishm from the Portuguese in 1622. 

 

 

80. Khulāṣat al-ashʿār wa-zubdat al-afkār (71) 

 

Long: In Persian literature,  tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The work by Mīr Taqī al-Dīn Kāshānī 

(alive in 1016/1607) published here is an important example of this. It consists of an introduction, four 

divisions, and an epilogue (khātima), six volumes in all. From among these volumes, the epilogue listing 

some 394 poets from specific cities and regions in the Persianate world, many of whom were 

contemporaries of the author, is of special interest. Having spoken personally with many of them on his 

literary travels, their biographies contain a lot of information on the social and cultural climate of the time, 

besides new poets and poems. This volume: 6.1, Kashan. 

 

Short: Important collection of poetical biographies and sample poems in Persian, organized by region and 

often based on personal meetings with poets or their intimi. 

 

 

81. Khulāṣat al-ashʿār wa-zubdat al-afkār (87) 

 

Long: In Persian literature, tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The work by Mīr Taqī al-Dīn Kāshānī 

(alive in 1016/1607) published here is an important example of this. It consists of an introduction, four 

divisions, and an epilogue (khātima), six volumes in all. From among these volumes, the epilogue listing 

some 394 poets from specific cities and regions in the Persianate world, many of whom were 

contemporaries of the author, is of special interest. Having spoken personally with many of them on his 

literary travels, their biographies contain a lot of information on the social and cultural climate of the time, 

besides new poets and poems. This volume: 6.2, Isfahan. 

 

Short: Important collection of poetical biographies and sample poems in Persian, organized by region and 

often based on personal meetings with poets or their intimi. 
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82. Khulāṣat al-ashʿār wa-zubdat al-afkār (166) 

 

Long: In Persian literature, tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The work by Mīr Taqī al-Dīn Kāshānī 

(alive in 1016/1607) published here is an important example of this. It consists of an introduction, four 

divisions, and an epilogue (khātima), six volumes in all. From among these volumes, the epilogue listing 

some 394 poets from specific cities and regions in the Persianate world, many of whom were 

contemporaries of the author, is of special interest. Having spoken personally with many of them on his 

literary travels, their biographies contain a lot of information on the social and cultural climate of the time, 

besides new poets and poems. This volume: 6.3-4, Qom and Saveh. 

 

Short: Important collection of poetical biographies and sample poems in Persian, organized by region and 

often based on personal meetings with poets or their intimi. 

 

 

83. Khulāṣat al-ashʿār wa-zubdat al-afkār (168) 

 

Long: In Persian literature, tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The work by Mīr Taqī al-Dīn Kāshānī 

(alive in 1016/1607) published here is an important example of this. It consists of an introduction, four 

divisions, and an epilogue (khātima), six volumes in all. From among these volumes, the epilogue listing 

some 394 poets from specific cities and regions in the Persianate world, many of whom were 

contemporaries of the author, is of special interest. Having spoken personally with many of them on his 

literary travels, their biographies contain a lot of information on the social and cultural climate of the time, 

besides new poets and poems. This volume: 6.9, Shiraz. 

 

Short: Important collection of poetical biographies and sample poems in Persian, organized by region and 

often based on personal meetings with poets or their intimi. 

 

 

84. Khulāṣat al-ashʿār wa-zubdat al-afkār (177) 

 

Long: In Persian literature, tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The work by Mīr Taqī al-Dīn Kāshānī 

(alive in 1016/1607) published here is an important example of this. It consists of an introduction, four 

divisions, and an epilogue (khātima), six volumes in all. From among these volumes, the epilogue listing 

some 394 poets from specific cities and regions in the Persianate world, many of whom were 

contemporaries of the author, is of special interest. Having spoken personally with many of them on his 

literary travels, their biographies contain a lot of information on the social and cultural climate of the time, 

besides new poets and poems. This volume: 6.12, Khorasan. 

 

Short: Important collection of poetical biographies and sample poems in Persian, organized by region and 

often based on personal meetings with poets or their intimi. 

 



LAMEER BESCHRIJVINGEN TITELS E-BOOKS MIRAS LANG & KORT 19-03-19 

29 

85. Khulāṣat al-ashʿār wa-zubdat al-afkār (197) 

 

Long: In Persian literature, tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The work by Mīr Taqī al-Dīn Kāshānī 

(alive in 1016/1607) published here is an important example of this. It consists of an introduction, four 

divisions, and an epilogue (khātima), six volumes in all. From among these volumes, the epilogue listing 

some 394 poets from specific cities and regions in the Persianate world, many of whom were 

contemporaries of the author, is of special interest. Having spoken personally with many of them on his 

literary travels, their biographies contain a lot of information on the social and cultural climate of the time, 

besides new poets and poems. This volume: 6.7, Tabriz and Azerbaijan. 

 

Short: Important collection of poetical biographies and sample poems in Persian, organized by region and 

often based on personal meetings with poets or their intimi. 

 

 

86. Khulāṣat al-ashʿār wa-zubdat al-afkār (204) 

 

Long: In Persian literature, tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The work by Mīr Taqī al-Dīn Kāshānī 

(alive in 1016/1607) published here is an important example of this. It consists of an introduction, four 

divisions, and an epilogue (khātima), six volumes in all. From among these volumes, the epilogue listing 

some 394 poets from specific cities and regions in the Persianate world, many of whom were 

contemporaries of the author, is of special interest. Having spoken personally with many of them on his 

literary travels, their biographies contain a lot of information on the social and cultural climate of the time, 

besides new poets and poems. This volume: 6.8, Yazd, Kirman, and India. 

 

Short: Important collection of poetical biographies and sample poems in Persian, organized by region and 

often based on personal meetings with poets or their intimi. 

 

 

87. Khulāṣat al-ashʿār wa-zubdat al-afkār (215) 

 

Long: In Persian literature, tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The work by Mīr Taqī al-Dīn Kāshānī 

(alive in 1016/1607) published here is an important example of this. It consists of an introduction, four 

divisions, and an epilogue (khātima), six volumes in all. From among these volumes, the epilogue listing 

some 394 poets from specific cities and regions in the Persianate world, many of whom were 

contemporaries of the author, is of special interest. Having spoken personally with many of them on his 

literary travels, their biographies contain a lot of information on the social and cultural climate of the time, 

besides new poets and poems. This volume: 6.5-6, Qazvin, Gilan, and Mazandaran. 

 

Short: Important collection of poetical biographies and sample poems in Persian, organized by region and 

often based on personal meetings with poets or their intimi. 
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88. Nuskha-yi khaṭṭī wa fihristnigāri-yi ān dar Īrān (72) 

 

Long: Islamic studies are for a large part based on texts that were originally transmitted in manuscript. Even 

if many of these works are now available in print, improved editions are often needed, while most of the 

surviving texts have never been published at all. The preservation, description, and proper cataloging of 

Islamic manuscripts all have a direct influence on the possibility for Islamic studies to move forward and 

develop. For many years, Francis Richard (1948) was responsible for the Persian manuscripts at the 

Bibliothèque Nationale de France. Author of numerous publications on Persian manuscripts and their 

tradition, his Splendeurs persanes, manuscrits du XIIe au XVIIe siècles  (BnF, 1997) was even published in 

Persian in 2005. In recognition of the great services that he has rendered to Persian studies, the present 

work is the first of a two-volume liber amicorum by a number of distinguished Iranian scholars. Includes an 

inventory of the publications of Francis Richard. 

 

Short: Part one of a Persian liber amicorum for the French specialist of Persian manuscripts Francis Richard 

(1948). 

 

 

89. Iskandar-nāma, bakhsh-i Khatā (74) 

 

Long: The Persian Iskandar-nāma or Alexander romance is a collection of mostly legendary stories about 

Alexander the Great, whose core narrative goes back to a Greek account of his life and accomplishments, 

written between the third centuries BCE and CE. In the Persian tradition, the work distinguishes itself from 

its Greek model in that Alexander is described as half-Persian and half-Greek, and also in that he is often 

identified with the prophet Dhu ʼl-Qarnayn mentioned in the Koran, besides the introduction of all manner 

of local motifs and elements. There exist various versions of this romance in Persian, both in poetry and in 

prose, the oldest ones dating from the 4th/11th (Firdawsī, Shāh-nāma) and 6th/12th (Ṭarsūsī, Dārāb-nāma) 

centuries respectively. The present work is one of seven chapters of a popular prose version in story-teller 

fashion dating from the Safavid era in which earlier, traditional themes are often overshadowed by 

elements introduced for entertainment. 

 

Short: Popular version of the Alexander romance from Safavid times, in story-teller fashion with elements 

introduced for entertainment. 

 

 

90. Kitāb-i Īrānī (76) 

 

Long: For many years, Francis Richard (1948) was responsible for the Persian manuscripts in the Oriental 

collection of the Bibliothèque Nationale de France. Author of numerous publications on Persian 

manuscripts and their tradition and much esteemed among his peers in Iran, this is the Persian translation 

of his Le livre persan (BnF, 2003), containing the following essays: “Le Supplément persan : l’acquisition de 

manuscrits par le département des Manuscrits de 1739 à nos jours”, “La transmission des textes dans le 

monde iranien : quelques pratiques liées à la culture manuscrite”, “Un cas de « succès littéraire » : la 

diffusion des œuvres poétiques de Djâmî de Hérât à travers tout le Proche-Orient”, and “Le sarlowh ou 

frontispice enluminé : un décor fréquent dans les manuscrits persans.” In recognition of his great services to 

Persian studies, part one of a two-volume Persian liber amicorum was published in Tehran in 2005. 

 

Short: Persian translation of Francis Richard’s Le livre persan (BnF, 2003), a collection of four articles on 

Persian manuscripts and their tradition. 
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91. Māhtāb-i Shām-i Sharq (77) 

 

Long: A lawyer by profession and an Urdu and Persian poet by vocation, Muḥammad Iqbal (1877-1938) is the 

spiritual father of Pakistan. Born in Sialkot, he received his pre-college education in his hometown, after 

which he went to study in Lahore. In 1905, after several years of teaching in Lahore (Arabic, English and 

philosophy), he travelled to Cambridge to study philosophy and law. Two years later, he went to Heidelberg, 

where he received his PhD in 1907 with a thesis entitled The Development of Metaphysics in Persia. He then 

returned to Lahore, working as a lawyer for most of his life. From around 1910 onwards, Iqbal’s poetry and 

prose works show an increased commitment to the cause of Islam and its political and societal 

ramifications, culminating in his idea of an Islamic state in northern India, the future Pakistan. The Persian 

articles published in this volume all highlight different aspects of Iqbal’s life, work, and thought. 

 

Short: A collection of Persian articles by various authors, highlighting different aspects of Muḥammad 

Iqbāl’s (1877-1938) life, thought, and work. 

 

 

92. Dīwān-i Ishrāq (78) 

 

Long: In early Islamic philosophy, poetry was regarded as a means to transmit the eternal truths of 

philosophy to the masses and to move them to virtuous conduct by the use of poetical syllogisms. We find 

this theory for the first time in the works of Abū Naṣr al-Fārābī (d. 339/950). In another application, poetry 

was used as a didactic tool in the philosophical curriculum, like Avicenna’s (d. 428/1037) Urjūza fi ʼl-manṭiq 

or, much later, Mullā Hādī Sabzavārī’s (d. 1289/1873) Manẓūma on logic and philosophy. Finally, there are 

the many poems which, while philosophical in spirit, were not written to be learned by heart by others but 

rather from personal motives. Here we can mention some of the Persian poetry ascribed to Avicenna or the 

philosophical poetry of Nāṣir Khusraw (d. 481/1088). The poems in this collection by Mīr Dāmād (d. 

1040/1631), a prominent member of the Isfahan School in philosophy, belong to this latter category. 

 

Short: Philosophical poetry by Mīr Dāmād (d. 1040/1631), a prominent member of the so-called ‘Isfahan 

School’ in philosophy. 

 

 

93. Majālis-i Jahāngīrī (79) 

 

Long: Nūr al-Dīn Jahāngīr (d. 1037/1627) was the fourth Mughal emperor, son of emperor Akbar I (d. 

1014/1605) and great-grandson of the founder of the Mughal dynasty, the Timurid prince Ẓahīr al-Dīn 

Muḥammad Bābur (d. 937/1530). Highly cultivated and a patron of the arts, especially portrait painting, 

Jahāngīr entertained many artists, literati and other members of the social and cultural elite at his court, 

where Persian was the dominant language. The author of the present work, ʿAbd al-Sattār b. Qāsim Lāhūrī, 

was a regular guest for a number of years. A specialist on foreign religions, especially Christianity, he was 

also present at many of the interreligious debates that were held in Jahāngīr’s presence. Jahāngīr had such 

confidence in ʿAbd al-Sattār that he let him not only keep a record of his nightly entertainments published 

here, but also consulted him on what and what not to include in his personal record of his reign, the 

Jahāngīr-nāma. 

 

Short: A journal of nightly meetings at the court of the Mughal emperor Jahāngīr (d. 1037/1627), kept by a 

trusted and regular attendee.  
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94. Taḥsīn wa taqbīḥ-i Thaʿālibī (80) 

 

Long: Abū Manṣūr al-Thaʿālibī (d. 429/1038) was a very productive writer in Arabic philology and belles 

lettres and a promotor of the Arabic language in the eastern lands of the Islamic word. Born in Nishapur, it 

is there that he began his career, forging bonds of friendship with influential literati and various men of 

state. From there he travelled to the courts of different rulers in some of the major cities in Transoxania and 

Khurāsān, to finally return to Nishapur where he spent the final years of his life. A compiler and literary 

critic more than an author in his own right, al-Thaʿālibī’s literary anthologies have done much for the 

preservation of early Arabic literature—mostly poetry—otherwise lost. As explained by the editor, the 

present work is not a Persian rendering of his Taḥsīn al-qabīḥ wa-taqbīḥ al-ḥasan, but probably done from 

an Arabic original that was similar to two of Thaʿālibī’s other compilatory works.  

 

Short: Medieval Persian translation of an Arabic anthology in poetry and prose, similar to the work of Abū 

Manṣūr al-Thaʿālibī (d. 429/1038). 

 

 

95. Musakhkhir al-bilād (81) 

 

Long: ʿAbdallāh Khān b. Iskandar (d. 1006/1598) of the Uzbek Abu ʼl-Khayrid (Shībānid) dynasty was the 

ruler of the Khanate of Bukhara between 991/1583 and 1006/1598. Before then, he had already been 

defending the territorial interests of his family against other branches of the Abu ʼl-Khayrids, putting his 

half-witted father on the throne in Bukhara in 961/1554 while he himself became the de facto ruler of the 

khanate, aged 23. During the time of ʿAbdallāh, Transoxania lived through a whole series of internal and 

external conflicts against a backdrop of ever changing alliances. In this period, ʿAbdallāh’s centralizing 

policy led to considerable improvements in infrastructure, favouring the development of trade. The present 

work is a history of the Abu ʼl-Khayrid dynasty with an emphasis on the reign of ʿAbdallāh Khān. Apart from 

its obvious historical interest, it contains a lot of linguistic and geographical information, besides 

highlighting the significance of Persianate culture in that region. 

 

Short: A history of the Abu ʼl-Khayrid dynasty and the khanate of Bukhara, with an emphasis on the reign of 

ʿAbdallāh Khān (d. 1006/1598). 

 

 

96. Irshād (82) 

 

Long: According to Majid Fakhry, ethical theories in Islam may be divided into four categories: 1. scriptural 

morality (moral precepts and judgments from the Koran and the Traditions); 2. theological theories 

(rationalist interpretations of scriptural morality based on philosophical or theological methods and 

categories developed in the eigth and ninth centuries); 3. philosophical theories (ultimately relying on 

Greek sources, mainly Plato and Aristotle in neo-Platonic interpretations); 4. religious theories (based on 

the Koranic view of man and his position in the universe, and differing from theological theories in that 

they were not dialectical, not polemical and more concerned with moral theory than with questions of 

methodology). The present work comes under the last category, to which it adds an element of mysticism. 

Besides the more general sources and authorities, it also refers to scholars and mystics from Transoxania 

specifically, the work having been written there in the early 6th/12th century. Contains word material from 

that region. 

 

Short: A work on religious ethics with an element of mysticism, written in Transoxania in the 6th/12th 

century. 
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97. Arj nama-yi Malik al-Shuʿarāʾ Bahār (83) 

 

Long: Muḥammad Taqī ‘Malik al-shuʿarāʾ’ Bahār (d. 1951) was a poet, a philologist and editor of ancient 

Persian texts, a publicist, and also a political activist. Born in Mashhad in 1856 and writing poetry since he 

was seven, he inherited the honorific title of poet laureate of Āstān-i Quds from his father, Malik al-shuʿarāʾ 

Ṣabūrī, in 1903. Malik al-shuʿarāʾ Bahār was active in the constitutional movement at the beginning of the 

twentieth century. He published activist poetry, was involved in various reformist newspapers and 

magazines, and saw the inside of a prison more than once, both in Qajar times and under Reza Shah. The 

present work is a collection of articles and documents in honour of Malik al-shuʿarāʾ Bahār with a focus on 

his significance as a philologist. Includes the first edition of his autobiography (in two versions), a 

bibliography, and a series of articles by various scholars in appreciation of his work as a philologist. 

 

Short: A collective volume in appreciation of Malik al-shuʿarāʾ Bahār (d. 1951) and his work as a philologist. 

 

 

98. Mirʾāt al-waqāyiʿ-i Muẓaffarī (84) 2 vols. 

 

Long: ʿAbd al-Ḥusayn Khān Lisān al-Salṭanah Sipihr (1869-1933), also known by his honorific title of Malik 

al-Muwarrikhīn, was an historian, a court official, a chronicler, a politician, a writer of many books in 

various disciplines, and an Iranian newspaperman of the first hour. Entering the secretarial ranks of the 

court at the age of eighteen, he held various positions of trust under Nāṣir al-Dīn Shāh (d. 1896) and 

Muẓaffar al-Dīn Shāh (d. 1907). After Muẓaffar al-Dīn Shāh’s death he worked in several official capacities, 

lastly as head of the religious endowments of Kashan. Unable to make a living as a publisher, he spent the 

last part of his life in education. He died after a short illness in Tehran, aged 64. This volume contains his 

thusfar unpublished chronicle of the reign of Muẓaffar al-Dīn Shāh. His reports on Iran’s internal affairs are 

especially interesting since he was a close witness of most of these events. 

 

Short: Chronicle of the 10-year reign of Muẓaffar al-Dīn Shāh Qājār (1852-1907) by ʿAbd al-Ḥusayn Sipihr 

(1869-1933), an intimate of the court at the time. 

 

 

99. Tārīkh-i Harāt (85) 

 

Long: This is a facsimile of a unique copy of an historical text in Persian, found in some antique shop in 

Yazd several decades ago. The text is incomplete. What remains are the last part of chapter four, chapter 

five, and the first part of chapter six. Chapter four treats of the rulers of Khurāsān until the reign of Muʿizz 

al-Dīn Aḥmad Sanjar (d. 552/1157-8). Chapter five is about memorable events in Herat, while the first part of 

chapter six c0ntains a listing of the qualities of Herat and Khurāsān. The manuscript bears no title and no 

author is mentioned. But similarities between the present work and ʿAbd al-Raḥmān Fāmī’s (d. 546/1152) 

Tārīkh-i  Harāt as quoted in Muʿīn al-Dīn Isfizārī’s (8th/14th cent.) Rawḍāt al-jannāt fī awṣāf madīnat Harāt 

lead the editor to believe that this must be that very same work. Text 6th/12th, copy 7th/13th century. 

Valuable as an early Persian text on Herat and Khurāsān. 

 

Short: Facsimile edition of an historical text on Herat and Khurāsān dating from the 6th/12th century. 
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100. Khazāʾin al-anwār wa-maʿādin al-akhbār (88) 

 

Long: Commentaries on the Koran exist almost from the time of the Prophet. Sometimes they consists in a 

commentary on just one verse, like Ṣadr al-Dīn Shīrāzī’s (d. 1050/1640) Tafsīr āyat al-Kursī, or on one single 

sura, like the latter’s Tafsīr sūrat Yūsuf. Sometimes, a commentary focusses on verses sharing some common 

theme, like Fakhr al-Dīn Astarābādī’s (d. 1028/1619) Tafsīr āyāt al-aḥkām, comprising all those verses from 

which legal rules are derived. Commentaries on the entire Koran are always voluminous, like Abū Jaʿfar al-

Ṭabarī’s (d. 311/923)  Jāmiʿ al-bayān ʿan taʾwīl āy al-Qurʾān. Many commentaries also, were begun but never 

finished. The present work (early 12th/18th cent.) is an example of this. Planned as a complete commentary 

in four parts, only the first part (until the end of Sūrat al-Nisāʾ, no. 4) was finished and just the introduction 

and the commentary on the Fātiḥa are published here. Persian, elegant but accessible prose, ethico-mystical 

and literary elements. 

