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The adjective “Augustinian” is often attached to the sixteenth-century
Protestant Reformation; sometimes the whole movement is even labelled
as “Augustinianism.”1 Such categorization, though, suggests that the
Reformers were in complete accord with Augustine. This is not true in the
case of John Calvin (1509–1654), for whom Augustine and the other early
Christian writers were not sacrosanct, as they seemed to be for Roman
Catholics of that day.2 While Calvin and other Reformers gave Augustine
great weight, recent research gives no clear evidence as to whether he was
well known beyond Latin-speaking academic circles (including those to
which Calvin belonged).3 Much recent scholarship identifies books as the
primary means by which Augustine’s thought was transmitted; by contrast, my contribution will focus on five other modes of communication:
teaching, preaching, reading, writing, and meditating. The ordering of this
list is not meant to suggest a prioritization; rather, it moves from (semi-)
public to more private types of communication. This intermedial analysis shows that traces of Augustine permeate all types of communication.
An intermedial approach, relatively new in the field of research for early
modern Protestantism, provides a valuable, new perspective.4
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The parameters of my research are limited geographically to the Dutch
Republic, chronologically to the sixteenth and seventeenth centuries, and
confessionally to the Reformed Church. The subtitle of this article suggests two more qualifications: “Dutch Augustine” refers to Augustine in
the Dutch vernacular context, to which I will give most attention, while
“Reformed godly” refers to Puritan believers, both lay and ordained.
These Dutch Puritans championed a spirituality that combined word and
deed equally, and for this reason Dutch historiographers have commonly
referred to seventeenth-century Puritans as “Reformed Pietists.” As this
term would have been unknown to the Puritans of the sixteenth century,
I shall use the adjective “godly,” following English historiography.5
Outside godly circles like those of Voetius and the Van Schurmans,
Augustine also enjoyed new life among believers of all stripes. After the
international Synod of Dordrecht (1618–19), the Counter-Remonstrants
in 1621 published two Dutch tracts of Augustine to defend their position and to support the doctrines of unconditional election and irresistible grace.6 Sympathizers of the Catholic theologian Cornelius Jansenius
(1585–1638)—condemned by Rome because of his defence of Augustine’s
doctrine of grace—made Augustine’s teachings available to the broader
Dutch market in the 1680s.7 These translations put Augustine directly into
the hands of academics and non-academics, Protestants and Catholics
alike. Believers were free to make their own judgements based directly
upon the writing of the Church Father himself. Because the “Jansenistic”
translations of Augustine were closely related to the Protestant emphasis
on sola gratia, the Reformed godly would have read these tracts with great
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