CHAPTER SIX

THE TRADITIONS ABOUT MELCHIZEDEK
IN THE DEAD SEA SCROLLS
The references to the gure of Melchizedek in the Dead Sea Scrolls
are as meagre as they are in the Hebrew Bible. Melchizedek appears,
of course, in the Genesis Apocryphon from Cave 1 (1QapGen XXII 12–
18), an Aramaic composition that rewrites the account in Gen 14. The
origin of this composition is uncertain, but there is no element that
allows it to be ascribed an origin in Qumran.1 The only details that
the Aramaic text provides in relation to the biblical text are the identication of “Salem” with Jerusalem and the “Valley of the King” with
Beth ha-Kerem, as well as specifying that it is Abraham who pays the
tithe to Melchizedek.2 Probably the name Melchizedek occurs twice
in a composition of which the Qumran origin seems certain to me,
the Songs of the Sabbath Sacrice,3 although in both cases the name is
incomplete and occurs in such broken contexts that they prevent any
denite identication. In this composition, Melchizedek (as in Ps 110) is
portrayed as an angel; it is even possible that he is the only angel
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(Magnes: Jerusalem, 1956). For a summary of the discussion on the origin of the composition see G. Aranda Pérez, F. García Martínez, and M. Pérez Fernández, Literatura judía intertestamentaria (Introducción al Estudio de la Biblia 9; Estella: Verbo Divino,
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The manuscripts from Cave 4 (4Q400–407) and the copy found in Masada
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XXXIV, LIII. In the preliminary edition of the manuscripts from Cave 4, Newsom
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the work can be considered as certain; see Aranda Pérez, García Martínez, and Pérez
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mentioned by name in the whole composition. In any case, Melchizedek
(if the reading is certain) is presented in the Songs of the Sabbath Sacrice
as a priest: “[Melchi]zedek, priest in the assemb[ly of God]” in Newsom’s reconstruction of 4Q401 11 3,4 and “[the chiefs of the princes
of the marv]ellous [priesthoods] of Melch[izedek]” in our reconstruction of 11Q17 II 7.5 Due to the chances of preservation, the name of
Melchizedek has not been preserved in a series of manuscripts in which
we would have expected his presence since they deal with his enemy,
his angelic opponent, Melkiresha{ (4Q{Amram, 4Q280 and 4Q286).6
However, we do have a text from Cave 11 (11Q13) in which Melchizedek is a central gure.7 I am quite certain that this text is a product of
the Qumran Community.8 So we can use it condently as representing
the understanding of the traditions about Melchizedek in the Qumran
Community and as an example of the interpretation of the Bible practised in that Community.
The text has been known since 1965, when A.S. van der Woude
published a preliminary edition,9 and has been studied so intensively
since then that it is practically impossible to say anything new about
it.10 This note will present only two aspects of the text that have not yet
DJD XI, 205: la t]d[b ˆhwk qdx[ yklm.
DJD XXIII, 269: qdx y]klml al[p twnwhk yayçn yçar.
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