 

Short: Partial Koran commentary in Persian composed in Tabriz in the early 12th/18th century in accessible 

prose with ethical, mystical, and literary elements. 

 

 

101. Rubāʿiyyāt-i Ḥakīm-i Khayyām (89) 

 

Long: The rubāʿī or quatrain is a short Persian poem in a special metre with a rhyme suitable to its form. Its 

use is not bound to any specific field, there being philosophical, satirical, romantic, lyrical and other types of 

quatrain. In the past, it was believed that the rubāʿī was a special form of the hazaj metre of Arabic poetry. 

Meanwhile, it has been established that it is in fact Iranian, its origin being the pre-Islamic tarānah or song 

for feasting and wine. In the West, the quatrain was rendered immortal through the work of ʿUmar al-

Khayyām (d. ca. 517/1123). A native of Nishapur, he was a respected mathematician and astronomer as well 

as a recognized expert in poetry. Many of the quatrains ascribed to him are, however, spurious. This volume 

contains a reprint of  Yār Aḥmad Rashīdī’s selection (dated 867/1460), first published in 1953, followed by 

two other works in Persian, also by Khayyām. 

 

Short: Fifteenth-century collection of quatrains by the Persian mathematician, astronomer and poet ʿUmar 

al-Khayyām (d. ca. 517/1123). 

 

 

102. Muntakhab-i risālāt-i Ṣafāʾ al-Ḥaqq (92) 

 

Long: Ṣafāʾ al-Ḥaqq (1879-1962) is the artist’s name of an Iranian Kurd whose family had moved from 

Kurdistan to Hamadan when he was still a child. His father was a respected businessman and a follower of 

the ideas of Shaykh Aḥmad Aḥsāʾī (d. 1241/1826). Though well educated, having studied traditional and 

herbal medicine and animal husbandry, as an adolescent Ṣafāʾ al-Haqq spent a lot of time in his father’s 

business in the bazaar. Due to his convictions, his father lost his livelyhood and Ṣafāʾ al-Ḥaqq started 

travelling. He spent several years in India, where he worked in a British hospital in Bombay. He then 

returned to Hamadan, where he settled as a physician. As a poet Ṣafāʾ al-Ḥaqq wrote in the Hindī style. He 

was an amateur musicologist as well as an accomplished calligrapher. This volume contains his 

autobiography, a treatise on animal husbandry, and two further treatises on various aspects of Shaykhism 

and music. 

 

Short: Autobiography followed by texts on animal husbandry, aspects of Shaykhism and music by an 

Iranian physician from the early twentienth century. 
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103. Shajarat al-mulūk (93) 

 

Long: Sistan is a region straddling the eastern border between Iran and Afghanistan and on the Iranian side 

part of the province of Sistan-Baluchistan. Irrigated by numerous rivers coming from the mountains of 

central Afghanistan, the fields of Sistan produce mostly barley and wheat. Located on the trade routes 

between north and south and east and west, Sistan’s strategic importance has always been recognized. The 

last conflict involving control over Sistan dates back to the nineteenth century when Persia and Afghanistan 

disputed the region, the border finally being fixed by the second Seistan Border Commission in 1903-05. 

There are not many local histories on Sistan, until recently only the anonymous Taʾrīkh-i Sīstān (5th-

7th/11th-13th cent.) and Malik Shāh Ḥusayn’s Iḥyāʾ al-mulūk (11th/17th century). The history of Sistan 

published here is especially interesting because it runs until the beginning of the nineteenth century. Until 

now, we possessed little information beyond the early eighteenth century. Mathnawī, imitating the Shāh-

nāma. 

 

Short: Versified history of Sistan until the beginning of the nineteenth century in a style similar to Firdawsī’s 

Shāh-nāma. 

 
 

104. Sullam al-samawāt (94) 

 

Long: In the Persianate world, encyclopaedias have a long history. Arabic works by Persian authors aside 

(like Ibn Farīghūn’s Jāmiʿ al-ʿulūm, 4th/10th century), the earliest encyclopaedia in Persian is Avicenna’s (d. 

428/1037) philosophical Dānishnāma-yi ʿAlāʾī. Fakhr al-Dīn Rāzī’s (d. 606/1210) Jāmiʿ al-‘ulūm on the other 

hand, is an encyclopaedia on everything there was to know at the time. Philosophical encyclopaedias would 

usually divide into logic, physics and metaphysics, more general encyclopaedias into the pre-Islamic and 

Islamic sciences, also called the rational (ʿaqlī) and traditional (naqlī) sciences, even if a strict separation 

was not always maintained. In addition, there were also specialized encyclopaedias like Ibn Ḥusayn 

Jurjānī’s medical Dhākhira-yi Khwārazmshāhī (early 6th/12th century). The content of encyclopaedias often 

being dependent on the author’s interests and intellectual horizon, no universal format exists. The present 

work by Abū Qāsim Kāzarūnī (fl. early 11th/17th century) is an example of a very personal encyclopaedia, 

treating of religion, philosophy, and literature.  

 

Short: Encyclopaedic work in Persian from the early seventeenth century written from personal taste rather 

than following some pre-defined format. 

 

 

105. Bayān al-ḥaqāʾiq (95) 

 

Long: Rashīd al-Dīn Hamadānī (d. 718/1319) came from a Jewish family in Hamadan. His grandfather had 

been a courtier of Hūlāgū Khān (r. 1256-65) while his father was a court pharmacist. Rashīd al-Dīn converted 

to Islam when he was about 30 years old. Trained as a physician, he started his career under the Il-khanid 

Abāqā Khān (r. 1265-82), rising to the rank of vizier under Ghāzān (r. 1295-1304), Öljeitü (r. 1304-16) and Abū 

Saʿīd Bahādur Khān (r. 1316-35), who had him executed for murdering his father in 718/1319. Rashīd al-Dīn 

was also an historian and as such he is best known for his monumental Jāmiʿ al-tawārīkh, the earliest 

attempt at writing a world history and a major source of information on the emergence and organisation of 

the Mongol empire. The present work is a collection of his essays on various subjects, from theology to 

Koran interpretation and from the perception of colours to medicine and ethics. 

 

Short: Collection of essays on a variety of subjects by Rashīd al-Dīn Hamadānī (d. 718/1319), court physician 

and vizier under the Il-khanids.  
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106. Ashraf al-tawārīkh (96) 

 

Long: When the Qajar ruler Fatḥ ʿAlī Shāh (d. 1834) acceded to the throne in Tehran in 1797, he was 

confronted with many challenges. On the one side, foreign powers like England, France and Russia sought 

to increase their influence in Persia while internally his authority was disputed in different parts of the 

empire. A major concern was Khurāsān, where he had various challengers. Desirous to increase his 

presence there, he put his 15-year old son Muḥammad Walī Mīrzā (d. 1864) in charge of Khurasān in 1803. 

Over the next 14 years, Walī Mīrzā did much to assert Qajar control over Khurāsān, something in which he 

was for the most part succesful. The present work is an account of Walī Mīrzā’s rule in Khurāsān. Written by 

Muḥammad Taqī Nūrī, vizier and intimate of the court, it constitutes a rare and detailed source of 

information on people and events in Khurāsān in that period. 

 

Short: Well-informed account of Qajar rule in Khurāsān in the early nineteenth century by an intimate of 

the court of prince Muḥammad Walī Mīrzā (d. 1864). 

 

 

107. Al-Ifāda fī taʾrīkh al-aʾimma al-sāda (98) 

 

Long: As is well known, the main difference between the Imāmiyya and Zaydiyya branches in Shīʿī Islam is 

to do with the fact that the Zaydiyya—named so after their first leader Zayd b.ʿAlī b. al-Ḥusayn (d. 

122/740)—did not unconditionally condemn the first three caliphs before ʿAlī b. Abī Ṭālib, while to the 

Imāmiyya branch, all Sunnīs were infidels. But even though the Zaydīs did not consider Sunnīs generally as 

infidels, they regarded rebellion against Sunnī rule—unlawful to them—as a religious duty for all. The 

Imāmīs on the other hand, while radical in doctrine, did not have a militant attitude comparable to that of 

the Zaydīs. Geographically, the Zaydīs divided into a Yemeni and an Iranian branch, concentrated along the 

shores of the Caspian sea. The present work contains the biographies of 15 Zaydī imams, some from the 

Caspian, the author—Abū Ṭālib Hārūnī (d. 424/1033)—being a Zaydī scholar from that region. 

 

Short: Biographies of 15 Zaydī imams, some from the Caspian in northern Iran, the author being a native of 

that region. 

 

 

108. Fihrist-i nuskhahā-yi khaṭṭi-yi Kitābkhāna-yi ʿumūmi-yi Jamʿiyyat-i nashr-i farhang-i Rasht (100) 

 

Long: The library of the ‘Society for the Advancement of Culture of Gilan’ in Rasht was one of the first public 

libraries in Iran. A private initiative, it took the society seven years from its foundation until the completion 

of its library in 1934. Besides contributions and gifts, the library now also receives financial support from the 

municipality of Rasht. The library has a manuscript department which at the time of publication of the 

present catalogue contained 594 items, 77 of which are collective volumes. In view of the fact that this 

library has no budget to speak of, it is surprising what interesting items it contains, probably all acquired 

through local donations. Thus one finds volume two of the Qajar translation of A. Grisolle, Traité 

élémentaire et pratique de pathologie interne (Paris, 1844, many reprints) (no. 45), and also a collective 

volume of 22 philosophical texts by Aristotle, Farabi, Avicenna, Tusi, and others (no. 416). 

 

Short: Manuscript catalogue of one of the oldest public libraries in Iran, with most of the items acquired 

through donations. 
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109. Al-Yamīnī (101) 

 

Long: Muḥammad b. ʿAbd al-Jabbār al-ʿUtbī (d. 428/1037 or 431/1040) was a native of Rayy who, through 

family connections, had entered the administration of the Sāmānids in Nishapur, attaining the rank of 

postmaster there. After several intermediary engagements he entered the service of the founder of the 

Ghaznavid dynasty Abū Manṣūr Sebüktigin (d. 387/997) and then, of his son Maḥmūd of Ghazna (d. 

421/1030). From the time that al-ʿUtbī was sent as an envoy to Gharchistān in around 390/1000, there is a 

blank in his career until he offered his famous history of the Ghaznavids presented here to Maḥmūd—also 

called Yamīn al-Dawla—in around 410-11/1020. Since he was rewarded with a postmastership in the 

relatively insignificant town of Ganj Rustāq—which he soon lost to intrigue—he must have written this 

Arabic work mainly as a means to securing a job. Early dynastic history, ornate style, invaluable source of 

information on the early Ghaznavids. 

 

Short: Highly-wrought history of the early Ghaznavids and a major source for many later histories. 

 

 

110. Chīn-nāma (102) 

 

Long: Born in Macerata, Italy, in 1552, Matteo Ricci was a Catholic priest who was sent to the Jesuit 

representation to Macau in 1582. His assignment was to travel on to mainland China and seek to establish 

the first permanent Jesuit mission there. Ricci arrived in China in 1583, never to leave it again until his death 

in 1610. Fluent in Chinese, he was very succesful, on good terms with people that mattered, much 

appreciated as a carthographer and astronomer, and given free access to the Forbidden City, which was 

quite exceptional. His account of his mission to China, called De Christiana expeditione apud Sinas, was 

published posthumously in 1615. The present work is a Persian translation of the book’s first fascicle made in 

India by a Persian convert to Christianity from the seventeenth century. The translation is significant in that 

it was made at the suggestion of a Jesuit priest, most likely from missionary ambitions. 

 

Short: Partial translation of Ricci’s account of the Jesuit mission to China, made by a Persian convert in 

India at the suggestion of a Jesuite priest. 

 

 

111. Qānūn-i Shāhanshāhī (103) 

 

Long: Idrīs Bidlīsī (d. 926/1520) was the son of a munshī (secretary) in the chancery of the court of the Aq 

Qoyunlu ruler Uzun Ḥasan (d. 882/1478) in Diyarbakır and then, Tabriz. Idrīs must have enjoyed the usual 

education for an adolescent of his social background. He was fluent in Persian and Arabic, knowing Kurdish 

as well. He started his career in Tabriz under Yaʿqūb Beg (d. 896/1490), and served him and his descendants 

for seventeen years in various high administrative offices. When Tabriz was conquered by the Safavids in 

907/1501, he fled to the court of the Ottoman emperor Bāyazīd II (d. 918/1512) in Istanbul, serving him and 

Selīm I (d. 926/1520) in different positions and capacities. Bidlīsī authored more than twenty works but is 

best known for his Hasht Bihisht, a history of the Ottoman empire written for Bāyazīd II. The present work is 

a mirror for princes type of composition with a strong religious colouring. 

 

Short: A Persian mirror for princes with a strong religious colouring from around the beginning of the 

sixteenth century. 
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112. Burzū-nāma (104) 

 

Long: Firdawsī’s (d. 411/1020) Shāh-nāma, this famous epic poem in celebration of the history of the kings 

and dynasties of Persia, was not written in a void. Indeed, before him there had been other epic works in 

Persian, more or less similar to it, by authors otherwise unknown, and now lost:  by Masʿūdī Marwazī 

(before 355/966), by Abu ʼl-Muʾayyad Balkhī (before 352/963), by Abū ʿAlī Balkhī (before 390/1000), and the 

Shāh-nāma-yi Abū Manṣūrī (346/947). It has been said that Firdawsī may have taken some of his inspiration 

from this latter work. After Firdawsī, others wrote similar works, in imitation of him: Asadī Ṭūsī’s Garshāsp-

nāma (completed in 458/1066) and Īrānshāh b. Abi ʼl-Khayr’s Bahman-nāma (501/1107-08) are just two 

examples of this. The present work by Shams al-Dīn Kawsaj (8th/14th century) is another epic poem in 

Firdawsī’s style. The add-on found in some manuscripts, by a later author of lesser talent, is not included 

here. 

 

Short: An epic poem in Persian from the fourteenth-century in the style of Firdawsī’s Shāh-nāma. 

 

 

113. Rustam-nāma (105) 

 

Long: In his Meccan days, Muḥammad’s message was rejected by many as a threat to the values and 

interests of the community. Among his opponents, there was a merchant called Naḍr b. Ḥārith. From his 

visits to the city of Ḥīra in Mesopotamia, a cultural melting-pot of Iranian, Christian, and pagan Arab beliefs 

and traditions, he had brought back stories from Iranian folklore, especially about Rustam and Isfandyār, 

with which he tried to attract the attention of those listening to Muḥammad’s speeches, away from the 

latter’s revolutionary message. This explains why the religious elite of the Persianate world rejected Iranian 

epic folklore as contrary to the message of Shīʿī Islam, Rustam in particular being viewed as incompatibele 

with the person of Imam ʿAlī. But folklore being difficult to eradicate, Rustam was often depicted as a 

Muslim convert and enemy-turned-friend of ʿAlī, like in this poem from Safavid times. A miracle story 

involving ʿAlī accompanies it. 

 

Short: A long poem celebrating the wondrous exploits of imam ʿAlī and the epic hero Rustam’s conversion 

to Shīʿism. 

 

 

114. Sharḥ al-Talwīḥāt al-lawḥiyya wal-ʿarshiyya, vol. 1 Logic (106) 

 

Long: Shihāb al-Dīn al-Suhrawardī (d. 587/1191) is arguably the most influential thinker in post-Avicennan 

(d. 428/1037) philosophy. He is best known as the originator of the Philosophy of Illumination, a mixture of 

Hellenistic, old-Iranian, and mystico-Islamic elements, further developed and transformed in the 

Transcendental Philosophy of Mullā Ṣadrā (d. 1050/1640). Suhrawardī wrote four major works on the 

Philosophy of Illunination: al-Talwīḥāt al-lawḥiyya wal-ʿarshiyya, al-Muqāwamāt, al-Mashāriʿ wal-

muṭāraḥāt, and the Ḥikmat al-ishrāq. This was also the order in which these works had to be studied. The 

Talwīḥāt being an introductory course on the Philosophy of Illumination, it is not surprising that three 

commentaries on it were written, by: ʿAllāma Ḥillī (d. 726/1326), Shams al-Dīn al-Shahrazūri (d. 687/1288), 

and Ibn Kammūna (d. 683/1284), whose commentary is published here. Ibn Kammūna was a thinker of 

Jewish origin who by his own declaration was self-taught in philosophy. He wrote several other important 

philosophical works, among them his commentary of Avicenna’s Ishārāt. 

 

Short: Ibn Kammūna’s (d. 683/1284) commentary on Suhrawardī’s (d. 587/1191) Kitāb al-talwīḥāt on the 

foundations of Illuminationist (Ishrāqī) philosophy. Volume 1, Logic. 
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115. Sharḥ al-Talwīḥāt al-lawḥiyya wal-ʿarshiyya, vol. 2 Natural Philosophy (107) 

 

Long: Shihāb al-Dīn al-Suhrawardī (d. 587/1191) is arguably the most influential thinker in post-Avicennan 

(d. 428/1037) philosophy. He is best known as the originator of the Philosophy of Illumination, a mixture of 

Hellenistic, old-Iranian, and mystico-Islamic elements, further developed and transformed in the 

Transcendental Philosophy of Mullā Ṣadrā (d. 1050/1640). Suhrawardī wrote four major works on the 

Philosophy of Illunination: al-Talwīḥāt al-lawḥiyya wal-ʿarshiyya, al-Muqāwamāt, al-Mashāriʿ wal-

muṭāraḥāt, and the Ḥikmat al-ishrāq. This was also the order in which these works had to be studied. The 

Talwīḥāt being an introductory course on the Philosophy of Illumination, it is not surprising that three 

commentaries on it were written, by: ʿAllāma Ḥillī (d. 726/1326), Shams al-Dīn al-Shahrazūri (d. 687/1288), 

and Ibn Kammūna (d. 683/1284), whose commentary is published here. Ibn Kammūna was a thinker of 

Jewish origin who by his own declaration was self-taught in philosophy. He wrote several other important 

philosophical works, among them his commentary of Avicenna’s Ishārāt. 

 

Short: Ibn Kammūna’s (d. 683/1284) commentary on Suhrawardī’s (d. 587/1191) Kitāb al-talwīḥāt on the 

foundations of Illuminationist (Ishrāqī) philosophy. Volume 2, Natural philosophy. 

 

 

116. Sharḥ al-Talwīḥāt al-lawḥiyya wal-ʿarshiyya, vol. 3 Metaphysics (108) 

 

Long: Shihāb al-Dīn al-Suhrawardī (d. 587/1191) is arguably the most influential thinker in post-Avicennan 

(d. 428/1037) philosophy. He is best known as the originator of the Philosophy of Illumination, a mixture of 

Hellenistic, old-Iranian, and mystico-Islamic elements, further developed and transformed in the 

Transcendental Philosophy of Mullā Ṣadrā (d. 1050/1640). Suhrawardī wrote four major works on the 

Philosophy of Illunination: al-Talwīḥāt al-lawḥiyya wal-ʿarshiyya, al-Muqāwamāt, al-Mashāriʿ wal-

muṭāraḥāt, and the Ḥikmat al-ishrāq. This was also the order in which these works had to be studied. The 

Talwīḥāt being an introductory course on the Philosophy of Illumination, it is not surprising that three 

commentaries on it were written, by: ʿAllāma Ḥillī (d. 726/1326), Shams al-Dīn al-Shahrazūri (d. 687/1288), 

and Ibn Kammūna (d. 683/1284), whose commentary is published here. Ibn Kammūna was a thinker of 

Jewish origin who by his own declaration was self-taught in philosophy. He wrote several other important 

philosophical works, among them his commentary of Avicenna’s Ishārāt. 

 

Short: Ibn Kammūna’s (d. 683/1284) commentary on Suhrawardī’s (d. 587/1191) Kitāb al-talwīḥāt on the 

foundations of Illuminationist (Ishrāqī) philosophy. Volume 3, Metaphysics. 

 

 

117. Qurʾān-i karīm (109) 

 

A Persian translation with no further information. 
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118. ʿAlī-nāma (110) 

 

Long: Until the discovery of the Persian ʿAlī-nāma, Ibn Ḥusām’s  Khawarān-nāma (completed in 830/1427) 

was believed to be the oldest Persian epic poem involving the often wondrous exploits of ʿAlī b. Abī Ṭālib (d. 

40/661) and the beginnings of Shīʿism. The Khawarān-nāma takes its inspiration from Firdawsī’s Shāh-nāma 

(completed in 400/1010), but then adapted to fit the Shīʿī theme, with ʿAlī and his companions often taking 

the place of Rustam and other heroes. With this facsimile edition of the ʿAlī-nāma we now have access to a 

much older poem on this subject. Composed by someone using the alias of Rabīʿ, it was completed in 

482/1089 in Khurāsān, most probably in or near the town of Sabzawār, just seventy years after the 

completion of Firdawsī’s Shāh-nāma. The text is important because long before others, it acknowledges the 

heroes of the Shāh-nāma, some of whom were actually written into the script. 

 

Short: An epic poem on imam ʿAlī in which the heroes of Firdawsī’s Shāh-nāma are acknowledged and 

actually written into the script. 

 

 

119. ʿAlī-nāma (121) 

 

Long: Until the discovery of the Persian ʿAlī-nāma, Ibn Ḥusām’s  Khawarān-nāma (completed in 830/1427) 

was believed to be the oldest Persian epic poem involving the often wondrous exploits of ʿAlī b. Abī Ṭālib (d. 

40/661) and the beginnings of Shīʿism. The Khawarān-nāma takes its inspiration from Firdawsī’s Shāh-nāma 

(completed in 400/1010), but then adapted to fit the Shīʿī theme, with ʿAlī and his companions often taking 

the place of Rustam and other heroes. With this edition of the ʿAlī-nāma we now have access to a much 

older poem on this subject. Composed by someone using the alias of Rabīʿ, it was completed in 482/1089 in 

Khurāsān, most probably in or near the town of Sabzawār, just seventy years after the completion of 

Firdawsī’s Shāh-nāma. The text is important because long before others, it acknowledges the heroes of the 

Shāh-nāma, some of whom were actually written into the script. 

 

Short: An epic poem on imam ʿAlī in which the heroes of Firdawsī’s Shāh-nāma are acknowledged and 

actually written into the script. 

 

 

120. Kitāb al-abniya ʿan ḥaqāʾiq al-adwiya (111) 

 

Long: This is a facsimile edition of the oldest dated manuscript in New Persian, a pharmological handbook 

by Abū Mansūr Hirawī. It was written between 430/1038 and 445/1054 for the local ruler of Ṭāram in the 

province of Zanjān in north-western Iran, Abū Naṣr Jastān. The present copy was executed in 447/1055 by 

the poet Asadī Ṭūsī, author of the epic poem Garshāsp-nāma and the oldest Persian dictionary based on 

samples from poetry, the Lughat-i Furs. Written in a beautiful Khurāsānī Kufic hand, it contains the 

descriptions and medical properties of 584 simple substances, derived from minerals, animals and plants. 

Organized on the basis of the Arabic alphabet, it cites besides the Arabic names also many synonyms in 

Greek, Syrian, Persian and what is said to be Indian terminology, with several Indian authors referred to by 

name. Its technical prose combined with local terminology make it a primary source on the history of 

medicine in Persia. 

 

Short: A pharmalogical handbook from the 5th/11th century and the oldest dated manuscript in New 

Persian; a primary source on the history of medicine in Persia. 
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121. ʿArafāt al-ʿāshiqīn wa-ʿaraṣāt al-ʿārifīn, vol. 1 Āʾ–Alif (112) 

 

Long: In Persian literature,  tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The present work by Taqī al-Dīn 

Awḥadī (alive in 1042/1632-33) is a good example of this. Born in Isfahan in 973/1565, as a young man his 

poetical talent was commended by, among others, the poet ʿUrfī Shīrāzī (d. 999/1591). After some time in 

the entourage of Shāh ʿAbbās I and a six-year stay in Iraq, he left Persia to try his luck at one of the courts in 

India. The present work, completed in 1024/1615, was written for a high official at the court of Jahāngīr. It 

contains about 3500 entries on Persian poets from the earliest times until his own day. 

 

Short: A biographical lexicon of around 3.500 Persian poets from the earliest times until the beginning of 

the seventeenth century, written at the court of Jahāngīr; volume 1: Āʾ–Alif. 

 

 

122. ʿArafāt al-ʿāshiqīn wa-ʿaraṣāt al-ʿārifīn, vol. 2 Bāʾ–Khāʾ (112) 

 

Long: In Persian literature,  tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The present work by Taqī al-Dīn 

Awḥadī (alive in 1042/1632-33) is a good example of this. Born in Isfahan in 973/1565, as a young man his 

poetical talent was commended by, among others, the poet ʿUrfī Shīrāzī (d. 999/1591). After some time in 

the entourage of Shāh ʿAbbās I and a six-year stay in Iraq, he left Persia to try his luck at one of the courts in 

India. The present work, completed in 1024/1615, was written for a high official at the court of Jahāngīr. It 

contains about 3500 entries on Persian poets from the earliest times until his own day. 

 

Short: A biographical lexicon of around 3.500 Persian poets from the earliest times until the beginning of 

the seventeenth century, written at the court of Jahāngīr; volume 2: Bāʾ–Khāʾ. 

 

 

123. ʿArafāt al-ʿāshiqīn wa-ʿaraṣāt al-ʿārifīn, vol 3 Dal–Sīn (112) 

 

Long: In Persian literature,  tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The present work by Taqī al-Dīn 

Awḥadī (alive in 1042/1632-33) is a good example of this. Born in Isfahan in 973/1565, as a young man his 

poetical talent was commended by, among others, the poet ʿUrfī Shīrāzī (d. 999/1591). After some time in 

the entourage of Shāh ʿAbbās I and a six-year stay in Iraq, he left Persia to try his luck at one of the courts in 

India. The present work, completed in 1024/1615, was written for a high official at the court of Jahāngīr. It 

contains about 3500 entries on Persian poets from the earliest times until his own day. 

 

Short: A biographical lexicon of around 3.500 Persian poets from the earliest times until the beginning of 

the seventeenth century, written at the court of Jahāngīr; volume 3: Dal–Sīn. 
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124. ʿArafāt al-ʿāshiqīn wa-ʿaraṣāt al-ʿārifīn, vol. 4 Shīn–Ẓāʾ (112) 

 

Long: In Persian literature,  tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The present work by Taqī al-Dīn 

Awḥadī (alive in 1042/1632-33) is a good example of this. Born in Isfahan in 973/1565, as a young man his 

poetical talent was commended by, among others, the poet ʿUrfī Shīrāzī (d. 999/1591). After some time in 

the entourage of Shāh ʿAbbās I and a six-year stay in Iraq, he left Persia to try his luck at one of the courts in 

India. The present work, completed in 1024/1615, was written for a high official at the court of Jahāngīr. It 

contains about 3500 entries on Persian poets from the earliest times until his own day. 

 

Short: A biographical lexicon of around 3.500 Persian poets from the earliest times until the beginning of 

the seventeenth century, written at the court of Jahāngīr; volume 4: Shīn–Ẓāʾ. 

 

 

125. ʿArafāt al-ʿāshiqīn wa-ʿaraṣāt al-ʿārifīn, vol. 5 ʿAyn–Fāʾ (112) 

 

Long: In Persian literature,  tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The present work by Taqī al-Dīn 

Awḥadī (alive in 1042/1632-33) is a good example of this. Born in Isfahan in 973/1565, as a young man his 

poetical talent was commended by, among others, the poet ʿUrfī Shīrāzī (d. 999/1591). After some time in 

the entourage of Shāh ʿAbbās I and a six-year stay in Iraq, he left Persia to try his luck at one of the courts in 

India. The present work, completed in 1024/1615, was written for a high official at the court of Jahāngīr. It 

contains about 3500 entries on Persian poets from the earliest times until his own day. 

 

Short: A biographical lexicon of around 3.500 Persian poets from the earliest times until the beginning of 

the seventeenth century, written at the court of Jahāngīr; volume 5: ʿAyn–Fāʾ. 

 

 

126. ʿArafāt al-ʿāshiqīn wa-ʿaraṣāt al-ʿārifīn, vol. 6 Qāf–Mīm (112) 

 

Long: In Persian literature,  tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The present work by Taqī al-Dīn 

Awḥadī (alive in 1042/1632-33) is a good example of this. Born in Isfahan in 973/1565, as a young man his 

poetical talent was commended by, among others, the poet ʿUrfī Shīrāzī (d. 999/1591). After some time in 

the entourage of Shāh ʿAbbās I and a six-year stay in Iraq, he left Persia to try his luck at one of the courts in 

India. The present work, completed in 1024/1615, was written for a high official at the court of Jahāngīr. It 

contains about 3500 entries on Persian poets from the earliest times until his own day. 

 

Short: A biographical lexicon of around 3.500 Persian poets from the earliest times until the beginning of 

the seventeenth century, written at the court of Jahāngīr; volume 6: Qāf–Mīm. 
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127. ʿArafāt al-ʿāshiqīn wa-ʿaraṣāt al-ʿārifīn, vol. 7 Nūn–Yāʾ (112) 

 

Long: In Persian literature,  tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The present work by Taqī al-Dīn 

Awḥadī (alive in 1042/1632-33) is a good example of this. Born in Isfahan in 973/1565, as a young man his 

poetical talent was commended by, among others, the poet ʿUrfī Shīrāzī (d. 999/1591). After some time in 

the entourage of Shāh ʿAbbās I and a six-year stay in Iraq, he left Persia to try his luck at one of the courts in 

India. The present work, completed in 1024/1615, was written for a high official at the court of Jahāngīr. It 

contains about 3500 entries on Persian poets from the earliest times until his own day. 

 

Short: A biographical lexicon of around 3.500 Persian poets from the earliest times until the beginning of 

the seventeenth century, written at the court of Jahāngīr; volume 7: Nūn–Yāʾ. 

 

 

128. ʿArafāt al-ʿāshiqīn wa-ʿaraṣāt al-ʿārifīn, vol. 8 Indices (112) 

 

Long: In Persian literature,  tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The present work by Taqī al-Dīn 

Awḥadī (alive in 1042/1632-33) is a good example of this. Born in Isfahan in 973/1565, as a young man his 

poetical talent was commended by, among others, the poet ʿUrfī Shīrāzī (d. 999/1591). After some time in 

the entourage of Shāh ʿAbbās I and a six-year stay in Iraq, he left Persia to try his luck at one of the courts in 

India. The present work, completed in 1024/1615, was written for a high official at the court of Jahāngīr. It 

contains about 3500 entries on Persian poets from the earliest times until his own day. 

 

Short: A biographical lexicon of around 3.500 Persian poets from the earliest times until the beginning of 

the seventeenth century, written at the court of Jahāngīr; volume 8: Indices. 

 

 

129. Tārīkh-i Shāh Ṣafī (114) 

 

Long: During the reign of Shāh ʿAbbās I (r. 996-1038/1587-1629), the Safavid state was at the top of its power 

and magnificence. When ʿAbbās died in 1038/1629, he was succeeded by his grandson Sam Mīrzā, son of 

former crown-prince Muḥammad Bāqir Mīrzā who had been murdered on his father’s orders in Rasht in 

1024/1615, taking on the name of Shāh Ṣafī. The reign of Shāh Ṣafī (r. 1038-52/1629-42) marks the beginning of 

a steady decline of the Safavid empire, ending with the deposition of its last ruler, Shāh ʿAbbās III, by Nādir 

Khān in 1148/1736. The present work is a history of the reign of Shāh Ṣafī. Often based on the author’s 

personal experience or on other eyewitness accounts, it is a welcome source of information on the reign of 

this cruel and incapable Safavid emperor. In the appendix: a short text on the reign of Shāh Ṣafī by the 

author’s brother, Muḥammad Ḥusayn Tafrishī. 

 

Short: A history of the reign of the Safavid Shāh Ṣafī (r. 1038-52/1629-42), often based on personal experience 

or on other eyewitness accounts. 
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130. Minhāj al-ʿulā (115) 

 

Long: In the beginning, Qajar rulership (1210-1344/1796-1925) pretty much reflected the traditional, top-

down leadership common among the Turkic tribes from which this dynasty had come forth. It was only 

under Nāṣir al-Dīn Shāh Qājār (r. 1264-1313/1848-96) that serious attempts at reforms were made, initially 

under Chancellor Mīrzā Taqī Khān, in office between 1264/1848 and 1268/1851. However, Amīr Kabīr’s 

energetic initiatives met with internal resistence, leading to his downfall and subsequent murder in a 

bathhouse in Fin Garden, Kashan, in 1268/1852. In the years following, Nāṣir al-Dīn Shāh introduced various 

administrative initiatives, but ineffectiveness and internal resistence remained important impediments to 

genuine reforms. Well-structured and lucid, the present work by Abū Ṭālib Bihbihānī is one of several 

memoranda on reform that were sent to the shah in the course of his reign. Focussing on the separation of 

powers as codified in European constitutional law, many of its suggestions were implemented in Iran’s first 

constitution of 1906-07. 

 

Short: Memorandum on the separation of powers after European example, offered to Nāṣir al-Dīn Shāh 

Qājār (r. 1264-1313/1848-96) and used in Iran’s first constitution. 

 

 

131. Dīwān-i ashʿār-i Fahmī Astarābādī (117) 

 

Long: This is a collection of poems, mostly ghazals, by the otherwise little-known 10th/16th century poet 

Fahmī Astarābādī. All that the available sources tell us about him is that he was talented and intelligent, 

that (as a young man?) he went to India, that he earned a living in business, and that he died in Delhi. 

Thanks to the research of the editor of his divan, we now know somewhat more. First, that Fahmī spent a 

certain time in the entourage of Rustam Rūzafzūn (d. 917/1511), ruler of Mazandaran, and that he also wrote 

poetry in praise of some of the other members of that family; that he lived in Yazd for two years and lost his 

fortune there, returning broke to Mazandaran; that he travelled to Najaf, Mecca and Mashhad; and that he 

was in India when Sultan Bābur died in 937/1530. Alive in 948/1541, is not known when or where he passed 

away. 

 

Short: A collection of poems, mostly ghazals, by the otherwise little-known 10th/16th century poet Fahmī 

Astarābādī (alive in 948/1541). 

 

 

132. Rāshīkāt al-Hind (118) 

 

Long: Abū Rayḥān al-Bīrūnī (d. after 442/1050) is one of the greatest scholars in the history of Islam. A native 

of Kāth, capital of Khwārazm, he wrote on subjects ranging from mathematics, geography, astronomy and 

natural science to history, linguistics and ethnography. He was a student of, among others, the astronomer-

mathematicians Kushyār b. Labbān (fl. 390/1000) and Abū Maḥmūd al-Khujandī (d. 390/1000). He also met 

and corresponded with Avicenna (d. 428/1037). As was common for a scholar of his rank in those days, he 

spent his life in the entourage of powerful rulers, in Khwārazm, Khurāsān, and Sidjistān. It was at the court 

of Maḥmūd b. Sebüktigin (d. 421/1030) and his sucessors in Ghazna that he accompanied Maḥmūd on his 

campaigns to north-west India. It is there that he got acquainted with Indian methods in the arithmetic of 

proportions and ratios, the subject of this book. Arabic text with a Persian translation by the editor. 

 

Short: A work on Indian methods in the arithmetic of proportions and ratios by the famous scholar Abū 

Rayḥān al-Bīrūnī (5th/11th cent.); Arabic with Persian translation. 
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133. Tārīkh-i salāṭīn-i Kart (119) 

 

Long: Ḥāfiẓ Abrū (d. 833/1430) was a Timurid historian who spent the greater part of his active life in Herat. 

An accomplished chess-player, he was a regular guest at the court of the chess-loving Tīmūr Lang (d. 

807/1405). His works were all commissioned by Tīmūr’s son Shāhrūkh (d. 850/1447), whom he had joined at 

his court in Herat after his accession to the throne in 807/1405. Ḥāfiẓ Abrū is especially known for his 

Jaghrāfiyā, a fascinating combination of geographical and historical information on the Islamic lands in two 

volumes. The work published here is part of his so-called Majmūʿa-yi Ḥāfiẓ Abrū, a universal history 

compiled from various sources. It is the account of the history of the Kart dynasty of Herat (643-783/1245-

1381) based on, among others, Sayf b. Muḥammad Hirawī’s (alive in 721/1321) Tārīkhnāma-yi Hirāt and 

Khaṭīb Fūshanjī’s (alive in 702/1302) Kart-nāma, now lost. An important and rare source on the house of 

Kart of Herat. 

 

Short: A history of the Kart dynasty of Herat (643-783/1245-1381) by the Timurid historian Ḥāfiẓ Abrū (d. 

833/1430). 

 

 

134. Laṭāʾif al-ḥisāb (120) 

 

Long: Quṭb al-Dīn Lāhījī (d. ca. 1088-95/1677-84) was a philosopher and traditional Islamic scholar who also 

took an interest in mathematics. He was a student of Mīr Dāmād (d. 1040/1630-31) of the ‘School of Isfahan’ 

in philosophy, as well as a contemporary of the philosopher, traditionist and mystic Muḥsin Fayḍ Kāshānī 

(d. 1091/1680). After his studies in Isfahan, Lāhījī returned to Lāhījān. There he was entrusted with the office 

of Shaykh al-Islām which his elder elder brother had held for three years before him, in succession to their 

father, who had been Shaykh al-Islām of Lāhījān before then. He held this office for many years. Among his 

works are Maḥbūb al-qulūb (history of philosophy), Fānūs al-khayāl (the imaginal world in Illuminationist 

philosophy) and the Tafsīr-i sharīf-i Lāhījī (Qurʾān interpretation). The present collection of mathematical 

puzzles aims to show the fun and practical use of mathematics. As a Persian text, it is quite rare in its kind. 

 

Short: A collection of mathematical puzzles in Persian showing the fun and practical use of mathematics, by 

the seventeenth-century scholar Quṭb al-Dīn Lāhījī. 

 

 

135. Tarjuma-yi Kitāb al-Nijāra (122) 

 

Long: Abu ʼl-Wafāʾ Būzjānī (d. 388/998) was a mathematician and astronomer and a native of Būzjān near 

Nishapur. He studied arithmetic with two of his uncles, probably in Būzjān. When he was nineteen years old 

he went to Baghdad. There he further developed himself to become one of the leading scientists of his age, 

working at the Buyid court. He was a contemporary and protector of the chronicler of intellectual and 

artistic life in Baghdad at the time, Abū Ḥayyān al-Tawḥīdī (d. ca. 414/1023). In the bibliographical literature 

more than twenty works are ascribed to him, much of which was lost. The present work was originally 

written in Arabic under the title Kitāb fī mā yaḥtāj ilayhi ʼl-ṣāniʿ fī aʿmāl al-handasa. It is a groundbreaking 

work in that Būzjānī was the first to write a monograph on practical geometry as justified by the rules of 

theoretical geometry. Medieval Persian and French translation, with introductions and notes. 

 

Short: A Persian work on practical geometry as justified by the rules of theoretical geometry by the 

mathematician and astronomer Abu ʼl-Wafāʾ Būzjānī (4th/10th century). 
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136. Tarjuma-yi manẓūm-i waṣiyyat-i Imām ʿAlī (ʿalayhi al-salām) bih Imām Ḥusayn (ʿalayhi al-salām) 

(123) 

 

Long: In Shīʿī literature, there exist several texts containing the last will (waṣiyya) of ʿAlī b. Abī Ṭālib, son-in-

law of the Prophet and, in Shīʿism, his rightful successor. These last wishes were addressed to his sons Ḥasan 

and Ḥusayn and to the Muslim community at large. Transmitted through various sources, they are 

important insofar as each of them, in its own way, justifies the Shīʿī view on ʿAlī’s succession after he was 

murdered in Kufa in the year 40/661. This volume contains two Persian versions—one in verse, the other in 

prose—of ʿAlī’s last will and injunctions addressed to Ḥusayn, the third imam. The original Arabic prose 

text has come down to us through various ancient sources, the oldest one dating from the fourth/tenth 

century. The Persian translation in verse was made by the poet Sayyid Ḥasan Ghaznawī (d. 556/1161), the 

prose version possibly around 910/1504 by a scribe named Muʿīn al-Dīn Munshī Shīrāzi. 

 

Short: Medieval Persian translations in verse and prose of ʿAlī’ b. Abī Ṭālib’s last will and injunctions 

addressed to Ḥusayn, the third imam of the Shīʿa. 

 

 

137. Tarwīḥ al-arwāḥ fī tahdhīb al-Ṣiḥāḥ (125) 

 

Long: The history of Arabic lexicography is long and extremely varied. But no matter what dictionary one is 

looking at, it is always organized in a certain way and always has a certain level of detail. Thus, some of the 

early dictionaries centered around one or more particular themes, such as insects or weapons. Other 

dictionaries, and this the majority, brought together any word material, irrespective of subject or theme. 

Besides, some dictionaries offered a lot of material in explanation of some term while others offered less. 

Abū Naṣr al-Jawharī’s (d. 393/1003) famous Tāj al-lugha wa-ṣiḥāḥ al-ʿArabiyya is an example of an early 

dictionary which offered a lot of detailed explanations. The earliest abbreviation of it and indeed the 

earliest abbreviation of any medieval Arabic dictionary, was the work by Shihāb al-Dīn Zanjānī (d. 656/1258) 

contained in this volume. Longtime believed to have been lost, it is published here for the very first time. 

 

Short: First edition of the earliest abbreviation of Abū Naṣr al-Jawharī’s (d. 393/1003) famous dictionary Tāj 

al-lugha wa-ṣiḥāḥ al-ʿArabiyya, made in the 7th/13th century. 

 

 

138. Andīshahā-yi falsafī u kalāmi-yi Khwājah Naṣīr al-Dīn-i Ṭūsī (126) 

 

Long: Naṣīr al-Dīn Ṭūsī (d. 672/1274) was an influential philosopher, theologian, mathematician and 

astronomer, besides being the first director of the famous observatory at Marāghah near Tabriz as well as a 

man of politics. Author of a large number of scholarly works, he is especially famous for such treatises as his 

Tajrīd al-iʿtiqād on theology, the Zīj-i Īlkhānī on astronomy, the Ḥall mushkilāt al-Ishārāt, his influential 

commentary on Avicenna’s (428/1037) Kitāb al-ishārāt wal-tanbīhāt on philosophy and logic, and his Akhlāq-

i Nāṣirī on ethics. In Iran, Ṭūsī stands in high regard and studies on him abound. There are a number of 

monographs on him in Persian, besides acts of various Ṭūsī conferences and numerous articles. It is therefore 

no surprise that the present work by Hānī Nuʿmān Farḥāt, originally published as Al-Khwāja Naṣīr al-Dīn al-

Ṭūsī wa-ārāʾuhu al-falsafiyya wal-kalāmiyya (Beirut, 1406/1986), was translated into Persian. Based mostly on 

Arabic sources, the work focusses mainly on theology and philosophy. 

 

Short: Persian translation of an Arabic monograph on the philosophical and theological views of Naṣīr al-Dīn 

Ṭūsī, the celebrated Persian homo universalis of the 7th/13th century. 
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139. Kitāb al-waḥshiyyāt (127) 

 

Long: The Arab poet and anthologist Abū Tammām (d. 231/845) was born in Jāsim in Syria, between 

Damascus and Darʿā. After a first period as a weavers’ assistant in Damascus and as a water-seller in Cairo, 

studying poetry on the side, he had his breakthough as a poet after his return to Syria in the time of al-

Muʿtaṣim billāh (r. 218-27/833-42). Considered as the greatest panegyrist of his time, he sang the praises of 

the caliph and many other public figures of his age. Besides Egypt, Abū Tammām also travelled to other 

regions, his most celebrated sojourn being in Hamadan where he compiled his famous poetic anthology, the 

Kitāb al-ḥamāsa. The present work is a similar compilation by him, though smaller and much less known. 

Edited previously on the basis of one manuscript from Istanbul, the present facsimile edition is of a second 

manuscript, this time from Yazd. Some folios missing but good readings, interesting marginalia. 

 

Short: Facsimile edition of a rare copy of a lesser-known poetic anthology by the Arab poet and author of 

the Kitāb al-ḥamāsa Abū Tammām (d. 231/845). 

 

 

140. Kalimāt-i qiṣār-i Imām ʿAlī (128) 

 

Long: Being the first imam of the Shīʿa, ʿAlī b. Abī Ṭālib’s (d. 40/661) statements—in any form—have always 

been important. In the centuries following his death, there appeared several collections of aphorisms, 

speeches, sermons, rulings and letters, all ascribed to him. The significance of these works was not just 

informative or even literary; they also had a didactic side insofar as ʿAlī was regarded as a channel for God’s 

grace to man, it being through him that man could learn how to fulfil God’s wish of obeying Him. Among 

these works, there are the Miʾat kalima by Baḥr b. ʿAmr al-Jāḥiẓ (d. 255/868-69) and the Nathr al-laʾāliʾ, 

probably by Faḍl b. Ḥasan Ṭabarsī (d. 548/1153). The present volume contains the facsimile editions of a 

well-executed 19th-century copy of both of these Arabic texts, followed by a Persian translation into poetry 

of part of the Nathr al-laʾāliʾ by Yār ʿAlī ʿAlānawī Tabrīzī (early 16th century). 

 

Short: Facsimile edition of two collections of aphorisms transmitted from ʿAlī b. Abī Ṭālib, followed by a 

partial translation into Persian of one of these. 

 

 

141. Miʿyār al-ashʿār wa-Mizān al-afkār fī sharḥ Miʿyār al-ashʿār (129) 

 

Long: Naṣīr al-Dīn Ṭūsī (d. 672/1274) was an influential philosopher, theologian, mathematician and 

astronomer, besides being the first director of the famous observatory at Marāghah near Tabriz as well as a 

man of politics. Author of a large number of scholarly works, he is especially famous for such treatises as his 

Tajrīd al-iʿtiqād on theology, the Zīj-i Īlkhānī on astronomy, the Ḥall mushkilāt al-Ishārāt, his influential 

commentary on Avicenna’s (428/1037) Kitāb al-ishārāt wal-tanbīhāt on philosophy and logic, and his 

Akhlāq-i Nāṣirī on ethics. The present work contains an edition of a compendium on Persian and Arabic 

metrics which Ṭūsī says he wrote at the request of some friends, probably at the time of his association with 

the Ismailis, before the Mongol invasion and the collapse of the Niẓārī state in 654/1256. It is followed by the 

edition of a detailed commentary on it by the Indian scholar Muḥammad Saʿdallāh Murādābādī (d. 

1294/1877). Persian, interspersed with Arabic. 

 

Short: A compendium on Arabic and Persian metrics by Naṣīr al-Dīn Ṭūsī’s (d. 672/1274), with a 

commentary by the Indian scholar Muḥammad Saʿdallāh Murādābādī (d. 1294/1877). 
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142. Ḥall mushkilāt Kitāb al-ishārāt wal-tanbīhāt (130) 

 

Long: Naṣīr al-Dīn Ṭūsī (d. 672/1274) was an influential philosopher, theologian, mathematician and 

astronomer, besides being the first director of the famous observatory at Marāghah near Tabriz as well as a 

man of politics. Author of a large number of scholarly works, he is especially famous for such treatises as his 

Tajrīd al-iʿtiqād on theology, the Zīj-i Īlkhānī on astronomy, and his Akhlāq-i Nāṣirī on ethics. The present 

volume contains a facsimile edition of an ancient copy of another famous work by him, the Ḥall mushkilāt 

al-Ishārāt, which is his influential commentary on Avicenna’s (d. 428/1037) groundbreaking Kitāb al-ishārāt 

wal-tanbīhāt. The Ishārāt is commonly regarded as Avicenna’s final statement on all there is to know in 

logic and philosophy. Directed at a restricted readership of trusted specialists, it was deliberately written in 

a terse, impenetrable style. From the many commentaries that were written on it, the one by Ṭūsī was 

decisive for the later Avicennan tradition. 

 

Short: Naṣīr al-Dīn Ṭūsī’s (d. 672/1274) highly influential commentary on Avicenna’s (d. 428/1037) Kitāb al-

ishārāt wal-tanbīhāt, the most important work in the history of Islamic philosophy. 

 

 

143. Kitāb al-mabāḥith wal-shukūk (131) 

 

Long: The Kitāb al-ishārāt wal-tanbīhāt of Avicenna (d. 428/1037) is the most influential philosophical 

compendium in the history of the Islamic world. Being his last major work, written towards the end of his 

life, the Ishārāt contains what Avicenna considered to be the gist of all there was to know in logic and 

philosophy. It is different from his other works in that it represents the ultimate stage of development of his 

philosophical method, transcending the familiar Aristotelian aporetic method of his earlier days, to 

culminate in an elliptical kind of discourse in which, by the use of pointers or hints, the maximum is 

asserted with a minimum of means. The commentary by Sharaf al-Dīn Masʿūdī (d. before 605/1208) 

published here in facsimile is the earliest to survive. Focussing on a limited number of questions, it is not a 

running commentary. Two other philosophical texts by al-Fārābī (d. 339/950) and al-Kindī (d. after 247/861) 

accompany it. 

 

Short: Sharaf al-Din Masʿūdī’s (d. before 605/1208) critical notes on Avicenna’s (d. 428/1037) Kitāb al-ishārāt 

wal-tanbīhāt, the most important work in the history of Islamic philosophy. 

 

 

144. Majlis dar qiṣṣa-yi rasūl (ṣalawāt Allāh ʿalayhi) (132) 

 

Long: In Persian literature, so-called ‘majālis’ works typically evoke the atmosphere of a religious gathering. 

In such a gathering, a chronicler relates parts of the history of Islam and the lives and times of its prominent 

representatives, often referring to trusted sources. Besides, questions may be asked, while teachings or 

sermons may also be given. Examples are Jalāl al-Dīn Rūmī’s (d. 672/1273) Majālis-i sabʿa and Saʿdī’s (d. 

691/1292) Majālis-i panj-gānah. Judging by its title, the present work by an unknown author from the 

5th/12th century—it is not known if it was originally written in Persian or translated from Arabic—would 

seem to belong to this same type of writings. Only, on closer inspection this is not the case. Being mostly 

inspired by Ibn Isḥāq’s (d. 150/767) al-Sīra al-nabawiyya and Abū Ḥātim al-Rāzī’s (d. 322/933-4) Aʿlām al-

nubuwwa, only its last five chapters are called majlis, but then lack the characteristics of a typical majālis 

work. 

 

Short: A work mostly inspired by Ibn Isḥāq’s (d. 150/767) al-Sīra al-nabawiyya and Abū Ḥātim al-Rāzī’s (d. 

322/933-4) Aʿlām al-nubuwwa, with some notes on Islamic dogma. 
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145. Maḥakk-i Khusrawī (133) 

 

Long: When the founder of the Qajar dynasty of Iran, Āqā Muḥammad Khān Qājār (r. 1789-97), conquered 

the capital of Georgia Tiflis in 1795, two infant sons of the defeated king Heraclius II were captured. Of these, 

the eldest died on the way. The other, Khusraw Khān, the later Mīrzā Khusraw Bayg Gurjī (d. 1277/1860), 

was taken back to Tehran by the commander of the Persian forces Ḥājjī Ibrāhīm, who treated him as if he 

were his own child, calling him Mīrzā. When Ḥājjī Ibrāhīm was executed in 1803 on the orders of Fatḥ ʿAlī 

Shāh (d. 1249/1834), Mīrzā Khusraw first lived with a family in Shiraz and then, in 1805, he was adopted by 

the childless Talpur ruler of Sind, Mīr Karam ʿAlī Khān (r. 1227-44/1812-28). It is there at the court in 

Hyderabad, that he developed into a refined man of letters and where he compiled this poetical anthology, 

then only 27 years old. 

 

Short: Anthology of Persian poets from Sindh, Hind and Iran, compiled in Hyderabad by the nineteenth-

century Talpur prince of Georgian origin, Mīrzā Khusraw Bayg (d. 1277/1860). 

 

 

146. Uṣūl al-ḥikam fī niẓām al-ʿālam (134) 

 

Long: Ḥasan Kāfī al-Āqḥiṣārī (951-1025/1544-1616) was born in Āqhiṣār, present-day Prusac in Bosnia, then 

part of the Ottoman empire. After his elementary training he went to Istanbul, still called Constantinople at 

the time, studying under a number of established scholars there, focussing on law. After completing his 

studies he went back to Āqḥiṣār where he founded his own school in 983/1575. Eight years later he was 

appointed judge of Aqḥiṣār, and five years after that transferred to the district of Srem to assume a 

judgeship there, writing and teaching on the side. At the outbreak of the rebellion of Moldavia and 

Wallachia against the Ottomans in 1004/1495 he quit his post as judge of Srem to return to Āqḥiṣār. It is 

there that he compiled the present collection of aphorisms, anecdotes and traditions on good governance, 

being the right balance between the four different ‘interest groups’ in any given society: military, 

administration, peasants, and traders/artisans. 

 

Short: Collection of aphorisms, anecdotes and traditions on good governance by the Bosnian judge Ḥasan 

Kāfī al-Aqḥiṣārī (d. 1025/1616), written after unrest in Moldavia and Wallachia. 

 

 

147. Ḥifẓ al-badan (135) 

 

Long: Fakhr al-Dīn Rāzī (d. 606/1210) was a prominent theologian, interpreter of the Qurʾān and 

philosopher, and arguably the most important critic of Avicenna (d. 428/1037). He was born in 543/1149 in 

Rayy, where he studied theology, philosophy and law under different masters, his father, a preacher, being 

one of them. Having completed his studies, he started a wandering life which took him to different cities 

and courts in Transoxania and Khwārazm, where he had a number of famous disputes with local scholars. 

After a brief return to Rayy he finally settled in Herat where he spent the rest of his life, a wealthy and 

respected scholar with many followers. His works are many, mainly in philosophy and theology, besides his 

famous commentary on the Qurʾān, Mafātīḥ al-ghayb. Rāzī received a basic medical training during a 

stopover in Sarakhs in 580/1184. The present work is a compendium on preventive medicine and stands in a 

long tradition. 

 

Short: A compendium on preventive medicine in Persian by Fakhr al-Dīn Rāzī (d. 606/1210), probably 

written after his basic medical training in Sarakhs in 580/1184. 
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148. Akhbār wulāt Khurāsān (136) 

 

Long: The present work is not an historical text in the regular sense of the word. It is rather an inventory of 

as many citations and borrowings in later sources as possible from a text now lost. Written in Arabic, the 

Akhbār wulāt Khurāsān was started by ʿAbd al-Ḥusayn b. Aḥmad al-Sallāmi (d. 300/912) of Khwār near 

Bayhaq, whose account ran to the year 289/902, and then continued by his brother Abū ʿAlī b. Aḥmad al-

Sallāmī, finishing in the year 344/955. As stated by the author of the present compilation, the work is 

important in that it is an early history of the governors of Khurāsān which was not written from religious or 

political motives. A trusted source, it saw at least three abridgements and is cited or used by many later 

authors, among them Abū Rayḥān Bīrūnī (d. 440/1048), ʿIzz al-Dīn b. al-Athīr (d. 630/1233), and ʿAbd al-

Ḥayy b. Ḍaḥḥāk Gardīzī (fl. middle 5th/11th century). 

 

Short: Compilation of all the known citations and borrowings from an early Persian history of the rulers of 

Khurāsān, the Akhbār wulāt Khurāsān, now lost. 

 

 

149. Pizhūhishhāʾī dar tārīkh-i ʿilm (137) 

 

Long: As is well known, large parts of the Greek sciences were assimilated by the medieval Muslim world. 

Equally well known is the fact that quite a number of Muslim scholars contributed to the further 

development of some of these sciences and also, that some of their works were translated into Latin and 

other western languages, leaving their imprint on late medieval and early modern science in turn. For this 

reason, anyone interested in the history of science in the western world will be interested in reading about 

the history of science in Islam and vice versa. This is why the editor of the present collection of articles has 

done well to bring together contributions from both fields, in French, English, and Persian. While all of 

these articles are interesting in their own right, the section dedicated to Naṣīr al-Dīn Ṭūsī (d. 672/1274) and a 

study of Descartes’ (d. 1650) de Solidorum elementis deserve special mention. 

 

Short: A collection of articles on the history of the sciences in the Islamic world and in the West, with 

contributions in French, English, and Persian. 

 

 

150. Farhang-i Jāmiʿ al-lughāt (138) 

 

Long: The history of Arabic and Persian lexicography is long and extremely varied. But no matter what 

dictionary one is looking at, it is always organized in a certain way and always has a certain level of detail. 

Thus, some of the early Arabic dictionaries centered around one or more particular themes, such as insects 

or weapons. Other dictionaries, and this the majority, brought together any word material, irrespective of 

subject or theme. Besides, some dictionaries offered a lot of material in explanation of some term while 

others offered less. And then, some dictionaries contained explanations or samples in verse rather than 

prose. Examples of the latter in Persian are Ibrāhīm Qawām Fārūqī’s Sharafnāma-yi Manyarī (877/1472) and 

the Lughat-i Furs by the poet Abū Naṣr Asadī Ṭūsī (d. 465/1072). The dictionary edited here for the very first 

time stands in this same tradition. Composed in the 10th/16th century, in contains 1600 entries in Persian 

and Arabic. 

 

Short: A Persian dictionary in verse from the 10th/16th century, containing 1600 Persian and Arabic lemmas. 
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151. Risāla-yi jild sāzī (139) 

 

Long: Before the printing press made its appearance in the Islamic world, books were reproduced in 

manuscript, as was the case in Europe before Gutenberg (d. 1468) introduced printing in movable type. In 

that connection, the art of bookbinding was very important. This may be inferred from a special chapter 

devoted to this subject in Ibn Bādīs’ (d. 453/1061) ʿUmdat al-kuttāb wa-ʿuddat dhawi ʼl-albāb, or from Ibn Abī 

Ḥamīda’s (9th/15th century) didactic poem for bookbinders, called Tadbīr al-safīr fī ṣināʿat al-tasfīr. The 

present work is a new and improved edition of a didactic poem on bookbinding in Persian, composed in 

India by a certain Sayyid Yūsuf Ḥusayn, somewhere before 1228/1813. About the author not much is known 

other than that his knowledge of Persian shows some shortcomings and that he must have had mystical 

leanings. This new edition follows the discovery of another copy of this text in Iran, besides the one kept in 

Madras (Chennai). 

 

Short: New edition of a Persian poem on the art of bookbinding, composed in India around the beginning of 

the nineteenth century. 

 

 

152. Siyah bar safīd (140) 

 

Long: This is a collection of research notes, personal recollections, interviews with colleagues, and 

professional letters, sent and received, compiled by the Pakistani specialist of Islamic manuscripts ʿĀrif 

Nawshāhī (1955). They cover a period of over 35 years of professional activity (1974-2011), mostly in Pakistan, 

India, and Iran. The work consists of five chapters, of which the research notes contained in chapters one 

and two are perhaps the most informative ones. Especially interesting is the information on the holdings of 

some of the libraries in India and Pakistan in chapter one and the codicological notes in chapter two. The 

notes, memoirs, anecdotes, interviews, and letters of chapters three to five give a fine impression of how this 

prominent scholar experienced the world of manuscripts and codicologists in which he was active for so 

many years. And here too, useful information may be found, especially in his long series of very short notes 

in chapter three. 

 

Short: A personal collection of research notes, anecdotes, interviews with colleagues and professional 

letters, compiled by the Pakistani specialist of Islamic manuscripts ʿĀrif Nawshāhī (1955). 

 

 

153. Dīwān-i Fānī (141) 

 

Long: Born in Khūy (Azerbaidjan), Mīrzā Muḥammad Ḥasan Zunūzī Khūʾī (1172-1225/1758-1810) was a 

traditional Islamic scholar and man of letters who signed his poems as ‘Fānī’. He received his basic 

education in Zunūz, Tabriz and Khūy,  leaving for the holy cites of the Shīʿa in Iraq at the age of 23. There he 

attended the classes of, among others, Āqā Muḥammad Bāqir Bihbihānī (d. 1205/1790) and Mīrzā 

Muḥammad Mahdī Shahristānī (d. 1215-16/1800-01). He then returned to Khūy where he spent the rest of his 

life, save for a two-year ‘sabbatical’ in Mashhad. In Khūy, Fānī was a protégé of the local ruler, Aḥmad Khān 

Dunbul (d. 1200/1785) and his son Ḥusayn Qulīkhān Dunbul (d. 1213/1799). He is the author of a number of 

works, among them the encyclopaedic Baḥr al-ʿulūm (Persian) and the spiritual Wasīlat al-najāh (Persian). 

The Persian poems published here are mostly mystical in tone, often containing terms or concepts taken 

from astronomy. 

 

Short: Collection of Persian poems by the late eighteenth-century poet from Khūy named ‘Fānī’ (d. 1810); 

imaginative association of mystical and astronomical ideas. 
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154. Thawāqib al-manāqib-i awliyāʾ Allāh (142). 

 

Long: Jalāl al-Dīn Rūmī (Mawlānā) is the most famous and widely quoted mystical poet of the Persiate 

world. Ever since he passed away in 672/1273, people have studied, commented and recited his works, both 

in the Muslim world and, in modern times, also in the West. After Firīdūn Aḥmad Sipahsālār’s (d. before 

712/1312) Risāla-yi Sipahsālār dar manāqib-i khudāwandigār, the second most detailed source on Rūmī in 

Persian is Shams al-Dīn Aḥmad Aflākī ʿĀrifī’s (d. 761/1360) Manāqib al-ʿārifīn. A follower of Rūmī’s grandson 

Jalāl al-Dīn Firīdūn (d. 719/1320), Aflākī could include a lot of first-hand information in his work. Aflākī’s 

work saw at least two revised editions: the Khulāṣat al-Manāqib by Aḥmad b. Maḥmūd (early 9th/15th 

century), and the work published here by ʿAbd al-Wahhāb b. Jalāl al-Dīn Hamadānī (d. 954/1547). 

Composed in Egypt where he had sought refuge from Safavid anti-Sunnī policies, he abridged the original 

text, removing mistakes and redundant, inappropriate, or un-Persian, ‘alien’ material. 

 

Short: A sixteenth-century abbreviated version of Aflākī ʿĀrifī’s (d. 761/1360) Manāqib al-ʿārifīn, a major 

source on the great mystical poet of Islam, Jalāl al-Dīn Rūmī (672/1273). 

 

155. Fihrist-i nushkhahā-yi khaṭṭi-yi Fārsi-yi Arshīw-i Milli-yi Pākistān Islāmābād (143) 

 

Long: The National Archives of Pakistan were founded in 1951. The manuscript section of the Archives is 

divided into two parts: manuscripts purchased and manuscripts donated. Of the purchased manuscripts a 

catalogue describing 107 Persian, Arabic, Pashtu, Punjabi, and Urdu manuscripts was published in 1974. In 

1998, a grandson of Muftī Faḍl ʿAẓīm Bhīravī—from an old family of muftis—donated his grandfather’s 

collection of manuscripts, books and magazines. The collection contains around 2000 manuscripts, some 

1500 of which are in Persian. Among these, several contain works composed by members of the Bhīravī 

family themselves, or were copied or annotated in their hand. The present catalogue of the Persian 

manuscripts in this collection, compiled by the well-known Pakistani specialist of Islamic manuscripts ʿĀrif 

Nawshāhī, is the first comprehensive catalogue to be published and supersedes an earlier and partial 

description of them by Masʿūd Aḥmad Khān, published in Nawādir magazine in Lahore, between 2002 and 

2005. 

 

Short: First comprehensive catalogue of the Persian manuscripts in the Bhīravī collection in the National 

Archives of Pakistan, by the well-known codicologist ʿĀrif Nawshāhī. 
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156. Fihrist-i nushkhahā-yi khaṭṭi-yi Fārsi-yi Kitābkhāna-yi Markazi-yi Dānishgāh-i Punjāb Lāhūr 

(Pākistān) (144) 2 vols. 

 

Long: Punjab University Library in Lahore, Pakistan, formerly College Library Punjab University and 

founded in 1873, acquired its present name when the college gained university status in 1882. Punjab 

University has some 50 affiliated libraries in various departments, colleges and institutes, with Punjab 

University Library as its ‘central’ library. This library possesses the largest collection of manuscripts in 

Pakistan and in 2007 their number had reached 14.482 titles in Persian, Arabic and Urdu. Besides a general 

section comprising manuscripts purchased from or donated by ordinary citizens, the manuscript 

department contains seven subcollections, acquired from prominent collectors: Āzād, Pīrzāda, Kayfī, 

Woolner, Shīrānī, Maḥbūb ʿAlam, and Āzar. The present two-volume catalogue, prepared by the well-

known Pakistani specialist of Islamic manuscripts ʿĀrif Nawshāhī and his collaborators, describes 

manuscripts in the general section and in four of the seven subcollections. Only manuscripts that were 

thusfar not or insufficiently catalogued are recorded, with work on the Shīrānī collection still being 

incomplete. 

 

Short: Catalogue of the Persian manuscripts in the Punjab University Library in Lahore, Pakistan, by the 

well-known specialist of Islamic manuscripts ʿĀrif Nawshāhī. 

 

 

157. Munāẓara-yi Baḥr al-ʿulūm Sayyid Muḥammad Mahdī Burūjirdī Ṭabāṭabāʾī (1212 HQ) bā Yahūdiyān-i 

Dhu ʼl-Kifl (145) 

 

Long: In the history of Islam, Muslim-Jewish polemics have been documented from the earliest times and 

studies on this subject abound. The present work is a case in point. In the spring of the year 1211/1796, the 

famous Shīʿī scholar Sayyid Muḥammad Mahdī al-Ḥusaynī al-Ṭabāṭabāʾī (d. 1212/1797) was on his way from 

Mashhad to visit the holy shrine of Imam Ḥusayn in Karbala, accompanied by a flock of his senior students. 

When they reached the town of al-Kifl, less than 20 kms north of Najaf and home to a community of over 

3000 Jews, a delegation of the latter came to see Ṭabāṭabāʾī in the caravanserai where he was staying, 

wishing to engage in a debate with him. The text presented here is an account of Ṭabāṭabāʾī’s detailed 

listing of the contradictions and errors in Judaism as seen by him, a listing that remained largely 

unanswered. Arabic text, with a Persian translation from before 1238/1822-3. 

 

Short: Contradictions and errors of Judaism, listed by a Shīʿī scholar of the late eighteenth century, during  a 

verbal confrontation in the town of al-Kifl, Iraq. 
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158. Dīwān-i Qāʾimiyyāt (146) 

 

Long: Ḥasan Maḥmūd Kātib (d. after 640/1243) was an Ismaili poet. Born near Qazvin, he was alive when 

Imam Ḥasan of Alamūt (d. 561/1166) proclaimed his doctrine of qiyāmat or spiritual ‘resurrection’ in 

559/1164. He was a secretary of the governor of the fortress of Gird Kūh, Shihāb al-Dīn, whom he later 

followed to Quhistān. Around 630/1232 he was in Alamūt, preparing a copy of the diwan whose surviving 

fragments are published here, to be offered to the Imam of the Ismailis at the time, ʿAlāʾ al-Dīn Muḥammad 

(d. 653/1255). Ḥasan Maḥmūd was well-versed in the intellectual and spiritual universe of Nizārī Ismailism 

as recorded, inter alia, in Naṣīr al-Dīn Ṭūsī’s (d. 672/1274) Rawḍa-yi taslīm, Sayr va sulūk, and Āghāz va 

anjām. The present diwan contains the most complete contemporary catalogue of the terminology used in 

expressing Nizārī Ismaili doctrine, surpassing even the works of Ṭūsī, Nāṣir Khusraw (d. after 462/1070) and 

Nizārī Quhistānī (d. 720/1320). 

 

Short: Two surviving volumes from a large collection of Persian poems inspired by Nizārī Ismaili doctrine, 

compiled in Alamūt around 630/1232. 

 

 

159. Nuskha-shinākht (147) 

 

Long: This is a work on the codicology of Islamic manuscripts with a special emphasis on manuscripts in 

Persian. According to the great Iranian codicologist Īraj Afshār it is the most detailed and complete work in 

its field in Persian after Mahdī Bayānī’s Kitābshināsi-yi kitāb-i khaṭṭī, published posthumously in 1353/1974-

75. The work is divided into two parts: the first part discusses all the elements related to the physical 

existence of a manuscript in the order in which these come to be, while the second part describes various 

aspects of the embellishments with which manuscripts were often provided once the codex had been 

produced. The work is extremely detailed and comes with many photographs in illustration of the text. 

Special attention is drawn to the care with which the author records the terminology around Islamic 

manuscripts in Persian. As such, this work may be regarded as complementary to A. Gacek’s Arabic 

Manuscripts and The Arabic Manuscript Tradition. 

 

Short: A detailed monograph on the codicology of Persian manuscripts, with a lot of attention given to the 

technical vocabulary of the bookmaking trade. 

 

 

160. Bih guzīn-i ʿAlī-nāma (148) 

 

Long: Until the discovery of the Persian ʿAlī-nāma, Ibn Ḥusām’s  Khawarān-nāma (830/1427) was believed to 

be the oldest Persian epic poem involving the often wondrous exploits of ʿAlī b. Abī Ṭālib and the 

beginnings of Shīʿism. The Khawarān-nāma takes its inspiration from Firdawsī’s Shāh-nāma, but then 

adapted to fit the Shīʿī theme, with ʿAlī and his companions often taking the place of Rustam and other 

heroes. The ʿAlī-nāma, extant in one manuscript in Konya, is a much older poem on the same subject. 

Composed by someone using the alias of Rabīʿ, it was completed in 482/1089 in Khurāsān, just seventy years 

after the completion of Firdawsī’s Shāh-nāma. The text is important because long before others, it 

acknowledges the heroes of the Shāh-nāma, some of whom were actually written into the script. Different 

from the edition by Omidsalar (2010), this edition only reproduces verses deemed worthy of Rabīʿ, rejecting 

two-thirds as the work of some unknown ‘poetaster’. 

 

Short: Selective edition of an ancient epic poem involving the often wondrous exploits of ʿAlī b. Abī Ṭālib, 

leaving out many verses believed to be unauthentic. 
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161. Tārīkh-i Būshihr (149) 

 

Long: Born in Najaf, Muḥammad Ḥusayn Saʿādat (1865–1935) first studied in his hometown and later in 

Shiraz. In 1898 he went to Tehran, where he started teaching at Teachers College and also at a modern 

primary school. It were the days in which there was a desire to put education on a new footing, taking 

inspiration from western ideas. This is how Saʿādat, whose talents in education had not gone unnoticed, was 

appointed to found a new school in Būshihr, Iran’s main port and trading hub in the Gulf area. This school, 

which later came to be known as the Madrasa-yi Saʿādat, soon became a reference in the region and many 

of its alumni had brilliant careers. Saʿādat’s history of Būshihr is the product of a methodical mind that can 

view things in local, regional, national and international perspective. The only history of the city that we 

have, it is a work of incontestable importance. 

 

Short: History of the city of Būshihr by the founder-director of the Madrasa-yi Saʿādat in Būshihr, the 

teacher-reformer Muḥammad Ḥusayn Saʿādat Kāzirūnī (1865–1935). 

 

 

162. Kitāb al-muʿtamad fī uṣūl al-dīn (150) 

 

Long: Abu ʼl-Ḥusayn al-Baṣrī (d. 436/1044) was the founder of the last theological school of the Muʿtazila 

and author of, among others, the Kitāb taṣaffuḥ al-adilla and Sharḥ al-uṣūl al-khamsa. None of his 

theological works survive in full, while his influential Kitāb taṣaffuḥ al-adilla, of which only fragments 

remain, was actually never finished. Al-Baṣrī’s teachings were given a new impulse and audience through 

the writings of Rukn al-Dīn b. al-Maḥmūd al-Malāḥimī (d. 536/1141) of Khurāsān where his ideas also gained 

support among the Shīʿa, among them Naṣīr al-Dīn Ṭūsī (d. 672/1274). Al-Malāḥimī’s Kitāb al-muʿtamad fī 

uṣūl al-dīn, in which he bases himself mostly on al-Baṣrī’s Kitāb taṣaffuḥ al-adilla, survives only in part. The 

present volume contains a new edition of this text. Thanks to the discovery of two manuscripts in Yemen it 

was possible to amend the first edition in places and to add a lot of new material, the text now being double 

in size. 

 

Short: New and significantly enlarged edition of Rukn al-Dīn al-Malāḥimī’s (d. 536/1141) Kitāb al-muʿtamad fī 

uṣūl al-dīn, involving two additional manuscripts from Yemen, hitherto unknown. 

 

 

163. Humāyūn-nāma (151) 

 

Long: The author of this epic poem, Ḥakīm Zajjājī (alive in 676/1277), was a glassmaker who also had a 

talent for poetry. At some point, for reasons that remain unexplained, his life took a turn for the worse. 

Losing all his friends, his wife too, became estranged from him. It is in this period of emotional distress that 

he decided to break with his previous life and move to the Charandāb district of Tabriz. This district was 

home to the famous house of Juwaynī, whose members held high administrative offices under the Saljūqs, 

the Khwārazmshāhs and Īl Khānids. Zajjājī hoped to attract the attention of this family with his masnavi, in 

order for them to get him out of his miserable situation. For twenty years he worked on this versified history 

of Islam from its earliest times until his own day. Edition of part one, with part two published seven years 

earlier by the same scholar. 

 

Short: Part one of Ḥakīm Zajjājī’s (alive in 676/1277) epic poem on the history of Islam until his own day, 

written in hopes of escaping poverty. 
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164. Az nuskhahā-yi Istānbūl (152) 

 

Long: For those working with Islamic manuscripts, the libraries of Istanbul have always been a treasure-

trove. New discoveries are frequently reported and of many texts, the oldest or only copy is kept in some 

library in Istanbul. Since the publication of the defters of the Istanbul libraries in the late nineteenth and 

early twentieth century, many more catalogues and handlists have been produced in an effort to render the 

immense amount of material more accessible. Even if the bulk of this work is done by Turkish specialists, 

foreign scholars too, do their part. The present collection of research notes is a case in point. They describe a 

number of important Arabic and Persian manuscripts in philosophy, theology and mysticism selected for 

publication by the Written Heritage Research Centre in Tehran. Some of these manuscripts are in the hand 

of or contain marginalia by, Naṣīr al-Dīn Ṭūsī (d. 672/1274), Najm al-Dīn Kātibī (d. 675/1276), and others. 

 

Short: A collection of research notes, describing a number of important Arabic and Persian manuscripts in 

philosophy, theology and mysticism, preserved in the libraries of Istanbul. 

 

 

165. Ustādh-i bashar (153) 

 

Long: Naṣīr al-Dīn Ṭūsī (d. 672/1274) was an influential philosopher, theologian, mathematician and 

astronomer, besides being the first director of the famous observatory at Marāghah near Tabriz as well as a 

man of politics. Author of a large number of scholarly works, he is especially known for such treatises as his 

Tajrīd al-iʿtiqād on theology, his Zīj-i Īlkhānī on astronomy, his commentary on Avicenna’s (428/1037) Kitāb 

al-ishārāt wal-tanbīhāt on philosophy and logic, his Āghāz va anjām on Ismaili eschatology, his Awṣaf-al-

ashrāf on mysticism, and his Akhlāq-i Nāṣirī on ethics. In Iran, Ṭūsī stands in high regard and studies on him 

abound. The present collection of articles was compiled with the aim of bringing a number of major 

publications by foreign and Iranian scholars within easy reach of the Persian reader. All the branches of Ṭūsī 

studies are represented: his life, times, and works, as well as his views and achievements in philosophy, 

theology, mysticism, and science. 

 

Short: Collection of articles by leading scholars in the field of Ṭūsī studies, partly written in Persian, partly 

translated from foreign sources. 

 

 

166. Kitāb shināsi-yi āthār-i Fārsi-yi chāp shuda dar shibh-i qāra (Hind, Pākistān, Banglādish), 1160-

1387/1195-1428/1781-2007 (154), 4 vols. 

 

Long: Gutenberg’s invention of the printing press in the fifteenth century marked the beginning of a new 

era in the transmission of knowledge, the spread of ideologies, and the administration of peoples. Even if 

the Mughal emperor Jahāngīr (d. 1627), when presented with a printed copy of the Gospels, expressed his 

interest in exploring the possibilities for the printing of texts in nastaʿlīq in movable type, it would take 

another two hunderd years before the people of the Indian subcontinent started printing  themselves. In 

the 1820’s, when Indians began using western printing techniques to reproduce texts in local languages, 

they preferred lithographs over movable type. The former required less technology, were typographically 

superior, and also closer to the traditional reading experience. Movable type came only later. The printing 

of Persian texts had its heyday between the 1820’s and 1850’s. The present inventory  shows the immense 

richness of two centuries of Persian printing on the Indian subcontinent.  

 

Short: Comprehensive and detailed inventory of two centuries of Persian printing on the Indian 

subcontinent in four volumes. 
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167. Al-Muqniʿ fi ʼl-ḥisāb al-Hindī (155) 

 

Long: Abu ʼl-Ḥasan Nasawī was a mathematician and geometer of the 5th/11th century. He was a 

contemporary of Bīrūnī (d. 440/1048) and a student of Avicenna (d. 428/1037). Naṣīr al-Dīn Ṭūsī (d. 

672/1274) mentions him in his works and so do others. Nasawī became known in the West through the 

publications of Franz Woepcke in the nineteenth century. Born in Rayy, Nasawī worked for the Buyid ruler 

Majd al-Dawla (d. 420/1029) and later for Sharaf al-Dawla, vizier to the Buyid ruler of Baghdad, Jalāl al-

Dawla (d. 435/1044). In Nasawī’s time, there were three types of arithmetic: finger-counting as used in 

business, a sexagesimal sytem with numbers denoted by letters of the Arabic alphabet, and an Indian 

system of numerals and fractions with decimal notation. The present work is about the Indian system and 

treats of four classes of numbers in four separate sections. This is Nasawī’s own Arabic reworking of the 

Persian original, now lost. 

 

Short: A 5th/11th-century treatise on Indian arithmetic involving numerals and fractions in decimal 

notation, treating of four classes of numbers in four separate sections. 

 

 

168. Dīwān-i Munjīk Tirmidhī (156) 

 

Long: Abu ʼl-Ḥasan Munjīk Tirmidhī was a Persian poet of the second half of 4th/10th century. Not much is 

known about his personal life, just that he sang the praise of some of the members of the ruling Muḥtājid 

dynasty of Chaghāniyān in Transoxania, a region just north of his hometown of Tirmidh. He was a 

contemporary of other poets at the Muḥtājid court, such as Daqīqī (d. ca. 365/976) and Farrukhī (d. before 

432/1041). Tirmidhī is especially known for his panegyrics and his satire. In Nāṣir Khusraw’s (d. 481/1088) 

Safar-nāma it is stated that Tirmidhī’s divan was extant. Today his divan is lost. What verses we have is what 

can be gleaned from biographical dictionaries, poetical anthologies and works on eloquence. The present 

edition contains a listing of everything found in sources of the kind just mentioned, supplemented by 

additional information, taken from modern authors. The collection contains 410 verses, 50 of which 

hirtherto unknown. 

 

Short: Reconstruction of the lost divan of the 4th/10th-century poet Munjīk Tirmidhī from various sources, 

totalling 410 verses, 50 of which hirtherto unknown. 

 

 

169. Nihāyat al-marām fī dirāyat al-kalām (157) 

 

Long: Ḍiyāʾ al-Dīn al-Makkī (d. 559/1163-64) was a specialist of theology and law and the preacher (khaṭīb) of 

the Shāfi’ī congregation in Rayy of his time. Ḍiyāʾ al-Dīn is, however, best known as the father of his son, the 

famous theologian and critic of Avicenna (d. 428/1037), Fakhr al-Dīn Rāzī (d. 606/1210), often referred to as 

Ibn al-Khaṭīb, certainly in his younger years. Ḍiyāʾ al-Dīn studied Ashʿarī theology in Nishapur under Abu ʼl-

Qāsim b. Salmān al-Anṣārī (d. 512/1118), himself a student of Imām al-Ḥaramayn al-Juwaynī (d. 478/1085). 

Besides, he also studied in Marwarūdh, hometown of the Shāfiʿī jurist al-Ḥusayn b. Masʿūd al-Farrāʾ al-

Baghawī (d. 516/1122). The work of which the one remaining volume is published here is one of the largest 

works in early Ashʿarī theology. It gives a fine impression of the discussions around some of the main 

differences between the Muʿtazila and the Ashʿarīs, besides its importance as a source of his son’s ideas. 

 

Short: Edition of the surviving part of a work on Ashʿarī theology by the father of theologian and critic of 

Avicenna, Fakhr al-Dīn Rāzī (d. 606/1210). 
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170. Tadhkira-yi nishtar-i ʿishq (158) 2 vols. 

 

Long: In Persian literature, tadhkira (‘note’, ‘memorandum’) works are for the most part collections of 

biographies of poets, combined with selections from their writings. The earliest such work is Dawlatshāh 

Samarqandī’s Tadhkirat al-shuʿarāʾ (completed in 892/1487), which set a standard for posterity. The tadhkira 

genre was especially popular in the 10th/16th century and following. The present work, completed in India 

in 1233/1818, finds it origin in the circumstance that its author, Ḥusayn Quli Khān ʿAẓīmābādī, wanted there 

to be a tadhkira work on Persian poets who wrote on love. And since he could not find any, he decided to 

make one himself. It took him ten years, during which he went through most of the relevant sources 

available in his time, more than thirty in all. The work lists 1470 poets from all over the Persianate world and 

not just the Indian subcontinent. Contains biographies and sample poems, with notes and indices added by 

the editor. 

 

Short: Anthology of Persian poets writing on love, mostly accompanied by biographical notes, covering the 

Indian subcontinent and the rest of the Persianate world. 

 

 

171. Al-Risāla al-muḥīṭa (159) 

 

Long: Ghiyāth al-Dīn Jamshīd Kāshānī is one of the most outstanding mathematicians and astronomers in 

the history of the Persianate world. Son of a physician, he was born around 790/1388 in Kashan where he 

spent the major part of his life. Many of his writings were composed in that city, among them his famous Zīj-

i Khāqānī. In 824/1421 he left for Samarqand, where he played an important role in the construction of the 

observatory commissioned by the Timurid ruler and astronomer Ulugh Beg (853/1449), becoming its first 

director. In 832/1429, he was found dead near this observatory, outside the walls of Samarqand. A violent 

death is suspected, probably on the order of Ulugh Beg. The present work, completed in 827/1424 in 

Samarqand, is about the determination of the number Pi. An innovative work of great merit, its exactness 

was only superseded with the publication of Ludolph van Ceulen’s Van den circel in Delft, Holland, in 1596. 

 

Short: Treatise on the determination of the number Pi, completed in Samarqand in 827/1424, with an  

exactness that remained unequalled for 175 years. 

 

 

172. Majmūʿa-yi Rashīdiyya (160) 

 

Long: Rashīd al-Dīn Hamadānī (d. 718/1319) came from a Jewish family in Hamadan. His grandfather had 

been a courtier of Hūlāgū Khān (r. 1256-65) while his father was a court pharmacist. Rashīd al-Dīn converted 

to Islam when he was about 30 years old. Trained as a physician, he started his career under the Il-khanid 

Abāqā Khān (r. 1265-82), rising to the rank of vizier under Ghāzān (r. 1295-1304), Öljeitü (r. 1304-16) and Abū 

Saʿīd Bahādur Khān (r. 1316-35) who had him executed in 718/1319. Rashīd al-Dīn was also an historian and as 

such he is best known for his monumental Jāmiʿ al-tawārīkh, the earliest attempt at writing a world history 

and a major source of information on the emergence and organisation of the Mongol empire. The four 

treatises published here show another side of Rashīd al-Dīn’s talents as a scholar and are mostly about 

Koran interpretation, prophethood, revelation, miracles, kingship, and notions around virtue and salvation. 

 

Short: Four treatises on a variety of subjects by the famous politician, man of letters and historian of the Il-

khanids, Rashīd al-Dīn Hamadānī (d. 718/1319). 
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173. Sharḥ al-Taʿarruf li-madhhab al-taṣawwuf (161) 

 

Long: The Kitāb al-taʿarruf li-madhhab al-taṣawwuf by Abū Bakr b. Isḥāq al-Kalābādhī (d. 380-85/990-995) is 

one of the most famous early manuals on Sufism. Written in Bukhara under the strongly orthodox 

Samanids, it consists of four parts: an explanation of the term ṣūfī and a listing of famous Sufis with a 

typology of their writings, an exposition of the Sufī creed and its conformity with orthodox Islam, an 

explanation of the spiritual path of the Sufi with accompanying terminology, and a description of Sufi 

conduct and of their special relation with God. The work saw four commentaries, the present one by Ismāʿīl 

Mustamlī Būkhārī (d. 434/1043) being one of them. Starting each time with a brief quotation from the 

original Arabic, the commentary is in Persian. This is a facsimile of a manuscript from the Bhīravī collection 

in the National Archives of Pakistan, dated 473/1081. The manuscript is incomplete, with about half of the 

commentary missing. 

 

Short: Facsimile of a near-contemporary copy of Ismāʿīl Mustamlī’s (d. 434/1043) commentary on Abū Bakr 

al-Kalābādhī’s (d. 380-85/990-995) influential manual on Sufism, al-Taʿarruf li-madhhab al-taṣawwuf. 

 

 

174. Majālis (162) 

 

Long: Rashīd al-Dīn Hamadānī (d. 718/1319) came from a Jewish family in Hamadan. His grandfather had 

been a courtier of Hūlāgū Khān (r. 1256-65) while his father was a court pharmacist. Rashīd al-Dīn converted 

to Islam when he was about 30 years old. Trained as a physician, he started his career under the Il-khanid 

Abāqā Khān (r. 1265-82), rising to the rank of vizier under Ghāzān (r. 1295-1304), Öljeitü (r. 1304-16) and Abū 

Saʿīd Bahādur Khān (r. 1316-35) who had him executed in 718/1319. Rashīd al-Dīn is the author of the first 

world history ever, the Jāmiʿ al-tawārīkh. Besides he also wrote a considerable number of texts on many 

different subjects. As a promotor of learning, Rashīd al-Dīn founded a cultural complex called the Rabʿ-i 

Rashīdī. Among the people invited there was the author of the present series of lectures on Sufism. Held 

seasonally between 712/1312 and 718/1318, these lectures survive thanks to an attentive student. 

 

Short: Lectures on Sufism by a visiting scholar at the Rabʿ-i Rashīdī cultural complex in Tabriz, at the 

invitation of vizier Rashīd al-Dīn Hamadānī (d. 718/1319). 

 

 

175. Sharḥ al-Muqaddama fi ʼl-kalām (163) 

 

Long: The Imāmī scholar Abū Jaʿfar Ṭūsī (d. 459-60/1066-7) was born in Ṭūs in Khurāsān. Having completed 

his basic education there, he left for Baghdad, which at the time was ruled by the Shīʿī Buwayhid dynasty. In 

Baghdad he attended the classes of various prominent scholars, notably the leading Imāmī rationalist of his 

time, al-Shaykh al-Mufīd (d. 413/1022) and his successor al-Sharīf al-Murtaḍā (d. 436/1044). After the death 

of al-Murtaḍā, Ṭūsī, who had already made a name for himself as a thinker and a writer, became the 

undisputed leader of the Imāmī community. About ten years later, Baghdad was invaded by the Saljuqs and 

Ṭūsī’s house and libraries were laid to waste. Tūsī fled to Najaf where he remained until his death. Al-

Muqaddima fi ʼl-kalām on concepts in theology figures among Ṭūsī’s most important works. The 

commentary by Najīb al-Dīn al-Ḥusaynī (d. 582/1186) printed in facsimile here are lecture notes, made by 

one of his students. 

 

Short: Notes from a lecture course on Abū Jaʿfar Ṭūsī’s (d. 459-60/1066-7) al-Muqaddima fi ʼl-kalām on 

concepts in theology, given by Najīb al-Dīn al-Ḥusaynī (d. 582/1186). 
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176. Sām-nāma (164) 

 

Long: In Persian literary history, Firdawsī’s (d. 411/1020) Shāh-nāma, this famous masnavi composed in 

celebration of the history of the kings and dynasties of Persia, is the archetypal epic poem. After the Shāh-

nāma, many other epic poems saw the light, among them Asadī Ṭūsī’s Garshāsp-nāma (dated 458/1066) and 

Īrānshāh b. Abi ʼl-Khayr’s Bahman-nāma (dated 501/1107-08), but also Shīʿī adaptations celebrating the 

wondrous exploits of ʿAlī b. Abī Ṭālib and the beginnings of Shīʿism, such as Rabīʿ’s ʿAlī-nāma (dated 

482/1089) or Ibn Ḥusām’s Khawarān-nāma (completed in 830/1427). The present masnavi is an example of 

an epic poem in the form of a romance, turning around the love of Sām, the grandfather of Rustam, for the 

daughter of the emperor of China. Previously ascribed to the 8th/14th-century poet Khwājū Kirmānī, it has 

now been established that it is a product of later Persian folklore, blending parts of Kirmānī’s Humāy u 

Humāyūn with elements from other tales and romances. 

 

Short: A product of later Persian folklore, this epic poem blends parts of Khwājū Kirmānī’s (8th/14th-

century) Humāy u Humāyūn with elements from other tales and romances. 

 

 

177. Kitāb al-tafṣīl li-jumal al-Taḥṣīl (165) 

 

Long: From the time of its foundation in 284/897, the Zaydī Imamate of Yemen was home to Muʿtazilī ideas. 

During the first centuries and starting with Imam al-Hādī ila ʼl-Ḥaqq (d. 298/911), Zaydī ideology included 

elements very much akin to the opinions of the Baghdad School of the Muʿtazila as founded by Bishr b. al-

Muʿtamir (d. 210/825). However, in the 5th-6th/11th-12th centuries, we see a rise in popularity of 

Bahshamiyya ideas, a sub-group of the Basran School of the Muʿtazila around Abū Hāshim al-Jubbāʾī (d. 

321/933). These ideas were systematized and elaborated upon by the Zaydī theologian al-Raṣṣāṣ (d. 

584/1188), notably in his short theological summa the Kitāb al-taḥṣīl fi ʼl-tawḥīd wal-taʿdīl. This work soon 

gained popularity and within 30 years after his death, three commentaries on it were written. The one 

whose surviving part is published here is an early witness of Yemeni Zaydī acquaintance with Ibn al-

Malāḥimī’s (d. 536/1141) works and anti-Bahshamī teachings. 

 

Short: Commentary on a Yemeni Zaydī handbook of theology from the sixth/twelfth century, systematizing 

the doctrinal system of the Bahshamī branch of the Muʿtazila. 

 

 

178. ʿAhd-nāma-yi Mālik Ashtar (169) 

 

Long: The Nahj al-balāgha is a collection of sermons, letters, testimonials, and wise sayings attributed to ʿAlī 

b. Abī Ṭālib (d. 40/661), the Prophet’s son-in-law, successor, and first imam of the Shīʿa. The collection was 

compiled by al-Sharīf al-Raḍī (d. 406/1088), a distinguished ʿAlid member of Baghdad’s ruling elite. The Nahj 

al-balāgha is widely considered as a work of extraordinary literary quality, besides being an invaluable 

source of information on the person, opinions, and virtues of ʿAlī. ʿAlī’s letter to al-Malik al-Ashtar al-Nakhʿī, 

in which he describes the ethical and executive mindset with which he wants him to assume the 

administration of Egypt, is generally regarded as a text of exceptional appeal. It is therefore no wonder that 

it was translated into Persian many times. The present translation by the man of letters and chronicler of 

the court, Muḥammad Ibrāhīm Badāyiʿ-nigār (d. 1299/1882) was completed in 1273/1857 and dedicated to 

Nāṣir al-Dīn Shāh Qājār (r. 1264-1313/1848-96). 

 

Short: Nineteenth-century Persian translation of ʿAlī b. Abī Ṭālib’s written instructions for al-Malik al-Ashtar 

al-Nakhʿī, just before the latter’s departure as his newly-appointed governor of Egypt. 
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179. Risāla-yi asṭurlāb-i Kūshyār-i Gīlānī (170) 

 

Long: Kushyār (Pers. Gushyār) b. Labbān Gīlānī was a Persian astronomer and mathematician who had his 

floruit around 390/1000. All we know about his personal life is that he originated from the region of Gilan in 

northern Iran, bordering on the Caspian Sea. Given that he is cited in Abū Rayḥān al-Bīrūnī’s (d. after 

442/1050) Kitāb fī ifrād al-maqāl fī amr al-aẓlāl, Kushyār must have become an authority by the time that al-

Bīrūnī came to write this work. From his works in mathematics, Kushyār’s Kitāb fī uṣūl ḥisāb al-Hind on 

Indian arithmatic is the most important, and in astronomy his Zīj-i jāmiʿ. His Arabic work on the astrolabe is 

published here for the very first time, accompanied by a Japanese translation, both by Taro Mimura of 

Japan. In addition, this volume also contains a facsimile edition of the anonymous medieval Persian 

translation of this work, followed by a critical edition by Mohammad Bagheri of Iran. 

 

Short: Edition of Kushyār b. Labbān’s (fl. ca. 390/100) Arabic treatise on the astrolabe, accompanied by a 

medieval Persian translation and a rendering in Japanese. 

 

 

180. Risālat ithbāt al-ʿaql al-mujarrad-i khwājah Nasīr al-Dīn-i Ṭūsī va shurūḥ-i ān (171) 

 

Long: Naṣīr al-Dīn Ṭūsī (d. 672/1274) was an influential philosopher, theologian, mathematician and 

astronomer, besides being the first director of the famous observatory at Marāghah near Tabriz as well as a 

man of politics. Author of a large number of scholarly works, he is especially famous for such treatises as his 

Tajrīd al-iʿtiqād on theology, the Zīj-i Īlkhānī on astronomy, the Ḥall mushkilāt al-Ishārāt, his influential 

commentary on Avicenna’s (428/1037) Kitāb al-ishārāt wal-tanbīhāt on philosophy and logic, and his 

Akhlāq-i Nāṣirī on ethics. In the brief Arabic treatise that is the subject of this publication, Ṭūsī proves that 

there is a separate intellect in which all contingent being is semperternally represented, unchanging, as a 

kind of ‘interface’ between God and the human mind (dhihn). Even if this treatise is extremely short, it 

certainly had an impact, as is clear from the variety of critical reactions in the commentaries and glosses 

published alongside it in this volume. 

 

Short: Edition of Naṣīr al-Dīn Ṭūsī’s (d. 672/1274) treatise on the separate intellect, accompanied by some of 

the critical commentaries and glosses that it inspired. 

 

 

181. Mathnawi-yi maʿnawī (172), 4 vols. 

 

Long: Founder of the Mawlawiyya order of dervishes, Jalāl al-Dīn Rūmī (d. 672/1273) is the most celebrated 

and widely quoted mystical poet of the Persianate world. Born in Balkh in 604/1207, he was still a child 

when his father, a preacher, emigrated westwards with his family, moving to Malaṭya, Sivas, Akshehir, 

Larende and, finally, Konya. It was in Konya that Rūmī, who had also received a regular education, met the 

people who would give his life a decisive turn towards mysticism: first, his father’s former pupil Sayyid 

Burhān al-Dīn Muḥaqqiq (d. 637/1239-40) and then, most of all, the celebrated mystic Shams al-Dīn Tabrīzī 

(d. 645/1247). Rūmī’s Mathnawi-yi maʿnawī is a didactic poem inspired by his favourite student Ḥusām al-

Dīn Čelebi (d. 683/1284). Composed in six fascicles (daftar), it took several years to complete. The edition 

printed here is an enhanced version of the one by Nicholson, with Nicholson’s introductory essays and 

notes translated into Persian. 

 

Short: Enhanced version of Nicholson’s edition of Jalāl al-Dīn Rūmī’s (d. 672/1273) Mathnawi-yi maʿnawī, 

with Nicholson’s introductory essays and notes translated into Persian. 
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182. Rawḍa-yi taslīm (taṣavvurāt) (173) 

 

Long: Naṣīr al-Dīn Ṭūsī (d. 672/1274) was an influential philosopher, theologian, mathematician and 

astronomer, besides being the first director of the famous observatory at Marāghah near Tabriz as well as a 

man of politics. Author of a large number of scholarly works, he is especially famous for such treatises as his 

Tajrīd al-iʿtiqād on theology, the Zīj-i Īlkhānī on astronomy, the Ḥall mushkilāt al-Ishārāt, his influential 

commentary on Avicenna’s (428/1037) Kitāb al-ishārāt wal-tanbīhāt on philosophy and logic, and his 

Akhlāq-i Nāṣirī on ethics. Ṭūsī spent at least half of his academic and political life among the Nizārī branch 

of the Ismailis, first in Quhistan in eastern Iran, and then in Alamut in the north and other Ismaili 

strongholds. The Persian work published here originated as a lecture series on Nizārī Ismaili doctrine, given 

by Ṭūsī in Alamut. The edition is a much improved version of the one by Ivanov, based on better 

manuscripts, unavailable to him.  

 

Short: Naṣīr al-Dīn Ṭūsī’s (d. 672/1274) lectures on Nizārī Ismaili doctrine, given in the fortress of Alamut, 

collected and edited by one of his co-residents there. 

 

 

183. Seh risāla az Thābit b. Qurra (174) 

 

Long: Thābit b. Qurra (d. 288/901) was a gifted mathematician, scientist and translator of many Greek 

scientific works who knew Greek, Syriac and Arabic. He might have spent his entire life in his native Ḥarrān 

as a money-changer were it not for his chance encounter with Muḥammad b. Mūsā (259/873) of the famous 

Banū Mūsā brothers, specialists in mathematics and astronomy and among the most important 

intellectuals of Baghdad at the time. Appreciating his intelligence and his mastery of languages, 

Muḥammad took Thābit back with him to Baghdad, where he was trained in philosophy, astronomy and 

mathematics. Thābit then set out on a brilliant career as a translator and author in his own right, writing on 

all the applied sciences of his time. This facsimile edition of three texts on sundials, solar and lunar motions, 

and a fourteen-sided solid inside a sphere reproduces the well-known MS Istanbul, Köprülü 948, dated 

370/981, copied by Thābit’s grandson Ibrāhīm. 

 

Short: Three texts on sundials, solar and lunar motions, and a solid inside a sphere by Thābit b. Qurra (d. 

288/901), copied by his grandson Ibrāhīm. 

 

 

184. Āthār-i Fatḥallāh Khān-i Shaybānī (175) 2 vols. 

 

Long: Fatḥallāh Khān Shaybānī (d. 1308/1891) was a major poet of the Qajar era who belonged to the so-

called ‘return’ movement which wanted to break free from the Sabk-i Hindī or ‘Indian style’ in poetry, 

popular in Iran since Safavid times. Shaybānī was born in a suburb of Kashan in around 1241/1825. Having 

completed his education there and thanks to his father’s connections, he became a companion of the future 

Nāṣir al-Dīn Shāh Qājār (r. 1264-1313/1848-96). However, due to courtly intrigues he was soon expelled, an 

expulsion which would last a full 35 years before relations were restored. In that period he served in various 

official capacities, lastly as the governor of Mashhad. Between assigments, he lived in the countryside near 

Natanz for around 25 years. Shaybānī’s work, here published in full, is characterized by an aversion of undue 

embellishments, his choice of subjects, his criticism of politics and society, and his concrete suggestions for 

change. 

 

Short: Collected works of the Qajar poet and essayist Fatḥallāh Khān Shaybānī (d. 1308/1891), characterized 

by his plain language, social criticism, and concrete suggestions for change. 
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185. Mirʾāt al-adwār wa-mirqāt al-akhbār (176) 2 vols. 

 

Long: Muṣliḥ al-Dīn Lārī (d. 979/1572) was a Persian scholar in the traditional and foreign sciences. Born in 

Luristan in south-western Iran, he received his academic education in Shiraz, attending the lectures of 

Ghiyāth al-Dīn Dashtakī ((d. 949/1542) and Kamāl al-Dīn Lārī (d. 979/1572), prominent representatives of 

the Shiraz School in philosophy. Under the Safavids, many intellectuals left Persia for India or Asia Minor. 

Lārī went to India, living at the court of the Mughal emperor Humāyūn (d. 963/1556). After the latter’s death 

he went to Mecca and then on to Istanbul where he lived for a number of years, a respected scholar among 

his peers. His final years Lārī spent as head of a school in Amīd, today’s Diyarbakır. Lārī compiled the 

universal history published here in Istanbul, dedicating it to Sultan Selim II (d. 982/1574). Worthy of note 

are his lack of partisanship, his transparence on sources, and his interest in scholars and artists. 

 

Short: Universal history until the time of the Ottoman Sultan Selim II (d. 982/1574) by the Persian scholar 

Muṣliḥ al-Dīn Lārī (d. 979/1572), composed in Istanbul. 

 

 

186. Dīwān-i Ḥāfiẓ-i Shīrāzī (178) 

 

Long: Ḥāfiẓ Shīrāzī (d. 791/1389) is the most popular poet of the Persianate world and the greatest lyricist of 

all. There is virtually no family in Iran which does not possess a copy of his divan. Many people quote from 

his work by heart. His poetry is often used in proverbs, and fortune-telling with his divan is common 

practice in all layers of society, earning him his nickname of ‘Lisān al-ghayb’, i.e. ‘the voice of the unknown’. 

Ḥāfiẓ’s poems combine practical wisdom with meditations on destiny while emphasizing the importance of 

living in the moment, today called ‘mindfulness’. Despite claims to the contrary, his poetry is not mystical 

but definitely about the here-and-now. His favourite themes are love, wine and its effects, and the witty 

exposure of pretenders. This facsimile of the second oldest and completest copy of his divan from 801/1399 

is the only one to posses the complete introduction by its compiler, Muḥammad Gulandām. 

 

Short: Facsimile of the second oldest and completest copy of the divan of Ḥāfiẓ, unique for including the 

integral foreword by its compiler, Muḥammad Gulandām. 

 

 

187. Al-Tadhkira fī ʿilm al-hayʾa (179) 

 

Long: Naṣīr al-Dīn Ṭūsī (d. 672/1274) was an influential philosopher, theologian, mathematician and 

astronomer, besides being the first director of the famous observatory at Marāghah near Tabriz as well as a 

man of politics. Author of a large number of works, he is especially famous for such treatises as his Tajrīd al-

iʿtiqād on theology, the Zīj-i Īlkhānī on astronomy, the Ḥall mushkilāt al-Ishārāt, his influential commentary 

on Avicenna’s (428/1037) Kitāb al-ishārāt wal-tanbīhāt on philosophy and logic, and his Akhlāq-i Nāṣirī on 

ethics. Another famous work is his Tadhkira fī ʿilm al-hayʾa published here. As stated by the editor Jamil 

Rageb, this is one of the most important astronomical works written in the pre-modern Islamic world. It 

belongs to the second phase of Ṭūsī’s academic career and constitutes a synthesis between two earlier 

works by him, written when he was still working for the Nizārī Ismailis. Arabic text and apparatus, Persian 

introduction translated from the English edition. 

 

Short: A synthetic work on astronomy by Naṣīr al-Dīn Ṭūsī (d. 672/1274) and one of the most important and 

influential astronomical texts written in medieval Islam. 
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188. Majmūʿa-yi āthār-i Imāmiyah (180) 

 

Long: At first glance, the collection of traditions, notes and drafts published here is just like so many other 

personal documents from the library of the average medieval Muslim scholar. But on closer inspection, this 

codex dated 580/1185 is quite interesting. The manuscript is in two different hands, one part being by a 

certain Abū Naʿīm al-Naʿīmi al-Bayhaqī, and the other part by the equally unknown Abu ʼl-Ḥasan al-Bayāḍī. 

As is evident from two study certificates (ijāza) contained in this manuscript, Abu ʼl-Ḥasan was a student of 

Abū Naʿīm. Abū Naʿīm was a native of Bayhaq and Abu ʼl-Ḥasan of Rayy. The manuscript contains mainly 

excerpts from Ibn Bābawayh’s (d. 381/991) Amālī and ʿUyūn akhbār al-Riḍā and traditions which Abū Naʿīm 

himself had collected in Khurāsān. As such it contains the oldest known fragments from the Amālī, besides 

being a rare witness of the early Imami teaching tradition in Khurāsān, more specifically in Bayhaq and 

Nishapur. 

 

Short: A scholar’s notebook from the 6th/12th century documenting the early Imami teaching tradition in 

Khurāsān, incorporating the oldest quotations from Ibn Bābawayh’s (d. 381/991) Amālī. 

 

 

189. Dīwān-i Khāzin (181) 

 

Long: About fifty years ago, during renovation works in the complex of Imam Reza in Mashhad, a hoard of 

manuscripts was discovered in a secret niche. These manuscripts had probably been stashed away in a time 

of unrest to prevent them from getting looted or detroyed. Among them, there was one quite remarkable 

codex, copied in 481/1088 and published here, containing the divan of ʿAbdallāh b. Aḥmad al-Khāzin, a poet 

who belonged to entourage of the Buyid vizier Ṣāḥib b. al-ʿAbbād (d. 385/995). Al-Khāzin was his librarian 

for a time, until he was banished from the court. Since most of the poems are dedicated to Fakhr al-Dawla 

(d. 387/997) and Ibn al-ʿAbbād, they must have been written after Fakhr al-Dawla was brought to power by 

Ibn al-ʿAbbād in 373/983. Even with sections missing, this manuscript contains no less than 1922 verses by 

al-Khāzin, much more than the 241 verses quoted in al-Thaʿālibī’s (d. 429/1038) Yatīmat al-dahr. 

 

Short: Edition of the unique copy of the divan of the 4th/10th century poet Khāzin, discovered in a niche in 

the Imam Reza complex in Mashhad. 

 

 

190. Rubāʿiyyāt-i Muʾmin-i Yazdī (182) 

 

Long: Muʾmin Ḥusayn Yazdī (d. 1018/1609) was an Islamic scholar and a poet. Born in Yazd around 948/1541, 

his father was librarian to the governor of Yazd at the time, Shāh Niʿmatallāh Bāqī (d. 994/1586 or 996/1588). 

Ever since his childhood, Muʾmin was eager to learn. Thanks to his father he could go to Shiraz in search of 

higher education. There, he followed the lectures of, among others, Mullā Bāghnawī (d. 995/1587), the 

famous academic and author of a whole series of glosses and super-commentaries on works in philosophy, 

theology, and logic. Muʾmin became a respected scholar and even resided in Mekka for a time, besides 

visiting the holy cities of Najaf, Karbala, and Mashhad. In the latter part of his life Muʾmin went through a 

mental crisis, choosing a life of isolation. As a specialist of quatrains Muʾmin can be compared to authors 

like ʿUmar Khayyām (d. ca 517/1123) or Bābā Afḍal Kāshānī (d.667/1268-69).  

 

Short: Divan of the scholar and poet Muʾmin Yazdī (d. 1018/1609), a former student of the learned academic 

and glossator Mullā Bāghnawī (d. 995/1587) of Shiraz. 
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191. Dīwān-i Imāmī Hirawī (183) 

 

Long: Abdallāh Imāmī Hirawī was born Herat where he grew up and received his major education. Besides 

being a poet he possessed a wide knowledge in the sciences of his time and was respected for his learning. 

Like so many intellectuals and literary figures of his day, Imāmī led an itinerant life, moving from court to 

court, from patron to patron. Leaving Herat before 627/1229-30, we find him praise the Qarākhitāy rulers of 

Kirman, religious dignitaries and members of the Atabak court of Yazd, and also Bahāʾ al-Dīn Muḥammad 

(d. 678/1279), the governor of Isfahan, ʿIrāq-i ʿAjam and Yazd. In between literary patrons, Imāmī was also a 

judge in his hometown of Herat, dying in Isfahan in 686/1287. Praised by the poet laureate of the Atabak 

rulers of Fārs, Majd al-Dīn Hamgar (d. 686/1287), as being even better than Saʿdī (d. 691/1292), Imāmī’s work 

shows the influence of the Khurāsānī and ʿIrāqī traditions in Persian poetry. 

 

Short: Divan of the poet Imāmī Hirawī (d. 686/1287), consisting mainly of eulogies of the contemporary 

rulers and dignitaries of Yazd, Kirman and Isfahan. 

 

 

192. Tārīkh-i Kishīk Khāna-yi Humāyūn (184) 

 

Long: Abu ʼl-Muẓaffar Awrangzīb (r. 1068–1118/1658–1707), the last of the great Mughal emperors, reigned 

over all but the entire Indian subcontinent. His sons, in charge of individual provinces, sometimes rebelled 

against him. An example of this is the rebellion of Prince Akbar (d. 1116/1704) in 1091/1680-81. This revolt 

must have been the more disappointing to Awrangzīb as Akbar was his favourite son. However this may be, 

the scheme was foiled and Akbar fled to Kandahar. When he understood that there was no chance of return, 

Akbar eventually sought refuge with the Safavid emperor Sulaymān I (r. 1076-1105/1666-94) in Isfahan. 

While in Isfahan, Akbar had several people taking turns spending the day in his company. The writer of the 

present memoirs, the poet laureate Nūr al-Dīn Kāshānī (d. 1123/1711) was one of them. Written in 1110/1698 in 

Mashhad after Akbar’s expulsion from Isfahan, these memoirs offer a compressed account that is both 

historical and anecdotal. 

 

Short: Memoirs of the poet Nūr al-Dīn Kāshānī (d. 1123/1711), recounting his days in the company of the 

Mughal Prince Akbar, then in exile in Isfahan. 

 

 

193. Kāmil al-taʿbīr (185) 2 vols. 

 

Long: Since times immemorial, man has been fascinated by his dreams. This is true of western civilization 

as it is true of any other civilization, including Islam. In the Koran and the traditions, dreams and visions are 

frequently mentioned as instruments of divine guidance and instruction. This sanctification of the pre-

existing oral tradition around dreams and their interpretation created room for this tradition to further 

develop, both in a religious and in a secular context. Dream interpretation remained unsystematized and 

mostly oral until Ḥunayn b. Isḥāq’s (d. 260/873) Arabic translation of Artemidorus’ (2nd cent. CE) 

Oneirocritica and Dīnawarī’s al-Qādirī fi ʼl-taʿbīr (commissioned in 397/1006) that it inspired. From then 

onwards, a vast literature developed. The work published here is an important early text from the 

Persianate world, based on more than fifteen declared and other sources, most of which are lost. It is a 

compilatory work, with an introduction followed by an alphabetical inventory of themes. 

 

Short: An infuential early Persian work on dream interpretation, based on more than fifteen declared and 

other sources, most of which are lost. 
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194. Haft manẓūma-yi ḥamāsī (186) 

 

Long: In Persian literary history, Firdawsī’s (d. 411/1020) Shāh-nāma, this famous masnavi composed in 

celebration of the history of the kings and dynasties of Persia, is the archetypal epic poem. After the Shāh-

nāma, many other epic poems saw the light, among them Asadī Ṭūsī’s Garshāsp-nāma (dated 458/1066) and 

Īrānshāh b. Abi ʼl-Khayr’s Bahman-nāma (dated 501/1107-08). There are also Shīʿī adaptations, celebrating 

the wondrous exploits of ʿAlī b. Abī Ṭālib and the beginnings of Shīʿism, like Rabīʿ’s ʿAlī-nāma (dated 

482/1089) or Ibn Ḥusām’s Khawarān-nāma (completed in 830/1427). The present work unites seven poems 

around themes inspired by the Shāh-nāma, each of unknown authorship: the Kuk Kūhzād-nama, Dāstān-i 

Babr-i Bayān, Dāstān-i Patyārah and Razm-nāma-yi Shakāvandkūh, all of the 5th-6th/11th-12th centuries; the 

Bīzhān-nāma of the 10th/16th century; and the Tahmīna-nāma-yi kutāh and Tahmīna-nāma-yi buland, not 

before the 9th-10th/15th-16th century. The poems each come with an introduction, followed by the text of 

the work itself. Includes vocabulary and indices. 

 

Short: Seven anonymous epics from different periods in the literary history of Persia, all inspired by 

Firdawsī’s (d. 411/1020) Shāh-nāma. 

 

 

195. Taḥqīq dar majālis-i tafsīri-yi Faḍl b. Muḥibb-i Nīshābūrī va abyāt-i Fārsi-yi ān (187) 

 

Long: In Persian literature, so-called ‘majālis’ (sg. majlis, ‘session’) works typically evoke the atmosphere of a 

religious gathering. In some of these gatherings, a lecturer recounted parts of the history of Islam and the 

lives and times of its prominent representatives. In others, his focus was on the interpretation of the Koran 

or some other subject. Sometimes, a speaker answered questions and at others, he sermonized. An early 

work in this genre is a majālis text on Koran interpretation by Faḍl b. Muḥibb Nīshāpūrī (d. 472/1079). 

Issuing from a well-educated family of Nishapur, Faḍl was known for his learning and his virtue, earning 

him the nicknames of ustādh (‘master’) and wāʿiẓ (‘preacher’). The lines of poetry published here were 

culled from his majālis text whose title remains unknown. Testimony to his use of rhetorical means to 

enhance the impact of his talk, these lines of poetry are also among the earliest in their genre in Khurāsān. 

 

Short: Persian poetry from a majālis work by Faḍl b. Muḥibb Nīshāpūrī (d. 472/1079); among the earliest in 

its genre in Khurāsān. 

 

 

196. Kitāb talkhīṣ al-Muḥaṣṣal (188) 

 

Long: Fakhr al-Dīn Rāzī (d. 606/1210) was a prominent theologian, interpreter of the Qurʾān and 

philosopher. He was born in Rayy where he studied theology, philosophy and law under different masters, 

his father, a preacher, being one of them. After his studies, he started a wandering life which took him to 

different cities and courts in Transoxania and Khwārazm. He finally settled in Herat where he spent the rest 

of his life, a wealthy and respected scholar and author of a number of seminal works. Naṣīr al-Dīn Ṭūsī (d. 

672/1274) was an influential philosopher, theologian, mathematician and astronomer, besides being the first 

director of the famous observatory at Marāghah near Tabriz as well as a man of politics. Author of a large 

number of scholarly works, his influential commentary on Rāzī’s Muḥaṣṣal on philosophical theology is a 

critical appraisal of a work which Ṭūsī considered much overrated. Facsimile of the oldest known copy, 

dated 669/1270. 

 

Short: Naṣīr al-Dīn Ṭūsī’s (d. 672/1274) critical appraisal of the major assertions in Fakhr al-Dīn Rāzī’s (d. 

606/1210) Muḥaṣṣal on philosophical theology. 
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197. Al-Maḥajja al-bayḍāʾ fī uṣūl al-dīn (190) 

 

Long: From the time of its foundation in 284/897, the Zaydī Imamate of Yemen was home to Muʿtazilī ideas. 

During the first centuries and starting with Imam al-Hādī ila ʼl-Ḥaqq (d. 298/911), Zaydī ideology included 

elements akin to the opinions of the Baghdad School of the Muʿtazila as founded by Bishr b. al-Muʿtamir (d. 

210/825). However, in the 5th-6th/11th-12th centuries, we see a rise in popularity of Bahshamiyya ideas, a 

sub-group of the Basran School of the Muʿtazila around Abū Hāshim al-Jubbāʾī (d. 321/933). These ideas 

were systematized and elaborated upon by the Zaydī theologian al-Raṣṣāṣ (d. 584/1188). Among those who 

resisted Bahshamī ideas to defend the teachings of the earlier imams was the jurist, theologian and author 

of more than 100 works, Ḥusām al-Dīn al-ʿAnsī (d. 667/1268). This volume contains a facsimile of the 

completest copy of al-Maḥajja al-bayḍāʾ fī uṣūl al-dīn, al-ʿAnsī’s major theological handbook, covering the 

first four parts out of eight. 

 

Short: Facsimile of the largest surviving fragment from al-ʿAnsī’s (d. 667/1268) handbook on Yemeni Zaydī 

theology, against the Bahshamiyya and in support of the earlier imams. 

 

 

198. Ṣaḥīfa-yi Sajjādiyya bā tarjumaʾī kuhan bih Fārsī (192) 

 

Long: The Ṣaḥīfa Sajjādiyya is a compilation of supplicatory prayers ascribed to the fourth Imam of the 

Shīʿa, ʿAlī b. al-Ḥusayn al-Sajjād (d. 94/712-13 0r 95/713-14). Alternatively referred to as the ‘psalms’ (zabūr) or 

the ‘gospels’ (injīl) of the family of the Prophet, the Ṣaḥīfa Sajjādiyya ranks among holiest books of the Shīʿa, 

together with the Qurʾān and Imam ʿAlī’s Nahj al-balāgha. Even if al-Sajjād was known for his piety and for 

being given to prayer, yet it is more likely that the Ṣaḥīfa is a later compilation of prayers attributed to him. 

The Ṣaḥīfa published here in facsimile is the ‘complete’ (kāmila) recension ascribed to Ibn Makkī (d. 

786/1384) in a copy made just five years after Makkī’s death, together with an early interlinear Persian 

translation. Apart from the orthographical and linguistic points of interest of this manuscript, its early 

dating may throw light on the history of transmission of Ibn Makkī’s recension. 

 

Short: Collection of supplicatory prayers ascribed to the fourth imam of the Shīʿa ʿAlī b. al-Ḥusayn al-Sajjād, 

in a recension from the 8th/14th century. 

 

 

199. Hirminūtīk-i Ṣūfiyānah (194) 

 

Long: Rashīd al-Dīn Maybudī (fl. early 6th/12th century) was a Persian scholar and mystic who is best 

known for his voluminous commentary on the Koran, the Kashf al-asrār wa-ʿuddat al-abrār. The 

commentary breaks down into 465 ‘sessions’ (majlis, here: ‘lectures') around a number of verses and their 

explanation. Each session divides into three ‘rounds’ (nawba): 1. the Arabic text and its Persian translation, 

2. a standard commentary, and 3. a mystical appreciation of the deeper levels of the text. While the first two 

rounds are equally in Arabic and Persian, round three is usually mostly in Persian, indicating that Maybudī 

wanted to ensure that his words were comprehensible to interested non-academics, notably to mystics. 

Annabel Keeler’s Sufi Hermeneutics: The Qur’an Commentary of Rashīd al-Dīn Maybudī, offered in Persian 

translation here, analyses Maybudī’s work from three angles: mystical hermeneutics, Maybudī’s borrowings 

from the mystic ʿAbdallāh Anṣārī (d. 481/1088), and his mystical interpretation of the Koran on prophets. 

 

Short: Persian translation of Annabel Keeler’s award-winning monograph on the mystical aspects of Rashīd 

al-Dīn Maybudī’s (fl. early 6th/12th century) Koran commentary, the Kashf al-asrār wa-ʿuddat al-abrār. 
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200.  Fihrist-i nuskhahā-yi khaṭṭi-yi Fārsī u ʿArabi-yi Kitābkhāna-yi Firdawsī, Kālij Wādhām (Wadham), 

Dānishgāh-i Āksfūrd (majmūʿa-yi Mīnāsiyān) (195) 

 

Long: In the western world, oriental manuscript collections are now mostly kept at universities, institutes 

and in national or regional libraries. Yet, many of these collections were jumpstarted with the acquisition or 

donation of some private collection. An example is the oriental collection at Leiden University Library, 

which started with a legacy of around 60 oriental manuscripts by J.J. Scaliger in 1609. In fact, private 

collectors have always enriched library collections until this very day. The shelf marks of the oriental 

manuscripts in almost every major collection in the western world bear testimony to this. Dr Caro Minasian 

(d. 1973) was an Iranian physician and a passionate collector of oriental manuscripts. In 1968 he sold the 

greater part of his collection to UCLA (1507 items). In 1972 he bequeathed the remainder (959 titles) to the 

Ferdowsi library of Wadham College, University of Oxford. This Persian catalogue contains the first detailed 

description of the entire Minasian collection. 

 

Short: Comprehensive and detailed Persian catalogue of the Minasian collection of Persian and Arabic 

manuscripts in the Ferdowsi library of Wadham College, University of Oxford. 

 

 

201. Tarjuma-yi Kitāb al-milal wal-niḥal (196) 

 

Long: Muḥammad b. ʿAbd al-Karīm Shahrastānī was born in 479/1086-7 in Shahristān in today’s 

Turkmenistan. After his basic education he went to Nishapur, then a major centre of learning. Afterwards, 

he taught for some years at the Niẓāmiyya academy in Baghdad. Returning to Khurāsān in around 514/1120, 

he became a staff member at the chancellery of the Saljuq ruler Sanjar (d. 552/1157), entertaining close 

relations with him. At some point he returned to his hometown, although it is not known why or when, 

dying there in 548/1153. His influential history of religions and sects, which also includes an account of 

Greek and Islamic philosophy, is one of his best known works. Until recently only two Persian translations 

of it were known: one by Afḍal al-Dīn Turka Iṣfahānī dated 843/1449-50, and an improved edition of it by 

Muṣṭafā b. Khāliqdād, dated 1021/1612. The anonymous translation published here is much older and may 

even date from Shahrastānī’s time. 

 

Short: Early anonymous Persian translation of ʿAbd al-Karīm Shahrastānī’s (d. 548/1153) Kitāb al-milal wal-

niḥal on the history of religions and sects, possibly made in Shahrastānī’s time. 

 

 

202. Kitāb al-mulakhkhaṣ fi ʼl-lugha maʿa ʼl-wafāʾ bi-tarjamat mā fi ʼl-Qurʾān (198) 

 

Long: A trusted and much-used means to navigate between words and languages, the dictionary has a long 

history. The oldest bilingual dictionary is a Sumerian-Eblaite lexicon of more than 4000 years ago. The 

earliest monolingual dictionary is preserved in fragments from a Chinese lexicon from around 800 BCE. As 

for Arabic-Persian dictionaries, of which the facsimile published here is a valuable specimen, these made 

their first appearance in the 4th/10th century, at the time of the first translations of the Koran and its 

commentaries and the increase of scientific texts in Arabic eligible for translation into New Persian. The 

present dictionary was copied in 684/1286, but is certainly older than that. It is a general lexicon which has 

been alphabetically arranged. At the end there is an appendix with an overview of the terminology of 

various practical fields that leaves a very modern impression (days of the week, basic arithmetic etc.). 

Historical and philological introduction, indices. 

 

Short: Universal Arabic-Persian lexicon from before the 7th/13th century, with an appendix on the 

terminology of various practical fields. 



LAMEER BESCHRIJVINGEN TITELS E-BOOKS MIRAS LANG & KORT 19-03-19 

69 

 

203.  Dīwān-i Hātif-i Iṣfahānī (199) 

 

Long: Persian poetry of the pre-modern era is divided into three successive styles, each belonging to a 

different period: Khurāsānī, ʿIrāqī and Hindī. The Hindī style is called such because in Safavid times, during 

which it developed, poets no longer enjoyed the shah’s patronage so that many of them went to India, 

where Persian poetry had flourished since Ghaznavid times (11th-12th century CE). The Hindī style is often 

regarded as being of a lesser kind than the other ones, but has the merit of having put a halt to the decline 

that Persian poetry was suffering from at the time and also, by its accessible language and subject matter, of 

having brought poetry within reach of the ordinary man. The poetry of Hātif Iṣfahānī (d.  1198/1783) 

published here was written in the latter half of the 12th/18th century, at the beginning of the neo-classical 

period of return (bāzgasht) to the poetical styles of the pre-Safavid era. 

 

Short: Persian divan from the 18th century, marking the beginning of the neo-classical period of return 

(bāzgasht) to the poetical styles from before the Safavid era. 

 

 

204.  Dīwān-i Ghiyāth al-Dīn-i Kujujī (200) 

 

Long: Born into an influential family from Kujuj near Tabriz, Khwājah Ghiyāth al-Dīn Shaykh Muḥammad 

Kujujānī was a relative of the well-known mystic Muḥammad b. Ṣiddīq Kujujī (d. 677/1278). Better known as 

Khwāja Shaykh, Kujujānī held the office of Shaykh al-Islām of Tabriz under the Jalāyirid rulers Shaykh 

Uways (d. 776/1374) and his son Ḥusayn. Like his forebear, Khwāja Shaykh had Sufi leanings and possessed a 

flourishing khānqāh (Sufi convent) in Tabriz. In 783/1382, Shaykh Ḥusayn was killed by his brother Aḥmad 

(d. 813/1410). Under Aḥmad, Khwāja Shaykh still was a man of weight, at ease among governors and heads of 

state, which is clear from his involvement in Aḥmad’s negotiations with some of his enemies. However, 

fearing Khwāja Shaykh’s influence as a spiritual leader, Aḥmad had him murdered in 787/1385 or 788/1386. 

Popular in Azerbaijan and Iraq in his lifetime, Khwāja Shaykh’s poetry is published here for the first time. 

Contains material in Fahlawī (Azeri). 

 

Short: Persian divan from the 8th/14th century by a religious leader from Tabriz with Sufi leanings; includes 

material in Fahlawī (Azeri). 

 

 

205.  Dū risālah az ʿIzz al-Dīn-i Zanjānī (201) 

 

Long: Not much is known about ʿIzz al-Dīn Zanjānī’s (d. 660/1262) personal life other than that at different 

times in his career he was in Mosul, Baghdad, Bukhara and Tabriz, where Naṣīr al-Dīn Ṭūsi (d. 672/1274) 

wrote his Tadhkira fi ʼl-hayʾa at his request. To posterity, Zanjānī is maybe best known for his work on 

Arabic morphology, the Mabāḍiʾ al-taṣrīf, also known as Taṣrīf al-Zanjānī and al-ʿIzzī, on which many 

commentaries and supercommentaries were written. Zanjānī has four more works on linguistics, besides 

one work on astronomy and six treatises on mathematics, two of which are published in facsimile here. The 

first of these is his ʿUmdat al-ḥisāb on arithmetic and the second the Qisṭās al-muʿādala on equations. 

Following Zanjānī’s own statements at the beginning of these treatises they were written for practical 

reasons, people in general standing in need of a good text on arithmetic, while the text on equations was 

especially relevant for jurists. 

 

Short: Facsimile of two mathematical texts from the 7th/13th century, one on arithmetic for a general public 

and the other on equations for lawyers and judges. 
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206.  Al-Mashīkhah (Kanz al-sālikīn) (202) 

 
Long: In the history of Islam and the Islamic world, the authentication of knowledge has always been 

important. Thus, the Prophetic traditions are typically introduced by chains of transmission going back 

from the speaker, all the way to a direct witness of the Prophet’s sayings or deeds. And in scholarship too, 

the ijāza or licence attesting to someone’s proficiency in some subject written by an established teacher was 

very important as well, comparable to a modern certificate or diploma. Against this background, the 

booklet published here is rather unique. This is because it contains study certificates and samples of the 

handwriting of various scholars and religious authorities, issued to five generations of scholars from one and 

the same family from Yazd, starting with Najm al-Dīn Muḥammad Ḥammūʾī Yazdī (d. 885/1480) and ending 

with Sālik al-Dīn Muḥammad Ḥammūʾī Yazdī (duvvum) (d. after 1022/1613). Most of the texts are in Arabic, 

while the poetry is mostly in Persian. 

 

Short: Facsimile of a collection of study certificates of five generations of scholars from the Ḥammūʾī family 

of Yazd, issued in the 15th and 16th centuries. 

 

 

207.  Majmuʿah bih khaṭṭ-i Mullā Ṣadrā (203) 

 

Long: The Islamic manuscript has many forms and shapes, from notes on a scrap of paper to the most 

preciously illuminated manuscript that can compete with the best one can find in the western world. 

Usually, a text would be written out at least twice: first as a draft and then as a clean copy from which later 

copies would be made. Usually, draft versions would either be destroyed, or washed and dried as a means to 

save paper, or used as reinforcement material by the bookbinder. Thus very few drafts have come down to 

us. And this is precisely what lends the present manuscript, containing a draft commentary on Koran 24:35 

(the celebrated Light Verse) by the famous 11th/17th century philosopher Ṣadr al-Dīn Shīrāzī (d. 1050/1640) 

its special interest. Also in this manuscript: sundry notes on the Koran and excerpts from two works by 

Najm al-Dīn Dāya (d. 654/1256) and ʿAbd al-Razzāq Kāshī (d. 736/1336).  

 

Short: Collection of texts in the hand of the 17th century philosopher Ṣadr al-Dīn Shīrāzī, including a draft of 

his commentary on Āyat al-nūr (Koran 24:35). 

 

 

208.  Risāla-yi Ḥātimiyya (206) 

 

Long: Ḥātim al-Ṭāʾī, a pre-Islamic poet from the late sixth century CE, is especially known for his chivalry 

and magnanimity. A member of the tribe of Ṭayy in Yemen, he is mainly associated with the court of the 

Lakhmids in Ḥīra in Mesopotamia under king Nuʿmān b. Mundhir (reg. ca. 580-602). His poetry centers 

around the qualities that earned him his fame, even if part of the poems ascribed to him may be later 

inventions. Legend has it that his grandfather who was his guardian abandoned him when he saw that his 

grandson’s generosity was incurable. Four mourning girls, hewn in stone, lined his grave, together with the 

cooking pots from which he had served his guests. A popular character in medieval Arabic literature, no 

separate work was ever dedicated to him, unlike the Persian tradition. The present text on his life and deeds 

by Wāʿiẓ Kāshifī (d. 910/1504-5) is the oldest to exist in Persian. 

 

Short: A fifteenth-century Persian account of the life and legend of Ḥātim al-Ṭāʾī, the pre-Islamic poet 

known for his chivalry and generosity. 
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209.  Zīj-i Yamīnī (207) 

 

Long: In Islamic science, a zīj is an astronomical handbook made up of tables and text. Between the 2nd/8th 

and 13th/19th centuries, over 200 such works were written, many of them lost. Famous zīj are al-Zīj al-Ṣābiʾ 

by al-Battānī (ca 300/900), al-Qānūn al-Masʿūdī by al-Bīrūnī (421/1030), and Naṣīr al-Dīn al-Ṭūsī’s (d. 

672/1274) Zīj-i Īlkhānī. The Zīj-i Yamīnī published in facsimile here was compiled in Ghazna in 511/1156 by a 

certain Muḥammad al-Ḥaqāʾiqī and dedicated to the Ghaznavid ruler Bahrāmshāh b. Masʿūd b. Maḥmūd 

(reg. 511-552/1117-1157). It is the third oldest zīj in Persian, after the Zīj-i mufrad of Muḥammad b. Ayyūb 

Ṭabarī (485/1092) and the Persian translation of Kūshyār b. Labbān Gīlānī’s (fl. ca. 390/1000) Arabic al-Zīj al-

jāmiʿ by Muḥammad b. ʿUmar Munajjim-i Tabrīzī in 483/1090. Al-Ḥaqāʾiqī based himself on the works of 

others, notably al-Battānī’s al-Zīj al-Ṣābiʿ, whose data he then recalculated for the city of Ghazna where 

necessary. Good example of early scientific Persian. 

 

Short: A zīj or astronomical handbook from Ghazna of the late 5th/11th century, with some of the data from 

earlier sources recalculated to fit the location. 

 

 

210. Majmūʿa-yi rasāʾil (209) 

 

Long: Today, most oriental manuscript collections are kept in institutional and other (semi-) public 

libraries. Yet, many of these collections were jumpstarted with the acquisition or donation of some private 

collection. Even now, private collections may still yield unexpected finds. A case in point is MS Tehran, 

National Library, Arabic 16574. This manuscript belonged earlier and until 1423/2002 to Sayyid Muḥsin 

Amīn ʿĀmilī, author of the famous biographical dictionary Aʿyān al-Shīʿa, and then to his son Sayyid Ḥasan 

Amīn, after whose death it devolved to the National Library of Iran. Compiled in 420/1029, this manuscript 

contains six medium-sized classical texts in Arabic from before ca. 390/1000. From among these, special 

mention must be made of an abbreviated version (mukhtaṣar) of Ibn Miskawayh’s (d. 421/1030) 

gnomological work in Arabic, the Jāvidān khirad. Copied while Ibn Miskawayh was still alive, this 

abbreviation represents the oldest sample of the original text and certainly merits consideration in any 

future edition. 

 

Short: Facsimile of six medium-sized texts in Arabic dated 420/1029, among them what is probably the 

oldest sample from Ibn Miskawayh’s (d. 421/1030) Arabic Jāvidān khirad. 

 

 

211. Dastūr al-kātib fī taʿyīn al-marātib (210) 2 vols. 

 

Long: From the time that the art of writing was invented, people have been sending letters. This is true of 

the Sumerians who wrote on clay tablets 5000 years ago, as it is true today in the information age. But not 

every letter is the same: a letter to a lover, a friend, or a business relation, each requires a different tone. In 

the case of official correspondence, the need for a standard is even more pressing than in industry or trade. 

In the medieval Islamic world with its highly developed bureaucracies, there evolved a special type of 

textbook in the form of manuals for secretaries. These would include general information on the secreterial 

trade as well as collections of sample letters. This Persian manual by Shams Munshī was completed in 

767/1366 and dedicated to Sultan Uways Jalāyirī of Tabriz (d. 776/1374). Wide in scope and well organized, it 

was superior to anything written before it. 

 

Short: A Persian manual for secretaries from fourteenth-century Tabriz; the most comprehensive and best 

structured manual available at the time. 
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212. Rāhnamā-yi dastnivishthā-yi Mānavi-yi Tūrfān (ravish shināsi-yi vīrāyish va bāz sāzī) (211) 

 

Long: After its foundation by Mani in the third century CE, Manicheism spread quickly from Iran through 

the ancient world, from North Africa to Europe and from Central Asia to China. Mani wrote seven works, six 

in Syriac and one in Middle Persian. The spread of Manicheism led to the emergence of Manichean writings 

in a number of other languages, and also of texts in criticism or description of this religion by non-

Manichean authors in some of these same languages, among them Greek, Latin, Coptic, Arabic, Soghdian, 

and Chinese. From among the archeological findings involving Manichean texts, one of the most exiting 

ones was the discovery, in the early nineteen hundreds, of many Manichean fragments in Turfan, in 

Xinjiang province, China. These are in Middle Persian, Parthian, Soghdian and Manichean New Persian, 

besides material in Uygur, Bactrian and Kuchean. The present work is a Persian manual for the 

interpretation, reconstruction and edition of these Turfan texts. 

 

Short: A Persian manual for the interpretation, reconstruction and edition of Manichean fragments from 

Turfan, Xinjiang province, China.  

 

 

213. Takmila-yi Nafaḥāt al-uns (212) 

 

Long: Regarded by many as the last great mystical poet of medieval Persia, ʿAbd al-Raḥmān Jāmī (d. 

898/1492) spent the greater part of his life in Herat. As a student he excelled in every subject he engaged in 

and appeared destined for an academic career. But then, in his early thirties, he went through a spiritual 

crisis that ended in his joining the Herat branch of the mystical Naqshbandiyya order, led by the 

charismatic Saʿd al-Dīn Kāshgharī (d. 860/1456). A protégé of three successive Timurid rulers in Herat, 

Jāmī’s wide network of friendships and relations extended from spiritual and literary circles through the 

political to the academic. With 39.000 lines of verse and over 30 prose works to his name, Jāmī’s literary 

production is impressive. In his biographical handbook on Sufi masters, the Nafaḥāt al-uns, Jāmī did not 

mention himself. This is why his student ʿAbd al-Ghafūr Lārī (d. 912/1506) wrote this biographical 

supplement to it. 

 

Short: Biography of the mystical poet Jāmī (d. 898/1492), as an appendix to his own biographical handbook 

on Sufi masters, the Nafaḥāt al-uns. 

 

 

214. Al-Riḥla al-Makkiyya (213) 

 

Long: In Islam, messianic beliefs are typically associated with the doctrines of the Shīʿa. The idea of the 

Manifestation of the Hidden Imam at the appointed time has always been part of their beliefs, then and 

now. Besides mainstream Shīʿa movements such as Twelver Shīʿism, Zaydism, or Ismailism, there have also 

been marginal and extremist groups around charismatic leaders claiming a messianic role. One of these is 

Sayyid Muḥammad b. Falāḥ (d. 861/1456-7), founder of the Mushaʿshaʿ movement among the Shīʿī Arab 

tribes of Khūzistān, western Iran. Fighting or arranging themselves temporarily with their neighbors, 

notably the Safavids and the Ottomans, the Mushaʿshaʿ dynasty continued to exist in different forms and 

shapes well into the nineteenth century. The present work is a nineteenth-century Persian translation of a 

history of the Mushaʿshaʿ dynasty in Arabic by the governor of Ḥuwayza and descendant of Ibn Falāḥ, ʿAlī 

Khān Mushaʿshaʿī (alive in 1128/1716). Based on written and oral sources. 

 

Short: A nineteenth-century Persian translation of a history of the Mushaʿshaʿ dynasty of Khūzistān by the 

governor of Ḥuwayza, ʿAlī Khān Mushaʿshaʿī (alive in 1128/1716) 
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215. Arbaʿīn al-ʿAlāʾī fi kalām al-ʿalī (214) 

 

Long: In the history of Islamic literature, the ‘Forty Traditions’ genre goes back as far as the 3th/9th century 

at least and exists in all of Islam’s major and minor languages. It finds its origin in the tradition saying that 

whoever commits forty traditions to memory will be reckoned among the jurists on Resurrection Day. 

Collections vary, from a simple listing of the basic teachings of Islam to more dedicated works around some 

specific theme, in either case with or without a commentary. There are also collections of sayings of the 

Prophet’s son-in-law ʿAlī b. Abī Ṭālib (d. 40/661), from among which al-Sharīf al-Raḍī’s (d. 406/1088) Nahj al-

Balāgha is the most famous. The work by Yūsuf b. Āybayk published here is a Persian text in the arbaʿūn 

tradition but based on the Nahj al-balāgha. Dedicated to the Qaramānid ruler of Anatolia ʿAlāʾ al-Dīn Beg 

(d. 800/1397-8), it deals mostly with ethics explained from a mystical perspective. 

 

Short: Sufic explanations of forty sayings by ʿAlī b. Abī Ṭālib (d. 40/661), dedicated to the Qaramānid ruler of 

Anatolia, ʿAlāʾ al-Dīn Beg (d. 800/1397-8). 

 

 

216. Navīsanda-yi  Rustam al-tawārīkh kīst? (216) 

 

Long: In literary criticism, the blending of historical fact and literary invention is often referred to as 

‘fictionalized history’. While the main characters and episodes are largely based on historical record, in 

works of this kind, the author takes the liberty to invent or manipulate thoughts, dialogues, or events. Gore 

Vidal’s Lincoln or Robert Graves’ I, Claudius are modern examples of fictionalized history. In early Persian 

literature, Firdawsī’s (d. 411/1020) Shāh-nāma is a fine specimen of fictionalized history. Rustam al-ḥukamā’s 

(19th century) Rustam al-tawārīkh pretends to be an historical work, covering the last days of the Safavid era 

from the beginning of the rule of Shāh Sulṭān Ḥusayn (r. 1105-35/1694-1722), until the death of Fatḥ ʿAlī Shāh 

Qājār (d. 1249/1834). In this critical study, Jalīl Nudharī argues that Rustam’s work is fictionalized history 

rather than history, and that Rustam al-ḥukamā is an alias of the well-known nineteenth-century writer 

Riḍā Qulī Khān Hidāyat (d. 1871). 

 

Short: A study on the enigmatic author of a history of Persia in the eighteenth and nineteenth centuries, 

identified as Riḍā Qulī Khān Hidāyat (d. 1871). 

 

 

217. Fihrist-i nuskhahā-yi khaṭṭi-yi Fārsi-yi Pākistān (Fihrist-i 8000 nuskha-yi khaṭṭi-yi kitābkhānahā-yi 

shakhṣī va dawlatī) (217) 4 vols. 

 

Long: This catalogue of Persian manuscripts in Pakistan was compiled by the well-known specialist of 

Islamic manuscripts ʿĀrif Nawshāhī (1955). It can be seen as a sequel to Aḥmad Munzawī’s (d. 2015) 14-

volume Fihrist-i mushtarak-i nuskhahā-yi khaṭṭi-yi Fārsi-yi Pākistān (1983-1997), besides Nawshāhī’s own 

catalogues of the Persian manuscripts in the National Archives of Pakistan and the Punjab University 

Library in Lahore. The catalogue published here contains information on around 8000 manuscripts in 335 

collections in Pakistan, mostly in non-government and private libraries, madrasas, and monasteries. In view 

of the threat of decay of manuscripts in private collections due to poor storage conditions and a declining 

interest in the Persian language, this catalogue is both a witness and a wake-up call. In this work, Nawshāhī 

relies on his own research, on notes by others, until then forgotten in the archives of the Iran-Pakistan 

Institute of Persian Studies in Islamabad, and also on different kinds of published sources. 

 

Short: A catalogue of around 8000 Persian manuscripts in 335 mostly private, non-government collections 

in Pakistan, by the well-known codicologist  ʿĀrif Nawshāhī. 
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THE END 


